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IMAGES OF GOD 
A STUDY /PRAYER EXPERIENCE FOR WOMEN 

Over the past couple of years it has increasingly come to my awareness 

how our use of language defines not only our experience of God, but 

humanity as well. Even though theological tradition has never assigned 

sexuality or gender to God, both popular and theological language has for 

many years suggested that God is somehow masculine, that God is a 

"he"(Carr, 135). Any language in which the generic human is always 

masculine promotes the misconception that women are a derivative of 

men and thus subordinate to them. When the primary language used to 

describe God is also masculine this concept has far reaching conse- 

quences for how both men and women experience themselves in relation 

to God, Christ and the Church (Proposal, 1). 

Today the exclusive use and literal interpretations of masculine images for 

God is being disputed because no image or symbol is an adequate 

"picture" of God. All human knowledge of God is analogical which means 

that these analogies or "pictures" of God are more unlike than like in their 

comparison of aspects of human reality or of creation to God (Carr, 140). 

At the same time, including feminine symbols in our language for God has 

the possibility of reorienting and expanding Christian understanding of 

God in profound ways, including the goodness of female sexuality and the 

equal influence of the experience of women (Carr 141). However 

important such a concept is for women, more inclusive images of God  



enriches all of humanity. The point has never been that we may not know 

or describe God in male terms such as father, but that we cannot stop 

there. Not moving beyond totally masculine images of God has the effect 

of short circuiting our full humanity by ignoring the myriad of possibilities 

in relating to God (Mollenkott, 4), as well as defining relationships with 

each other more in terms of dominance rather than shared responsibility. 

Making feminine symbols constitutive to our understanding of God instead 

of merely complementary, helps us move from a dualistic framework to 

one of mutuality. 

In planning this seminar my goal was for participants to become aware of 

the importance of language/images in the development of our relationship 

with God, to identify their operative images of God, as well as expand on 

these images. To meet the needs both of women who have begun this 

journey as well as those for whom the idea is threatening or at least 

unfamiliar, my intent was to limit the images chosen for discussion and 

prayer to those found in Scripture. Any woman in the parish interested in 

this topic was invited to participate through bulletin and pulpit announce- 

ments as well as by personal invitation (see Proposal, 6). 

Language, imagination and experience are so interrelated that it is difficult 

to know which comes first. However, we do know that even though new 

information and changing our terminology is both fundamental and help- 

ful, it is symbols or images which touch our deepest levels and affect our 

behavior in ways we may not be totally aware of on a conscious level.  



Thus, we need to not only talk about new images of God, but actually pray 

to God under these new names, seeing ourselves and our world through 

the lens of these images. Often we will discover that as new images are 

integrated into our spiritual life, old images are changed in the light of 

them. For example, if God is prayed to as mother as well as father, then 

the fatherhood of God often takes on new qualities such as tenderness 

and nurturance. Because the language of the imagination works by 

suggestion, its insights are often stated best in indirect ways. That’s why 

artistic forms are often helpful. Thus the plan also included some 

experiential and artistic components along with suggestions on how these 

could continue to be used. 

Because of the time constraints for the project as well as for the sake of 

credibility for women to whom the concept of feminine images for God 

was basically a new idea, | planned to use only feminine images for God 

found in Scripture. For many years the fact that Scripture does not reveal 

God in only masculine language has been forgotten or glossed over. In 

Scripture God is likened to a woman who comforts (Isa. 66:13) and to the 

mother who cannot forget her child (Isa. 49:15, Ps. 25:6, 116:5). Jesus 

compares himself to the mother hen who seeks to gather her children to 

herself to protect them (Luke 13:34). At the end of time God is portrayed 

performing the classic gesture of a loving mother in wiping the tears from 

our eyes (Rev. 21:4). Everything about God’s salvation, God’s tender 

caring, God as ultimate refuge is put in feminine terms. “...even spiritual 

fatherhood employs images of motherhood: ‘| am in labor pains until 

Christ be formed in you (Gal. 4:19)" (Boff 77).  



Another profound rediscovery from Scripture is that of the figure of 

wisdom (Sophia) in the Hebrew Scriptures (Boff, 75, Carr, 96-98, Johnson 

124-187, Moltmann-Wendel 96-97). God, Christ and Spirit are personified 

in the feminine figure of Wisdom (Prov. 8:22-26, Sir. 24:9, 1 Cor. 24:30). 

There is such an intimate correlation between woman and Wisdom 

(Prov 31:10, 26, 30) that one may be symbolically substituted for the other 

(Prov. 19:14, 40:12, Wis. 3:12, 7:28). 

Thus, originally the plan was basically to spend some time for the particip- 

ants to discover the image of God that was most important to them at this 

time, present some of the above feminine images of God available to us in 

Scripture and provide some prayer experiences using these images of 

God. The participants in the seminar met for three Monday evenings for a 

total of six hours. The 29 women who came ranged in age from 23 to 80. 

Two had done much reading, praying and discussing on this topic already, 

several were searching for something that was difficult for them to define, 

a few initially came because this would count toward catechist certifica- 

tion, and several came because they wanted to do something during Lent. 

Following the proposal (p.7) the plan for each session shows the 

implementation including individual reflection, small and large group 

sharing, presentation of information, opportunity for some creative 

expression (drawing, painting, writing etc.) as well as issues and prayer 

experiences which developed from the reflection/interaction of the 

participants.  



The original plan was to have the participants choose one or two of the 

feminine Scriptural images for God, take home some prayer suggestions 

for that week and during the second session have those who had chosen 

the same image share in a small group their prayer experience during the 

week and the plan a prayer experience that could be shared with the large 

group during the final meeting. 

After listening to the women’s hopes for the seminar and the questions/ 

discussion from the first session, the prayer topic for the next two 

sessions was revised to include the Prayer of the Earth and the Meditation 

On Being An Image of God as well as some presentation/discussion on 

Jesus’ purpose in portraying God as father and the place of Mary in a 

theology which includes feminine images of God. 

Even though for so many the concept of using feminine images and 

language in reference to God was a new idea, only two were closed to 

pursuing the issue. One was totally closed to any mention of God in 

anything but masculine terms. Her letter to the pastor and the Bishop are 

included at the end of this report. The other woman who was closed to the 

idea, approached it in a less aggressive sense in that she just chose not to 

return. 

During the first session on getting in touch with their current or most 

meaningful image of God more chose to write than to draw or paint or 

mold from clay. This might have been because so many thought only in  



terms of attributes or qualities and did not make a connection with a 

concrete object. One person chose the word "energetic," named that a 

masculine quality and used lightening as a symbol. She also used the 

words "compassionate presence" as a feminine quality and used a bird as 

her symbol. It would have been interesting to have done that same 

activity at the end of the seminar except, in this case the time limitation 

was probably too short to have made much of a difference. 

The overall positive response from the participants was more than what | 

had even hoped for. Both the attendance rate and the desire to continue 

meeting in the area of women’s spirituality speaks for the desire to not 

only grow spiritually, but to also address areas specific to feminine 

spirituality. In the discussions numerous topics were mentioned or given 

only slight attention which could easily be developed in a more complete 

and satisfying manner. 

Seeing women having what could be called an "aha experience" when they 

realized that: 

1) it is not only ok, but desirable to have some reference point to God 

that is feminine 

2) other women are doing the same kind of searching 

3) feminine images of God are in the Scripture and 

4) being a woman is not second class from God’s perspective 

made the whole project very worthwhile. 

The woman who wrote the Bishop is not interested in any dialogue or  



communication. She and her son spend their time trying to find written 

information which will give credibility to the charges made in their letters. 

Her dissatisfaction actually had a positive effect in that more people gave 

more attention to what we were really talking about and also pointed out 

the death dealing effect of not only putting God in a box, but then sitting 

on the lid. Such a situation is a reminder that it is so very easy for us to 

spend more time trying to make God into our image and likeness rather 

then searching for the truth about how we are God’s image. 

The group discussions presented yet another challenge evident when we 

move to include a feminine image of God in that we take a risk of 

promoting reversed patterns of discrimination and domination rather than 

genuine transformation or conversion. Also included at the end of this 

report is a copy of a note from the 80 year old woman who came to all 

three sessions - a note which exemplifies an openness needed throughout 

our lives for this conversion to take place. An openness which shows a 

willingness to examine what we know and what we feel about who God is, 

who we are as women and how we can structure society and the Church 

in such a way that everyone has the very best possibility to grow in a 

freedom that liberates from the dependent/submissive stance of a 

patriarchal model to a mode of mutual relationship and service - the life 

that God not only offers to us, but the life God yearns for each of us to 

experience. 

The evaluation summary which follows shows that the anticipated out-  



comes did in fact occur. It is significant that 18 of the participants would 

like to continue meeting on an ongoing basis. Of the 23 women who came 

for the seminar, 26 completed it. Another one had sick family members 

and could not attend the last two sessions. Two participants did some 

individual work or work with another participant in order to cover all the 

material. 

EVALUATION SUMMARY ** 

During the first section | discovered (or affirmed) that my most 
meaningful image(s) of God 

"were visual and mixed in with feelings as | felt God also as a Spirit. In the visual aspect | 
always see a masculine being..." 

“are the ones of comforter, friend and helper. My God still ‘looks’ like a man, but his at- 

tributes are the above." 

"are energy giving, impermanent and very personal.” 

‘were more masculine than feminine. By the end of the session though, | realized that all | 
had thought God to be were things that were feminine. | thought that was really neat!" 

"was God our father.” 

"were the ones of caring and compassion,” 

"was good, but it needed to stretch a little." 

‘a Father image, very caring and powerful." 

"protector, forgiver, friend." 

“are strong feminine images of a nursing mother, a Black woman, a Mammy in a rocking 
chair with a jolly face, singing a lullaby, lots of time" 

“are not the same - that through my journey the image(s) is constantly expanding, grow- 
ing". 

"are OK."  



The following ideas about our image of God are new for me (or have 
been reaffirmed for me): 

"It has been thought provoking that God could be seen by some as feminine....| also feel 
that as stages in our lives pass that we tend to see God differently (perhaps as taking care 

of what we need at that particular time." 

“I now feel secure in imagining my God as a woman. | don’t think my new picture is an 
idol." 

"Really pondering the 2nd Person of the Trinity as Sophia was new." 

"God’s image is deep inside. | feel like it has been buried, but is surfacing more." 

“| am somehow an image of God." 

"What was new for me was that we could consider God as having feminine attributes.” 

“That God could be Mother, but more than either gender.” 

"The possibility of women having a reference to God as part of Christ's teachings was a 
completely new idea to me." 

“I have always incorporated the feminine and masculine qualities in my image of God. The 
idea that they were separate male/female for people so strongly is new to me." 

“the feminine aspects.” 

“in the likeness of God - not man!" 

“that we can always learn more and that God always more than we think." 

‘mother as well as father...our image of God is what we need at the time." 

“I never realized that | did have some feminine images of God." 

“woman searching for coin and baking the bread, considering feminine aspects of God 
was interesting to me - loved the Sophia quotes, enjoyed hearing what other people’s 
ideas of God were." 

"The Old Testament images were new and interesting to me, especially the 

woman in labor." 

The feminine image of God from Scripture that has the most meaning 
for me is at this time in my life is 

“the comparison to the eagle - | particularly liked that verse"  



“the Sophia image" 

“mother” 

"wisdom and transformation” 

“nurturing mother" 

"on eagles wings" 

"woman of strength" 

"the mother hen” 

"Sophia: mother, teacher” 

"mothering...patient and kind" 

“mother eagle” 

“wise, nurturing mother" 

“the woman looking for the coin. | think God is always trying to find me and sometimes I'm 

lost in some corner of life.” 

If we could do this seminar over | wish we would 

"do more of the meditations like the last one" 

"have more time for discussion, end each session with an ‘assignment’ to think about and 

bring as part of the discussion” 

‘more time in prayer with images, less time talking as a group. Perhaps the historical 
section would benefit from added sources and more nuanced. Re:the Jewish tradition 1. 
they destroyed all images not just female, 2. if it is revealed in some sense that image of 

God is better than pagan images." 

"have more time" (5) 

"time for more discussion and sharing of views and feelings" 

“continue in more detail everyone’s ideas of being feminine” 

"do more guided imagery prayer” 

"have more access to reading material that would work up to the ideas" 

“include men" (3)  



For me the very best thing about our time together has been 

“the fact that new ‘Images of God’ have stirred in my mind. The awareness for me that 
God has changed and will change for me as my journey continues." 

“the friendship and togetherness of the women present” 

"knowing that many others are discovering, learning, thinking about the very things | have 

~ been questioning and awakening within myself." 

"prayer with music and candles, learning about the ideas and experience of others and 

their views on masculinity was interesting" 

“prayer, everyone willing to share and express themselves." 

"getting me back with where other people are - because I'm usually thinking and or read- 

ing and completely alone and introverted” 

"observing such strong faith and knowledge among the women - I'm impressed and maybe 
somewhat intimidated" 

“the quiet contemplation time of the last session” 

“to find out how smart my friends are and how kind" 

“time to recognize and reflect the self worth of being female" 

“meditation and prayer time" 

“the sharing of many ideas and feelings and the ‘opening’ of God’s image for me" 

“l learned a lot | didn’t know and realized that | need and would like to know more." 

“finding our that I'm certainly not alone in my ideas and feelings and needs - that I'm not a 

weirdo!" 

"being with people and hearing what they had to say about these intensely personal 
matters” 

“a new insight into understanding a very old God" 

“affirming our specialness as women" 

“the expressions of the other women in the group and the images from other writers and 
thinkers. | especially like the C.S. Lewis comment." 

The prayer experience that has meant the most to me was: 

( 9) getting in touch with my image of God  



( 4) praying with the feminine images of God from Scripture 

( 7) prayer centered on the four elements of the earth 

( 17) meditation on being made in the image of God 
(a few participants checked two) 

‘none of the above because | really don't like this sort of thing" 

As a result of this seminar | would hope for myself personally that 

“I will continue to look for new avenues to explore along my journey to know God more." 

“I continue to read, learn, listen to the other ways of believing and living my God." 

“I continue to be open to God's presence as that changes and surprises and transforms 

me - even when | don’t care for what | ‘hear.’ " 

“I would spend more time writing, be more patient and accepting of other’s images." 

"| can be more comfortable with my faith." 

“I learn to enjoy a more comfortable image of God" 

"be comfortable - yet continue to grow" 

“I will read Scripture more than | ever have." 

“that | would have a closer relationship with God" 

"I will continue my journey of understanding and also learn some history. | am just realiz- 
ing how the past makes a difference for the way things are today." 

“l will be more careful of the image of God that | reflect and that | will learn more about 
things that confuse me such as devotion to Mary." 

“I really start to believe that | am made in the image of God, and try to be that reflection to 
others." 

"I can help others know that they are the image of God." 

“| remember that I'm made in the image of God" 

(18) 1 would be interested in a group of women continuing to meet for 
prayer and discussion around topics important to us. 

**This summary is not everything from every evaluation, but does include a good section 
of the variety of comments received. Sometimes the number of times a comment 
appeared is in parentheses.  



PLAN FOR FIRST MEETING 

I. OPENING PRAYER 

Il. INTRODUCTIONS 
(introductions in triads; talk a little about why you came tonight 
and something you would like to have accomplished at the end of our 
time together; short time of sharing in large group ) 

. PURPOSE 

. to name/discover our present or most meaningful image of God 

. to explore why the exclusive and literal interpretations of masculine 
images for God is being disputed 

. to discuss the importance of metaphors or images in our naming of 
God 

. to give a short historical overview of how and why feminine/ 
masculine images of God developed over the centuries 

. to discover feminine images of God in Scripture 

to provide prayer experiences using some of these images of God 

. to determine how we might continue to expand our awareness of 
who God is for us in our life 

. DISCUSSION OF THE IMPORTANCE OF METAPHORS OR IMAGES IN 
OUR NAMING OF GOD (see Notes, p. 14) 

. REFLECTION ON OUR PRESENT IMAGE OF GOD (See Notes, p. 16) 

. PRESENTATION/DISCUSSION ON WHY THE EXCLUSIVE USE OF 
MASCULINE IMAGES FOR GOD IS INADEQUATE (see Notes, p.14) 

. PRESENTATION ON FEMININE IMAGES OF GOD IN SCRIPTURE 
(see Notes, p. 15, 17, 18) 

THINGS NEEDED 
attendance sheet, nametags, pens 
whiteboard, markers 
purpose written on newsprint 
drawing paper, pastels, crayons, clay, markers 
music for reflection time 
papers with Scripture quotations 
refreshments (decaf coffee, small pretzels, orange juice)  



NOTES FOR FIRST MEETING 

Iv. 
METAPHORS are used in talking of God because we have no other way to 
speak concretely of God. 

John Henry Cardinal Newman has said "Faith begins not in the word and 
the concept, but in the image and symbol." 

SYMBOLS OR IMAGES touch the deepest levels of ourselves and affect 
our behavior in ways we may not be totally aware of on a conscious 
level. 

THUS, NEW INFORMATION though helpful and even fundamental, is not 
enough..."just saying the words doesn’t make it happen" 

SO WE NEED TO NOT ONLY TALK ABOUT NEW IMAGES, but pray to God 
under these new names, seeing ourself and our world through these 
images : 

OFTEN WE DISCOVER THAT AS NEW IMAGES ARE INTEGRATED into 
our spiritual life, old images are changed in light of them...e.qg. if God is 
prayed to as mother as well as father, then the fatherhood of God often 
takes on new qualities such as tenderness and nurturance 

BECAUSE THE LANGUAGE OF THE IMAGINATION works by suggestion, 
its insights are often stated best in indirect ways. That’s why artistic forms 
are often helpful. 

DANGERS IN USING METAPHORS: 
1. Especially if these images are drawn from human experience, we 

tend to make the metaphor or image God...to make our idea of God...God. 
This traps the mind in a limited and therefore untrue concept of God. We 
need to keep a healthy tension between "is" and "is not." It is equally true 
that God both is, and is not, our father. 

2. A metaphor tends to work simultaneously in two directions. We use 
the metaphor to say something about God. At the same time, we then 
tend to think that then God is also saying something about the metaphor. 
For example, if God is a king, there is a tendency to see kings as divine. 

V. 
NO IMAGE OR SYMBOL OF GOD IS ADEQUATE because God is beyond 
all that we can know. At the same time, God seems to show us the specif- 
ic qualities that any of us need at any given moment on our life. This all 
revolves around the mystery that God is both immanent and transcendent 
...both with us and beyond us.  



EXPANDING OUR LANGUAGE TO INCLUDE FEMININE SYMBOLS FOR 
GOD has the possibility of increasing our understanding of God in ways 
that could be extremely helpful to women in affirming their goodness as 
well as their experience (Carr 141). 

EACH PERSON HAS AN INDIVIDUAL IMAGE OF GOD in keeping with our 
individual relationship with God. AS OUR RELATIONSHIP GROWS AND 
CHANGES, so do our images. Throughout our life we seek those qualities, 
those images of God for which we have the greatest need. The more we 
believe that our images are limited, the harder it is to relate to God in a 
meaningful way. 

VIL 

UNTIL VERY RECENTLY, the fact that Scripture does not reveal God in 
only masculine language has been forgotten. God is likened to a woman 
who comforts(lsa 66:13) and to the mother who cannot forget her child(isa 
49:15, Ps 25:6, 116:5). Jesus compares himself to the mother hen who 
seeks to gather her children to herself to protect them (Luke 13:34). At 
the end of time God is shown performing the classic gesture of a loving 
mother in wiping the tears from our eyes (Rev 21:4). Everything about 
God's salvation, God’s tender caring, God as ultimate refuge is put in 
feminine terms. "...even spiritual fatherhood employs images of mother- 
Ls ‘I am in labor pains until Christ be formed in you (Gal 4:19)’ (Boff 
77). 

Two of the most popular of the "newly" discovered feminine images of God 
found in Scripture have to do with God as mother and God as Sophia or 
Wisdom. 

Examples of some of these are found on the papers at your place. Every- 
one can take a one of each page. Read through the Scripture quotes and 
check one or two on each page that you like. 

Write your choices on the piece of paper provided and turn in for the 
planning that needs to be done for next week. For those who want to try 
one or two of these images for their prayer this week may take one or two 
of the prayer pages. 

 



REFLECTION ON OUR PRESENT IMAGE OF GOD 

Each of us has an individual image of God, based on our own life experi- 
ences...at home, at church, at school and in society. Often these are more 
at the level of our unconscious or a nonverbal level. The insights of our 
imagination are often stated best in indirect ways. That’s why artistic forms are often 
helpful. 

Now we want to spend some time discovering what our image of God is 
right now. If that is difficult for you, try to capture the image that has had 
the most importance for you over the years...or perhaps even what you 
would most like your image of God to be... 

Some of us think in pictures, some of us in feelings, some of us in words. 
Find the way that is most comfortable for you and spend some quiet time 
letting that image emerge. Then you can take colored chalk and draw, or 
you might want to express something with a piece of clay or write about it. 
This is not a test. Whatever is your image or your experience is the right 
one. This is not an art class so don’t worry about how great it looks. We'll 
allow for as much as 30 minutes for this Bolivia In between you can get 
some refreshments. 

  

This is followed by sharing in same small groups as introductions and then 
sharing in large group 

 



IMAGE OF GOD’S MOTHERLY LOVE IN SCRIPTURE 

GOD, A COMFORTING MOTHER 

Oh, that you may suck fully 
of the milk of her comfort, 

That you may nurse with delight 
at her abundant breasts! 

‘As nurslings, you shall be carried in her arms, 
and fondled in her lap; 

As a mother comforts her child, 
so will | comfort you; 

(Isaiah 66:11, 12) 

GOD, A WOMAN IN LABOR 

I have looked away, and kept silence, 
I have said nothing, holding myself in; 

But now, | cry out as a woman in labor, 

gasping and panting. 

(Isaiah 42:14) 

GOD: A MIDWIFE   

Yet you drew me out of the womb, 

you entrusted me to my mother’s breasts, 

placed me on your lap from birth, 

from my mother’s womb you have been my God. 
Psalm 22:9-10) 

GOD: AS A MOTHER HEN 

Jerusalem, Jerusalem, you who kill the 

prophets and stone those sent to you, 
how many time | yearned to gather your 

children together, as a hen gathers 
her young under her wings, 

but you were unwilling! 
{Matthew 23:37) 

GOD, A NURTURING MOTHER 

Can a mother forget her infant, 
be without tenderness for the 
child of her womb? 

Even should she forget, 
I will never forget you. 

(Isaiah 49:15) 

When awoman is in labor, 

she in anguish because her 

hour has arrived; but when 

she has given birth to a child, she no 

longer remembers the pain 
because of her joy that a child has 

been born into the world. 

(John 16:21) 

GOD’S WOMB PAIN 

My children, for whom | am again in 

labor until Christ be 

formed in you! 

Galatians 4:19) 

GOD: AS A MOTHER EAGLE 

As an eagle stirs up her nest, 
flutters over her young, 

spread abroad her wings, 

takes them, bears them on 

her wings, 
so the Lord alone did lead Jacob... 

Deuteronomy 32:11-12  



SOPHIA, GOD AS ASSERTIVE, CREATIVE, DYNAMIC LOVE 

Wisdom, in both Hebrew and Greek is a feminine word. For some contemporary scholars, 
Sophia, the Greek word for woman is used to personify wisdom. Sophia is a good symbol 
for our day because she portrays the energetic, positive, vibrant feminine who believes in 
mutuality and plays an active role in the creation of the world and the promotion of justice 
and peace. (Exploring the Feminine Face Of God by Meehan uses these images for prayer). 

SOPHIA: 
COUNSELOR & COMFORTER 

| therefore determined to take her to 
share my life, knowing that she would 
be my counselor in prosperity 

my comfort in cares and sorrow... 

When I go home { shall take my ease 
with her, for nothing is bitter in 

her company, 

when life is shared with her 
there is no pain. 

(Wisdom 7:22) 

SOPHIA: 
WOMAN OF STRENGTH AND KNOWLEDGE 

She deploys her strength from one end 
of the earth to the other, 

ordering all things for good... 
Her closeness to God lends luster to 

her noble birth, since the Lord 

of all has loved her. 

Yes, she is an initiate in the mysteries 

of God'’s knowledge, 
She makes choice of the works God is to do. 

(Wisdom, 8:34) 

SOPHIA: ADVOCATE 
OF TRANSFORMATION 

For within Sophia is a spirit, 
intelligent, holy, unique, 

manifold, subtle, active, incisive, 

unsullied, lucid, invulnerable, 

benevolent, sharp, irresistible, 

beneficent, loving to all 
women and men. 

(Wisdom 8:9, 16) 

SOPHIA: 
IMAGE OF GOD'S 
GOODNESS AND GLORY 

For she is the breath of God’s power 
and a stream of pure glory of the 

Almighty. 
This is why nothing polluted 

enters her. 
For she radiates the everlasting light. 
She mirrors God'’s energy completely, 
and she images God’s goodness. 
(Wisdom, 7:25-26 - translation from the Greek 

by Hal Taussig) 

SOPHIA: MOTHER, LOVER, TEACHER 
(Sophia) brings up her children and cares for those who seek her, 
Whoever loves her, loves life, 

those who wait on her early will be filled with happiness. 
Whoever holds her close will inherit honor, 

and wherever they walk the Lord will bless them. 
Those who serve (Sophia) minister the Holy One, 

and the Lord loves those who love her. 

Whoever obeys her judges aright, and whoever pays attention to her dwells secure. 
If they trust themselves to (Sophia), they will inherit her, and their 

descendants will remain in possession of her; 
for though (Sophia) takes them at first through winding ways, bringing fear and 

faintness to them, plaguing them with her discipline until she can trust them, 
and testing them with her ordeals, in the end (Sophia) will lead them back to the 

straight road, and reveal her secrets to them. 
(Ecclesiasticus 4:11 - 18)  



PLAN FOR SECOND MEETING 

. OPENING PRAYER (see Notes p. 20) 

. BRAINSTORMING ON QUALITIES CONSIDERED MASCULINE AND 
FEMININE 

. REASONS TO BALANCE OUR MASCULINE IMAGES OF GOD WITH 
FEMININE IMAGES (see Notes p. 21) 

. SMALL GROUP DISCUSSION OF IMPRESSIONS/EXPERIENCES 
QUESTIONS FROM LAST WEEK 

. REFRESHMENTS 

VI. SHORT OVERVIEW OF HISTORICAL DEVELOPMENTS (see Notes, 
p.22 -26) 

VII. PRAYER OF THE EARTH (see Notes, p.27 - 30) 

THINGS NEEDED 
"Many Faces | Have Thought Were You" 
whiteboard, markers 
newsprint with REASONS TO BALANCE OUR MASCULINE IMAGES 
OF GOD WITH FEMININE IMAGES 
copies of these reasons for everyone 
"nametags" with dates etc. for the Historical Overview 
large bowl of soil, large candle in sand, small candles, matches, clear 
bowl, pitcher with water, green branch, woodblock, triangle, tapes of 
Incan Dream Music, Wind Chant and Brain Massage (flowing water) 

 



OPENING PRAYER: 

MANY FACES | HAVE THOUGHT WERE YOU 

Many faces | have thought were you.. 
The judging father 
successful demanding 
expecting excellence 

asking that | earn approval 
that | deserve attention 

...hoping for his love. 

Many faces | have thought were you.. 
The caring mother 
martyred and all giving 
self sacrificing 

always thinking of others 
her way the only way 

...longing for her love. 

Many faces | have thought were you.. 
A comforting friend 
to be depended on 
nurturer and guide 

with me in the desert 
walking through the valleys 
and long forgotten paths 

...seeking love together. 

Many faces | have thought were you.. 
The giver of life and law 

all knowing 
all being 

all creating 
all seeing 
ever watchful 
even in the darkness of the night. 

...afraid of your love. 

Many faces | have thought were you.. 
The tragic human figure 
loving...hurting 
angry...sad 

not spared the death of a son 
but one with us in suffering 

...needing to be loved. 

Many faces | have thought were you 
all of them...and none. 

Mary Ellen Gaylord  



SIX REASONS TO BALANCE MASCULINE IMAGES OF 
GOD 

WITH FEMININE IMAGES OF GOD 

1. to have a better understanding of God and to be able to 
relate to God in a way that is more accurate and meaningful 

2. to recognize that feminine gifts and qualities are as essen- 
tial for guiding the world as masculine ones 

3. to help women see themselves in relationship to God as 
daughters in the way men already unconsciously feel the 
connection to God as sons 

4. to encourage both men and women to become more 
whole human beings by making it easier for both to embrace 
their feminine side 

5. to provide an option for anyone, male or female who has 
difficulty 
relating to God as a father 

6. to provide a feminine image of healing for those who have 
had less than adequate mothering. 

(adapted from Called into Her Presence by Virginia Froehle) 

 



A BRIEF HISTORICAL OVERVIEW OF HOW SOCIETY AND CULTURE 

INFLUENCE OUR IMAGES OF GOD 

Narrator: The following is a very brief sketch of some background that 

can help us better understand how and why we think of God the way we 

do. While it is incomplete, it still give us some background for our 

consideration. 

27000B.C.E. 

For about twenty thousand years, peoples in my era envision and worship 

God as a woman. We image a Goddess as the dominant deity. Our femi- 

nine God has different names in different cultures: NUT in Egypt, SIVA in 

Russia, NAMMU in Sumaria, EURYNOME in Greece. 

7000 - 2000 B.C.E. 

(a) Cultures in Europe, England, Ireland, Wales, the Mediterranean 

(including northern Africa), large parts of Russia, India, and other parts of 

the Near East continue to worship the Divne under such titles as Queen of 

the Universe, Mother of All Creation, Queen Above All Gods. Our socie- 

ties are largely agrarian where women’s knowledge and skills in cultivat- 

ing, preserving, and healing are at the heart of survival and growth. 

Women are honored because they have the power to give birth. Women 

are at the center of family, commerce, and religion. They own land and 

share responsibilities of business and trade. Women are perceived to 

image God and are thus the religious leaders in the temples. They have 

freedom, prestige and choice in their lives.  



(b) However, at this same time, others of us live in in harsher climates 

where we survive and prosper on the meat and skins of hunted or herded 

animals. For us, the physical strength and skills of men are most 

important. Men are in charge of commerce and property. Only men can 

rule and become mediators of the Divine. The masculine image of God 

both reflects our societies and reinforces the way we live. 

Narrator: 

During these five thousand years male-ruled groups invaded the feminine- 

God worshiping societies, conquering and settling in these territories. 

Sometimes these societies blended aspects of their societies and 

religions, with both deities reigning equally. Eventually, patriarchy became 

stronger with the male diety becoming the superior God. 

As this happened, the feminine figure was demoted from power to being a 

caretaker of some area of specialty such as fertility or the underworld. 

This clash was not just between two images of God, but between two 

social and political systems, between two kinds of role relationships 

between men and women. As these changed, so did peoples way of 

picturing their God or Gods. And as they worshiped according to their 

new image of God, they reinforced the new social strutcture of patriarchy. 

HEBREW (OLD) TESTAMENT TIMES 

As a Hebrew, | come from the groups of strongest patriarchal tribes 

that invaded the Near East. Any feminine images of God are "an 

abomination." Any tribe that worships a female God, or any other God 

whose image is different from the one we honor, must be destroyed.  



Narrator 

Fourteen hundred years later, these events were written down in what we 

now call the historical books of the Bible. This invasion was presented as 

a command from the “true God" in order to destroy any "false Gods." 

Even with the strong patriarchal influence of the Hebrews, some feminine 

images of God managed to “creep” into the Old Testament anyway. When 

it is said "Our God is the one true God" could we in fact be saying "Our 

image of God is better than your image of God"? 

CHRISTIAN (NEW) TESTAMENT TIMES 

(a)Those of us who write the epistles say of Jesus what our ancestors said 

of Sophia - Jesus is the image of the invisible God, the light of God’s glory, 

the firstborn of all creation, the one through whom all things were made. 

(b) Those of who who write the Gospels portray Jesus in the same way 

that the Hebrew writers characterized Sophia in her dealings with human 

beings: he calls out to the heavy burdened to come to him and find rest, 

he makes people friends of God and gifts those who love him with life... 

In fact, a large part of John’s Gospel is an adaptation of the wisdom 

tradition. 

Narrator One might ask if this was the case why John substituted the 

word logos for sophia. Partly, because logos had a valuable link with 

Hellenistic or Greek philosophy. Sophia continued to be used by some 

budding gnostic groups so for some folks it became a problematic term.  



around 75 C.E. 

(a) I am an early Christian missionary. To us, Jesus is not only the 

messenger and prophet of Sophia, but Jesus is divine Sophia herself. In 

your time, scholars such as Raymond Brown say that "Jesus is personified 

Wisdom." 

(b) I am the Greek, Jewish philosopher Philo. Greek philosophers have 

held a dualistic pattern of thinking for a long time so of course | cannot 

imagine the divine sophia being female, thus | “pay no heed to the 

discrepancy in the gender of the words, and say that the daughter of God, 

even Sophia is not only masculine but father..." 

Narrator: Throughout the early centuries of Christianity, great churches 

built in the East around Constantinople were dedicated to Jesus the Christ 

under the title Hagia Sophia or Holy Wisdom. In the West theologians also 

continued to use Wisdom as a title for Chrst. 

300 C.E. 

I am St. Augustine. | have writen the following about wisdom coming as 

Christ into the world: "But she is sent in one way that she may be with 

human beings; she has been sent in another way that she herself might be 

a human being". Jesus Christ is the human being Sophia became. 

1215 CE. (Fourth Lateran Council) 

We must all remember that the meaning of words differ when applied to 

both God and creatures. Between Creator and creature no similarity can 

be expressed without implying that the dissimilarity between them is ever  



greater...despite the human creature’s being made in the image and 

likeness of God, God is always ever greater. God is positively 

misrepresented if any one image is thought to be adequate. 

Narrator: However, down through the centuries societies in the Western 

world became stronger and stronger patriarchal. This in turned influenced 

religious language in such a way that one set of images has predominated. 

Speaking about the divine mystery of God in male terms is both legitimate 

and inadequate. And the same can be said about speaking of God in 

feminine and cosmic terms. lt is recognizing the height and depth, the 

length and breadth of the incomprehensible God that can set our lan- 

guage free. 

(The above information was compiled from She Who Is by Elizabeth Johnson, Women and the Word by Sandra 

M. Schneiders, and In Memory of Her by Elisabeth Schussler Fiorenza) 

Leader: What do you as a woman in 1993 think? What changes have 

happened in society over the last 20 years that are having an influence on 

how we image, think about or experience God? 

 



PRAYER OF THE EARTH 

Leader: Today as we visit the basic elements of life - earth, air, 
water, fire we perceive a little more clearly how all creation mirrors 
the feminine face of God, a God who is Mystery. 

EARTH 
Leader: Since time began, the earth has been looked upon as femi- 
nine, a womb from which all life comes and the tomb to which we all 
return at death. Even in our technologically advanced society, we 
are still in tune with the earth’s rhythms: solar cycle, lunar cycle, and 
seasons. We eat of her frutis and, on her land, we walk, play and 
love. Today we celebrate our connectedness and dependence on 
mother earth and on all creation, as we praise our Creator. Let us 
take time to bring to mind how we have personally experienced the 
earth. Recall your memories with dirt - making mud pies, gardening, 
molding clay, building sand castles, burying a loved one, or walking 
barefoot on a beach. 

(Music plays) 

Reader 1: Then God formed a human creature of the dust from the 
ground and breathed into the creature’s nostrils the breath of life. 

Reader 2: "Take off your shoes," God said, “The place on which you are 
standing is holy ground." 

Reader 3: "The earth is full of the goodness of God." 

Reader 4: "Jesus spit on the ground, made clay with the spittle, put 
this over the eyes of the blind man and said to him, ‘Go and wash.™ 

Reader 5: "The one who receives the seed in rich soil is the one who 
hears the word and understands it." 

Leader: Let us pray. 
Left: Earth teach me stillness 
Right: as the grasses are stilled with light. 

L. Earth teach me suffering 
R. as old stones suffer with memory. 

. Earth teach me humility 
as blossoms are humble with beginning. 

3 
R 

L. Earth teach me caring 
R. as the mother who secures her young. 

L 
R 

. Earth teach me courage 
as the tree which stands all alone.  



. Earth teach me limitation 
as the ant which crawls on the ground. 

. Earth teach me freedom 
as the eagle which soars in the sky. 

. Earth teach me resignation 
as the leaves which die in the fall. 

. Earth teach me regeneration 
as the seed which rises in the spring. 

. Earth teach me to forget myself 
as melted snow forgets its life. 

. Earth teach me to remember kindness 
as dry fields weep with rain. 

Ute Prayer 

  

AIR 

Leader: (Begins a slow steady beat on a woodblock. Everyone in- 
hales for four beats and exhales for four beats. One person strikes a 
triangle on the first of every four beats, at the start of the intake of 
breath and at the beginning of its release. Eventually the Leader 
begins to Chant softly as she exhales, "Breath of God..." one word 
per beat, holding God for the count of three and four. Others join in 
until all are participating. Eventually the triangle stops, the chanting 
tapers off and the woodblock beat stops. Everyone remains quiet as 
each returns to her normal breathing pattern). 

Reader 1: When the day of Pentecost came around, they were all 
together in one room. Suddenly the sound of a rushing wind shook 
the house where they were sitting, and all were filled with the Holy 
Spirit.(Act 2:1-2,4) 

Leader: Air, Breath, Wind: dynamic metaphors that help us express 
symbolically the workings of God in us. How is it with your heart? 

A hollow reed is a channel for the whispering of God. 

A silent flute makes music when blown by the breath of God. 

A breath-filled ballooon lifts, soars, is borne aloft on currents of air 
and dances in the wind. 

A kite is just a frame and string, until the wind embraces it and frees 
it to be itself.  



Trees bow before, are buffeted by, gales of hurricane force, or blossom in 
April breezes, or celebrate the windsong rustling their reality. 

How is it with your heart? What is the image that captures for you, at 
this point in time, the dynamic God-in-you? Are you a flute, a hollow 
reed? 

Are you a tree in a violent storm, or a tree in a creative season? Are 
you a kite, a balloon, a bubble, a bird? How is it with your heart? 

(Silent prayer as wind chant plays) 

Leader: Let us pray. 
ALL: May God our Creator breathe into us new life and a whole new 
meaning. May the Spirit of God breathe into us a new spirit and a 
new understanding. May the Wisdom of God breathe into us new 
hope and a new awareness. 

  

WATER 

(In silence someone goes to the table with a clear bow! and pitcher of 
water, pouring the water into the bowl, lifting the pitcher high so the 
sound of the pouring water can be heard. Sounds of moving water 
are played while the branch is taken and used to sprinkle everyone in 
the circle. As the sounds continue : 

ALL: God our Mother, Living Water, River of Mercy, Source of Life, in 
whom we live and move and have our being, who quenches our 
thirst, refreshes our weariness, bathes and washes and cleanses our 
wounds, be for us always a fountain of life, and for all the world a 
river of hope springing up in the midst of the deserts of despair. 
Honor and blessing, glory and praise to You forever. 
ALL: Amen. 

  

FIRE 

(Lights are dimmed and everyone moves around the table with the 
large candle. The large candle is lit). 

Chant: Burning Force, Fire and Flame: holy, holy is Your name. 
(repeated after each reader) 

Reader 1: In a pillar of cloud, God led the way, in a pillar of fire, God 
gave them light: a pillar of cloud by day, a pillar of fire by night. (Ex 
13:21-22)  



Reader 2: | have come to cast fire upon the earth; how | wish it were 
already kindled! (Lk 12:49) 

Reader 3: They were all together in one place, when suddenly what 
seemed like tongues of fire hovered above each one of them, and 
they were filled with the Holy Spirit. (Act 2:1,3) 

Reader 4: Let us cherish the grace we have been given, let us wor- 
ship God in acceptable ways: for our God is a consuming fire. (Heb 
12:28-29) 

Leader: The prophets and all the saints of God were on fire with the 
love of God, burning with concern for the things of God, for the 
words and the ways and the will of God. You and |, are we on fire? 
Do we burn with zeal for compassion, for justice? Perhaps we burn 
with anger, with rage, because life is unfair. Perhaps we harbor a 
burning resentment or diappointment or sorrow. Reach deep within 
your silent source to touch that part of you that burns, and call it by 
its name...something already kindled within or something you would 
like to fan into flame. (When you have identified the burning, take an 
unlit candle and light it from the central flame) 

Everyone places their candle in the sand surrounding the central candle. 

ALL: God of glory, Your word in me is a burning fire, burning in my 
heart, imprisoned in my bones, and | am weary with holding it in (Jer 
20:8-9). Let it burst from me like fire and flame to transform the earth 
and all its people to the glory of your name. 

ideas for this prayer, as well as some sections are from, or adapted from Earth Prayers From Around the 

World edited by Elizabeth Roberts and Elias Amidon, Called Into Her Presence by Virginia Froehle, R.S.M., 

Woman Prayer Woman Song by Miriam Therese Winter and Life Cycle Celebrations for Women by Marge 

Sears. 

 



PLAN FOR THIRD MEETING 

. OPENING PRAYER 
. QUOTES/METAPHORS/IDEAS from Henri de Lubac, John Henry 

Cardinal Newman, C.S. Lewis (see Notes, p. 32) 

. LARGE GROUP PRESENTATION AND DISCUSSION (See Notes, p.32 - 
34) 

A. distinction between gender & sex, patriarchy & paternity 
B. Jesus’ purpose in portrayal of God as Father 
C. parallel parables in the Gospels i.e. shepherd and woman 

searching for a coin, the sower and bakerwoman 
D. the place of Mary in a theology which includes feminine 

images of God 

IV. MEDITATION ON BEING AN IMAGE OF GOD (see Notes p. 35 - 37) 

V. EVALUATION 

VI. WINE AND CHEESE PARTY 

THINGS NEEDED 

Notes 
whiteboard and markers 
meditation sheet, a large variety of candles for individuals to take to 

their prayer place 
pocket mirrors with “imago dei" written on the mirror, gift wrapped 

evaluation forms, pens 
wine, soft drinks, cheese, crackers, bread, plates, napkins, glasses 

 



NOTES - THIRD MEETING 
l. 
Henri de Lubac: Persons seeking to know God through many different 
images or names are not like misers amassing a heap of gold, a 
summa of truths, which can go on increasing until a rare purchase 
can be made. Rather, such persons are better compared to swim- 
mers who can only keep afloat by moving, by riding a new wave at 
each stroke. Toy are forever brushing aside the representations 
that are continually reforming, knowing full well that these support 
them, but that if they were to rest for a single moment they would 
sink (Johnson 120). 

St. Augustine: If you have understood, then what you have understood 
is not God (cited in Johnson, 108). 

C.S.Lewis: "My idea of God is not a divine idea. It has to be shattered 
time after time. He shatters it Himself. He is the great iconoclast. 
Could we not almost say that this shattering is one of the marks of 
His presence?...And most are offended by the iconoclasm; and 
blessed are those who are not (Johnson 39).".pa 

i. A 
SEX - biologically determined - male, female 

GENDER - masculine, feminine 

FEMININE, MASCULINE are aspects of a person of either sex 

THEOLOGICAL TRADITION - has never assigned sexuality or gender 
to God 

HOWEVER both popular and theological language suggests that God is 
masculine, a "he." 

USE OF MASCULINE terminology for God, PLUS the fact that Jesus was 
male, leaves the impression that male is the best and fullest way to be 
human (Schneiders 11). 

OUR GOD IS BOTH MALE AND FEMALE, AND NEITHER MALE NOR 
FEMALE. 

NO MATTER THE TRADITION, THE OPERATIVE DOCTRINE is quite 
different. Despite the official declaration that women and men are 
equally created in the image of God and are equally one in Christ 
through the waters of baptism - does not value women as full 
participants in the mystery of redemption with capacity by both nature 
and grace to represent Jesus (Johnson 153-154).  



This is exemplified in statement from the Vatican where it is declared that 
men, because of their "natural resemblance" enjoy a capacity for closer 
identification with Christ than do women (Schneiders 4; Johnson 

153). 

PATRIARCHY (paternalism) & PATERNITY (fatherhood) 

PATRIARCHY: social system where the father owned and had absolute 
power over wives, children, servants, slaves, animals and real property. 

CONSIDERED TO BE ESTABLISHED BY GOD 

RELATIONSHIPS ARE UNDERSTOOD in terms of superiority and inferiority 

BASIS FOR WESTERN CIVILIZATION 

PATERNITY: possible for a man to be husband and father without 
assuming absolute power, relating to all adults as autonomous and 
equal 

OUR PRAYER CHANGES AS OUR IMAGES CHANGE: Most in this 
group have mentioned that one reason for coming was related to 
their prayer. It is fairly easy to think about God with a neutral image. 
Actually relating to a genderless being is basically impossible. If we 
are really relating to a genderless being, we would be equally com- 
fortable with either pronoun for God. if hearing of God spoken about 
as "him" causes no uneasiness while hearing "her" does, then that 
person’s emotional sense of God is probably masculine even though 
the visual image is not. 

i. B 

JESUS PURPOSE IN OUR FATHER was to understand God, not as a 
distant authoritarian figure, but as a loving, caring parent. 
Jesus did not say that God was a male or a biological father. Jesus 
lived in a non-patriarchal, non hierarchical, non-dominating way which 
gave priority to interdependence, mutuality, reciprocity and 
cooperation - a truly feminine approach to life. 

nC 
JESUS PRESENTED PARALLEL PARABLES such as the shepherd and the 

woman searching for a coin and the sower and bakerwoman. Why do 
we recognize the shepherd and the sower as a symbol for God, but 

not the woman searching for a coin or the bakerwoman?  



i. D 
“ISN'T MARY GOOD ENOUGH FOR YOU?" Could it be that devotion to 

Mary has sometimes taken on appearance of worship to 
compensate for the centuries of denying the feminine of God? 

MARY REFLECTS the feminine side of God. 

WORSHIPING GOD AS GOD, both masculine and feminine could help 
many men and women rediscover Mary as first among us... 

-a human being who was a reflective person(Lk 2:51) 

-an intelligent questioner of God (Lk 1:34) 

-an advocate of social justice (Lk 1:51-53) 

-a person who sought in faith to do the will of God(Lk 1:38) 

-and who was more even blessed for this than for being the mother of 
the Son of God (Mk 3:34-35 

-a woman who didn’t despair even under the worst of sufferings, 
watching the most cruel death of her son (Jn 19:25) 
(see Called Into Her Presence by Virginia Froehie) 

 



MEDITATION - THIRD MEETING 

Close your eyes. Bring to mind the most peaceful place you have 

ever been 

...by ariver... in the mountains... under a tree... 

on the beach... out under a starlit sky... 

in a meadow filled with flowers... or deep in a forest... 

feel the air...hear the sounds. Let the beauty of this place fill your 

spirit with peace. 

Take some time to become aware of your body. Notice any tight 

muscles, any physical pain or stress. Become conscious of the 

emotions you are experiencing... 

joy...hope...affection... 

anxiety...fear...anger...quilt? 

Don’t attempt to change any of these feelings or thoughts. Simply 

acknowledge their presence in your life. 

Invite God into your peaceful place...into your life as it is right now. 

How is God for you? 

...a presence...a person...an object? 

Is God for you today like one who lights a lamp to look for you?... 

or the one who wipes away your tears?... 

or one who shelters you under her wings?... 

or like one who prepares a table and fills your cup to the brim?...  



Is God for you today gently caring for you?... 

affirming your gifts?... 

eagerly awaiting you to discover some wonderful truth?... 

brooding restlessly waiting for something new to be born in you?... 

or perhaps dancing in the corners of your heart where you have 

recently discovered your goodness? 

How do you feel about the way God is with you today? 

Share those feelings with God. ... 

As you breathe in and out let God speak "You are made in my image. 

You are made in my image...you are made in my image...you are 

made in my image..." 

Invite God to tell you how you are the special image of the divine 

presence to others in the ordinary experiences of your life... 

are you perhaps a gentle caring presence, affirming others... 

encouraging your family to be their very best?... 

do you help others remember that relationships are of primary 

importance?... 

are you patient as others struggle to find their way?... 

is your faith in God a source of strength for others?... 

are you courageous in the face of adversity?... 

do you help keep life in perspective by your sense of humor?... 

what else is God telling you? ...  



How do you feel about the specific ways you mirror God’s love to 

family, friends, co-workers, neighbors, acquaintances?... 

Listen to anything God would like to say to you about your being 

made in 

God’s image... 

Spend the last few moments being with God anyway that you would 

like...speaking your heart, in silence, in an embrace, dancing... 

Before you leave your sacred space, perhaps you would like to give 

your place a name...a name that you can recall in more hectic 

times...a name that will soothe your spirit and bring you peace when 

you need it... 

Gradually, come back to this room...open your gift...a little reminder 

that you are in a state of “already, but not yet"... you are both made in 

the image of God, and called each day to mirror that image more and 

more to those in your life. 

 



EVALUATION 

attended part(s) 1 2 3 of this seminar. 

During the first section | discovered (or affirmed) that my most meaningful 

  

image(s) of God 

  

  

  

The following ideas about our image of God are new for me (or have been 

reaffirmed for me): 
  

  

  

  

  

  

The feminine image of God from Scripture that has the most meaning for 

me is at this time in my life is 
  

  

If we could do this seminar over | wish we would 
  

  

  

   



For me the very best thing about our time together has been 

  

  

  

The prayer experience that has meant the most to me was: 

___getting in touch with my image of God 

___praying with the feminine images of God from Scripture 

___prayer centered on the four elements of the earth 

___meditation on being made in the image of God 

As a result of this seminar | would hope for myself personally that 

  

  

___lwould be interested in a group of women continuing to meet for 

prayer and discussion around topics important to us. | would like 

this groupto meet every other week, once a month, 

2% other 

If you would like to be contacted about such a group please put your 

name and phone # 

  

 



BIBLIOGRAPHY 

Boff, Leonardo, O.F.M. The Maternal Face of God: The 
Feminine and Its Religious Expression. San 
Francisco: Harper & Row. 1987. 

Brock, Rita Nakashima. Journeys By Heart: A Christology 
of Erotic Power. New York: Crossroad. 1988. 

Carr, Anne E. Transforming Grace. San Francisco: 
Harper and Row. 1990. 

Chittister, Joan O.S.B. WomanStrength: Modern Church, Modern 
Women. Kansas City: Sheed and Ward. 1990. 

Conn, Joann Wolski. Women’s Spirituality: Resources for Christian 
Development. New York/Mahwah, N.J.: Paulist Press. 1986. 

Demers, Patricia. Women as Interpreters of the Bible. New 
York/Mahwah, N.J.: Paulist Press. 1992. 

Fiorenza, Elisabeth Schussler. In Memory of Her. New York: 
Crossroad. 1983. 

Fischer, Kathleen. Women at the Well: Feminist Perspectives on 
Spiritual Direction. New York/Mahwah, N.J.: 1988. 

Froehle, Virginia Ann, RSM. Called Into Her Presence: Praying With 
Feminine Images of God. Notre Dame, Indiana: Ave Maria 
Press. 1882. 

Gjerding, Iben and Kinnamon, Katherine, eds. Women’s Prayer Services. 
Mystic, Connecticut: Twenty-Third Publications. 1987. 

Johnson, Elizabeth A. She Who Is: The Mystery of God 
in Feminist Theological Discourse. New York: 
Crossroad. 1992. 

Meehan, Bridget Mary, S.S.C. Exploring the Feminine Face of God. 
Kansas City: Sheed and Ward, 1991. 

Mollenkott, Virginia Ramey. The Divine Feminine. New York: Crossroad, 
1984. 

Moltmann-Wendel, Elisabeth. A Land Flowing With Milk and Honey. 
New York: Crossroad. 1989. 

Newsom, Carol A. and Ringe, Sharon H. eds. The Women’s Bible 
Commentary. Louisville, Kentucky: Westminster/John Knox 
Press. 1892  



Roberts, Elizabeth and Amidon, Elias, eds. Earth Prayers. New 
York: HarperCollins Publishers. 1991. 

Ruether, Rosemary Radford. Sexism and God-Talk. Boston: Beacon 
Press, 1983. 

Schneiders, Sandra M. Women and the Word. New 
York/Mahwah, N.J.: Paulist. 1986. 

Sears, Marge. Life-Cycle Celebrations for Women. Mystic, 
Connecticut: Twenty-Third Publications. 1989. 

Swift, Helen Cecilia and Telscher, Margaret N. Unveiling the 
Feminine Face of the Church. Cincinnati: St. Anthony 
Messenger Press. 1989. 

Winter, Miriam Therese. WomanPrayer WomanSong: Resources for 
Ritual. Oak Park, lllinois: Meyer-Stone Books. 1987. 

VIDEOS 
Daughters Who Image God, Weep With God, and Sing God's Praise. 

produced by Incarnate Word College, San Antonio, TX. 
Kansas City, MO: Sheed & Ward. 1993. 

The Feminine Face Of God. produced by St. John’s Episcopal 
Church. Kansas City, MO: Sheed & Ward. 1993. 

The Greater Glory of God: Woman Fully Alive. Kansas City, MO: 
Sheed & Ward. 1993. 

 



Dear Sister Regina 

The three Mondays were delightful - and different. 
Even though I was lost a lot .of the time, didn't 
mean that the talks and discussions were completely 
lost on me because I felt each meeting helped me 
ln many ways. 

Oh to be young again, but I'm not and must try each 
day to accept all the new ways the best I can. Your 
being here has helped a lot and for that I thank 
you so very much. You will be missed and keep 
hoping your superiors will change their minds. Is 
there a chance? 

Am just home from the Children's lass and watched 
you as much as the kiddies - you knew every move 
and think the whole thing was great. 

Love and prayers, 

March 19, 1993 
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RAMON K. DOMINGO, M.D. 
B15.682.5204 Gastroenterology 1708 WEST TEXAS 
915.682.5205 ‘AS 7937 

THE PERMIAN GASTROINTESTINAL CLINIC MIVAND TM 

March: 3,:1993 

Most Reverend Michael D. Pfeifer 
Bishop of San Angelo 
P.O. Box 1829 
San Angelo, Texas 76902 

Dear Bishop Pfeifer: 

T am doing this unusual thing of writing you directly, the Bishop, because of 

some new jdeas or concepts being taught in our Parish meeting hall. In all 

humility and a desire to educate myself further, T write to you for guidance. 

Actually, I have not been in this particular meeting but have gotten them from 

my mother who had attended one of them and was scandalized from what she 

heard being espoused by Sister Regina of the St. Ann's Parish. However, enclosed 

are some of the literature distributed by her to the parishioners given them 

at those meetings. In particular, I wish to lodge a complaint against Sister 

Regina's disertation on the images of God, which appears to be unduly influenced 

an biased towards the Feminist Movement views. Pt hoagh she may be an able 

assistant administrator of the St. Ann's Parish and help to our local parish 

priest, Fr. Fred, I believe , in all honesty, in this meetings, under the guise 

of authentic teachings, she is espousing Neo-Paganism ideas in espousing what is 

currently in vogue among thosgardent in their feminist movement views. 

The cult of godessess have flourished in the past in Ancient Greece ,Rome,along the 

Mediterranean coast and Asia with their unusual practices.In my college years, 

T have always been taught that there were 4 names of God in Ancient Israel. 1 had 

always believedn that the writers in the Bible would use figure of speech 

with examples like personification to talk about the attributes and qualities of 

Cod. 1 find it scandalous for a Sister to call the God of Abraham,Isaac,Jacob 

and Jesus as "Sophia " or invoking God as " Our Mother" etc- as her personal or 

a universal feminine god called "Sophia". 

As Chief Shepherd of this diocese, I write you in earnest so you can investigate 

this matter. I donot wish to have my mother, myself nor the laypeople led astray 

by someone who espouses pseudo-Christian or Catholic beliefs or teachings and 

propagate them as such be they laity or clergy. We donot need Neo-Pagans and 

Neo—-iconoclasts of this century to masquerade as catholic sisters-theologians 

leading your flock astray from that Faith taught by Jesus and his apostles 

towards this unorthodox views being espoused by her. T know you have her in high 

regards as a helper for your parish priest and that of the diocese. However, this 

are external manifestations and donot necessarily reflect what one believes. 

I am open to your critique, reply and suggestions. 1 love my Catholic Faith 

and have strive to read,learn and study more about this Universal Faith that 

comes from Jesus and the apostles. We must recall the prayer before Communion- 

" Look not upon our sins but upon the faith of thy Church etc”. 1{. 1 donot 

write to you, who shall I write for guidance ? You may never know what is being 

taught to us the 1laypeople. I bear no malice to none but only wish to know 

what is true.If what she teaches is true authentic teaching, TI shall acknowledge 

by errors and please correct me if I am wrong. 

Thank You. 

Sincerely Yours in Christ, 

7 

Lion Kk. Domarso re) 

Ramon K. Domingo,M.D. 

cc: Fr. Fred Nawarskas 
Sister Regina Decker 

P.S. Please read the literatures and quotations or ask them from Sister Regina.  



PASTORAL PROJECT PROPOSAL 

I. IDENTIFICATION OF A PASTORAL CONCERN 

A. As women have become more increasingly aware of not being equal in 

family, society and church, they have also begun to see this oppression as 

being justified by assigning masculine gender to God (Schneiders 5). 

Any language in which the generic human is always masculine promotes 

the misconception that women are a derivative of men and thus subor- 

dinate to them. When the primary language used to describe God is also 

masculine this concept has far reaching consequences for how women 

experience themselves in relation to God, Christ and the Church. 

Even though theological tradition has never assigned sexuality or gender 

to God, both popular and theological language suggests that God is 

somehow masculine, that God is a "he" (Carr, 135). As women heal their 

self-images and their world-images they search for a way to heal their 

God-images. 

B. In doing this, it is necessary to understand and clarify some concepts 

that have been long standing. Sandra Schneiders makes very clear and . 

useful clarifications when she distinguishes between gender and sex and 

between patriarchy (and paternalism) and paternity or fatherhood. Even 

though God is neither male nor female, all human persons have gender 

and tend to experience God as personal. Thus the use of anthropro- 

morphisms, attributing human qualities to God, is universal. The fact that  



Jesus was biologically male and masculine in gender "intensifies the 

experience of God as masculine and of maleness as normative, i.e., as the 

best and fullest way to be human (Schneiders 11)". 

The second distinction is between patriarchy/paternalism and paternity. 

Patriarchy is a social system in which the father of a family, tribe or clan 

owned and thus had absolute power over wives, children, servants, slaves, 

animals as well as real property. As sons became adults they left and became 

patriarchs in their own right, while daughters were passed on in marriage to 

another patriarch. 

This authority and power were considered as established by God and 

protest against the father was also rebellion against God. This social 

system, a basically masculine power structure, in which all relationships 

are understood in terms of superiority and inferiority is the basic principle 

of all major relational systems in the western world. As society changed, 

many situations came to be seen as quasi-families with the same kind of 

authority being exercised in the name of God (Schneiders 13-14). 

At the same time, it is important to realize that even though patriarchy has 

so long been associated with paternity, it is possible for a man to be a 

husband and father without assuming absolute power, relating to adults, 

even adult children, as autonomous and equal. A corollary to this is the 

possibility to experience God as paternal without also being a patriarch. 

"And a father-God who is not experienced as a patriarch can equally well  



be experienced as a mother-God without loss of status (Schneiders 15). 

C. Today the exclusive us and literal interpretations of masculine images 

for God is being disputed because no image or symbol is an adequate 

"picture" of God. All human knowledge of God is analogical which means 

that these analogies or "pictures" of God are more unlike than like in their 

comparison of aspects of human reality or of creation to God (Carr 140). 

At the same time, including feminine symbols in our language for God has 

the possibility of reorienting and expanding Christian understanding of 

God in profound ways, including the goodness of female sexuality and the 

equal authority of the experience of women (Carr 141). 

Until very recently, in modern times the fact that scripture does not reveal 

God in only masculine language has been forgotten. God is likened to a 

woman who comforts (Isa. 66:13) and to the mother who cannot forget her 

child (Isa. 49:15, Ps. 25:6, 116.5). Jesus compares himself to the mother 

hen who seeks to gather her children to herself to protect them (Luke 

13:34). At the end of time God is portrayed performing the classic gesture 

of a loving mother in wiping the tears from our eyes (Rev. 21:4). Every- 

thing about God's salvation, God’s tender caring, God as ultimate refuge is 

put in feminine terms. "...even spiritual fatherhood employs images of 

motherhood: ‘1 am in labor pains until Christ be formed in you (Gal. 4:19)’ 

(Boff 77). 

The challenge in moving toward a feminine image of God includes the  



risk of reversed patterns of discrimination and domination rather than 

genuine transformation. Thus many women attempt to relativize both 

male and female imagery by using many other symbols found in Scripture, 

tradition, adult human relationships and the non-personal realm of nature 

and the cosmos (Carr 142). 

One of the most profound rediscoveries from Scripture is that of the figure 

of wisdom in the Hebrew Scriptures (Boff, 75, Carr, 96-98, Johnson 124- 

187, Moltmann-Wendel 96-97). God, Christ and Spirit are personified in 

the feminine figure of Wisdom (Prov. 8:22-26, Sir. 24:9, 1 Cor. 24:30). 

There is such an intimate correlation between woman and Wisdom (Prov 

31:10, 26, 30) that one may be symbolically substituted for the other (Prov. 

19:14, 40:12, Wis. 3:12, 7:28). Elizabeth Johnson gives the most exten- 

sive, thought provoking and profound treatise on the subject of wisdom 

(Sophia) in She Who Is. 

Another rediscovered image is that of shekinah, or divine presence, signi- 

fying much more than a feminine dimension of God, but a compassionate 

God engaged with the world as a source of life and consolation, a God as 

She-Who-Dwells-Within (Johnson 85-86, Moltmann-Wendel, 98-99). 

Language about God needs to take language from women’s experience 

and interweave this language with some of the ancient symbols such as 

wisdom and shekinah in order that such feminine symbols can come to 

be seen as constitutive to our understanding of God and not only as  



complementary in a dualistic framework (Johnson, 103). 

There are more contemporary attempts to find new models with which to 

speak of God, such as Sallie McFague’s model of God as friend and other 

less interesting ones such as God as Verb. 

The metaphors, images, models for speaking about God which have been 

mentioned to this point don’t even begin to give us an idea of how many 

are around just in Scripture itself. For instance in addition from those 

taken from personal relationships such as father, mother, beloved, 

companion and images from political life such as warrior, advocate, libera- 

tor, king and judge we find images from human crafts and professions 

such as shepherd, potter, farmer, dairymaid, fisherman, midwife, mer- 

chant, physician, teacher, writer, artist, homemaker as well as those drawn 

from the animal kingdom such as lion, hovering mother bird, angry mother 

bear as well as from cosmic reality such as light, cloud, rock, fire, and 

water (Johnson, 118). 

How can we move from being aware of this plethora of images, especially 

feminine ones, to actually making some of them part of our experience? 

One very helpful book is Exploring the Feminine Face of God by Bridget 

Mary Meehan, S.S5.C. Sandra Schneiders points our that recent work of 

scholars in the areas of theology, liturgy and Scripture has pointed to the 

imagination as the most constructive capacity we have to integrate our  



experience into dynamic and effective interpreters of this same imagina 

tion in order that we may have a more integrated experience of God 

(Schneiders, 17-19). Meehan takes this concept of Schneiders and makes 

it very practical in developing prayer experiences using feminine images of 

God from Scripture, medieval mystics as well as reflections from contem- 

porary women. 

ll. A PLAN OF ACTION FOR A PASTORAL RESPONSE 

A. What | propose to do is have a study/prayer experience seminar for 

women in which we will: 

1. explore images of God that the participants identify as being 
important to them 

2. discuss some of the issues mentioned above such as the 
importance of language, some of the historical /sociological 
reasons for what is happening today 

3. seek for feminine images of God found in Scripture that have 
generally escaped our awareness 

4. provide prayer experiences using some of the newly discov- 
ered images of God. 

B. This design is a way for participants to become aware of the impor- 

tance of language /images in the development of our relationship with 

God, help them identify their operative images, as well as expand on these 

images. To meet the needs of both women who have begun on this jour- 

ney as well as those for whom the entire idea is threatening, the images 

chosen for discussion and prayer will be limited to those found in Scrip- 

ture. Any woman in the parish who is interested in this topic will be invited 

to participate. They will be asked to pre-register for planning purposes.  



C. The major goals of this seminar are both an increased awareness 

for the participants of the appropriateness, as well as the availability in 

Scripture, of feminine images of God, and some experience praying with 

some of these images. Objectives would include the participants being 

able to identify and articulate their present image of God, desiring to 

expand their images of God, knowing possible resources to use in this 

search, actually planning and experiencing prayer which utilizes feminine 

images of God. Implementation would include individual reflection, small 

and large group sharing, some dissemination of information, an opportuni- 

ty for some creative expression (drawing, painting, writing etc.), and 

prayer experiences which develop from the other reflections/interactions. 

D. 1 would like to do this the first three or four weeks of Lent, starting 

March 1 and the final copy of the project and results turned in by April 8. 

E. Evaluation would be a written form completed by the participants. The 

criteria would be based on the objectives listed above. i.e. What was the 

image of God you chose for the first session? List two or three concepts 

from the presentations that were new for you or that were reaffirmed for 

you. Which of the feminine Scriptural images of God have the most 

meaning for you? Is there any way your prayer has changed or a way you 

would like it to change as a result of our time together? Identify two 

resources you could use in your future study/prayer. Which of the crea- 

tive /prayer experiences meant the most to you? If you could have 

changed anything about this seminar, what would that have been? If the  



majority of participants could give some response to the majority of these 

questions, | would consider that the seminar met its goals. | most likely 

would not have the evaluation form in this format of questions, but more a 

“fill in the blank" type. 

 


