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Pastoral Project Proposal 
  

I. Identification of a pastoral problem 

A. Sketch of the pastoral concern 

The Roman Catholic practice of baptizing infants is grounded in a long 

tradition of spiritual belief and reinforced by the human desire to give the 

best to one's children. The Catholic Church bases its infant baptism practice 

on several factors: the highly symbolic portrayal of life's dependence on God, 

seen in the presentation of the helpless child; the sense that the Christian. 

vocation is one which gradually unfolds with time and experience; and the wish 

to connect as early as possible the new individual with a community whose love, 

interest, example, and support will help orient the child toward the greatest 

value people have been able to identify. 

This practice is at variance with that of other Christian denominations 

whose primary concern is the faith response required by the sacrament - a 

response infants are incapable of making. But the Lima accords have stated 

that infant baptism would be more acceptable if those who practice this ritual 

"take more seriously their responsibility for the nurture of baptized children 

to mature commitment" (Baptism, Eucharist, and Ministry, p.6). 
  

Those churches which baptize infants recognize the need to nurture faith 

as the individuals grow. Toward this end, religion classes and CCD programs 

have been developed. But some years ago, then Archbishop Joseph Bernardin of 

Cincinnati was quoted giving this advice: "The best thing to do in order to 

nurture the faith of the young is to strengthen the faith of their parents." 

With the restoration of the Catechumenate as the norm for entrance into the 

Christian community, Vatican II revised the baptismal rite for children to 

afford the parents an opportunity to renew their own faith commitment and to 

experience the support of the Christian community in their endeavor to raise 

a faith-filled child. 

Many parishes began to provide, and mandate, a pre-baptismal class for 

parents upon their request that the sacrament be celebrated for their newborn. 

In my parish this baptismal class consists of "walking through" the rite, with 

a brief sentence concerning the theology of Original Sin. Most of the attending 

couples bring their new babies to the class which often creates distraction, 

interruption, and interference with the educational process. Rarely do the 

parents have Scriptural/theological/spiritual questions. In general their concerns  



deal with such practical matters as dress, fees, pictures, and sponsors. Two 

requests made in the rite itself - that of choosing a saints' name for one 

of the child's given names, and the requirement that at least one sponsor 

be a practicing Catholic - often engender misunderstanding and anger in these 

parents. 

Instances such as these have led me to believe that many of these young 

people are engaging in the baptismal ritual out of custom, rather than a deeply 

held conviction that faith and Church are important to life and its meaningful- 

ness. Accordingly, I see the pre-baptismal period as a potentially fruitful 

opportunity to help parents explore their images of God, their understanding 

and expectation of Church, and the depth of their formative influence on the 

faith lives of their children. 

The Church believes it can offer an answer to the meaning of life and the 

vocational call of each individual. The Church's purpose is to assist in 

promoting the gospel message of God's love and dream for all humankind. Through 

baptismal catechesis the Church can strengthen an existent faith/spirituality 

and call the couple to a deeper dimension of the mystery of God. 

With parenthood the couple enters into a different relationship with the 

Church community and with one another. Here is a "teachable moment," for it 

keys in to what is uppermost in a new parent's mind and heart: wanting the best 

for the child. Not only would pre-baptismal catechesis afford couples the 

opportunity to reflect on their own faith life and new role in the community, 

but it would also help these parents feel assisted by the Church in their task 

of being the child's primary educator and conduit of faith. 

B. Description of the cultural dimensions 

In her book Peoplemaking, Virginia Satir identifies two questions which 

face every parent: 

1. what kind of human being do I want my child to become? 

2. how am I going to use myself and my spouse to make that happen? (p.196) 

Young parents are bombarded with information from the fields of health, 

psychology, and education regarding child-rearing. Yet little in the way of 

direction for forming a child's faith life is offered until a child reaches 

school age. 

While a Christian would always hold out the possibility for change in any 

person's stage of life, it is impossible to ignore the many psychological  



studies which name the experiences of the infancy years as the most crucial to 

a child's healthy sense of trust, relationship, and self. Home and family are the 

primary sources of love and support in a child's life, and psychoanalytic studies 

have found a significant correlation between a child's image of God and image 

of his/her parents. 

Some of the factors which affect the transmission of faith to children are 

noted in the National Catechetical Directory. Many of these are the products   

of cultural and social change in this country in the past twenty-five years. 

The prevalence of two-career marriages separates children from parents early 

in life. Less time for parent-child interaction has promoted the concept of 

"quality time," but this competes with the influence of TV, peers, and other 

world views. In an age and a country of pluralism and tolerance, the number 

of religiously indifferent parents has increased. Declines in religious beliefs 

and practices may also be contributing factors to more permissive moral attitudes. 

In a recent article (8-21-87) printed in the Indianapolis archdiocesan news- 

paper The Criterion, columnist Lou Jacquet reported from his own informal survey 

that the number one concern of parents today is how to raise children in a 

society "overwhelmingly antithetical to the Gospel." According to Jacquet, many 

parents have simply stopped trying to stem the strong secular tide of influence 

and are "relying on 'God's will' to handle the job." 

Satir posits four essential human learnings which parents must responsibly 

address: 

1. what do I teach my child about him/herself? 

2. what do I teach him/her about others? 

3. what do I teach him/her about the world? 

4. what do I teach him/her about God? 

The teaching process to effectively implant these messages also relies on four 

principles: 

l. a clear idea of what is to be taught 

an awareness of self as a model 24 

3. a knowledge of how to interest the child in that model 

4, the ability to communicate (p.228) 

In light of this struggle, I believe it is crucial that the Church offer young 

parents an opportunity to examine their own images of God, Church, and human 

being and realize that these are the heritage of their children. Providing 

reflection on these issues within a Christian framework and with the offer of  



the community's loving support, may well build the confidence of young parents 

and enable them to serve as fine "spiritual directors" for their children. 

C. Significance of the concern for pastoral theology 

Parents, child, and the Christian community as a whole could all benefit 

from a stronger approach to baptismal catechesis. Clarifying adult beliefs and 

values, and calling the parents and community to be responsible models of faith 

should help to develop a core of Christians who grasp more fully the meaning of 

life. In this way, the Body of Christ will be built up through the expanded 

appreciation for the sacramental nature of all life and the strengthening of the 

many little domestic churches which comprise The Church. Pre-baptismal discussions 

should remind participants that faith is alive and growing, and that conversion 

is the work of a lifetime. It is my hope that an openness to and hunger for 

adult education will derive from these sessions. Finally, in view of the import- 

ance of early formative influences, children reared according to Christian 

principles which treasure human beings and reveal the noble destiny to which all 

are called, have an increased chance to view themselves and life as good. The 

ripples of positive self-images grounded in God's loving trustworthiness could 

spread into society and have untold effects for the good. Persons formed in this 

manner should be attractive witnesses to God's love. 

Il. Plan of action 

A. Design for response to the problem 

As home and family are the primary sources of love and support in a child's 

life and the place where religion will be lived out for the most part, and as 

parents provide the most significant influence in a child's development of faith 

images, it behooves baptismal programs to explore parental images of God, humanity, 

and Church and offer some instruction on the child's capacity for faith response. 

I believe that designing an expanded catechetical/discussion series to 

supplement the Rite of Baptism would clarify parenthood as a vocation and offer 

a vision of Church which supports these parents in the enormous responsibility 

of child-rearing and Christian formation. 

Ideally, expectant couples would attend a series of four one-and-a-half hour 

classes held at the parish center. Couples unable to attend prior to the child's 

birth should be provided with babysitting services so that they may be free from  



distraction. Adults with preschoolers would also be welcome. 

Each session would begin with silent reflection on a set of questions, with 

discussion following. Some formal input from Church documents and teaching, or 

from theological/educational/psychological sources would then be offered. Questions 

and further discussion could be entertained. Finally, couples could make a plan 

for implementing newfound values and ideas. Several small projects and materials 

will be suggested. - The final session would still consist of reviewing the rite. 

B. Indication of appropriateness of the design 

God's love is primarily communicated to a child through his/her parents. 

Their faith, confidence in human potential, and attitude toward God influence 

a child's faith (NCD, p. 102). I believe that this plan for an expanded reflection 

on Christian values, and its opportunity to build into the family system some 

means of safeguarding and transmitting these values, can enable parents to begin 

to develop prayerful and solid responses to questions and needs their children 

will soon pose. My hope is that parents will feel more confident in their own 

abilities to guide their children spiritually, feel supported by the Church, and 

be challenged to live out the Christian message with full awareness of their 

impact on the lives of their children. 

The sessions are offered in a context of support and are appropriate to adult 

forms of learning. 

C. Outline of the goals of the action plan 

The initial session will deal with the parents' own images of God and their 

awareness of how they came to these images. A discussion of the meaning of human 

existence and our creation in the image and likeness of God will follow. The 

formal presentation will consist of a summary of how people learn about God 

drawn from psychological and religious education studies. The Christian image 

of God which is found in the Scriptures will be studied, and the doctrines of 

the Incarnation and Sacramental Principle will be used to establish the goodness 

and dignity of human life. Lastly, various lived responses to the Christian 

message will be illustrated. A suggestion to search the Scriptures for favorite 

images and references to God, and to match these with pictures in a book to be 

used as baby's first bible, will be offered. 

The second session will explore the presence of sin in our lives and in the 

world. Parents will be asked to reflect on their willingness to introduce a  



child into this situation and on how they think the Church community might help 

them and their child struggle against evil. The formal input will consist of 

defining sin and looking at the Church through Dulles' models to see how the 

Church mediates salvation from sin. Parents will be polled as to how the Church 

community might change to meet contemporary needs. 

The third session will reflect on religious values, specifically Christian 

values, and ways of effectively communicating these to children. Parents will be 

asked to recall a time from their own childhood when someone shared a faith experience. 

By reliving that experience, perhaps they can gain insight into appropriate ways 

to share with their own children. Fowler's initial two stages of faith and other 

psychological insights into a child's capacity for faith response will make up the 

formal presentation. Ideas for helping children become pray-ers and for developing 

an appreciation for the sacramentality of all life will be shared. Couples will be 

introduced to the book Prayers for the Domestic Church by Edward Hays and to the 

following points as foundational to the creation of a faith environment: 

1. promoting a sense of wonder lays the groundwork for worship 

2. consciously realizing God's many gifts to us in people, creation, health, 
abilities, etc., makes us grateful for God's love 

God should be spoken of often and familiarly 

family prayer should be practiced regularly, but realistically 

children must be related to in ways which build relationships and healthy 
self-concepts 

exploring and visiting Church as a family outside of liturgy provides a 
comfortableness with that environment 

Couples will be asked to devise a plan for family traditions/celebrations. 

The final session will present the Rite of Baptism with a discussion of the 

symbols and implications of the post-Vatican II shift from baptism as a "washing" 

ritual to baptism as an initiation ritual. Parents will be asked to reflect on how 

the baptism of infants nourishes their own faith. 

D. Timetable for implementation 

Sessions will be held on the second and fourth Sundays of the months of 

January, February, and March. Parents will attend all four sessions prior to the 

baptismal day.  



E. Method and criteria for evaluation 

Written evaluations will be collected after each session. Parents will be 

asked to note any new insights gained, whether or not they feel more competent 

to help in the spiritual formation of their child, and whether or not their 

feelings about the Church have undergone any change or renewal. 

Although it is the long-range effects of such a program which would be most 

valuable, a poll of whether or not parents who participated feel that the sessions 

are worthwhile will at least be an indication of the outcome for future gener- 

ations of Christians. 

ITI. Theological reflection on the pastoral problem 

Christians embrace conversion, the turning over of one's life to God, as the 

Key element in a holy life and recognize it as the work of a lifetime. The 

open-ended nature of humankind and its relentless quest for a meaningful 

existence will only find fulfillment in the God of endless possibilities, free- 

dom, love, and forgiveness introduced to us by Jesus Christ. Baptism begins 

the molding process which will enable one to reach christhood - that union 

with God modeled for us by Jesus. The example of Jesus clarifies for us that 

embracing life and becoming fully human is the way to God (Guzie, p.77). His 

life, death, and resurrection offer us a call to accept our humanity and act 

in responsible, constructive ways within the tensions of being finite, yet 

radically open beings. Yet there is another aspect to a life patterned on 

Christ's... 

An extraordinary difference between the Christian way of life and that of 

other religions is the emphasis on salvation as a people, not as separate 

individuals. Our destiny is intimately connected with others, as Yahweh makes 

clear in the Old Testament covenant and Jesus reiterates in summing up the Law 

as love for God and love for neighbor. Relationships call us out of ourselves, 

a flow which mirrors God's own way of being. Love for God naturally leads to 

love for others, for God is oriented toward us and so our lives flow back into 

one another's. 

Baptism grafts us onto a body of many members, plunges us into a pool of 

relationships (Bechtle, p. 17). Within the Christian community, the members 

share their experiences of God, making God present and building up one another 

in faith. Incorporated into a loving, caring community we are delivered from  



isolation and meaninglessness. There lives are nutured, healed, and trans- 

formed through acceptance, appreciation, and commitment. The community of 

the baptized signifies the life of the Kingdom - a life of love, mutual 

sharing, peace and unity among many diverse members. Such a life is the 

dream of God, as well as of humankind. Initiated into the community which 

daily lives out conversion by dying to sin and rising to new life, the 

baptized Christian finds support for the human journey to God. 

These reflections ground the theology of infant baptism practiced by the 

Catholic Church. Other Christian denominations take issue with this practice, 

believing that a personal confession of faith is necessary to receive the 

full grace of the sacrament. We know from the Scriptures and early written 

records that adult baptism was the normative practice of the early Church, 

though there are references to whole households being converted and baptized 

(Acts 16:33,34; 18:8; I Cor 1:16). We do not possess any evidence of apostolic 

thought on the practice of infant baptism, although the Church was accepting 

children by the second century. In time, infant baptism was defended and 

became the established practice. 

Historically, we can trace the shift from the normative pattern of adult 

baptism to the norm of infant baptism. Acts 2:37-47 describes the rite for 

converts to Christianity: hear the Gospel, repent of sins, proclaim faith in 

Jesus Christ, be baptized, continue to learn through the apostolic instruction, 

share in the fellowship and prayer of the community. The Didache emphasizes 

the ethical preparation foundational to a Christian life. For an adult 

convert, baptism crystallized salvation from a sinful way of life. Paul des- 

cribes such a conversion in Colossians 3:5-7 where he speaks of the baptized 

as new creations who have stripped off the old way of life and put on Christ. 

As increasing numbers of Gentiles were added and Christianity suffered 

persecution, a more complex rite was created, which included testing the 

candidates and their sponsorship by already-baptized Christians. Then in 380 

A.D. Christianity was made the official religion of the Roman Empire and large 

numbers joined the Church for social and political reasons. All of society 

was pervaded with Christianity and the Church found it unnecessary to continue 

the special preparation of the catechumenate. By the sixth century baptisms 

were largely being performed for infants. 

The Fathers had worked out a three-fold doctrine of baptism, declaring that 

it forgave sins; was a once-in-a-lifetime, permanent event, which imparted the  



Holy Spirit and grace (McBrien, p. 171). The practice of baptizing infants 

raised the question of what sin was being removed from a child. Paul in his 

Epistle to the Romans had spoken of the sin of Adam which effected all human 

beings and made their salvation by Christ necessary. After years of arguing, 

the doctrine of Original Sin was formulated using some of Augustine's answers 

to the Pelagians to articulate the theory. Baptism was understood to be 

essential to salvation and with high infant mortality rates, early baptisms 

were promoted. It was a simple step to the magical notions of baptism as the 

sacrament which removed the inherited stain of sin and made an individual 

acceptable to God. The connection between the individual spiritual welfare 

and the faith of the community became lost. No longer was baptism the beg- 

inning of a new moral life but a promise of eternal life after death. This 

state of affairs persisted in the Church until the Second Vatican Council 

restored the catechumenate and proclaimed adult baptism the normative way 

for new members to join the Christian community. Baptism, the Council declared, 

is necessary for incorporation into the Church, but not for salvation. (Geudium 

et Spes, no.160). 

Though a satisfactory explanation for Original Sin is still lacking, notions 

of inherited or collective guilt are rejected by most modern theologians. It 

is obvious that sin has a universality, a social aspect which creates an environ- 

ment in which even those who are oriented toward God feel as though they are in 

a state of siege (Schoonenberg, p.63). Perhaps it is helpful to see the baptismal 

forgiveness of sin not so much in terms of a personal cleansing, as the imparting 

of the grace necessary to combat the power and force of evil into which we are 

all born (Guzie, p.81). It is in this context that Christian parents, acknowl 

-edging human helplessness in the face of sin, bring their child to the Church. 

Their desire is to offer their child a way of life which is graced and hopeful, 

a supportive and nuturing environment, and pray themselves for the grace necessary 

to be good parents. 

The celebration of baptism is the chief way in which the already-baptized 

remind and recommit themselves to living as Christians. Baptism, then, becomes 

a sacrament of renewal and strength for the family - the entire Christian family, 

as well as each unit so basic to our society. The sacrament recognizes the 

family as the core community which will nourish the physical, emotional, social, 

and spiritual growth of persons. Baptism itself does not guarantee progress in 

the faith, but it does admit that the family is the level of Church which forms  



faith. The U.S. Bishops recently prepared a document, "A Family Perspective 

in Church and Society," which states the Christian vision of family life. The 

family, it says, is an "intimate partnership and communion for the whole of life... 

founded and given life by love and at the service of life and love." Out of 

this definition flows a four-fold mission for the Christian: (1) to form a 

community of love; (2) to be open to life and to serve it generously; (3) to parti- 

cipate in the development of a just and peaceful society; and (4) to take part in 

the life and mission of the church. 

It is within families that the characteristics fundamental to being a Christian 

are developed. Valerie Dillon, director of the Family Life- Office for the Arch- 

diocese of Indianapolis, in a recent meeting with Serrans described six of 

these characteristics: 

1.) deep faith and trust in God's providence 

2.) a concept of self-love 

3.) love for others 

4.) an ability to honestly analyze our culture and act counter-culturally if called 

5.) the capacity to change 

6.) a commitment to vows, personal and vocational 

It is in families which create an atmosphere of justice, patience, forgiveness, 

and loving sacrifice that individuals grow up to be just, patient, forgiving, 

and loving. 

The enormous changes and pressures which impinge on modern families make it 

essential to provide resources and support if families are to continue to uphold 

Christian values. Given this need, my goal was to design a baptismal program which 

would (1) remind parents of their influence in forming faith; (2) invite parents 

to reflect on their own faith and lead them to a renewed commitment; (3) encourage 

parents to catechize their children by providing practical, theological, and 

psychological information at a "teachable moment"; and (4) make parents aware of 

comunity interest and support and call them to a deeper participation in that 

community. This last goal, I felt, was particularly important for reversing the 

trend of baptism as a custom rather than a commitment. If the Church community 

was more interested in its children and more faithfully opened itself to the Spirit, 

it would enable the mature and personal faith of all members. 

The following section of this paper will outline the content and themes 1 

felt important to accomplishing my goals. The final session still consists of 

a walk through the rite so that the participants might be more relaxed and able to  



enter into the celebration. 

SESSION I 

Belief about God influences the way we live. In this session parents will 

explore their own images of God and reflect on how they came to this understanding 

of God. Religious education and psychological studies will be cited to show 

that a child internalizes an image of God which is based on their interaction 

with their parents. Christian knowledge about God drawn from the Scriptures will 

be reviewed. Finally, various lived responses to one's God will be discussed. 

Reflection Questions 

1. What is the most important thing you as a parent will teach your child? 

How, and from whom, did you first learn about God? 

Describe the God you believe in. 
When you pray, by what name do you call God? 

What relationship is reflected in that name? (Luebering, p.7) 

What does it mean to be God's beloved? 

What does it mean to be made in the image and likeness of God? 

Outline of the session 
  

I. The most important thing parents teach their children is about God and 

salvation history. 

A. Deuteronomy 6:5-7 enjoins believers: "You shall love Yahweh your God 

with all your heart, with all your soul, with all your strength. Let 

these words I urge on you today be written on your heart. You shall 

repeat them to your children and say them over to them whether at rest 

in your house or walking abroad, at your lying down or at your rising." 

Parenthood is a vocation. The job of parents is to help children be 

whole and sound and come to know and love God (Newland, p.29). 

1. The goal of transmitting our spiritual heritage is to increase a 

child's wholeness as a person. 

a. The consciousness of being loved both humanly and divinely facili- 

tates our reaching full personhood (Cooke, p.86). 

C. It is one of the precepts of the Church to give religious training to 

one's child by example and word (NCD, p.59). 

1. The central force in shaping faith images are the adult figures closest 

to a child (Osmer and Fowler, p.203). 

a. Children grow into the likeness of those who influence them. The 

poem "Children learn what they live" reflects this wisdom.  



Faith is most deeply influenced by one's family and peers. A study 
by McKenzie and Hayes found mother, father, and grandfather to be 

the most significant persons in a child's faith formation. 

The faith of parents, their confidence in human potential, and their 
attitude toward God influence a child's faith (Justice and Lambert, 

p. 71; Hemenway, p. 322; NCD, p. 102). 

d.” The home is the most critical "educational institution" (NCD, p. 13). 

D. The passage from Deuteronomy points out that we show fidelity when we 
remember, teach, and support future generations in their search for God 
(Boadt, p.12). 

1. Parental commitment is to the process of nuturing growth. 

2. In the sacrament of baptism, the Christian community commits to nuturing 

the faith of its members. 

a. Christian nuturing is meant to elicit a personal confession of faith 
(Baptism, Eucharist, and Ministry, p.4). 
  

II. The origin of a child's knowledge of God 

A. The trust born in a child as a result of parental care is vital to religious 

formation. 

1. Erikson shows that basic trust is foundational to a child's self- 
acceptance, ability to respond effectively and build relationships, 
and to mature into a healthy personality. 

B. God's revelation of Self comes through persons, particularly through the 

person of Jesus Christ. 

1. Created in God's own image, humans have the greatest capacity for 
symbolizing God (NCD, p. 66). 

a. God's love for a child is primarily communicated through the love 
parents have for one another and for the child. 

b. Family structure and talk of God are sufficient for creating in a 
child's mind an image of God (Beit-Hallahmi and Argyle, p. 71). 

C. God images are set early in life. 

1. Studies have shown that there is a significant correlation between a 
child's image of his/her parents and his/her adult perception of God 
(Justice and Lambert, p. 169). 

The similarity of God to one's parents is highest for those without 

a favorite parent (Beit-Hallahmi and Argyle, p. 73). 

Those with low parental images also reported low images of God. 

One's emotional attitude also seems to derive from one's relationship 
with one's parents. 

2. Some images of God (paternal as opposed to maternal) derive from culture. 

3. The misidentification of God with one's parents can negatively affect 
one's faith (Justice and Lambert, p. 172).  



Rizzuto identifies four categories of thought about God which 

result from early parent/child relations: 

"T have a God" 

"T might have a God" 

"TI do not have a God" 

"I have a God but I wish I did not" (p.88) 

The Church must cultivate parents "who project a Godly image" 

(Justice and Lambert, p. 171), 

i. The community should help its adults form themselves in the image 

of God. 

What is the Christian image of God? 

01d Testament insights 

God is active in the world and history 

God is a loving, personal being, a God of love 

God is faithful and trustworthy; there is hope 

God is tender and compassionate 

God saves all in God's own goodness 

6. God calls us to community 

7. Suffering has meaning 

8. God desires a response of praise, gratitude, justice, mercy 

New Testament insights, phrased in terms of Jesus Christ 

1. Jesus Christ is the fullness of God's revelation 

a. Christ is God expressed in human terms 

b. The Incarnation elevates the dignity of being human 

Cc. God initiates relationship with human beings 

2. Salvation comes through belief in Jesus, not through obedience to Law 

3. The community is the presence of Christ in the world 

4. We are asked to respond to God by loving each other 

5. Discipleship is about conformity to Christ 

6. Suffering in the name of Christ is redemptive 

7. The Resurrection is the cornerstone of our faith and hope 

8. Christ will return in glory and the Kingdom will come 

IV. Lived responses to knowledge of God 

A. Finite human beings face some fundamental questions about identity and 

meaning. 

1. Belief in God challenges the way humans look at 1ife and respond to it. 

3. Believers hold that God is the answer to our deepest questionings 

and longings.  



b. Jesus' own identity was inseparable from His awareness that God 
was His Abba (Cooke, p.62). 

We are to live in faith. Faith is defined as a universal human activity 
by which one orders one's experiences around certain master stories and 
values, allowing these to shape one's being and affections (Osmer and 
Fowler, p. 171). 

1. Our master stories and values are learned from the Scriptures and 
Traditions of the Church, through cultural insights, and through our 
personal life experiences. 

~a. Doctrines and creeds are inherited formulations of faith which 
invite contemporary generations "to experiment with the truth" 
(Fowler, p. 295). 

Knowledge of God comes through others. 

> Others 
You, << Others You =f = Olt Yow others You. og 

The Christian master story reveals these things about human beings 
related to God: 

a. Human beings are possessed of a social nature, are a unity of 

body and soul, are able to reason and accumulate wisdom, and are 

possessed of a conscience. 

Human dignity is rooted in the capacity to image God. God is present 
in human beings (Rousseau, p.190). 

The Incarnation pictures for us God united to human being - it looks 
like Jesus Christ (Gaudium et Spes, no. 22). 

Our relationship to God is able to grow infinitely. 

Human destiny is noble - union with God. 

C. We are to live in an attitude of openness and dependence on God. Our 
vocation has also to do with love of neighbor in whom we find God. 

1. Hemenway describes four faith frameworks which predominate human living. 
Which best illustrates your feeling about God? 

After the Fall - God is Judge and Policeman 
Fear is the dominate emotion, along with feelings of guilt and 
inadequacy before God. These persons are rule-bound. They view 
life as evil. 

Jesus Saves - God is a Medic who rescues us from sin. Jesus atoned 

for our sins and it is our duty to proclaim that Gospel. 

God in History - God is Lover, Sustainer, Negotiator 

Always faithful to the Covenant, God is present now and will continue 
to intervene in our lives. God is experienced in relationships. 

The Completion of Creation - God is Creator 
The dominant emotion is celebration. Gcod and evil are seen as 
natural parts of the evolving creation. We are able to participate 
in creation and in God.  



Conclusion 

Who is your God? How does your belief in God affect your living? 

What God do you want your children to believe in? 

Suggested assignment: search the Scriptures for favorite images and references 

to God. "Try to match these with magazine pictures or photos. Create a "bible" 

which you can use to introduce your child to God. Reflect frequently on how 

you can image these understandings of God for your child. 

SESSION 11 

This session will reflect on the presence of sin in the world and on the hope 

that Christians have in struggling against its influence. The Church will be 

examined as a structure which mediates God's grace and provides supportive 

fellowship in the face of sin. Dulles' models of the Church will be presented, 

‘and parents will be asked to determine which of these aspects of the Church 

has been most prevalent in their experience. Finally, the gift of community 

will be offered to these parents. 

Reflection Questions 
  

What hopes and dreams do you have for your child? 

What might hinder the realization or fulfillment of those dreams? 

What effects of sin do you see most clearly in the world? in your own life? 

Why are you willing to bring a child into such a world? 

Write the first five words which come to mind when you hear the word CHURCH. 

Could the Church be of help to you in fulfilling your role as a Christian 

parent? In what way? 

Outline of the session 

I. Sin is a peculiarly religious term, only understood by those who acknowledge 
creaturely dependence on a transcendent God. 

A. We have an inborn orientation to God, felt in our quest for meaning. 

1. Christians believe that only in union with God will we unfold all the 
possibilities of being human. 

2. Sin can be understood as a willed immaturity (Schoonenberg, p.42); a 
refusal to become a fully developed person. 

B. Human beings are relational, as is a life of faith. 

1. Sin is the sense that "I am I, separate from you. My needs and desires  



are more important than yours" (Luebering, p. 18). 

a. Understanding that God calls us into community with one another 
highlights the evil of social sin, seen today in oppression, 
racial/sexual discrimination, economic and political injustice, etc. 

C. The doctrine of Original Sin was meant to explain the presence of evil 
in a world made and found good by God. 

1. The books of Genesis and Romans show sin as the choice of free human 
beings, interpreting their motive variously as disobedience, pride, 
distrust of God, or hatred of being a creature. 

Critical study of the Scriptures has discovered that St. Jerome 
mistranslated the Greek line from Romans which read "Adam and Eve 
on account of all people have sinned" into "Adam and Eve in whom 
all people have sinned. 

a. Accepting the historical coloring of the Scriptures and adding 
our psychological insights into the human person have led to 

mcre modern formulations of the idea of Original Sin. 

i. Human beings are in process, each choice reinforcing or 
diminishing the person we are striving to be. Contemporary 
theologians speak of the fundamental option of our lives - 
the basic orientation of our lives as either for or against God. 

We cannot define sin for another. Individual experiences, 
heredity, capacities, a society's predetermined roles which 
call for conformity, even the fact that personality is set 
early in life all conspire to make each individual liable 
to personal conscience. 

Original Sin can be understood as the threatening situation 
into which all are born, a situation fraught with attractive 
and powerful evil. In baptism, we ask for exorcism - an 
acknowledgement of this fact about evil. 

ITI. The Church is offered as a means or sign of our salvation from sin. 

A. The Church is the fellowship asked of humankind and meant for their good. 

1. Our vocation is to community, which relationship patterns the Trinity. 

a. Christians do not strive for a "God and me" alone relationship. 

b. Salvation is for all. 

B. The Church's task is to humanize the world. 

1. The Gospel message which the Church proclaims heals and elevates human 
dignity. 

2. Society can be consolidated by working for the rights of all. 

The Church helps people integrate faith and life; Christianity is a 
way of life which reverences all that is human. 

The Church can act as a bridge between the huge and impersonal public 
sphere of life and the emotionally charged private sphere (Hahn, p.550). 

The Church should be a sign of God's love to the world. 

The Church attempts to clarify God's will by reflecting on human  



experience in the light of revelation. 

7. The Church strives with all humankind to bring about the Kingdom, 
admitting that she herself is not the Kingdom. 

ITI. Personal experiences of the Church 

A. Make a timeline of your significant experiences with the Church. What 
one word would you use to characterize these encounters? 

B. Since the time of Pope Paul VI the word mystery has been applied to the 
Church as a key term. There are other models or analogies used to describe 
hcw salvation is accomplished by Christ through the Church. Avery Dulles 
has chosen five models of Church which capture the essence of Church for 
large numbers of people. No one model sufficiently encompasses Church. 

1. The Church is an institution. 

a. The Church structure patterned that of the secular states. 

b. Robert Bellarmine referred to the Church as "a perfect society" 

implying that the Church was not subordinate to any other society 
and was complete in itself. 

The Church received certain powers and authorities from Christ. 
These were teaching, governing, and sanctifying powers. 

i. Emphasis on rights and powers led the Church to be identified 
with the hierarchy. 

ii. Members became dichotomized into the teachers/taught, governors/ 
gcverned, and sanctifiers/sanctified. 

Linked with the Apostlic Tradition, the Church was given a measure 
of stability and could provide for continuing encounter with God. 

i. Salvation became the product of the Church's mediation. 

ii. One must be a member of the Church in order to be saved. 

iii. There was a strong sense of corporate identity. 

iv. The structure yielded effective organization and workable 
procedures. 

e. Disagreeable sides to this model include paternalism, clericalism, 
arrogance, exaggerated notion of the role of the human being in 
the plan of salvation, external show. 

The Church is a community. 

a. Vatican II referred to the Church as "the people of God". 

i. Here the emphasis is on relationship, fellowship, communion 
with God and with one another. 

Church membership is understood in the spiritual sense. 

Salvation comes by way of seeking God and holiness. 

The grace and movement of the Holy Spirit binds believers together, 
therefore all are equally valued. 

i. Each member contributes his/her talents in service of the whole. 

Disagreeable aspects include a vague and amorphous sense of identity  



and mission, an overly mystical approach, arrogance (are those 
not in the Church not also people of God? anonymous Christian). 

3. The Church is a sacrament. 

a. The Church is a visible reality, a sign of Christ present to the 

world. 

b. There are two aspects to every sacrament: an external appearance 

* and an internal effect. (Baltimore Catechism definition of sacra- 

ment) 

i. Sacraments both signify a reality and effect what they signify. 

c. The role of the Church is to image the Kingdom (popularly defined 
as the union of all under God's reign) for the world, that the 
world might know the hope to which it is called. 

i. Liturgical celebrations were proclaimed by Vatican II to be 
"the source and summit of Christian life," higher than any 
other form of Christian living. Our rituals must express 
actual faith, hope, and love. 

4. The Church is the herald of the Gospel. 

a. The emphasis is on proclaiming the Word and on the faith-filled 
reception of that Word. 

i. The Word of God is not a substance but a living and active 
reality which calls people to it. 

ii. The Church studies the Word and preaches it fearlessly. 
She contemporizes it so that it can continue to speak to the 
hearts of all people everywhere. 

b. The Church only preaches the Word; acceptance is the responsibility 
Of the hearer. 

i. Faith is essential to salvation. 

Church "happens" when those who accept the Word gather to profess 
their belief. 

d. Negatives: tends to become fundamentalistic, does not exhort an 
active, lived response to the Word. 

The Church is the servant of the world. 

a. This model bases Church identity on the man Jesus of the Scriptures 
who existed for others. 

b. Vatican II stated that the Church was not the Kingdom, did not 
have ready answers to all the questions of the world, and was 

both holy and sinful. 

i. This model is the least introspective and churchy; it is the only 
one which does not present the Church in a privileged position. 

c. The Church recognizes herself to be part of the human family, and 
as such , sharer in the world's concerns. 

i. God wills the salvation and well-being of the whole world, 
therefore any attempt to humanize the world is a way of serving 
God.  



The Church seeks to serve the world by promoting brotherhood, 
overcoming alienations, reconciling all people, binding up 
the wounds of sin, standing in solidarity with the oppressed. 

iii. As she fulfills this mission, the Church acts as both an 
instrument of social change and a healer. 

The Church strives to keep alive human hopes for the Kingdom and 

its values. 

i. Our lives are oriented toward God, but God is oriented toward 
us. In consequence, our lives flow toward one another. 

ii. Matthew 25 presents the Final Judgement as a critique of our 

giving relationships. 

e. This model presents the Church in modern terms, fits biblical 
themes, and motivates people to employ their talents in socially 

responsible ways. 

IV. The Church community can be of assistance to parents in their obligations. 

A. The Church is the fellowship of believers who 
- share a corporate belief in the Lordship of Jesus 
- ratify that belief in word and sacrament 
- are nourished by the Scriptures 
- try to be a sign of Christ through their lifestyles, values, and 

commitments 
- have a sense of the sacramentality of all life 

- have a sense of tradition and doctrine 
- believe that grace is triumphant over sin 

Parents who ask for baptism for their infants do so because they believe 

in the gift of Christ as known through community. 

1. A Christian knows that his/her destiny is bound up with that of others. 

a. Families do not grow in isolation, any more than individuals do. 

We need one another. 

2. Baptism celebrates the community's love for and interest in the newcomer. 

a. In baptism, the community pledges its support, its sensitivity to 
the needs of each one, and its belief in the unique gift of each. 

Baptism is a sign of the love and desire of parents to give their child 

‘the very best. 

1. A good beginning is a sign of love. Through baptism, a child is 
oriented toward God and away from evil from the start. 

2 community provides an environment which nutures growth and respects 

child's personhood. 

child has multiple examples of faithful lives before him/her. 

community is supportive of parental efforts to teach Christian 
values. 

a. Community support relieves negative social pressures (NCD, p. 121) 
and provides a united front in the face of those who criticize 

Christian values as naive (Cooke, p. 126).  



Conclusion 

Look over your timeline and determine which of the models of Church has been 

primary for you. Is this the Church you would like your child to know and 

experience? 

Close with verse by Ann Redpath 

On the day of your birth 

Welcome. 

A new story begins today. 
Your story. 

And the stories 

we've already begun 

take a new turn. 

To your story 

you will bring talents 
we've never seen, 

needs we never Knew 
we could fill, 
fears we hope to quiet, 
and questions 
we may never Know 

how to answer. 

But you will bring love 
and we will bring love. 
And our stories will blend. 

Welcome. 

SESSION 111 

Parents often feel inadequate to their role as the first teacher of the faith. 

The object of this session is to enable parents to discern the religious values 

they want to communicate to their children, and then review some ideas for going 

about this. They will be asked to relive a faith-sharing experience from their 

own childhood and gain insight into ways of speaking with children about God. 

The faith capacity of children will be explored through the use of James Fowler's 

initial stages of faith. 

Reflection Questions 
  

1. Complete this sentence: I am a Christian today because ...  



Do you practice religion freely and out of conviction, or out of conditioning? 

What religious values do you feel are most important for your child? 

Recall a time from your childhood when a parent or other adult shared a 
faith experience with you. How did they do this? 
How did this help you feel closer to God? 
How did you feel about the sharing at the time? 
As you look back on that experience, how do you feel about it now? 

Outline of the session 

I. Parents are the principle teachers of their children. 

A. A child's values and lifestyle derive chiefly from the example of parents. 

1. The home is the critical educational institution (NCD, p. 13). 

B. The two factors which most influence the faith life of a child are 

related to parents. 

1. The quality of a child's relationship with parents lays the groundwork 

for religious feelings. 

2. The parents' own enthusiasm for the things of the Church impacts the 

attitude of the child. 

a. "Children are enabled to set out on the path to holiness, salvation, 
and truly human training because of their parents' example and 
family prayer" (Gaudium et Spes, no. 48). 

Faith must be nutured lest it seem like another idea to outgrow, 
such as Santa Claus; the Easter Bunny, the Tooth Fairy (Haggerty, 
et al. p. 39). 

II. Christian Values and Images 

A. Three elements shape our orientation to life and our basic character: 
— centers of value 

— images of power 
- master stories (Fowler, p. 276). 

1. The Scriptures provide us with the Christian vision. There we find 
particular images of God and the revelation of God's values and 
power. These are in opposition to worldly notions of power and import- 

ance. 

Basic Christian values are poverty, simplicity, honesty, freedom of 
spirit, concern for others, ordinariness, fidelity, mercy, justice, 

human life (Cooke, p. 126). 

B. The Sacramental Principle declares that all of life is sacred and capable 
of communicating something of the Divine to us. 

1. Communicating faith to children begins with the adult's own awareness 
of God in the everyday situations of life. 

a. Beauty, music, smells, colors, people, the variety of creation 

provide us with glimpses of God and what God is like. 

b. Jesus taught God's values through ordinary things and relationships: 
seeds, bread, coins, a father's forgiveness, etc.  



III. The child's capacity for faith response 

A. Children are open to contact with God (Powell, p.4). 

B. The goal of faith development is to find the meaning of life. 

C. Science helps us understand the capacity for faith. 

1. Faith images and the degree of faith possessed by any individual are 
never static, but progress with biological, psychosocial, cognitive, 

and moral maturity (Fowler, p. 30-1). 

James Fowler has done extensive research on this progression of faith 

and the meaning of faith to one's life. He details a primal stage 
and then two stages of meaning-making undergone by children between 

the years of two and adolescence. 

a. Primal faith is the stage from birth to age two. It coincides with 
Erikson's basic trust stage in emphasizing the importance of the 
quality of the caregiver/child relationship. 

Intuitive-Projective faith begins when the child acquires language 
and is exploring the environment more extensively. 

i. The child can now reflect in a new way on the environment. 

ii. The child is relatively free from preconceived notions. 

iii. The principle ways of knowing for this child are feelings, 
perceptions, and imaginative fantasy. The child is trying 
to make sense of the world. 

Children exposed to religious stories and meanings may operate 
within expanded horizons. Religious symbols can enrich a 
child's identifications and hopes. Likewise, these symbols 
can impair a child's development. Gcd should never be used 
as a device to control behavior, nor should the devil. 

Mythic-Literal faith begins with the first school experiences and 

lasts until adolescence. 

i. Here the child meets science and has much more developed and 
stable cognitive functions. The world has become more orderly 
and predictable for these children. 

ii. Children are no longer so self-centered and begin to be more 
interested in others' perspectives. They are quite rule-bound, 
and have a keen sense of justice and fairness. 

iii. Traditions, values, and rules of both the family and the wider 
community are held in high regard. These are the master 
stories by which the child identifies him/herself. Children 
at this stage strongly identify with the heroes of the tradition, 
making it a good time to present the lives of the Saints. 

iv. These children seem best able to express and find meaning in 
narrative stories, because they understand causal relationships 
and consequences. 

IV. Communicating faith to children 

A. Discuss example from reflection question 4. 

1. Sharing faith begins with one's own awareness of God in life.  



23. 

Jesus' own example shows that stories, sharing from personal experience, 
speaking in concrete terms, and living one's values effectively 
communicate faith to others (Canale, p. 5-6). 

Further insights and techniques include 
use of imagination in story-telling 
giving simple, honest answers and admitting uncertainties 
saying only what you truly believe (McCarroll, p. 5) 
helping children reflect on their own experience 
reminding children that Jesus too was human, passed through stages 
of growth, and had similar childlike interests and feelings (Groome, 

©. 16); 
- remembering that "values are caught not taught" and living appropriately 

B. The goal of sharing one's faith is to enable the child to become a 
pray-er (Groome, p. 14). 

1. Encourage a sense of wonder. This promotes an awareness of God at 
every turn and leads naturally to spontaneous prayer. 

2. Make casual conversation about God, God's power, goodness, love. 
Tell children what meaning these have for your life. 

a. Respond to God's presence whenever experienced. 

b. Express gratitude for the simple things like remembering you left 
the iron plugged in, awakening to a new day, rain for the garden, 
happy coincidences, etc. 

Listen carefully to a child and pray from where they are. 

Teach them to be aware of their inner and outer environments. 

Treat them with full dignity and value. 

Help them make associations between ordinary life and Christian 
symbols ( e.g. the Holy Spirit and a bird). 

Encourage imagination, memory, and interior response. 

Help them judge and interpret their experiences within a Christian 
framework. 

Establish a rationale for faith beliefs. 

Encourage a lifelong pursuit of the relationship with God. 

Remind children that even silence is fruitful. One can just enjoy 
being in God's company. 

Gently expand the child's prayer into a concept of community. 

a. Enlarge the child's world by placing their prayer within a wider 
ccntext ( e.g. child wants to pray for doll, pray also for all 
children without dolls). 

Family celebrations and traditions lead to an understanding of 
liturgy. 

a. Practice family prayer according to a realistic schedule. 

b. Introduce Prayers for the Domestic Church by Edward Hays. 

6. Explore the Church building with children so that they become familiar 
with it and comfortable in it.  



Conclusion 

Suggested assignment: take some time to develop family traditions and make a plan 

for how you will implement these into your life. 

SESSION IV 

This final program will focus on the Rite of Baptism, with a discussion of the 

symbols contained therein. The shift from a "washing" ritual to an initiation 

ritual will be explored and how that impacts the parents' understanding of 

their role within the Christian community. Hopefully, they will feel more 

challenged to offer support to other families in the parish. 

Reflection Questions 
  

l. Why is it important to you to have your child baptized into the Christian 
community? 

2. What do you expect from the Church? 

3. How does the baptism of infants nourish your faith as an adult? 

4. How will you play more of a part in the community? 

Outline of the session 
  

I. Introduction to the sacrament 

A. Faith is lived in community. 

1. Our God has revealed a communitarian aspect of Self to us - the Trinity. 

2. Christians express love for the unseen God through love for the neighbor 
we can see. 

a. Salvation is not a "God and Me" affair, not a "splendid isolation." 

3. Community calls forth the talents of each member and benefits from the 
generous gift of those talents. 

a. Knowing that others are committed to us gives us meaning and hope. 

4. Life in Christ is not contained or exhausted in rites, although these 
structure our Christian lives. "Only the Church itself, the Spirit- 
quickened Body of Christ, is of such scope as to house such a life 
adequately" (Kavanaugh, p.93). 

B. Baptism incorporates us into the Christian community. 

1. Baptism is necessary for entrance into the Church, but not for salvation 
(Lumen Gentium, no. 16). 

a. In the past, the sacrament was requested as an almost automatic way of 
ensuring an individual's salvation. 

b. Vatican II revised the rite to remove the magical notions, but retained  



a sense of wonder. Added was the awareness of the need to partici- 
pate in the sacrament in order to truly benefit from God's grace 
offered there (Martos, p. 152). 

Baptism is a sacrament of initiation, the beginning of the Christian 

life. 

a. Being a Christian is a particular way of being everything else we are. 

b.. We are expected to progress in the spiritual life. 

i. Christians believe that in their union with Christ they will 
come to know and relate to God more intimately, as "Abba". 

II. The Rite 

A. The opening of the rite deals with the introduction of the new member-to-be. 

1. Names say a great deal about our identity and have much to do with our 
sense of self-esteem. Parents spend long hours searching out just the 
right name for their child and will often repeat the story of its 
selection to the child, contributing to the child's self-image. 

In naming a child "Catholic" we give him/her another identity in which 
to grow. 

B. Parents are asked to express their desire for baptism on behalf of the 
child. 

l. Parents are here afforded an opportunity to reflect on the meaning of 
their own faith and the Church. In giving a heartfelt answer here 

they renew their own faith commitment. 

The rite outlines parental responsibilities in requesting the sacrament 

— train the child in the faith 
— teach the commandments 
— Serve as an example 

The godparents, representatives of the community, pledge their support 
to the parents and child. 

1. At least one godparent must be a practicing Catholic. 

4. The child is formally welcomed by the priest, parents, and godparents. 

a. The sign of the cross, our chief symbol as Christians, is traced 
on the child's forehead. 

i. The meaning of the Cross 
- God wants to be related to us as whole persons, including our 

weaknesses 

- God has taken all that is worst about us into Godself and turned 
it toward good 

- God receives into Godself our lives as we experience them - torn 
and broken (Shea, p. 152) 

C. The community listens to the Word of God from the Scriptures. We are the 
people who continue to allow ourselves to be shaped by the Word. 

1. We are powerfully reminded that baptism celebrates God's initiatory 

action on our behalf. 

D. The Communion of Saints is called upon to rejoice with those celebrating the 

rite.  



Christians are joined with all those who have faithfully completed 
their human journey. 

The saints serve as heroes and models for us. 

Parents are asked to give their child at least one saint's name, which 
is included in the Litany at this point in the rite. 

E. Salvation through baptism is not automatic but must be accompanied by faith 
and good works. The child is anointed under the chin with the 0il of 
Catechumens. 

1. A catechumen is one who is learning about the faith. 

2. The Prayer of Exorcism acknowledges the power of evil and the human 
inability to struggle against it alone. We request the help of God's 
grace, which alone will give us the power to do good. 

a. Formerly, baptism was thought of in terms of washing away the stain 
of Original Sin and preserving the child from Limbo. 

i. The book of Genesis and the Epistle to the Romans deal with the 
question of how sin entered a world which God made good. 

ii. The creation story shows that evil is not from God, but is the 
free choice of human beings who refuse to accept their creaturely 
dependence. 

iii. All human beings are said to inherit this sin and its punishments 
of death, toil, and pain. 

iv. In the early centuries of Christianity there were many discussions 
about how an infant could be born in a state of sin. 

Vv. Augustine provided the definitive answer that just as physical 
defects could be passed from parent to child, so too could spiritual 
defects. : 

vi. This remained the teaching of the Church until critical study 
of the Scriptures and a knowledge of psychology led to more 
modern understandings. 

b. Our prayer for exorcism is an acknowledgement of the existence and 
compelling force of evil. 

F. The baptismal water is blessed. 

1. Water is symbolic of both life and death - death to sin and life in 
grace. 

a. In the Scriptures, water is a sign of a new beginning 
- the Spirit hovers over the waters from which all life emerges 

The Flood cleanses the earth for a new beginning 
the Israelites cross the Red Sea from slavery into freedom 
they cross the Jordan River into the Promised Land 
Jesus' mission is inaugurated by His baptism 

In human life 

we are carried and born in a rush of water 
shower prior to starting the day or something important 
refresh ourselves with a splash of cool water 
clean out a cut before infection sets in 
cry away our frustrations 

may even sail to another country for a new life  



c. The baptismal water symbolizes our facing the many little deaths 

that are part of the human journey, but also our awakening to the 

joy and hope of a resurrection life. 

The adult believers renew their renunciation of evil and profession of 

faith. 

The infant is baptized, receives the gift of the Spirit, and is bound 

to the Body of Christ. 

1. The Spirit maintains, strengthens, and restores our union with God. 

2. Shared by all believers, the Spirit binds all into one Body. 

I. The community presents three gifts to the new member. 

1. Anointing with the 0il of Chrism - the same oil used in the later 
sacraments of Confirmation and Orders. 

a. In the 01d Testament, oil was used to consecrate persons for 

special missions. 

b. The baptismal anointing is a sign of the Christian's threefold 

mission to be 
- priest - one who celebrates God's presence in life 
- prophet - one who proclaims and shares his/her experience of God 

- king - one who serves and unites people 

2. The gift of a white garment - a symbol of freshness and innocence 
which the Christian hopes to preserve unto the Kingdom. 

3. A lighted candle - symbolic of Christ, the Light of the World. 

a. Our prayer is for the mind of Christ and for the insight which 
will enable us to make wise choices for our lives. 

The rite concludes with a series of blessings and a sending forth. 

1. All present join in praying ‘the Our Father - a prayer known by almost 
all persons, and therefore an opportunity to express our oneness. 

2. Each parent is blessed and wished the grace necessary to be a good 

parent. 

The community as a whole asks for the grace to fulfill its role as 

a sign of Christ present in the world. 

IV. Evaluation of the pastoral project 

Five couples agreed to participate in this project, though only three of 

them were able to complete the entire course. The participants were young 

couples whose marriages ranged in duration from nine to three years. All 

had children: a newborn, a fifteen month old with an expected sibling in June, 

and a group of five youngsters. Three of the participants were cradle Catholics, 

one was a convert of about a year from a Southern Baptist denomination, one was 

Methodist, and one Presbyterian. The two non-catholics do not practice their  



religions at this time. Two of the women are quite involved in the parish: 

one spearheaded a mothers-morning-out program which meets weekly, and the other 

has been active in Adult Education and is currently serving on the parish Board 

of Education. Careers ranged from homemaker to elementary teacher to dental 

student, store manager, and two were attorneys. I felt that this group was 

representative of the parish in terms of education, income, and commitment. 

The format described in the proposal for this project was used. I found this 

group to be open and eager for information. I sensed that they wanted to be 

the best possible parents and were grateful that the Church was willing to help 

them fulfill their role as the primary teachers of their children. All placed 

their faith as central to their lives. 

There seemed to be a general shyness about sharing the answers to the reflec- 

tion questions which opened each session, although all willingly, and at some 

length, recorded thoughts. It occurred to me that mailing the discussion questions 

ahead of time so that couples could reflect on them in leisure and thoroughly 

discuss their answers prior to attending each session would not only save time 

but provide a certain measure of security in terms of sharing responses with 

other couples. The one topic which did generate quite a few comments was the 

discussion of Church, offered through Avery Dulles' models. The non-catholics 

especially, though respectful of the Catholic Church, felt unaccepted by the 

Church. All of the participants felt that the Church is primarily experienced 

by its members as an institution. This was disappointing for me to hear, and 

I hope the Church hierarchy would also found this a disappointing perception 

after twenty years of Vatican II reforms. 

Following each discussion and presentation, there was a time for examining 

samples of my suggested materials. Parents were then asked to complete an 

evaluation of each session, noting new insights. All four sessions were evaluated 

on a single form. After the fourth program the participants answered a further 

four questions which specifically inquired about their feelings for Church, 

whether or not they felt any more challenged to participate in the parish, and 

whether or not they felt more prepared to assume the spiritual formation of their 

children. Their responses can be found in the appendix to this paper. 

I received many positive comments about the information presented here and 

I do feel that it answered a need and a desire that parents have to prepare them- 

selves for the task of shaping their children's faith life. I was concerned about 

the amount of time involved in this program and feel that if it was a requirement  



before the administration of the sacrament, many couples might be resentful or 

simply delay baptism. In reflecting over the work offered here, I believe 

that the third session could be postponed until a later time, perhaps close to 

the second birthday of the child. The first presentation stresses the quality 

of the parent/child interaction as foundational for religious feelings. As 

children veach the stage of language acquisition, parents will likely desire 

more information and assurances. Postponing the third session until this time 

would fulfill these needs, as well as provide an opportunity for the Church 

to reflect a continuing interest in these families. 

I also wonder if married couples should be trained to be the Presenters of 

this material. Those who are already parents themselves would be able to 

give numerous examples of typical questions asked by children and the answers 

which satisfy these. 

One area which I feel I neglected was that of preparing the parish community 

to consciously undertake its role as model of faith and supportive friend to 

all members. Certainly the RCIA, which does involve large numbers of parish- 

ioners as sponsors, and which conducts periodic rituals before the community, 

has served to make the already-baptized more aware of their responsibilities 

to model, to pray, and to extend hospitality to newcomers. More needs to be 

done in this area, however. I long to see a real hunger on the part of adults 

for continuing education and spiritual growth. 

I support the suggestion that infants be enrolled in the catechumenate after 

baptism to clarify the sacrament as one of initiation, only the beginning of the 

Christ-ening which will follow as the child participates in the Church and is. 

molded by the sacraments. 

Jesus shared His experience of God. In baptism, the community members pledge 

to do the same for one another. Anything we can do to inspire the people of 

God who make up the Church to more deeply understand their role and consciously 

commit themselves to it, the more adequately will the Church be God's sacrament 

to the world. To that end, 1 offer this effort.  



APPENDIX A. Responses to evaluation forms 

Participants were asked to note any new insights gained in each presentation. 

The following are their collected responses. 

Reflections and insights gained from Session I: 

- emphasized importance of parent/child relationship with God; emphasized 
portions from Scripture where God considers parental role important - good 

God is the basis of everything in one's life. A parent's relationship 
with their child has a great deal to do with what image they will have 
about the Lord in their lives 

there are many varied images of God, much of which is determined by the 
image of God a person's parents impart by word and deed 

use of pictures matched with passages of Scripture - good idea. Use of 
triangle helped clarify relationships 

thought-prcvoking. The questions were ones I hadn't thought much about. 

Gained better appreciation for the importance of parental influence 

I agree with the observation that a person's image of God is based upon their 
image of their parents, although I had never thought of it before. I liked 
the idea of putting together a pictorial with Scripture as baby's "first 
bible." 

Reflections and insights gained from Session II: 

—- information on models of Church good and thought-provoking. Also where 
we are or want to be as Church 

all the different things that go into a Church to make it whole; that it 
takes a lot to be a full Christian 

all of the different ways of viewing Church are bound together with a 
common thread - eternal salvation 

interesting presentation of models - it helped clarify the different points 
of view people have of Church. Neat closing poem 

questions were good. Information regarding background and changes in 
Catholic Church was interesting 

models of Church were appropriate and helped me assess where my impressions 
and perceptions fit in  



Reflections and insights on Session III: 

- missed most of the session 

I found out a few more ways to express God's word and ways to my children 

to seize the opportunity to explain God and bring daily occurrences under 
the realm of God's goodness and love 

good. ideas to install traditions and rituals 

appreciated the insights on the stages of a child's faith development 

good ideas about how to teach Christian values to children 

Reflections and insights gained from Session IV: 

—- better understanding of baptismal ritual and reasons for each part of the 
ceremony 

it opened my eyes once again at how much the community is a part of a 
baptism 

no real changes 

nice overview of baptism; enjoyed the clarification of terms like "chrism" 

learned the reasons for infant baptism 

explained the meaning of baptism and acquainted me with the rite itself 

Do you have a different understanding of baptism because of this program? 

a broader understanding certainly of current baptism theology 

somewhat 

a broader understanding, not necessarily different 

- yes, this helped clarify some points 

- I have a better understanding and appreciation of the importance of my 
role as a parent in the religious development of my children 

yes, much more thorough understanding of it 

Have your feelings about the Church undergone any change throughout our 
discussions? Please be as specific as you can. 

- again, a broader understanding of where the Church is today. If I only talk 
to members of my own faith community, my views become too parochial, closed 

yes, it has brought me closer to an understanding of how our Church works 

no, feelings about the Church are in transition now anyway (Vatican II, etc.) 
The role of parent was clearly defined 

my feelings about the Church are about the same. It is nice to know that 
my line of thinking is similar to that of the changing Church 

no, although I did learn more about the development of the Church 

no  



7. Do you feel more competent to help in the spiritual formation of your child? 

yes, I have gathered several concrete ideas about how to help my children 
learn more about God 

yes, very much 

yes, several ideas about prayer and relationships were developed 

yes © 

yes 

yes 

Do you feel personally challenged to take a more active role in the parish 
community as a result of anything you learned here? 

-— 

recharged perhaps. I am as active as I can be at this stage of my life 

yes, may RCIA one day 

not any more than already involved 

I feel more comfortable with the parish community. Hopefully we can 

become more involved 

not really 

definitely 
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