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I Identification of the Pastoral Concern 

At the present time there is very little informa- 

tion in print about creating the relationship of Sister 

Parish between one parish in the United States and 

another in some quite different culture, perhaps in 

another country. It is problematic how people build a 

relationship, in faith, when there are many differences 

in language, ethnic origin, customs, government struc- 

tures and standard of living. 

A Description of the Project 

At one of our Sunday morning adult education 

meetings in St. Ann’s parish I became aware of the 

people’s desire for an outreach experience that would 

extend beyond the borders of the parish and possibly 

into a foreign culture. These persons are already in- 

volved in neighborhood projects including Bethany House, 

fish fries, fall festival, household sales and providing 

an AIDS information base. They are active, both youth 

and adults, in the Terre Haute Habitat for Humanity and 

they support the Nazareth experience for youth of the 

deanery. One family has a son among the Peace Corps 

Volunteers. After the pastor visited the Holy Land and  



inspired us with a sense of solidarity among faithful 

persons there, we began to hold hands at every Our 

Father with some sense of reaching out and including all 

people everywhere. The people kept using the words 

"Sister Parish." 

B Development of Purpose among Parish Membership 

One Sunday morning during the adult reflection 

time Sister Merry presented a request from another 

parish in the U.S. by the name of St. Ann asking to be 

our Sister Parish. No one knew anyone in the other 

parish and that parish was in the United States, so the 

decision to accept was not made. This gave me two clues 

about what the people meant by "Sister Parish." Here a 

group of relatively comfortable Americans, sincere and 

good, were looking for a way to extend themselves and 

reach out, develop a relationship in faith to a parish 

in a foreign country. For several years, apparently, 

they had not found such a parish. 

They had previously considered connecting with a 

group 1n Haiti. They had communicated with a parish to 

parish activity coordinated from Nashville, Tennessee, 

and another in the Lafayette Diocese. To help the dis-  



cussion along I suggested some missionary contacts I 

knew of through the School Sisters of Saint Francis -- 

at least this would satisfy the need to work with people 

we could get to know. I suggested service to the poor of 

Appalachia, an orphan project in Honduras that one of my 

classmates initiated, and the ministry of a friend of 

mine who works far away from any priest in the mountains 

of Nicaragua. The group identified that they wanted to 

"adopt a Sister Parish." Money had been set aside in 

the budget for this, but clearly they did not want to 

Just give the money. 

At that time there were occasional meetings of a Social 

Concerns Commission whose origin predated-dated my involve- 

ment in the parish as well as that of several pastoral assis- 

tants. Meetings of this "Peace and Justice Committee" as it 

was called were sporadic and spontaneous, usually held at the 

coffee and donut fellowship after Sunday liturgy. When the 

possibility of taking action on the Sister Parish project 

emerged, meetings grew more frequent, more formal, and began 

to include pot luck gatherings at members’ homes. There was a 

continuing insistence that it had to be a parish. I wondered 

what a parish situation in Latin America would look like and 

offered to inquire in Milwaukee.  



The Development Director of my community identi- 

fied a parish in Guatemala where three of our Sisters 

work with several order priests in a fairly identifiable 

parish situation. The Sisters train health care givers, 

operate a clinic, teach others to be delegates of the 

word, and administer a women’s welfare program including 

a school for young women. In August, 1990, the parish 

committee hosted Sisters Bernadette Kalscheur and Mary 

Garcia at an information gathering meeting, pot luck 

style at the home of the Janskis. With slides, written 

summaries of a "wish list" and demographics of San 

Agustin in Chahal, Guatemala, both Sisters related eye 

witness experiences of their personal involvement in 

Latin America. 

The movement began to involve the whole parish in 

learning about San Agustin in Chahal, Guatemala. A 

"Fiesta" took place on the first Sunday of Advent, 1990, 

beginning before liturgy with slides, presentations, a 

dramatic poem written and performed in costume by Linn 

Janski, banners and special Guatemalan appointments for 

the liturgy. Celebration continued after liturgy with 

tortilla chips, saucy dips, apple juice and Hispanic 

music for fellowship in the church lobby. For several  



sundays after that signatures were collected on the 

"Resolution of Friendship" available on the lobby bulle- 

tin board. I later noted with interest that use of the 

word "adopt," with its a patronizing note, disappeared 

from the resolution which reads: "We at St. Ann Parish 

feel we would like to learn more about your Parish and 

invite Parroquia San Agustin to become a Sister Parish 

with St. Ann Parish so that together we can continue our 

work on our faith journeys." 

A short time later the parish council voted to 

release the funds for the teacher salary at the school 

for young women. The money, the resolution with sig- 

natures and a cover letter from the Social Justice 

Committee were sent to Chahal through the Milwaukee 

office of the School Sisters of Saint Francis. The money 

is sent electronically, letters sometimes by mail, 

sometimes by fax and occasionally by hand delivery with 

a traveler. This apparent circuitry has proved to be the 

safest method of communicating with persons in a politi- 

cally unstable country.  



C Surfacing the Social Needs and Cultural Dimensions 

1. Faith and Cultures 

One important element of the need lies in the 

persistent desire to do more than just give money. 

Parish members want to experience a sharing in faith, 

whatever that could mean. Part of this resides in the 

promise to keep the Sister Parish in our prayers and 

know that they are doing the same for us. 

From the beginning the parish members of St. Ann have 

held the tenuous hope of effecting personal direct involve- 

ment, to go there, to host some of their people here, to "get 

to know them." An exchange between their culture and ours 

would be exposing ourselves to some kind of "culture shock" 

because most of us practice faith in what we perceive as 

relatively easy circumstances. "Getting to know" and "sharing 

faith" seem to be very closely related. 

Any exchange between persons is rooted in develop- 

ing some kind of communication. This includes learning 

some of the other parish’s language, probably Spanish. 

Pictures tell stories very directly. Letters are ham- 

pered by the language problem, but translators at each 

parish provide great assistance.  



2. Social Analysis and Background 

The demographics of the two parishes is a lop- 

sided checkerboard with minuscule common ground and 

glaring differences. The common ground is rooted in 

faith and the differences in culture. The common faith 

dimension gives more than a fighting chance for the 

development of strong ties. 

In the home parish of St. Ann some members are 

engaged in professions, especially in teaching or health 

care and some are educated and politically astute. Many 

are elderly and live faithful and prayerful lives, often 

in secluded conditions. St. Ann’s at one time was a 

large neighborhood parish, teaming with active families 

and supporting its own school. In time the neighborhood 

changed and the reduction in numbers brought about an 

opportunity to develop a new model of parish leadership 

with an associate administrator supporting the parish 

life and utilizing the gifts of its capable lay leader- 

ship. The retreating economy and a sudden need to repair 

the roof has heightened their awareness if not their 

experience of poverty. The sense of community and prac- 

tice of being Church among themselves and relative to 

others are at a remarkably high level.  



The parish members of Parrochia San Agustin are 

very poor Q’eqchi Indians in the mountains of Guatemala. 

These people, who stem from the original Mayan tribes, 

are 93% Catholic. They have very backward views of the 

role of women in society and by tradition usually give 

their girls in marriage before they are fifteen years of 

age. The political balance in Guatemala favors the rich, 

males, white Spanish, ladinos and city dwellers. Persons 

such as the Q’eqgchi Indians and most women are at best 

marginal to the benefits of society. There is a presence 

of the military in their mountain areas which is a 

potential threat to their simple agricultural life. 

In Guatemala there is 63% illiteracy. Over half 

the people are of Indian descent who come in four groups 

and speak 22 languages with 100 dialects. Corn tortillas 

are the main food and 50% of the children die before 

their fifth year because of malnutrition, malaria and 

parasites. The welfare of women is particularly neglected in 

a society based on very strong male values. 

 



D Significance for Pastoral Theology 

We need an expanded view of Church if we are to compre- 

hend and begin to achieve in reality the world Church de- 

scribed by Rahner. Faith operates in many cultures other than 

our own and a clear perception of vital religious living 

anywhere is difficult to develop. We can better see what is 

common and fundamental when we experience faith in new cul- 

tural clothes. When meeting the process of believing in 

another setting we are better able to experience different 

obstacles and begin to recognize common roots. The spread of 

the early Church was across cultures. Hebrew, Greek and Roman 

peoples, Carolingian, English and Spanish empires paraded by 

centuries into the developing Church. The North American 

heritage has also come to include persons of Native American, 

African and Asian cultures. We need to continue building 

bridges around the world. 

We who are middle class also need to learn how a 

commitment to the poor can be a part of our present way 

of life and to see things more and more from the view- 

point of the poor. Since 1954 and the beginning of 

CELAM, the Latin American Bishops’ Council, we have had 

an increased awareness and use of terms such as "prefer- 

ential option for the poor." There is a poverty that is  



a holy state of detachment and there is a poverty that 

is a social evil. Knowing the difference and trying to 

achieve the one while eradicating the other is not 

unlike the task of overcoming addictions. 

The following quote is familiar to those who work in 

the Latin American missions: 

Our first task in approaching another culture, 

another religion, another people is to take 

off our shoes for the place we are approaching 

is holy. Else we may find ourselves treading 

on another ’s dream. More serious still, we may 

forget that God was there before our arrival 

(author unknown). 

There is a continuing trap for those who in good faith 

attempt to do for others, thinking that the work belongs 

to anyone but God. We must give, for our own good, 

perhaps more than for the good of others. Providers are 

always on trial to give in such a way that the poor can 

forgive them for the bread they receive. 

 



IT Building a Faith Relationship 

It was clear that the parishioners wanted to do 

more than give their money to a cause but whatever the 

more would be came slowly into a blurred vision. Assist- 

ing the folks to hone, focus and clarify their intent in 

this matter is a pastoral ministry of significant worth. 

The Sunday morning group at St. Ann’s normally gathers 

in a reflective mode, prays, attends to some input and 

enters into discussion. It was at such a time that the 

group rejected the missionary appeal and rehearsed all 

their previous considerations. The matter was then taken 

up by the smaller committee. 

Meetings of the smaller group happened at bring-a- 

dish meals in a private home or quickly at parish fel- 

lowship after Sunday liturgy. These had a special tone 

of intensity, people searching for what they truly 

wanted to happen. It was in this type of setting that 

the group realized they needed to be shocked at contact 

with an evil poverty and that there was as much or more 

for them to receive and learn from the Sister Parish 

than what they were prepared to give. Here the word 

"adopt" was dropped from all subsequent discussions.  



When the committee hosted two Sisters from Milwau- 

kee in one of their homes there was a visible apprecia- 

tion of the poverty, suffering and determination of the 

people in Chahal. The slides gave visual experience and 

the personal narrative of Sister Garcia put them in 

touch with the culture. Everyone seemed to be reaching 

out to incorporate the feeling of the other parish. Soon 

after this evening the committee made plans to share 

what they had learned with more people in the parish. 

The First Sunday of Advent was chosen as the 

beginning of the parish effort. Sunday morning education 

was held in the church before liturgy with slides, 

explanations and a summary of Guatemalan demographics 

from a retired history professor. Linn Janski dressed in 

native attire and read a poem she had written. A hand 

made stole and runner were included in the liturgy which 

celebrated the new venture. The post-liturgy fellowship 

was held in the back of church with marimba music, corn 

chips, hot sauce and apple juice. The first banner "San 

Agustin -- Saint Ann" was installed under the altar and 

signatures were collected for the Resolution of Friend- 

ship. Not everyone attended the pre-liturgy event, not 

everyone signed the resolution, and not everyone stayed  



for the fellowship. But a dent of some kind took effect 

and seeds were planted. 

Soon after the announcement arrived in Chahal, 

letters and pictures began to arrive for St. Ann Commun- 

ity. They were in Spanish, of course, next to the 

Q’eqchl text the Indian students had also written. We had not 

one, but two languages to work with. Soon one of the Sunday 

morning reflection sessions was spent dealing with an expres- 

sion of response to the letter writers. We prayed an Our 

Father in Spanish, we read the letters translated into Eng- 

lish and knew that our letters would get translated into 

Spanish. So began a language awareness that must necessarily 

be developed further. 

A deeper difficulty of expression arises when people 

try to find something to say. The pastoral problem is preci- 

sely assisting folks in relating parish faith life to each of 

the many activities people do together as church members and 

at home. In a later writing session during a meeting of the 

Women’s Guild I suggested they take the various items of 

their agenda as subject matter for the letters. With the 

Junior high students the writing was accompanied with many 

questions: do they know what baseball means? Relationship 

is rooted in communication, and it is very clear that pic-  



tures do a better job than words. 

Twice it has happened that parish members have 

been privileged to share reflection time with Sister 

Karen from the parish in Chahal. North American and from 

Chicago, she has been able to help us compare cultures. 

On both occasions we had specific Guatemalan objects for 

atmosphere -- posters, music, candles and hand made 

articles. The text of the particular Sunday, which for 

one of the times was Pentecost, high-lighted the praver 

and reflection. Many questions and a few stories all 

helped strengthen the fragile but developing bond of 

faith. Some of the strange words in letters referred to 

articles of clothing the young women were making for the 

feast of San Agustin and a few pictures showed the whole 

parish in a celebration parade. Sister Karen used this 

opportunity to explain that each small community takes 

the name of a patron and is very serious about entering 

into the spirit of their patron. The celebration of St. 

Ann’s Day had fallen into limbo for many years and we 

resolved to do something about the neglect. 

So it was that in July of 1991 Saint Ann Parish spent a 

week celebrating grandparents because the feast is now in 

honor of Ann and Joachim who are the grandparents of Jesus.  



The actual day of July 26 came in the middle of the week and 

we planned a special liturgy for that day. The Sunday before 

we set up a loose page book in which all members of the 

parish were invited to enroll the names of their grandparents 

and their grandchildren. Five large votive candles were 

reserved in front of the statue of Saint Ann and blessed at 

an appropriate moment in the liturgy. One grandmother, one 

grandfather and two grandchildren were chosen to receive 

light from the Easter Candle and bear it to the shrine for 

blessing and prayerful remembrance of all grandparents and 

grandchildren. 

People were encouraged to bring pictures of their 

grandparents and grandchildren as well as reflect on 

stories to tell at the pre-liturgy period on the follow- 

ing Sunday. On the 

next Sunday several very interested family groupings 

gathered to share stories. For the offertory procession 

the book of enrolled names, some 15 or 20 pages, was 

taken with the gifts to the altar. At the homily of the 

Mass, remembrance of our family roots led to a realiza- 

tion of our faith heritage from elders in the parish. 

There was a short time for some of the best stories to 

be told by members of the congregation. Some of the  



petitions reflected our gratitude for heritage and a 

special bonding with the Sister Parish. 

We have learned that it is slowly and with great 

difficulty that some awareness of faith relationship 

develops among even very well meaning parishioners. The 

key realization seems to be that it is in the most 

ordinary actions of living that faith is both discovered 

and manifested. The binding power is in the Spirit of 

Jesus giving birth to a common faith in all the 

people. 

 



III Plan of Action for a Pastoral Response 

A Design of the Response 

The effort begun in December, 1990, had a vision in 

faith "through a glass darkly" with several important 

targets. The first action was to use the money reserved 

by the Parish Council to fund the teacher in Chahal. In 

return there was a strong request to receive letters and 

pictures in order to "get to know" each other. Specific 

mention of our Sister Parish in every Sunday liturgy 

became dependable. The intent to educate parish members 

to the different culture was present, if not too precise 

and from the beginning an expectation developed that 

there could be visits to and from the communities of both 

parishes. 

B Fitness of the response to the target audiences 

The people in the United States has need to widen 

as well as deepen their own faith and the people in 

Chahal need friends who will walk with them in a diffi- 

cult Journey. The parish in Central America is one area 

of experience reaching out to the greater world church 

that most of the people at St. Ann’s have not experi- 

enced. Because one of the Sisters working there is from  



Chicago, there is a certain opportunity to get to know 

persons from Chahal directly. The culture there is quite 

different, not only Spanish Latin American but Q’eqchi 

Indian as well. 

The people at San Agustin hold to a lower position 

of women and face a biased view of the poor Indian 

mountain farmers. Military bands try to force the worker 

from his small farm, described to be about the size of a 

grave, onto some large plantation. The systematic murder 

of males and the large number of "disappearances" have 

given a distinctive feminine face to the people of 

Guatemala. The many widows are beginning to organize and 

request more safety for themselves and their children. 

These conditions increase the necessity of schooling for 

all women, especially the learning of Spanish which has 

been completely denied up until recently. The volatile 

government and military in Guatemala as well as a pro- 

clivity for United States governmental and economic 

intervention give opportunity for the U.S. parish to be 

politically aware and active.  



C Major Goals of the Action Plan 

There are four major goals for the project: 

1) To establish faith participation through 

communication. 

We need an expanded view of Church and a realiza- 

tion that faith operates in many different cultures. 

With a clear perception of vital religious living we can 

experience faith within a different culture. When we 

know different obstacles to faith we can begin to recog- 

nize common roots. 

Objectives related to this goal are 

to pray and share faith experiences. 

to seek for communion in spirit at liturgies. 

to learn as much Spanish as possible. 

to send and receive material gifts, pictures 

and letters. 

to plan for mutual visiting. 

2) To develop an increased appreciation of poverty. 

Our first attempt is to see how a commitment to 

the poor can be a part of our present way of life. When 

we can see things more and more from the viewpoint of 

the poor we begin a readiness to develop a "preferential 

option for the poor," eradicate the social evil of  



poverty and achieve the blessedness of holy poverty and 

detachment. 

Objectives related to this goal are: 

x to fund at least partially some worthy wish for 

our friends. 

¥ to learn details of the poverty of others and 

appreciate the faith that continues to inspire their 

hope. 

* to make restraints in our own material-oriented 

consumption and to join others in the hope and longing 

for better world relationships. 

3) To develop the means of cultural study and exchange. 

We will continue building bridges around the world 

when we approach another culture, religion and people 

with respect. It is important that assistance be given 

to the destitute in such a way that the action is one of 

recelving as well as giving. 

Objectives related to this goal are: 

* to learn languages, share music, gain knowledge of 

the importance of dress to the Indian culture. 

* to spread handmade artifacts among ourselves, swap 

recipes, share banners and artwork made by members of 

both parishes.  



X to explore the "Sister City" concept as it has 

been implemented between Japan and the United States 

since the Second World War. Terre Haute and Tajimi in 

Japan are Sister Cities. 

* to plan some visiting between members of both 

parishes. 

4) To give effective political assistance. 

The greatest need here is for the U.S. parish to 

become informed, especially from direct sources that are not 

filtered as much as the public media. Great prudence is re- 

quired because the raising of loud and uninformed voices may 

do more harm than good. 

Objectives related to this goal are: 

* To make direct contact with facts through publica- 

tions and newsletters of the several organizations in 

the United States dedicated to gleaning information from 

Latin America. 

x To share insights in reflection groups. 

To convert parish research on the causes of polit- 

ical and economic irregularities into prudently chosen 

activities.  



IV Time Line and Implementation of the Project 

A What We Did 

The first action among the people at St. Ann was 

to fund the teacher’s salary of $1700 for calendar 1991 

so that some young women could advance their education 

during the period of early adolescence when they would 

otherwise be given in marriage. A few weeks later the 

first letters arrived from the students themselves. They 

were Written in the Spanish the girls were studying and 

some also included their words in Q’eqchi. The letters 

were translated for us into English by a staff person in 

Milwaukee. 

Immediate satisfaction that the money was used 

wisely came from the financial report that Sister Alber- 

tina sent to us. It gave an exact accounting of the 

Q9,000 (about $1800) we sent. They paid $70 per month to 

the teacher, gave her a bonus of $10 and $70 for vaca- 

tion time. They bought some furniture for the school, 

sports equipment and a national flag for $4. They now 

have about $165 left which is enough to pay the teacher 

for two more months. The fathers pay $2.00 per month for 

the girls, in money or food or notebooks. This is a 

token charge but it lets the people feel they are con-  



tributing and not receiving everything as a gift. 

We began to include specific intentions at Mass 

for our Sister Parish every Sunday. We used a Guatemalan 

stole and hand woven altar runner. A banner placed near 

the altar, a bulletin board in the lunch room and an 

information station in the church helped parish members 

to keep our Sister Parish in mind, in heart, and in 

prayer. 

In our exchanges during the first year we learned 

of their devotion to Saint Augustine, the great parade 

and festivities they have in August for the Name Day 

Feast. The people there take a the name of a patron 

seriously and try to discover what meaning the name 

for them. Our reflection on this was that Saint Ann is 

the grandmother of Jesus. The next July, during the week 

of July 26 and the feast of Saints Ann and Joachim, we 

celebrated our own grandparents and grandchildren. Their 

names were inscribed in a remembrance book, we lit 

candles for them and prayed, we brought pictures of them 

and gathered before Mass to show the pictures and tell 

stories that we remembered about grandparents. Some of 

these were shared at the reflection homily at Mass. 

Since then we have resumed celebrating the feast of St.  



Ann in a special way and gained a greater appreciation 

of our own grandparents as well as the older persons in the 

parish who have passed faith on to us. 

Many unexpected gifts have come to the St. Ann 

Community from our friends at San Agustin. We have seen 

pictures and read in their letters of the great pride 

they have in their native dress. Most of the people have 

organized themselves into small communities and depend 

much on their own ability to make a liturgy of the Word 

because there are very few priests. One important work 

of the men who know some Spanish is to be lectors at the 

weekly gatherings of small communities, read the scrip- 

tures and lead the discussion with the assembly. There 

is a garden near the school and the students are learn- 

ing to vary their diets with vegetables. We saw pictures 

of men learning to be health care agents so they can 

assist people to be more healthy within their communi- 

ties and also be able to give first aid or emergency 

care 1n places where there are very few doctors. 

We have learned the importance of the education of 

women in a culture that places women in the position of 

marginal citizens. Girls are traditionally given in 

marriage at 14 or 13 vears of age, sometimes as young as  



eleven. The mothers and grandmothers consider this right 

because they think of a man as God for the woman, giving 

her everything and protecting her always. Letters made 

it clear that the young women take their schooling very 

seriously, rising before dawn and walking sometimes one 

or two hours to get to the school. I was asked when the 

children were writing letters: "Why is she 20 years old 

and only in third grade?" I asked, "How much Spanish do 

we know?" That answer put most of us in grade zero. 

Many things have also happened in Chahal because 

of our actions. Now there are 42 young women, ages 15 to 

28, in the school. This is an increase of 22 in one vear 

and up from zero two years ago. Most are younger and at 

the primary level in Spanish, Indian women learning a 

language foreign to them. This also means there are 42 

young women not given in marriage as children, who are 

learning to read and write and function as citizens, and 

who are able to participate in Scripture readings in 

their small basic communities. There has been progress 

of the young women in school both in numbers and in 

quality, and some families are relieved of the burden of 

an unmarried daughter. We have sent an audio tape of our 

liturgy and choir practice, letters and pictures. We  



procured and distributed about $400 worth of articles 

made by the widows who are trying to support themselves 

and their children. We are at least aware of the lan- 

guage barrier and have begun to transmit some translated 

letters to Chahal. 

B When It Happened 

* Pre-1990. Discussions among some parishioners and the 

dedication of funds by the Parish Council. 

*X Spring, 1990. The Sunday morning meeting initiating a new 

search for a Sister Parish. 

* August, 1990. Informational visit of the Peace Committee 

with Sisters Bernadette Kalscheur and Maria Garcia. 

* September, 1990. Specific information that there were 12 

students in the school. 

x September to November, 1990. Several committee meetings 

after Sunday liturgy. 

x Fall, 1990. Resolution of the Parish Council to fund the 

teacher . 

* December, 1990. First Sunday of Advent Meeting for the 

parish before liturgy. 

* Advent, 1990. Signing the resolution, installation of the 

banner, inclusion of specific intentions at the liturgy.  



x February, 1991. Sister Johannes Klas leads 250 Guatemalan 

refugees from the camp in Honduras to their home in Chesec, 

Altaverapaz. 

* February, 1991. First check for the teacher in the school 

sent. 

*:. March 10,1991 Received letters and pictures. 

x Late March, 1991. First parish letter writing. Started a 

memory book and displayed it in Church. 

*X May, 1991. Second set of letters and pictures from Chahal. 

* June, 1991. Sister Karen visited with us before she re- 

turned to Chahal. Parish picnic Saturday evening and reflec- 

tion time with her before Sunday liturgy. Started a photo- 

graph book, pictures we received and those we sent. We also 

started a memory book for letters and maps. 

x June, 1991. Parish pledged to honor a second year of a 

teacher ’s salary. Money sufficient for the teacher sent 

before July 1 to cover calendar 1992 in Guatemala. 

* July, 1991. The Grandparent celebration with book, can- 

dles, stories. 

* Fall, 1991. We sent a copy the parish address and picture 

book. 

*¥ «Fall, 199i. Put up a bulletin board in the lunch room. 

Christmas, 1991. Displayed pictures, scrap book in Church.  



x February, 1992. Report of 41 in the school, of which 21 had 

known no Spanish, not even the alphabet. 

* March, 1992. Received new photos and S$. Albertina’s re- 

poOTL. 

¥ April, 1992. Junior students’ letter writing. Beginnings 

of Padre Nuestro. 

x May 31, 1992. Reflections on the Faith Sharing Between Two 

Sister Parishes given at the homily. 

x May, 1992. Letters from Desideria and Petrona to Lynn 

Janskili and James Woods. 

x July, 1992. because of roof and boiler replacements it was 

necessary to suspend our funding of the teacher for calendar 

1993. At the same time funding sources from Germany and Spain 

(Colombian quincentennial) eased the school through for a 

while. 

* Pentecost, 1992. Karen Ramey came the second time. Reflec— 

tion. Sale of Guatemalan artifacts. 

St. Ann Celebration, July, 1992. Ice Cream cones after 

Mass. 

¥ November, 1992. Gift of one family to help fund tuition 

for one of the girls at Sta. Maria de los Angeles. 

:. Pentecost, 1993. "Gift of Falth" package sent with a 

Sister traveler to Chahal: Letters, tape of the Pentecost  



l.Liturgy, tape of choir practice and pictures of the choir. 

* July, 1993. Budget still too tight to include any funding 

of the teacher for calendar 1994. 

 



V How to Sustain an Ongoing Relationship 

There are plans as of the summer in 1993 to revi- 

talize several commissions at St. Ann’s. One of these 

will certainly be charged with the Sister Parish Pro- 

Ject. Their first work will be to brainstorm whatever 

activities can be mounted to continue the growth of this 

faith relationship. Following are some suggestions for 

starters, 

x Procure informational material and form study groups 

to develop a political awareness. We have had only 

minimal input from resources about the conditions in 

Guatemala until now. 

* Plan to send some financial contribution for the 

school. The two years of funding, calendar 1991 and 1993, has 

obviously been a boot-strapping force to get a worthy program 

started. The boon funding from the German group and the 

Spanish government during 1992 was used to upgrade buildings 

and materials, not toward operating expenses. It is customary 

that one time memorial grants are not usually put into sala- 

yiles because it is hard to tack a permanent brass label to 

teachers. What might work toward weaving relationships bet- 

ween families at St. Ann’s and students at Santa Maria de los 

Angelos would be regular pledges so that the amount would  



come to the wages of the teacher each month. 

* Learn, reflect upon, and pray in Spanish-English the 

Padre Nuestro-Our Father (both parishes). We have pro- 

cured a correct version of Our-Padre in the words they 

really say. We could pair the phrases, learn them in 

short pieces along with short reflections and put them 

in the bulletin or display strips in the lunch room. 

There could be a printed card to share with all members 

of both parishes. We could inaugurate learning a "Phrase 

of the Week" and have both parishes meditate on the 

meaning of each phrase the same week. It would be best, 

really, if we could learn the words in Q’eqchi. 

x Exchange tape recordings of hymns and liturgies. It 

should not be too hard to find some recordings of marim- 

ba music that is so dear to the people in Guatemala and 

get English translations of the words they sing. 

* Continue the sale of Guatemalan handmade items. 

x Encourage plans for visiting, attempt a visit of some 

parish members to Guatemala. Host some Guatemalan parishion- 

ers in Terre Haute. Invite Guatemalan exiles who are in the 

U.5. to come Lo SL. Ann's. 

* Palr families of St. Ann with small communities in 

San Agustin. This activity may be one way to develop  



small base communities at St. Ann. It might also reach 

more of the members in both parishes. 

VI Evaluation 

A speclal response came from Sister Albertina Paz 

in Chahal. We learn that the people of Chahal are aware 

of a wonderful group of people in the U.S.A. who are 

very generous and who also support them in prayer. The 

two parishes profess the same faith, believe in the same 

God although with different customs and cultures. Eleven 

of the families at San Agustin are of Spanish origin 

with different ideas and some with g’eqchi roots which 

they do not want to accept. Some Q’eqchi are also 

"spanishsized" and because of these differences the 

parish is very poor. 

In the center there have been successes and failures. 

Some students leave because the parents have given their 

daughters in marriage. Next year there will be a Q’eqchi 

teacher and presently there are nineteen boarders. The aim is 

for women to become aware of their worth because they have 

not been respected or taken into account by men. 

In addition to formal preparation the boarders are 

given preparation in Christian living, evangelization, nutri-  



tion, cultivation of vegetables, care for animals, raising of 

chickens, respect for their own culture, personal and envi- 

ronmental hygiene, crafts, sewing, making clothing for them- 

selves, children and men’s shirts. All this is in the hope to 

instill appreciation for everything God has created and given 

us for a better life, a more humane life in the future. Plans 

are to offer courses in Spanish and the four primary grades, 

but there is need for economic resources for the teacher 

since the money sent has been used to buy books and teaching 

materials. 

Sister Albertina reports about one success story relat- 

ed to a special gift given by one of the families at St. 

Ann’s: 

Petrona is the oldest of eight children and was 

needed to take care of her sisters and brothers. She 

couldn’t speak Spanish when she arrived at our boarding 

center. Her parents only gave her permission for two 

years. Since she didn’t fail any year they took her home 
and gave her permission to continue studying. She walked 

two hours every day to complete grade school. Last year 

she finished the sixth grade. 

Now she is married, and is the best example from 

the Boarding center and the parish. She is the first 

Queqchl woman who has her sewing machine, knows how to 

plant and grow a vegetable garden, prepare better meals 

using what she has, make bread with what she has. Petro- 

na has taught all this to the wives of her brothers 

also. All this thanks to your generosity.  



Several members of St. Ann’s were also asked to 

give of their thoughts. They are in general agreement 

that we have made a good beginning. Awareness is up that 

we have a Sister Parish. Questions about the people at 

San Agustin, or the possibility of giving service there 

or obtaining more of the hand made items do trickle in. 

Special intentions regarding the Sister Parish and 

relative to the theme of the Sunday are a part of every 

liturgy. The celebration of St. Ann’s Feast has con- 

tinued through three July dates. 

It is a continuing difficulty that the parish has 

not had enough resources to include the funding for the 

teacher in the annual budget. Some suggestions for that 

have been: to have a second collection once each month, 

to encourage special and individual donations to the 

school, or to undertake creative fund raisers, a car 

wash or T-shirt sales. 

A few persons realize that learning Spanish would 

help a lot in the communication and sense of solidarity 

with our Sister Parish. Only momentarily does it occur 

to anyone that there is the Q’eqchi language coming 

between us and the indigents.  



A more general concern is that the interest in the 

Sister Parish seems to be centered in only a few people. 

A larger group of people need to get involved and show 

interest if the newly born relationship is going to take 

a permanent direction. 

B My Personal Reflection 

From the beginning of the project I knew that 

whatever happened it had to be more than the obvious 

monetary support. Too often a gift seems to be con- 

science money covering up failures in facing personal 

truth. "Sister" gives the sense of relationship and 

"Parish" offers a religious or a spiritual or a faith 

dimension. However, when Americans learn of a very great 

need for some money to keep a most worthy school operat- 

ing, it is important to put some financial contribution 

into the effort. 

Money, necessary it may be, but the faith rela- 

tionship is of greater value. I would expect communica- 

tion between the two parishes to effect the building of 

a relationship, and further, the matter for exchanges 

between the two parties would be grounded in faith, a 

very 1llusive term indeed.  



The writing and receiving of letters have served a 

double purpose. We have given some short profile of our 

parish life to members of our Sister Parish and their 

pictures and letters have done the same for us. More 

important is the struggle very good and faithful people 

experience in attempting to describe their parish life. 

It is very hard for people to recognize where faith lies 

for them within parish life and they need some assis- 

tance to make this connection. It is most difficult to 

see that "faith" is a woven connection in the agenda of 

the Women’s Guild, the decisions of the Parish Council 

and the discussions at the Education Board meetings. 

The first grandparent experience celebrating St. 

Ann’s Day turned out to be a revival of a custom that 

had been lost. Reflection on our memories of grandpar- 

ents, of our special roll as grandparents, remembering 

the people of faith who have preceded us at St. Ann’s 

and realizing our own commission to transmit faith to 

the youth of the parish community is refreshed. The pro- 

cess needs to be renewed each year and spread its vital- 

ity Into our. entive parish life.  



Making artifacts of the Guatemalan culture present 

to all the people generates a special energy. The gift 

runner on our bulletin board and the sale of the widows’ 

handicraft items have spread a sense of presence among 

us. People have shown that they are aware, at least, of 

our Sister Parish. We might ask what can we make and 

send to them that can have the same result in Chahal. We 

have not yet identified what more can both parishes do 

to incorporate the sense of mutual presence into their 

faith life. 

Often people peruse the displays of information 

that are in church and the meeting room. Sharing the 

details of life keeps happening through the letters, the 

pictures and first hand witness from Sister Karen. We 

have gained some knowledge of their foods, their small 

communities, the exhausting travel each week of commun- 

ion ministers. There are things we have that they can 

appreciate: education, material supplies for the clinic 

and a living and vibrant parish faith life. We are 

becoming aware of what they have that we need so dearly 

-- determination, hope, and a special vision that is 

particularly acute in the oppressed.  



Vil Conclusion 

When making contacts with people of other cultures 

we must be flexible and adaptive, healthy at least on 

the emotional level and open to new ideas and values. It 

helps to be willing to share experience with others and 

to be conversationally proficient in the language of the 

receiving persons. What is most hidden and difficult for 

us to understand is that all the apparently mundane 

movements of life constitute the web of our faith. 

Realizing and accepting this truth is a fundamental 

spiritual breakthrough. Sharing the life which is faith 

is at the heart of the twinning relationship for parish- 

es. 

Looking to the future lifts up a significant 

opportunity for growth and vision. There are many study 

materials available from organizing groups in the U.S. 

and there are Guatemalan exiles living here. We have 

untapped resources that can educate us about the culture 

and more importantly about the political and economic 

conditions. We need to form study groups and become as 

informed as we can about the political and economic 

conditions. Because the face of Guatemala is becoming 

distinctly feminine, Indian as well, there is a high  



probability that Guatemalan problems of development and 

human rights will be ignored. Nicaragua is recovering 

from their situation because outside peoples took issue 

with injustice and have contributed an informed support. 

We have gained a modicum of awareness about lan- 

guage barriers. We must take on the learning of Spanish, 

at least enough to be able to read materials from Chahal 

and send our letters there in Spanish. Anyone who is to 

visit the country must also acquire some readiness for 

conversational Spanish. We might hope to initiate visits 

of persons from St. Ann’s to Chahal who have some dedi- 

cated purpose. We need to identify a task, such as 

assisting in the clinic or teaching a literacy program 

like "each one teach one" that has worked so successful- 

ly in Nicaragua. 

We need to find ways to assist the indigent women 

of Guatemala to learn Spanish because they are at pres- 

ent the strongest moving element of change in the coun- 

try. Inviting persons from Guatemala to our homes, if 

they are not already exiles in this country, poses 

financial and cultural strains which must be carefully 

attended to. These meetings could open rich opportuni- 

ties of awareness for the people in both cultures.  



There is one last aspect of twinning parishes for 

the purpose of sharing faith to be considered. We have 

not yet acted upon bridging cultures much closer to us. 

There are Christian Churches nearby, even in our neigh- 

borhood. There are Black Communities of worship and at 

least one Jewish Synagogue in Terre Haute. We ought to 

think about exchanging invitations to each other’s 

worship and/or fellowship. When we discuss and compare 

our doctrines we explore that which divides us. We need 

rather to share worship and prayer across our various 

cultures, an exchange of the faith which unites because 

we hold it in common trust. 

We need to enter into the work of building a faith 

relationship with our Sister Parish. We need to be open 

to the promptings of the Spirit Who comes in wind and 

fire. The wind leaves landscapes in chaos and the fire 

makes the trees all charred, but after the storm the 

forest is wonderfully purified and fresh. United in the 

power of this Spirit we can touch, we can heal, we can 

be united over all the barriers of culture, time and 

distance.  
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Sister Parish 

Resolution of Friendship 

St. Ant Parish — Parroguta San Agus tie 

Parroquia San Agustin (5. Augijsiine Faris) Uecemper, 19G2 

c/o Sister Karen Ramey, 225F 

Convento Monts Subasio 

16014 Antigua Chahal 

Alto Verapaz, GUATEMALA 

Dear Parroquia San Agustin, 

We have received reports on the aportant work of Parroquia San Agustin 

in Guatemala. We at St. Ann Parish Jee! we would like tc leara mer 

about your Parish and invite Parroquia San Agustin to become a Sister 

Parish with St. Ann Parish so that together we can continue our work on 

our faith journeys. 

Could we make a financial cormmitmant to your educational program? We 

understand that you are in need ¢f 2 teacher to coordinate the Work of the 

cchool in the mountains. We can mare a comraitment of $1,76G for salary 

znd some books. 

If you are willing, we would fixe ta have a people to peopie exchange and 

would like to get monthly news from Parroquia San Agustin. Sister Karen 

Ramey, a fellow sister of our own Sr. Diane Drufenbrock, could be our 

contact person forwarding messages and photographs. We have enclosed 

some photos of St. Ann Parish. 

In Friendship,  
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Report of the Sisters working at Chahal, Alta Verapaz, Guatemala 

Prepared for the General Chapter of the School Sisterce of Saint 
Francie, Spring, 1%%2. 

This is a bit of information about Chahal and our miscion, 
our objectives and our experiences, both positive and negative, 
Four School Sisters of St. Francis arrived at this mission in 
1985, with all our good will to get to know and accompany the 
forgotten people. We say thiz because the parish of St. 
Augustine ic one of the most remcte parishes in \Yerapaz, and is 
located adiacent to the municipality of El Estor and the 
departments of Izabal and Peten. As of yet it was not = parish, 
but it belonged to the Parish of St. Mary of Cahabon. In 1984 a 
parish wae established with the name of Saint Augustine, Chahal. 
There were barely any means of communication, no electric lights, 
no potable water, no clinice. There was only one primary school, 
and at that time, the teachers had to answer to the civil 
authorities so that the fathers sent their sons to school. This 
was mainly among the indigenous Q’eqchi (Indian? people. --a 
word in the ancient Mayan alphabet. We visited the homes and 
accompanied the parish priest to some smal] villages or 
communities of @‘eqchi, as they are called. There were &4 
villages. Actually, in 1991, there are 8& communities 
surrounding the Farish of St. Augustine. We decided our presence 
would be to give first priority to the accompaniment to the 
women. The woman is the most marginal and abandoned, without any 
class of education nor preparation. She is not able even to 
speak, and her daughters are given toc the first man they can 
find, even though he may be much colder and we noticed that girls 
of eleven or twelve wears old are married, and many die in 
childbirth. In the first meeting we had with the women fifty-cix 
arrived and we noticed that the motive for giving their daughters 
away at such a tender age was because the grandmothers infused 
them with ideas and they believed that man wae their God and 
would care for them, give them their food and their "cork" (woven 
fabric skirt), 

In this war the grandmothers and the families were relieved 
ot the regponsibility of having mature unmarried daughter. 
They thought that if thew refuzed their daughters hand in 

a 
d 

marriage, they would never ask again. 

Curing this meeting cone woman stopped, spoke and cried, gave 
thanke to God and to the Sistere and ta the Bishop for having 
come to this parish: "Mow we Know that there is a God who loves 
us and who will save us, and now if we live it is not only +or 
man." She spoke publicly in the Q7eqchi Language. In her 
childhood, she was given away at eleven weare of age. Today che 
is almost thirty and she iz a widow with twelve children. 

With respect to the matters of men there wac more formation: 
catechists with their directives, stewards, elders, readers of 
the Word of God, and a few promoters of rural health which were 
formed spontaneously. Only a few of them Knew how to read and 
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write. All of this helped us to drive evangelical activities 
activities and advancement of humans at all levels, Catechists, 
heal th promoters, animators of the home, catechism for children 
and adults, voung people and elderly, with the same themes of 
conscious awareness of human dignity and the integral development 
of the woman. We installed all these systeme in the parish with 
the parish priest, 

Chahal, Alta Verapaz beginning in 1985 until 1988 
1. THEME: EVANGELIZATION! ! t! THE PERFECT WOMAN: 

We achieved the organization of a general meeting of women 
similar similar to that of the Catechists, with their directives. 
Actually, they continued with an annual retreat and monthly 
meetings the fourth Saturday of the month. They met and =til] 
meet, 200-230 married and single Q‘eqchi women. They arrive from 
the communities (small towns) on the outskirts of Chahal. They 
alsc had meetings with and still have with &8 Castilian and 
("eqchi »ouths. From 1988 until 1991 the Castilians have 
diminished and the Q‘eqchi have increased in number. They 
organized themselves in all the small towns (communities) with 
their directives and their capacity (empowerment) at the Diocesan 
level in their own language. The annual retreat for the young 
people is a great passage, because it ig a meeting of Q7eqchi 
»oung men and women. Since 1989 we have not worked directly 
directly with them. We only accompany the married and single 
women to their general monthly meeting. 

11. THEME "== LITERACY 

This was the goal with all the groups of women and young 
ladies. The older women did not accept it after a few months 
thew didnt want to. They said that this was for their children 
and they agreed to allow their daughters to attend. For that 
reason we have opened a boarding house for native Young ladies 
from the small towns, officially in 1989 with 12 »oung Q eqgchi 
women and a primary school. We paid a bilingual teacher. In 
1791 the number was 18 boardere and 20 day pupile who walked from 
their homes each day. The ages are from 15 and up and the 
teaching method used is IGER (The Guatemalan Institute of 
Education for. Adults), 

I11. THEME -- HYGIENE ‘Basic Health) 

The care of the pregnant mother and the prenatal child and 
of the child before and after birth. The firct groups of 198&- 
1788 did not accept theze talks. Especially the women and many 
young women would no longer attend the coursec, In spite of 
euer>thing we were able to do something with the few who starved. 
ble went on to the making of underwear and sanitary pads, 
furnishings (shirts) for the arrival of the baby and in this, 
¥e<, they were happy. Their custom was and still existe, to 
await the naked child without having things prepared. They stil] 
give birth in their homes, with the support of the husband, 
mother-in-law and the midwife. at times, only the husband 
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attends the birth with a little thread to cut the umbilical cord 
and he cuts the cord with a Gillette (shaving razor blade). 
Since 1989-1991 a great change can be seen. They have an 
interest in seeing things improve. We believe that one reason is 
the cholera epidemic (severe--sharp intestinal illness) of 1991 
in Guatemala. The women and the entire population panicked and 
have begun to put into practice that which we had been teaching 
them for years. 

Phe: THEME ‘== NUTRITION 

We offered five courses per year about the importance of the 
three basic groups and preparation of foods, using and assessing 
the products that they have in their communities: e.g. fruits, 
roots and herbs of the mountains. 

\'. THEME -- VEGETABLES 

From 1987 to 1990 we have done everything we can. First a 
small vegetable presentation, with the help of a representative 
of DIGESA (General Director of Agricultural Services). Afterwards 
the men did one in each community from which they had come. The 
men said that everything that deals with the earth is men’s work 
and not woman's work. Because of this neither the women nor the 
voung women were allowed to work in the education about 
vegetables. In 1991 we left them alone to see how they did. & 
few planted the seeds in the midst of their maize tield; The 
majority did not plant anything although in 1990 a qualified 
agricultural official of the Pastoral-Social Office of the 
DCiccese of “Yerapaz, situated in Coban, gave three day classes 
about the conservation of scils, the earth and vegetables. 
Actually only the young G“eqchi from the boarding school work in 
their own garden. We have been careful to pay attention to their 
customs about the appropriate time to plant, with the full moon, 
so that they can take advantage of and value the products of 
their land. Already they have a better preparation for their 
nutrition. 

THEME -- HANDIWORKS ~~ BASIC NEEDLEWORK 

This theme consists of the making of guipiles, an 
embroidered blouse typical of our area, and clothing necessary 
for their families, fabrics and crochet. Their typical fabric 

teen lost for good. This year we sent three young Q7eqchi 
ladies from the boarding house to initiate =a fabrics course in an 
empowering center. Close to the city of Coban in our department 
of Alta Yerapaz., There are six courcec of 45 days each, in a 
three year period; that i= to say, two courses per year. We are 
hopeful that they will be the first to multiply for the future.  



11. BETTERMENT OF SITES 

In view of the fact that the people are poor we could only 
better a settlement of manaca leaves (20 metere long and 7 meters 
wide), with manaca leaves for the roof and trunks for the walls. 
It is a room for handiwork, a small Kitchen and dining room. UWe 
installed a cement floor. Also we built a small dormitory for 
the boarders and a cistern for the rain water. 

MITT. FOOD IN THE BOARDING HOUSE 

The municipality enlarged our property by five cords 
(measurement of area: 1 cord = 4.810 sq. yds.) of land. S50, 
with the help of the boarders, we have vegetables, we harvested a 
little corn, bananas and coffee the first year so that we don’t 
have to buy coffee and the harvest from this vear will cover the 
necessities of next wear. We also have a henhouse and pigs. All 
of thie contributes to a reduction in expenses for food for the 
sisters and the boarders. The fathers of the boarders also help 
us with +toocd, because there are very few that pay the price at 
ten O per month. Nevertheless, during those months when the 

in the families, the fathers 
a not bring anr¥thing to the young women. During this year of 

the municipality is going to give us or sell us 5 blocks of 
t1 block = area of houses between two streets) for 

production of corn and Kidney beans to sustain the boarding 
house, 

PROJECTION FOR 1992: 

For 1992 we will have 45 young women in the literacy 
program: 2&6 boarders and 18 day pupils. In terms of the women 
of the integral formation of the woman program, in the Saint Mary 
of the Angele Center for Feminine Fromoction, we have a total of 
207 women and young women that will participate in 1992 from six 
communities: Siguanija II, San Fernando, Chahal, Chabichoch, San 
Marcas, San Jacinto Chinayu. The number of women assisted will 
be close to 300 total once we finish enrclling them. 
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Parishioners from St. Ann examine letters and pictures from their 

sister parish. 

One year ago, a Church 

community in Terre Haute, 

Indiana “adopted” a much poorer 

parish in the mountains of 

Guatemala. Much more than 

money has changed hands since 

St. Ann Parish and Parroquia San 

Agustin (St. Augustine Parish) 

became sister parishes. 

“Our parish wanted a relation- 

ship, to reach out and get feed- 

back. It has been a process of 

mutual growth,” says School 

Sister of St. Francis Diane 

Drufenbrock. They wanted “a 

people to people exchange,” St. 

Ann parishioners wrote in their 

resolution of friendship last 

December. This relationship is 

also a “sister to sister” exchange. 

Sister Diane represents St. Ann 

Parish and School Sister Karen 

Ramey, a nurse in Chahal, 

represents Parroquia San 

Agustin. 

Part of this exchange included 

a promise by St. Ann Parish to 

support the Sisters’ education 59 

Traditionally girls do not 

receive an education in this 

remote part of Guatemala. 

However, Sisters Karen, Maria 

Sagastume and Albertina Paz 

Anas have convinced families 

that girls also need an academic 

education. 

At present 12 Indian girls live 

with the Sisters and learn 

mathematics, social studies, 

reading and writing in their own 

language and in Spanish through 

the INTERNADO, a radio school 

program. They also learn about 

nutrition, health, hygiene and 

child care. 

St. Ann Parish sent over 

$1,700 over the course of last 
year to support a teacher for 

these 12 girls. While this 

wouldn’t go far in the U.S., in 

Guatemala it paid for the 

teacher’s salary (including 

benefits), dictionaries, 

encyclopedias and testing fees!  



Sister Parish Fiesta 

  

St. Arn-Paroquia San Agustin 
Welcome Sr. Karen Ramey 

Picnic: June .22. 5:00 

Home of Bob and Maggie Pabst 

Reflection: June 23, 9:30 

Parish Hall  


