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Pastoral Project 

Proposal 

"We know who we are. We have a common 
heritage. We are sons and daughters 
of Africa. Our ancestors were born 

into a culture that was rooted in a 
value system that honored history, 

faith, and family. Today we wish to 
affirm this identity and these same 
values. We look to our Church to 

support us and to celebrate that 

God's power is at work in and through 
us." (National Black Catholic Congress) 

   



Identification of the Pastoral Concern 

Theology is the expression of a people's relationship 

to God and God to them. The Black approach to theology is 

rooted in a positive self-identification and affirms Black 

history and includes this people's destiny in faith. Thus, 

to speak of Black in the context of the Church is to view 

Black Americans as a people who have their own history, who 

have their own expressions, traditions, and culture. Being 

Black in this country and in the Church in America can give 

a profound validity to a singular understanding of racism 

and to the value of their contribution in dealing with it. 

This experience gives Blacks a highly sensitive perspective 

of Christian life. 

Black theology has a two-fold task. First it seeks to 

give a Black articulation of the Christian faith, and secondly 

it strives to give a Christian interpretation of the Black 

Experience. In the first task blackness and Christianity 

are incorporated and harmonized. The second task begins with 

a Christian faith concept which in the Black Experience is 

termed "Imani." This faith is the sustaining force of Black 

life in America. The traditional Black Church with its em- 

phasis on the saving presence of God throughout history and 

focused on Christ as Liberator, has been the backbone in this 

people's struggle for freedom. "Imani" means to believe with 

all one's heart in God, in parents, in teachers, in leaders, 

and in the affirmation of their people as well as in the 

righteousness and victory of their struggles. 

The precise emphasis that Black Catholics make, as 

Black Catholics is telling the Church, "We want to be Catholic 

and we want to be Black. We want to be recognized for our 

heritage, our life-style, and our own unique experiences. 

This is a pastoral need in our Church today. 

Black Catholics need to be made aware that they are 

esteemed and valuable components of the Body of Christ. 

They are not just an oppressed, rejected, and despised 
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people but a people in search of integrity that is willed by 

God and provided for by Jesus Christ. Black pastoral theol- 

ogy seeks to reflect these very issues in the development of 

the Catholic Church in the Black community. 

Some of these questions, indeed, need to be considered. 

What is the level of commitment of the Church to the develop- 

ment of the Catholic Church in the Black community? Does 

the Church appreciate the value and importance of Black 

Catholics as Black Catholics value themselves? What can be 

provided for the Black Catholics so that they are truly aware 

of how valuable they really are? 

Some reflections for an evaluation of some of the areas 

of concern for the status of Black Catholics within the 1o0- 

cal Church need to be considered. These considerations would 

include the perception of the quality of the faith of Black 

Catholics and their perception of evangelization. 

Evangelization means reaching out to the Black community 

in a variety of ways whether it be from door-to-door contacts 

to maintaining quality Catholic schools to networking with 

other Black Churches. Evangelization in the Black community 

also means changing the image of the Catholic Church as a 

"white" institution. Visible Black leadership on both a na- 

tional and local level and the incorporation of Black cultural 

elements into the liturgies can do much to help change this 

total "white" image of Church. 

In reaching out to those who are not members of the Church 

and to those who are "fallen away" members, Black Catholics 

want to be able to present a simple and clear presentation 

of Church teaching. People need to be made to feel welcome 

and many times this can be accomplished with renewal programs 

or revivals. Their quantitative and qualitative stability 

within the Church is also an important issue. In their es- 

timation, liturgical worship really makes the parish effective. 

Black liturgies and Black styles of music and preaching differ 

greatly from the experiences found in the "white" Church. 

In the "black" Church for instance there is a conscious  
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effort made for nurturing and for affirming of the membership 
through the music and preaching. There is a full and lively 
participation where, for example, the congregation claps in 
agreement or individuals simply proclaim their "Amens." At 
times the animated spirit of the celebrant encourages this 
participation with a simple statement such as "Amen Church?" 
or "Let the Church say Amen!" Serious attention to Catholic 
liturgical heritage and African-American heritage is evidenced 
through the worship itself or in the environment of the 
liturgical service. 

The development of the Catholic Church in the Black 
community must be regarded as being in the best interest of 
the whole Church and not solely for the benefit of Black 
people either because they have much to offer to the 
heritage of the Church. For too long a time Black Catholics 
who worshipped in the "white" Church had no identity. They 
were merely participants in what the "white" Church had to 
offer. It might also be added that at times they were 
allowed to participate only as "second class citizens." 

However, they do have an identity and it is the African- 
American identity which is filled with a richness that can be 
shared with the whole Church. Their cultural heritage also 
elicits an appreciation for what the Black culture has to 
Offer. This is still not widely known or accepted today 
but its beginnings have taken root and in time to come it 
will be respected and recognized for the valuable contribution 
that it is for the entire Church. 

Sufficient attention must be given to the issue of 
racism as a moral evil which is blasphemous against God's 
wisdom. Racism is unjustly injurious to the person who is 
the object of it, and it also corrupts the person afflicted 
with it when this person chooses to disseminate it. 

It is a significant concern that efforts be made for 
full ecclesiastical stature for and inclusion of, Black 
Catholics at every level of Church life. This would include  
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the employment of liturgical options which would be cogni- 

zant of and a response to Black awareness and Black presence. 

This would also include appropriate devotional experiences. 

Educational experiences for Black adults and youth to 

enrich their faith should be enhanced, expanded, and 

intensified. Catechesis is a form of the ministry of the 

Word for it proclaims and teaches. This educational exper- 

ience needs to be moved toward creativity and flexibility in 

order to meet the needs of the hard times and to empower hope 

for the future. 

Pastoral theology should include the communal aspects 

of the Black experience, the Black experience in its 

dynamics of being, self-identity, and self-affirmation; The 

Black experience with its dynamics of faith, morals, values, 

and prayerful reflections are gifts to be valued. 

So powerful is the history, the message, and the 

relevance of the classic Black experience that our most 

challenging pastoral task is to make the presently evolving 

Black experience as meaningful as possible. This can be 

accomplished in terms of the values of this experience and can 

be shared with the staff and the community at large. 

The purpose of this project is to serve this African- 

American community in New Orleans through the Black experience 

as an integral part of the home, Church, school, and the 

community at large. In walking the "faith journey" together 

we have the opportunity and the privilege of sharing and 

learning from one another. 

 



The Plan of Action 

The plan of action for this pastoral project takes into 

consideration the needs of the community of St. Mary of the 

Angels Parish in New Orleans, Louisiana. This all Black faith 

community has been and will continue to be involved in the 

implementation of this plan. In this particular situation 

a shared base of experience has been established. The under- 

standing of what these experiences might be will be reflected 

upon by the participants of the core group. Questions need to 

be raised and judgments of or lack of these experiences will 

be formulated. This is the manner in which commitments to the 

dynamics of this project in this particular community have been 

determined. 

Members of the community have been asked to serve in the 

capacity of a core group to organize, refine, and participate 

in the accomplishment of the plan of action. This project will 

be completed over a two year period. 

The core group is composed of the following members: 

Friar David Donovan Associate Pastor 

Sister Georgia Acker Principal of the School 

Mrs. Helen Perkins School Staff 

Mr. Jesse Watley School Parent 

Mrs. Cheryle Tolliver School Parent 

Sister Geraldine Hoye Director of Religious Education 

Mrs. Raynetta Martin Religious Education Staff 

Mr. Dan Cavelier Religious Education Parent 

Mr. Perkins Boussard Parishioner 

This core group meets on a regular basis in order to help 

facilitate the project. This group will prepare the gather- 

ings, find ways of inviting people to join, and make changes 

and adjustments as the series progresses.  
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The major components of the education plan consist of 

four major topics. The topics are as follows: 

"Culture Contributions: The Black Experience 

of Enrichment" 

"Pastoral Theology: A Reflection in Black" 

"Church Presence in the Black Community: 
A Contemporary Kaleidoscope" 

"Black Spirituality: The Concept of Black 
Self-identity and Valuing the Black 

Experience" 

Each topic will be regarded in the light of its goals, ob- 

jectives, and action plan. A theological reflection will 

accompany each section. 

The first topic, "Culture Contributions: The Black 

Experience of Enrichment," will be treated in its entirety. 

The other sections will be included in the addendums as they 

will be used at a future date. 

Each section will be evaluated with the use of specially 

designed evaluation sheets given to the participants and those 

involved in the core group upon the completion of each topic. 

These evaluation sheets will also have a place for suggestions 

etc. 
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A 

Theological Reflection on the 

Black Experience of 

F aith 

"How is it possible to deal with the center 
of the Black experience and history ... 
without coming to terms with the most 
visible faith of the people?" 

James H. Cone  



"Cultural Contributions: The Black Experience of Enrichment" A Theological Reflection on Evangelization 

The Black culture is a culture that is informed by faith. 
African-American spirituality is based on Scripture. The Bible 
is their story and is a promise of hope. The message in 
Scripture is a challenge and the Scriptures are immersed in 
the past, a past filled with oppression and pain. The Black 
people heard this message and learned to celebrate even in the 
midst of SOrrow. They learned to hope in the midst of despair 
and to fight for freedom in the face of obstacles. This 
precious heritage is now being told from the mountain tops. 
The cultural contributions which are reflected in the Black 
experience are highlighted and underscored in the concept of 
evangelization. 

The Holy Spirit calls everyone to the work of evangelization. 
To spread the Word is great joy. For African-Americans it goes 
back to the Ethiopean eunuch, the treasurer of the African 

queen, and it is expressed in the Book of Acts when this 
eunuch was baptized by Philip. "When they came out of the 
water, the Spirit of the Lord snatched Philip away and the 
eunuch saw him no more, but continued on his way rejoicing" 
(Acts 8:39). It is in this spirit of joy that our Black brothers 
and sisters share the Good News of their faith among themselves 
and with others. There is an enthusiasm in the manner in which 
Scripture is shared in the Black community. They too can confess 
with St. Paul: 

"Yet preaching the gospel is not the subject 
of a boast; I am under compulsion and have 
no choice. I am ruined if I do not preach 
it" {1 Cor. 9:16) 

For the people of the Black culture evangelization is a 
serious call which demands a response. A genuine spirituality 
and sense of responsibility to share their cultural contributions 
through evangelization is born out of past oppression but continues 
today for Black people living in a racist and capitalistic country. 

—T  
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In a situation such as this putting on the Lord Jesus 

Christ within the context of the spiritual and physical vio- 

lence has become a struggle. This has been and continues to 

be an integral part of the Black experience. 

Evangelization however, means not only preaching but 

witnessing. It is not only conversion but renewal and this 

renewal is a daily commitment. It is the building up of com- 

munity - hearing the Word and sharing it. 

Pope Paul VI issued a call to the peoples of Africa when 

he spoke to the people in Kampala in Uganda urging them to 

give their gifts of "Blackness" with the whole Church when 

he says: 

"If you are able to avoid the possible dangers 

of religious pluralism, the danger of making 
your Christian profession into a kind of local 
folklore, or into exclusivist racism, or into 
egoistic tribalism or arbitrary separatism, then 
you will he able to remain sincerely African even 
in your own interpretation of the Christian life; 
you will be able to formulate Catholicism in terms 
congenial to your own culture; you will be capable 
of bringing to the Catholic Church the precious 
and originial contribution of "negritude," which 
she needs particularly in this historic hour." 

("To the Heart of Africa" Address to the Bishops 
of the African Continent at the Closing Session 
of a Symposium held in Kampala, Uganda), The 
Pope Speaks, vol. 14 (1969), p. 219. 

These words of Pope Paul VI ring clear for the African- 

Americans today and offer them the same challenge of sharing their 

gifts. It is a challenge for all Black people to be evangelizers. 

These gifts to be shared are rooted in their African heritage 

and all obstacles to evangelization so that these gifts may be 

shared must be overcome. 

In grateful remembrance for their own evangelization the 

Black Bishops set forth this reminder to all: 

"We remember, especially that those of us who have 
gone before us strong in the Faith and steadfast 
in their personal conviction. If we have reached 
adulthood in the fullness of the age of Christ, it 
is most of all thanks to our fathers and mothers and 
all our ancestors who kept alive an unflagging com- 

mitment to Christ and to his Church throughout the  
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bitter days of slavery and the troubled time of 
racial segregation. Their faith was passed on 
to us despite the peculiar structures of racism 
and bondage that marred the Catholic Church in 
America in an earlier time" (Black Bishops Pastoral 
D. 3). 

The Church itself has been commissioned to proclaim the 

Word. The Black experience includes the importance of this 

injunction. It is not the word of the evangelizer that is 

being preached but that of God and the one proclaiming this 

Word is forever grateful for the opportunity to do so. "And 

for this reason we too give thanks to God unceaseingly, that 

in receiving the Word of God from hearing us, you received not 

a human word but, as it truly is, the Word of God, which is 

now at work in you who believe" (1Thes 2:13). It is a 

Gospel that is to be proclaimed to all people, all races, and 

all cultures. "Go into the whole world, preach the Gospel to 

every creature. He who believes and is baptized shall be 

saved; but he who does not believe, will be condemned" (Mk 16:15). 

The Gospel is a message of salvation showing forth the glory of 

Christ and must be announced to every creature under heaven 

{Col 1:23). 

In the "Declaration on Religious Liberty" found in Vatican II 

Dignitatis Humanae we read that the Church on earth is by its 

very nature missionary. Without a doubt the Holy Spirit was 

at work in the world hefore Christ was glorified. On the day 

of Pentecost however, he came down on his disciples that he 

might remain with them forever; on that day the Church was openly 

displayed to the crowds and the spread of the Gospel among the 

nations, through preaching, was begun. Finally, on that day 

was foreshadowed the union of all peoples in the catholicity 

of the faith by means of the Church of the New Alliance, a 

Church which speaks every language, understands and embraces 

all tongues in charity, and thus overcomes the dispersion of 

Babel ("Decree on the Church's Missionary Activity p. 816). 

In the Black experience the Good News of this Gospel is 

the message of liberation. "You will know the truth," Jesus 

said, "and the truth will set you free” (IJn.8:32). No one 

could understand this sentiment better than those who have  
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experienced the denial of freedom. This is a gift which Black 
people can share with the whole Church. This is the responsi- 
bility that freedom brings: to teach to others its value and 
work to see that its benefits are denied to none. 

Evangelii Nuntiandi ("On Evangelization in the Modern 
World, 1975). The document links the mission of the Church 
with Jesus' proclamation of the Kingdom of God, as "liberation 
from everything that oppresses man, but which is above all 
liberation from sin and the Evil One (#9). Just as Jesus 
accomplished this proclamation in works as Vell as in word, 
so is the Church called to be a servant as well as a herald 
of the Gospel. "Evangelization would not be complete if it 
did not take into account the unceasing interplay of the 
Gospel and of man's concrete life, both personal and social" 
(#29). "Thus, the Church strives always to insert the Christian 
struggle for liberation into the universal plan of salvation 
which she herself proclaims" (#38). 

In Redemptor Hominis Pope John Paul II is concerned with 
the dignity of humankind, rooted in the saving work of Christ. 
The Church is enjoined to be a constant champion of human 
dignity, consistent with the teachings of the Second Vatican 
Council and especially of its Declaration on Religious Freedom. 

  

"The Church's fundamental function in every age and particularly 
in ours is to direct humankind's gaze toward the mystery of God, 
and to help every person to be familiar with the profundity of 
the redemption taking place in Jesus Christ" (#10). The good 

news which this document declares is that we are all indeed 
worth something, a concept which for many years has been foreign 

to people in the Black culture. 

As a people, Black people are deeply committed to 

reconciliation. It is a value that comes from their Black 

heritage and is deepened by their belief in the Gospel teaching. 

Reconciliation does not come about at the cost of putting another 
down but is born of equality that is mutually perceived. This 
is what justice is all about. Without justice there can be no 
reconciliation. Justice protects the rights of others and  
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is the responsibility of all people. The Black experience 

extols the responsibility of safeguarding cultural identity 

and cultural values. In doing this, the cultural values of 

others are to also be considered and respected. From this 

comes the concept of Christian love. 

"But now in Christ Jesus you who once were 
far off have been brought near through the 
blood of Christ. ‘It is he who is our peace, 

and who made the two of us one by breaking 

down the barrier of hostility that kept us 
apart"(Eph 2:13-14). 

The desire for reconciliation among the Black community 

is a precious gift for reconciliation is the fruit of liber- 

ation. It is the Black community's contribution to the build- 

ing up of the Church in America and in the world it is an 

agent for change. The peace of reconciliation is the fruit 

of justice. 

The document, Pastoral Constitution on the Church in the 
  

Modern World addresses the dignity of the human person created 

in the image of God (#12), the dignity of the moral conscience 

(#16), the excellence of freedom (#17), the social nature of 

human existence and or our destiny (#24), the interdependence 

of person and society (#26), the need to promote the common 

good for the sake of human dignity (#26), respect for persons 

(#27), their fundamental equality as the basis for social 

justice (#29), the value of all human activities because of the 

redemption (#34), and the missionary responsibility of the 

Church to attend to these values and principles (#40-45). 

The same insistence on human freedom and justice is resounded 

in the council's Declaration on Religious Freedom, a freedom 
  

that belongs not only to individuals but to groups (#4) and 

that is always subject to the common good (#7). 

The social mission of the Church is even more explicitly 

articulated in the document Justice in the World: 

"Action on behalf of justice and participation 
in the transformation of the world fully 
appear to us as a constitutive dimension of 
the preaching of the Gospel, or in other  
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words, of the Church's mission for the re- 
demption of the human race and its libera- 
tion from every oppressive situation" 
{ Introduction, par. 6). 

And later on the same declaration applies 
the principle to the Church, itself with 
the statement, for "anyone who ventures 
to speak to people about justice must 
first be. just in their eyes" (III par. 2). 

Black Spirituality also has its gifts to offer to the 

evangelization process. All peoples and all cultures have 

been molded by the Holy Spirit who has distributed these 

gifts. 

"There are different kinds of spiritual 
gifts but the same Spirit; there are 
different forms of service but the same 
Lord; there are different workings but 

the same God who produces all of them in 

everyone" (1Cor 12: 4-6). 

Prayer is spontaneous and pervasive in the Black tradition. 

Since God's presence is everywhere, everywhere is the place for 

prayer. Black Spirituality means "letting go" and letting God." 

God's power in each person calls forth each person to work for 

evangelization in the modern world. 

Black Spirituality is holistic and there is no division 

between intellect and emotion, spirit and body, action and 

contemplation, or individual and community. In keeping with 

the African heritage this holistic spiritual approach is in 

accord with the Scriptures and contributes greatly to evangel- 

ization today. St. Paul wrote to Timothy, "Everything God 

created is good, nothing is to be rejected when it is received 

with thanksgiving” (1Tm 4:4). 

The gift of joy is also vital to Black Spirituality and 

to the Black experience. It is a celebration expressed in 

movement, song, rhythm, feeling, color, sensation, and in ex- 

altation and thanksgiving. It is a joy that is a sign of faith 

and hope. It does not provide a vehicle to escape from reality 

either no matter how harsh this reality may be. It is a joy 

that comes from deep within one's soul. 

"TI tell you truly: you will weep and mourn  



while the world rejoices; but you will 
grieve for a time, but your grief will 
be turned into joy" (Jn 16:20). 

This joy is because of a conviction that when trouble 

comes God will be present. This joy is handed down from the 

teachings and the wisdom of the elders, the mothers and the 

fathers of faith. If the message of evangelization is the 

"Good News" about Jesus then this is a cause for great rejoicing. 

This gift is so needed if one is to evangelize in our time. 

In Black Spirituality no one stands alone. Black Christian- 

ity is a social reality and living community is one of its major 

components. This dimension permeates the Black experience of 

liturgy and worship. 

"The body is one and has many members, but 

all the members, many though they are, are 
one body; and so it is with Christ. 

If all the members were alike where would 

the body be? There are, indeed, many 
different members, but one body. The eye 
cannot say to the hand, "I do not need you," 

any more than the head can say to the feet, 

"I do not need you." Even those members of 
the body which seem less important are in 
fact indispensible. 

God has so constructed the body as to give 
greater honor to the lowly members, that 

there may be no dissension in the body, 
but that all members may be concerned for 
one another. If one member suffers, all 

the members suffer with it; if one member 
is honored, all the members share its joy. 
You then, are the body of Christ"(1Cor 12:12; 
19-21; 24-27). 

Community means social concern and social justice also 

when evangelization is of primary concern. "I assure you, 

as often as you did it for one of my least brothers, you 

did it for me” (Mt 25:40). In the Pastoral Constitution 
  

on the Church in the Modern World #29 it is written: 

Forms of social or cultural discrimination 
in basic personal rights on the grounds of 
sex, race, color, social conditions, language, 
or religion must be curbed and eradicated as 
incompatible with God's design. 

Furthermore, while there are rightful differences  
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between people, their equal dignity as persons 
demands that we strive for fairer and more 
humane conditions. Excessive economic and social 
disparity between individuals and peoples of the 
human race is a source of scandal and militates 
against social justice, equity, human dignity, 
as well as social and international peace. 

It is up to public and private organizations to 
be at the service of the dignity and destiny of 
man; let them spare no effort to banish every 
vestige of social and political slavery and to 
safeguard basic human rights under every politi- 
cal system. And even if it takes a considerable 
time to arrive at the desired goal, these organ- 
izations should gradually be brought in harmony 
with spiritual realities, which are the most 
sublime of all. 

The words of Jesus and the words of the Church's tradi- 

tional documents cut through any supposed tension between 

secular concerns and the sacred. The Black experience is a 

spiritual heritage that embraces the total human person and 

the cultural contributions benefit the whole Church. 

This reflection also gives tribute to the experiences 

of enrichment which the Black community provides. The re- 

mainder of this theological reflection will take these ex- 

periences into consideration. 

Evangelization in the Black experience is a call and a 

response. The Black community believes that Black people need 

to evangelize themselves as well as to evangelize the community 

at large. As a part of their cultural heritage they freely 

share their stories and testimonies with one another in the 

context of their worship. After all biblical witness is ex- 

emplified in the writings of Paul as he shared his life, jour- 

neys, afflictions, and joys. Testifying may be somewhat new 

for some contemporary Christians but in the Black experience 

it is traditional and a part of their faith journey. There 

is a richness in this communal storytelling experience. 

Testifying services in the Church are done amidst sing- 

ing, shouting, hand waving, and rejoicing in the community that 

is gathered. Persons moved by the Spirit, for example, stand  
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and tell the whole congregation that it pays to serve Jesus. 

"God is the only way out of a no-way!" 

In support of this testimony members of the assembly call 

out their "amens!" At times people are moved to tears by a sis- 

ter's or a brother's story. Sometimes folks stomp their feet, 

wave their hands, and even jump for joy. People get up and 

move around the Church at will. These are the times when these 

oppressed people can release burdens, fears, pains, questions, 

or joy. For Black people these experiences within the life of 

the Church-family are both emotional and spiritual. 

In our Church this testifying was witnessed in the Parish 

Revival Services for both the youth and adults. The Church was 

filled with Gospel music performed by various invited groups. 

Guest preachers from the Hazel United Methodist Church, St. 

Joseph Free Baptist Church, the True Vine Baptist, the First 

Evangelist Missionary Baptist Church, and our Church proclaimed 

the Word. Besides the Gospel Choirs from the area Churches there 

were dance movements performed to the beat of African drums by 

the Sacred Dance Ministry of our parish. The congregation 

clapped and swayed to the music as a sign of affirmation. The 

Church was "rocking with the Spirit." People jumped, clapped, 

danced and were over-whelmed with expressed emotions. One of 

the gentlemen spoke in tongues which truly sounded like some 

type of African dialect. No one was inhibited when it came to 

expressing their faith in God. One cannot help but being caught 

up in the celebrations of this culture. The doors of our Church 

are always open to visitors from other denominations. Welcoming 

hands are extended to all who wish to come and they do come. 

The liturgical celebrations are expressions of the Black 

African-American culture toobecause they consist of indigenous 

music, dialogic preaching which is so enriching and effective, and 

spontaneous prayer. Congregational members bring along family and 

friends from other Black Churches. In the Black culture there is 

a suspension of time and the services are very long. One can also 

witness the freedom of expression, body movement, and spoken  
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testimonies of conversion. Visual symbols are used in the pre- 

pared environment such as the drums, African artifax, and the 

use of the traditional "kinta" cloth for vestments and altar 

decorations. This cloth is of a very bright and vibrant color. 

What makes this worship fundamentally Black is that Black 

life arises from and shares in a common history, a common ex- 

perience, a common struggle, a common culture, and a common 

soul. These people feel they are able to sing the Lord's 

song in a strange land" (Psalm 137:4). 

In the Black heritage the music expresses the communal 

nature of the Black experience. Black people feel that they 

are not alone in their struggle. It holds in tension the em- 

phasis on this world and the expectation of the world that is 

to come. It balances freedom of spirit and liturgical restric- 

tion where spontaneity is tempered with a sense of order and 

meaning. 

The music which is an important component in Black worship 

is not an end in itself. It is to serve the ritual action and 

is to assist and minister to the community of believers. It 

is in accord with our Catholic teaching also. 

These experiences of the Black community provide fertile 

soil for sowing the seeds of faith and evangelizing the community 

at large with the sharing of gifts with others. This is evidenced 

in the ecumenical services held here. This year's theme is 

"We've Come This Far By Faith." This theme was chosen for the 

25th Anniversary year because it is read in the letter to the 

Hebrews that, "Now faith is the substance of things hoped for, 

the evidence of things not seen" (Heb 11:1). 

Our guests for the fall service were the Missionary Baptist 

Congregation of New Orleans East. Our two Churches do a lot of 

sharing and praying together. The Associate Pastor there, 

Rev. Albert Spriggins is the husband of one of our active 

parishioners. Both our Pastor, Father Michael Doerflein and 

their Pastor, Rev. Willie Mc Clendon spoke to the assembly. 

The service included testimonies given by the members of  
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the assembly, musical selections from St. Mary of the Angels 

Senior Choir, the Galilee Gospel Choir from the Missionary 

Baptist Church, and congregational singing. 

This is what evangelization is about. It is strength 

rooted in faith and trust in God, families, and caring for one 

another with a willingness to sacrifice for survival and success. 

My core group evaluated the process of evangelization so 

well in our brainstorming sessions. They were realistic in 

admitting that it takes time and effort and energy to reach 

out to others in the secular world as well as in the Churches. 

But they do feel the call to make this investment of sharing 

their faith with others so they too may feel the strength that 

comes from believing in Jesus. 

Racism today is more subtle but it is still there acting 

as a destructive force from within and without. But together 

as a community of faith this too can be overcome. The call 

for evangelization needs to meet the full spectrum of the needs 

of the community. The needs are numerous and include poverty, 

unemployment, homelessness, sickness, and an increasing dis- 

array of family life caused by drugs, alcohol, and violence 

in the streets of the neighborhoods. 

All this input has been a valuable treasure. It is a store- 

house of sustaining energy which helps to combat our very neigh- 

borhood problems that oppress and demoralize our people. All 

of us are working hard, together, to instill faith, to offer 

hope and to activate love in the lives of the people in this 

area who are lonely, poor, scared, and oftentimes victimized. 

Yes, "Whatever we do for the least of God's people we are doing 

it for cod." 

oon and very Soon, 

we are goih' To S¢¢ 

The King? Hallelujah: 
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Implementation 

of the Pastoral Project 

  

  

"These are gifts that are a part of an 
African past. For we have heard with 
Black ears and we have seen with Black 
eyes and we have understood with an 
African heart. (Black Bishops' Pastoral)  
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You are invited... 

Please join us for two evenings of faith sharing 

and discussion. It will be an opportunity to 

discuss the Black Bishops' Pastoral What We Have 

Seen and Heard and to share your story. 

Dates: OCTOBER 16, 1991 
OCTOBER 30, 1991 

7:00 - 9:00 P.M. 

St. Mary of the Angels Gym 

2225 Congress Street 
New Orleans, LA 70117 

If you are interested please call: 

Sister Geri 945-3186 

948-7526 

Deadline: OCTOBER 4, 1991 

"The Bishops' Pastoral is a blueprint for evangelization. 
Let's take jit into our hearts!" 

| 

de 
> 
a 

1D 
a 

" 
i 

Ee 

Pp 
1 

4 
# 

DD 

B 
w 

wm 

RK 
» 
% 

Bb 
¥ 

¥ 
9 

¥ 

* 

¥ 
# 

B   
or 

OOO 
  
         



Implementation of the Pastoral Project 

On September 4, 1991 the core group for the pastoral pro- 

ject, "The Black Experience in the Kaleidoscope of Contemporary 

Pastoral Concerns" came into existence. The nine people who 

were asked to serve on the committee came from a variety of 

backgrounds and experiences but all had one common goal. This 

goal was a willingness to put forth the time and effort to 

walk the spiritual journey with other interested members of the 

community by sharing their gifts and stories with others. Each 

person asked to serve on this core group is actively involved 

in some phase of the total life of the parish either in the 

RCIA, the parish school, the religious education program, the 

children's ministry commission, youth ministry, the parish 

council, or on the worship committee serving as lectors or 

eucharistic ministers. 

At this first organizational meeting a general overview 

of the two year program was presented. This was a necessary 

part of the planning because the group was asked to make a two 

year commitment to the implementation of the project. 

Each phase of the project would be presented in two meet- 

ings in the Fall and two meetings in the Spring. This would 

also involve two or three core group meetings previous to the 

general sessions for planning and one meeting after the sessions 

to evaluate the gatherings. 

The core group was very excited about the project and said 

they would be willing to make the commitment to it because they 

viewed it as a valuable parish growth process and educational 

opportunity. A program of this type had never been offered to 

the parish and they felt with this being the 25th anniversary of 

the parish it would lend itself well to the on-going activities for 

the year. 

Our first task was to plan how we would prepare for the 

first two sessions. Each member of the group received their 

copy of the Black Bishops' Pastoral, "What We Have Seen and Heard." 

A brief explanation of what the theological reflection would 
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entail was introduced. The group decided that we would "brain- 
storm" each phase regarding Scripture, tradition, and experience 
and I would write up the theological reflection using their input. 
This group was very well versed in the Scripture and experience 
phases and I worked more on the tradition section using the 
Vatican Council II - The Conciliar and Post Conciliar Documents. 
It was really an enlightening experience for all of us. 

Once the returns were made on who would participate in the 

sessions from the community, the core group decided to divide 
up the names and visit these people personally to present them 

with their own personal copy of the pastoral. Each person was 

asked to read the pastoral for the group discussion. 

Twelve people joined the sessions and the core group set 

up the small groups. The main topics to be discussed were the 

gifts of Black Spirituality and their relationship to Evangelization. 
There were four groups formed with five participants in each group. 

The main topics included the following: 

"Black Spirituality Is Contemplative" 

"Black Spirituality Is Holistic" 

"Black Spirituality Is Joyful" 

"Black Spiritualtiy Is Communitarian" 

Each small group was given a set of questions. After discussing 

them in the small group a presentation of the discussion was 

shared with the large group. Time was allocated for questions 

and comments. 

For the second session, the core group seached out four 

community members to share some aspects of their life regarding 

their Black Christian heritage or experiences within the community. 

The evening was very enriching and at times touching and even 

emotional. People were very open with their disclosures and 

discussions. 

The core group gatherings were held on September 11th, 18th, 

and 25th. The visits to the participants were made between 

October 4th and 9th. The official sessions were held on  
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October 16th and 30th. Details of these sessions and brief 

summaries are included along with an evaluation summary. 

Session One - List of Discussion Groups 

Group 1 Group 2 

Sr. Georgia Acker (Facilitator) Dan Cavalier (Facilitator) 
Henrietta Porter (Reporter) Kaprena Chaisson (Reporter) 
Perkins Boussard Helen Perkins 
Thelma Robinet Harold Evans Sr. 
Royal J. Robins Eldridge D. Jackson 

Group 3 Group 4 

Jesse Watley (Facilitator) Cheryle Tollivar (Facilitator) 
Janelle Battiste (Reporter). Bobby Wilson (Reporter) 
Diedra Williams Friar David Donovan 
Raynetta Martin Bennie Amos 
Alorende Esteen Freddie Johnson Jr. 

Program Facilitator 

Sister Geraldine Hoye 

 



Cultural Contributions 

The Black Experience Of 

Enrichment 

"The story of the Black Catholic 
community in the United States begins 
with the story of the Catholic Church 
in Africa. The community itself begins 
with the first baptized Black and it 
continues with faith and hope and not 
a little love as the image of God 
revealed in Black." 

Rev. Cyprian Davis  



"Culture Contributions: The Black Experience of Enrichment" 

Goals: 

-to study the cultural values and contributions of 
Black Catholics to American Catholicism 

-to become knowledgeable of the Black Bishops' letter 

on evangelization entitled "What We Have Seen and Heard" 

-to develop a deeper appreciation of Black history from 
its roots to its contemporary development 

Objectives: 

-to enable people to capture the excitement and spirit 

of their Black heritage through a study of the Bishops’ 
Pastoral 

-to generate an interest in the historical and contempory 
realities of African-Americans and their contributions 

to the Catholic faith 

-to provide a historical connection of the Black experience 
to the Church through taped informative interviews with 
historians and Scripture scholars with topics on Black 
heritage, African presence in the Bible, and Black saints 
viewed as the African roots of the Church 

of Action: 

1: Pastoral: "What We Have Seen and Heard" 

1. Each participant will be visited by a member of the core 
group and be presented with a copy of the pastoral, 

"What We Have Seen and Heard" for their reading prepara- 
tion. 

The organized study groups will review and discuss 
the pastoral (the organization of said groups will 
be the work of the core group) 

Each group will be assigned a set of reflection 
questions for the small group sharing 

The small groups will present a brief summary of their 
discussion to the large group 

Large group discussion will be held with a time for 
questions and comments 

2)  
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The African Creed will be prayed by the group 

do///e AN AFRICAN CREED MNVOP 

We believe in the 01d High God, 
Who out of love created the beautiful world and 
everything Good in it. 
He created people and wanted them to be happy in 
the world. 

God loves the world, 
And every nation and tribe on the earth. 
We have known this High God in the darkness. 
And now we know him in the light. 
God promised in the book of his word, the Bible 
That he would save the world and all nations and 
tribes. 
We believe that God made good his promise by sending 
his son Jesus Christ, a man in the flesh, a Jew by 
tribe, born in a little village. 
Who left his home and was always on safari doing 
good, 

Curing people by the power of God, 
Teaching them about God and humanity, 
Showing that the meaning of religion is love. 
He was rejected by his people, 
Tortured and nailed hands and feet to a cross, 
and died. 
He lay buried in the grave, 
But the hyenas did not touch him. 
And on the third day he rose from the grave. 
He ascended to the skies. 
He is Lord. 
We believe that all our sins are forgiven through him. 
All who have faith in him must be sorry for their sins, 
Be baptized in the Holy Spirit of God, 
Live the rules of love, 
And share the bread together in love, 
To announce the good news to others until Jesus 
comes again. 
We are waiting for hin. 
He is alive. He lives. 
This we believe. 
AMEN + 

Social  



Topics For Small Group Discussion 

GROUP 1 "Black Spirituality Is Contemplative” 

Within the Black tradition prayer is central and Black 
Spirituality senses the awe of God's presence everywhere. 
A vital intimacy and closeness exist between God and his 
people. Black people have learned to surrender to God's 

love, which means that they allow God to work through 
them. This sense of God's power is what calls them to 

the work of evangelization. 

Questions for reflection: 

1. As I look upon my relationship to the Lord, 
when do I recall first hearing the Word of 
the Lord? 

Who shared it with me? 

How old was I? 

Did the person or persons who shared the 

Word of the Lord do so intentionally, or 
did it seem to flow from who they were? 

GROUP 2 "Black Spirituality Is Holistic 

Black Spirituality involves the whole person body and 
soul, intellect and emotion, action and contemplation, 
individual and community, and sacred and secular. 
This spirituality is in accord with the Scriptures and 
the doctrine of the Incarnation. It is reflective of 
their belief in Jesus, the Christ who is both human and 
divine. Black people believe that through its restoration 
of that which is human and its reaffirmation of the grandeure 
God, the holistic dimension offers a solution to ....the 
progressive dehumanization brought about by a technocratic 
society. 

Questions for reflection: 

1. How have I responded to having heard the Word 

of the Lord? 

Has it in some way made me who I am? 

Has it caused me to feel that I share more 

deeply in the struggles and joys of my Black 

brothers and sisters? 

GROUP 3 "Black Spirituality Is Joyful" 

In the Black tradition joy means celebration as it is 
expressed in movement and song, in rhythm and feeling,  
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and color and sensation. The bresence and proclamation Of the Word is celebrated. This joy is a result of knowing that no matter how hard it is in time of trouble the Lord is there and will lead those who come to him. This is a truth that has been handed down from the wisdom of the elders from the mothers and the fathers. It is important to share the "Good News" with great Joy. 

Questions for reflection: 

1. How have the Scriptures been a source of con- solation and joy in my life? 
2. How have the Scriptures been a source of challenge in ny 1ife? 

3. How have I responded to the challenges they call forth? ; 

GROUP 4 "Black Spirituality Is Communitarian"® 

Community is a major component found in Black Spirituality. In the African culture the "I= takes on the meaning of "we." It is in the context of the community that an individual's identity is found. This communal dimension of Black Spirit- uality breaks down any barriers of competition which is SO prevalent in our society today. The communal dimension is also found in Black worship and the experience of Liturgy. But this spirit also touches on social concern and justice issues. Black Spirituality never excludes concern for human suffering or other people's needs. 
Questions for reflection: 

1. How do we as a faith community, continue to 
pass on the story, the salvation story? 

How do we do this in a formal way? 
3. How do we do this in an informal way? 

Large Group final question: 

What positive action can we take as a community to strengthen and nurture our sisters and brothers in our uniquely Scriptural and Sacramental Spirituality as we work for Evangelization in the world today? 

BEXIXK3 
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Part 2: "Search For A Black Christian Heritage" 

l. Guest speakers from the parish community who 
are willing to share some aspects of their 
life will speak to the group of their Black 
Christian heritage (the core group will search 
out these people from the community) 

Open discussion for questions and sharing of 
stories from among the participants 

View the short videos of The African Presence 
in the Bible and The African Roots of the Church 

Para-liturgical service to synthesize both 
gatherings in order to have participants take 
with them a sense of cultural pride and 
appreciation 

Evaluation of both sessions 

Social 
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PANEL OF GUESTS AND TOPICS OF DISCUSSION 

1. "Integration - A Painful Celebration " 

Father Fabian Gerstle O.F.M. 

Father Fabian was the pastor of St. Mary of the 
Angels Church during the time of the changes when 
integration came to St. Mary's. This predominately 
all white Church up until this time was neither 
ready nor accepting of the fact that this Church 
would be integrated. The results were devastating. 

"The Black Family - The Light of Faith and Spirituality” 

Mrs. Anna Cavalier 

Mrs. Cavalier is the mother of five grown children 
and a very active parishioner at St. Mary of the 
Angels. She is involved in the Bible Study Group 
and in charge of the weekly Prayer Group in the 
parish. She is a model mother and grandmother 
and values her family above all else. 

3. "Blackness Is A Challenge” 

Miss Elaine Chamois 

Miss Chamois is a student at Xavier University 
and is presently in the Black Religious Studies 
Program. 

4. "Neighborhood Violence - "Doorways to Hell" 

Mr. Jimmy King Jr. 

Mr. King is a young Black man who is presently 
unemployed and lives in the Desire Street Projects. 
He has been an eyewitness to the crime and violence 
in this once peaceful neighborhood. 

 



CELEBRATION OF 

NGUZO SABA 

  

BLACK VALUE 

SYSTEM  



WE SHARE ... CELEBRATION 

Theme: By living the values of our ancestors we participate 
in the creation of a New People. 

INTRODUCTORY RITE: 

Opening Hymn: BLESSED ASSURANCE 
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Greeting 

Presider: To you the Black Church Saint Mary of the Angels 
"The challenge of Blackness is the challenge of living today 
in tomorrow's truth. It is the challenge of internalizing 
and carrying around with us the reborn Black Community!" 
This is what we have gathered to work toward tonight, 
And this is what we now come to pray to our Almighty God 

and so we begin in the spirit of holiness and 
of true Catholicity we say: 

In the name of the Father 

In the name of the Son 

In the name of the Spirit 
the blest three in one. 

All: Amen.+ 

PRAYER 

Presider: Let us pray: (Pause.) 

O God, our Father, 
bless us tonight as we gather here to praise you. 

Bless these symbols which we have here before us... 
Symbols of our African tradition which were used by our ancestors. 
Bless these candles which represent the values 
lived by our ancestors, 
and which we now wish to make part of our lives. 
Give us understanding and wisdom, Father, 
that we may know how you wish us to free each other, 

and give us the courage and strength to do this. 
All this we ask in the name of Jesus, our Brother and Liberator. 

ALL: Amen.+  



LITURGY OF THE WORD 

First Reading 

Presider: God reveals himself to us in many ways. 
Hig first revelation to us tonight will ‘be through 
song and light and explanations about our values. 

Cantor: Gimme dat ol'time religion, 
Gimme dat ol' time religion, It's good enough for me. 

All: Gimme dat ol'time religion 
Gimme dat ol'time religion 
Gimme dat ol'time religion, It's good enough for me. 

First Reader: 

UMOJA - UNITY 

(Pause while a candle is lighted) 

To strive for and maintain 

unity in the family, community, 
nation, and race. 

Cantor: Gimme dat ol'time 

religion 

Second Reader: 

KUJICHAGULIA - SELF-DETERMINATION 

(Pause, light candle.) 

To define ourselves, create 

for ourselves, and speak 

for ourselves. 

Cantor: Gimme dat ol'time 

religion 

Third Reader: 

UJIMA —- COLLECTIVE WORK AND 

RESPONSIBILITY 

(Pause) To build and maintain 
our community together and make 

a — —— . 
Bs our brothers' and sisters' problems a 

yj our problems and to solve them 
he together. 

Cantor: Gimme dat ol'time religion....  



PTS TAD 
ECONOMICS 

Fourth Reader: UJAMAA - FAMILYHOOD AND COOPERATIVE ECONOMICS 

Familyhood means to extend to all our people 
the respect and cooperation due brothers and 
sisters. Cooperative means to work together 
in peace and harmony. Economics is the own- 
ership, production, distribution, and consum- 
tion of goods and services. Cooperative ec- 
onomics is the establishment and ownership of 
business on a one-member, one vote basis with 
limited dividends on investments and partonage 
return. We must build and maintain our own 
stores, shops and other businesses and to 
profit from them together. 

Cantor: Gimme dat ol'time religion..... 

Fifth Reader - NIA - PURPOSE 

Our purpose is to work together 
and struggle together for the 
unification, liberation, and 
independence of all people of 
African descent especially 
those in the South by gaining, 
maintaining, and using power. 
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Sixth Reader: KUUMBA - CREATIVITY 

(Pause) To do always as much as we 
can in the way we can in order to 
leave our community more beautiful 

and beneficial than we inherited 
it. The old ways have not worked 
we must create new ways to struggle 

for unity, liberation, and indepen- 
dence. 

Cantor: Gimme dat ol'time religion.... 

Seventh Reader: IMANI - FAITH 

(Pause) To believe with all 
our hearts in our parents, 
our leaders, our people and 

the righteousness and vic- 
tory of our struggle. We 

believe in African people and 
the Nuguzo Saba. We believe 
that we can and must do the 

imipossible, i.e., to unify, 
liberate and free all people 
of the African descent. 

Cantor: Gimme dat ol'time 

religion 

Presider: (After a suitable pause) 

In the Book of Revelation God promises us a new heaven and a 

new earth where he himself will dwell with us in freedom. 

Lector: "Then I saw a new earth and a new sky, for the present 

earth and sky had disappeared. And I... saw the Holy City, the 
new Jerusalem, coming down from God out of heaven. It was a 

glorious sight, beautiful as a bride at her wedding. TI heard a 
loud shout from the throne saying, 'Look, the home of God is now 
among men, and he will live with them and they will be his people; 
yes, God himself will be among them. He will wipe away all tears 
from their eyes,a nd there shall be no more death, nor sorrow, 

nor crying, nor pain. All that has gone forever.' 

"And the one sitting on the throne said, 'See, I am making all 
things new!...I will give to the thirsty the springs of the 
Water of Life - as a gift! Everyone who conquers will inherit 
all these blessings, and I will be his God and he will be my 
Son.'... Then he who is seated upon the throne said, 'See, I 
am making all things new! Come!...Let the thirsty come and 
let everyone who wishes take the water of life as a gift" 
(Revelations 21: 1-5; 22:17).  



HOMILY 

Presider: AIM: To enable our people to realize that by going back to our old traditon, and living the values of our ancestors, we participate in the creation of the new earth, the new people, who it is our privilege and responsibility to reveal to today's world. 

CLOSING PRAYER 

Presider: O Christ, our Brother, our Messiah in Blackness; 
help us to realize the African American past that we are 
heirs to; a tradition and a heritage of Black freedom fighters 
who made it possible for us to stand here in prayer today and 
search for new ways to overcome this racism that eats into the 
conscience of this nation. 

Help us to be an inspiration to each other - just as we ourselves have been inspired by men and women like Malcolm and Martin, 
Angela Davis and Coretta. Help us to be true to the tradition 
of those Blacks who dared to take a stand - and those who suffer 
today because of the stand they do take. 

We ask this through the power of your Spirit who lives with 
you and the Father forever and ever. 

All: Amen.+ 
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Evaluation And 

Summary 

Of The 

Pastoral 

Project 

"With this faith we will 
be able to hew out of the 
mountain of despair a 
stone of hope. 

Martin Luther King, Jr.  



BLACK SPIRITUALITY 

SUMMARY OF PART 1 

Following the small group reflections on the topics of 

Black Spirituality, brief reports were given by the recorder 
of each group to the large group. The large group then added 

their input to the discussion. Some of the wisdom that came 
from the sincerity of these people in the small groups can be 

stated as follows: 

"Over the years my relationship with the Lord has 
grown deeper because I have been able to view the 
Word as a guide to my daily living. I have learned 
what this Word means in my life because the fine 
preaching in our church on the Word gives me strength 
for the week ahead." 

"I found my relationship with the Lord later in my life. 
I went from little or no faith to a deep relationship 
as trouble and sorrow brought me to my knees. My 
heart had grown hard and even with all the many oppor- 
tunities of sharing and hearing the Word, I closed my 
ears and my heart until I decided to follow Jesus and 
not go back to what I was." 

"I have been in this Church a long time. When you ex- 
perience struggles and pain because you are not the 
right color and people who say they are Christian cause 
you to feel and convince yourself that you are not worthy 
to be even called human - you learn fast what it means 
to hold fast to Jesus. Things have changed in our Church 
today but then we are an all Black congregation now. 
Even though I have chosen to follow Jesus as my personal 
Savior, I sure can feel with others who have racism fed 
to them as their daily bread." 

"My faith is whole!" I know from my experience over the 
years that it has made me the person I am. TI have 
struggled with many life choices over a long period of 
time in my own family. Hatred and bitterness consumed 
my family when my father lost his job and couldn't find 
another because he lacked the skills. I had a brother 
on drugs and a cousin who lived with us was imprisoned 
because he was involved in a shooting. I made up my 
mind that I would not settle for this. I was going 
to keep the Lord in my life no matter what. This faith 
has sustained me and continues to do so to this very 
day." 

"Scripture is a source of consolation and joy in my life. 
Many times I have turned to the Word and the Bible has 
a special place in our home. Sometimes I'll admit, I 
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didn't like to face the truth of what the Scriptures 
called forth for me but I did and I was never sorry." 

"Each morning I begin my day by saying a prayer and 
opening up my Bible to read what God is saying to me. 
I have never been led in the wrong direction. Might 
call that little book my road map.of life. 'I know in 
my heart that if I follow that path the Lord will call 
me home one day." 

"The faith-community here at St. Mary of the Angels 
is very active and alive. We know what we are about 
and I feel this helps us to draw in guests from other 
religious denominations. I love inviting my family 
and friends to come and worship with us. They are 
Baptists and have never been disappointed when they 
did come to worship. We can clap, stomp, sing, affirm, 
and testify. It's home to me and to me home is the one 
place where you can bring your friends and make them 
welcome. People here are very warm and welcoming." 

"We are lucky here at our Church because we do share 

with the other Protestant Churches in the area. They 

attend our ecumenical services and our revivals. Being 
with all these people and worshipping together sure gets 
me revitalized." 

After the sharing, the group came up with these positive 

actions. Between this session and the next each participant 

agreed to: 

1) set aside 10 minutes a day to read the 
Scriptures 
share a passage of Scripture with someone 

in a meaningful way by sharing themselves 
also 

invite a guest of another denomination to 
participate in a service at St. Mary of the 
Angels 
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SHARED EXPERIENCES IN THE BLACK COMMUNITY 

SUMMARY OF PART 2 

1. "Integration - A Painful Celebration" 
Father Fabian Gerstle O0.F.M. 

Father Fabian was the pastor of St. Mary of the 
Angels church at the time of integration. Before 
the 1960's Black parishioners sat in the last rows 
of the Church, were allowed to receive Communion 

only after the White members did so, and had to go 
to a separate table to receive the Lord. No Black 

children were allowed in the parish school. 

The White parishioners were economically upper middle 
class and were faithful Church goers. They supported 

their Church and allowed the Black folk to worship 

there as long as they kept their place. 

- What happened to this parish when Father Fabian 
declared that every parishioner was equal and this 
Church even if need be would be the first to be totally 
integrated? As a matter of fact it was the first in 
the diocese, and this Church did an about face. First 
of all the collection went from $6,000.00 a Sunday to 
less than $1,000.00. Father Fabian lost all of his 
parishioner friends who were White, and the enrollment 
in the school went from nearly 1000 students to less 
than 400. Within two years St. Mary of the Angels 
became an all Black parish. 

When asked if he would do it again and accept all the 
pain and hardship he had gone through Father Fabian 
said, "Yes, I would because out of this I came to know 
and love some of the finest Black people in the world. 
The years I spent with them were warm, affectionate, 

and struggling years but we just grew closer and closer 
together. In fact those years were the best of my parish 

life and I've found none since." (Father Fabian is 

retired now and resides at a poor parish in Kentucky.) 

2. "The Black Family - The Light of Faith and Spirituality” 
Mrs. Anna Cavalier 

Anna Cavalier is an active parishioner at St. Mary of 
the Angels parish. She has raised five children and 
knows the value of family life amidst all the struggles 
and tribulations caused by racial prejudice in the Church 
and in the community. 

For her family is the basic raw material that can be used 
to form the Church and the community. Children who are 
close to the heart of the family, the Church, and the 
community respond to and remain faithful to the values 
Of Christian living.  
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If faith, love, and values are nurtured in the family 
then faith, values, and love can become an integral 
part of the Church and the community. 

When thinking of family this means more than just 
the husband, wife, and the children. There are many 
extensions to that family which includes both other 
relatives as well as close family friends. This gives 
care-taking a new light for Black people family is what 
life is about. 

"As a Black mother I had to teach my children how to 
deal with a hostile society that devaluates them. At 
times this was true of the Church too. This is why 
family life is a form of survival for the Black 
community. 

Over the years family to me has been my life and 
all my children no matter how grown they think 
they are, are still my babies." 

3. "Blackness Is A Challenge" 
Miss Elaine Chamois 

Blackness is a challenge because it raises many 
questions regarding values and because it tells 
us that as Black people we must rise now to a level 
of teaching this profoundly ignorant and profoundly 
sick society that Black people are first of all people. 

"In my academic experience I have learned that our 
present way of thinking, and the scholarship which 
undergirds that way of thinking is European-centered. 
I need to realize that it is important for me to see 
"blackly" rather than "whitely" when struggling to 
establish my own identity." 

Elaine told us that it is important to remember that 
we are an African people....we are Culturally African 
because everything we control such as our music, the 
Black Church, our art etc. expresses our African person- 
ality which is different from all other cultures. We 
can and should be proud of our Black heritage for it is 
rich and fufilling. To keep it alive we need to share 
it with others. 

4. "Neighborhood Violence - Doorways to Hell" 
Mr. Jimmy King Jr. 

When Jimmy began to talk to the group it was very 
evident that this was a major concern of all of us 
who were sitting there. Our neighborhood has a great 
need for change. Violence greets us at our front and 
back doors. People like Jimmy who live in the projects 
fear for their very life. The area is filled with such 
depression and hopelessness. It is the planting ground  
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for those who wish to reap "big bucks" finding a 
good market there to peddle their drugs and violence. 

This once well taken care of area is now filled with 
burned-out and boarded-up buildings. Children play 
amid stripped cars that have been dumped and garbage 

that is strewn over the yards and sidewalks. Starving 
dogs roam the streets and sometimes die on them. At 

night the sounds of the gunfire can be heard echoing 
for blocks around. No one is really safe. 

Jimmy told the group, "People have lost their freedom 
and have to stay behind locked doors, be in the house 

by dark for fear of the violence on their streets. 
People are molested, robbed, beat up, and killed. 

We need to wake up and make the difference. It is a 
shame when one man chains down another and takes away 

a person's God-given freedom. It's even a greater 

tragedy however when a man or a woman put their hands 

out to be chained by not standing up to this violence. 
We all need to get out into the neighborhood and make 

a difference!" 

After this session the group felt that the action to be 

taken that would mean more commitment but worthwhile would be 

to make it a point to attend the Neighborhood Association meetings 

whenever possible on the last Wednesday of each month right here 

at St. Mary of the Angels in the school cafeteria. 

A 

STONY THE ROAD WE TROD 
BITTER THE CHASTENING ROD 
FELT IN THE DAYS 
WHEN HOPE UNBORN 

SN HAD DIED  
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OVERALL EVALUATION OF PROJECT SESSIONS 

When the two sessions came to a close there was a new 

spirit among the participants. The subject matter of the meet- 
ings lent itself to a drawing out of people's feelings and life 
experiences. There was an openness among the participants and 
the core group right from the outset. This was probably a re- 
sult of the personal contact made to the participants by the core 
group members. One participant wrote: 

"I really felt special when Dan came to bring 
my copy of the pastoral to me. We sat down 
and talked over a cup of coffee and it took 
away my anxious feelings about participating. 

Another wrote, 

"When the young woman came to my house with my 
study book to give it to me personally, I was 
thrilled. All I can say is I felt like I was 
wanted and my participation was valued." 

In reviewing the evaluation sheets some honest and helpful 
comments were expressed. It was most enlightening when people 
spoke to the issue of how these sessions were valuable experiences 
in their lives. Every single member was touched in some way, some 
more deeply than others. One comment that came to the forefront 

was that some change had occurred for each of them. The change 

was more significant in some cases because of the sharing that 

took place. It was helpful hearing what other people had to share. 

New ways of looking at issues came about because people felt safe 
in the atmosphere provided for the exchange of feelings, values, 
and ideas. Some such comments came through: 

"I certainly have become more aware of my own 
personal spirituality by listening to others 
talk about walking with Jesus." 

"It's not that I don't read my Bible. I do but I 
can see how sharing what I believe by acting on 
the Word will certainly be showing me how to be- 
come a better Christian." 

"Listening to Father Fabian speak about those past 
days of integration touched my soul in a real way. 
I witnessed the "White Flight" in the Church, the 
school, and the neighborhood. After listening to  
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Jimmy King and thinking about what we have 
come to be in our own neighborhood I think 
I had better join this "Neighborhood Association" 
group.” 

People addressed the fact that there was a level of trust 

established in the group. Many people liked the ambience of 

friendliness that prevailed and no one was at a loss for words 

at the social. Some comments addressed the easiness of being 

with the people not only in the small groups but in the large 

group as well. Even though some topics put people in a position 

of vulnerability, the sensitivity folks had for one another was 

freeing. 

Another thing that was amazing in the comments was that 

some of the participants actually discovered they had a pretty 

solid spiritual life. They could identify with the value system 

of others and it made them feel whole. 

There weren't too many negative comments. About one-third 

of the participants would prefer not having the meetings at night 

so the core group felt we may have to look into a Saturday or a 

Sunday afternoon in the Spring. This would also solve the problem 

a few others had preferring to not have the meetings in the school 

gym because it is too large an area. They really want togetherness. 

Having it on a weekend would also afford us the availability of 

using the Friary meeting rooms. 

Some suggestions to improve the program were made. Here 

are a few: 

"More consideration should be given to advertising 
the sessions. I'm glad I was moved to participate 
but I think many people are missing out on a great 

opportunity." 

"Is there anyway for us to do more small group dis- 

cussions say even at one another's homes if we can 

get one of the core group members to be a facilitator? 
The pastoral is filled with many things to talk about." 

As far as participating in the next session in the Spring 

everyone is returning. A few people are bringing along a friend 

Or a spouse. 

Overall the response on the evaluations to the various  
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questions have been very encouraging. People were very pleased with 

the Nuguzo Saba celebration. The panel at the second session added 

to the reality of their daily living situations and the need for 

a healthy spiritual life became most evident. 

We all have a story to share because of our personal histories 

"and our faith journeys. This sharing carries with it a reverential 

sacredness and at the same time helps each person grow in their 

own faith life and build up the Body of Christ in the Church. 

I certainly came away from this experience enriched. New 

people have touched my life in a very personal way and I have 

shared my life with them. Even in our brokenness each of us have 

come closer to the Lord and {to one another. 1 look at Church, 

the Black experience, and the Black people and their culture in 

a new and refreshing way. The greatest gift of this project for 

me is what I have learned. What these people have given to me in 

sharing themselves is beyond any kind of evaluation. With them 

I can proclaim Amen! Alleluia! Praise Jesus! 
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"When we know who we are, we claim the struggle, 
the pain, the challenge, the purpose, the 
journey, and dream. When we know and understand, 
then we can do what we need to do to help our- 
selves and others." 

Sister Thea Bowman 
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EVALUATION SHEET 

Please comment on how these sessions were valuable 
to you in your life? 

What did you like best about the gatherings? 

What did you not like about the gatherings? 

What would you suggest that could improve the 
program? 

Will you be participating in the Spring sessions? 

Any other comments 

 



APPENDIX B 

Timetable for Implementation 

Cultural Contributions: The Black Experience of Enrichment 

Part 1 and Part 2 « October - 1991 

Pastoral Theology: A Reflection in Black 

Part ll and Part 2 - March = :10902 

Church Presence in the Black Community: 

A Contemporary Kaleidoscope 

Part 1 and Part 2 - September - 1992 

Black Spirituality: The Concepts of Black Self-Identity 
and Valuing the Black Experience 

Part 1 and Part 2 «- March - 1993 

Video series in conjunction with the project - 1991-1992 

Eyes on the Prize I 

October - "Awakenings 1954-1956" 

November - "Fighting Back 1957-1962" 

January - "Ain't Scared of Your Jails 1960-1961" 

February "No Easy Walk 1961-1963" 

April - "Mississippi- Is This America? 1962-1964" 

May - "Bridge to Freedom 1965" 

Video series in conjunction with the project - 1992-1993 

Fyes on the Prize II 

September- "The Time Has Come 1964-1966" 

October - "Two Societies 1965-1968" 

November - "Power! 1966-1968" 

January - "The Promised Land 1967-1968" 

EA3.  
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February - "Ain't Gonna Shuffle No More 1964-1972" 

March - "A Nation of Law 1968-1971" 

April - "The Keys to the Kingdom 1974-1980" 

May - "Back to the Movement 1979-mid 1980's" 

FREEDOM 1S COMING  
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"Pastoral Theology: A Reflection in Black" 

Goals: 

-to recognize the communal aspects of the Black 
experience as an ever changing experience and 
its effects on the present community 

-to consider the Black experience in the light of 
the dynamics of self-identity and self-affirmation 

-to enable the Black community to discern its dynamics 
regarding faith, morals, values, and prayerful reflec- 
tions 

Objectives: 

-to provide the participants with a speaker from 
Xavier University who is versed in Black Theological 
Studies 

-to encourage continued reflection on the subject area 
with audience participation and a selected panel 

Plan of Action: 

Part 1: "Black Theology: A Sign for Our Times" 

1. Prepared lecture given by Father James Le Doux 
entitled, "Christian Pastoral Theology Looks At 
the Black Experience" 

Panel discussion with audience participation on 
the subject matter (the speaker and panelists would 
be given the opportunity for open discussion ) 

Social 

"A Response to Evangelization" 

View the video Here I Am Send Me which is a 
response to evangelization of African American 
Catholics to evangelization 

  

Questions and Answers (to be fielded by the 
Core Group - group will have previewed the 
video for advance preparation) 

Presentations of some inner community action 
plans (these plans will have been made in advance 
by a committee established for this purpose) 

Social  



Social 

Evanuation of both sessions 

"Church Presence in the Black Community : 
A Contemporary Kaleidoscope" 

Goals: 

-to present a sacramental challenge to individuals of 
the faith community and to invite them to follow the 
call to service 

-to enable people to value the uniqueness of their 
giftedness to the Church in spite of racial struggles 

-to encourage people to witness, to share their faith, 
and to celebrate the Black contributions to the Church 
in these contemporary times 

Objectives: 

-to discuss the issues of racism in society and in the 
Church 

-to get in touch with learning to respect the cultures 
of others within the Church 

-to try and fine ways and means of promoting racial 
understanding in the parish community and the community 
at large 

Plan Of Action: 

Part 1: "Say it loud" 

Watch video What Is the Church 

Lecture on "The State of the Liturgy in the Black 
Catholic Community" (associate pastor) 

Small group brainstorming and sharing 

Reporting to large group - listing possible 
suggestions 

Prayer reflection 

Social  



"Carrying the Burden of Color" 

Video Black In White America 

"We Were There" - sharing of the stories of those 
who have experienced the disheartening effects of 
racism (Panel of people from the community) 

Open discussion by the group - a time for 
questions and sharing 

"Praying Our Hurts - Letting Go" - prayer reflec- 
tion and shared prayers 

Social 

Evaluation of both sessions 

"Black Spirituality: The Concepts of Black 
Self-Identity and Valuing 

the Black Experience 

Goals: 

-to continue to promote, inspire, and collaborate 
in the Black Catholic experience to contribute 
Black self-identity and values which reflect a 
healthy image of Church 

-to provide a Christian interpretation of the Black 
experience through a special African-American liturgy 

-to view the community as the sacred center of Black 
spirituality 

Objectives: 

-to investigate the Black experience of spirituality 

-to ritualize suffering as an element of Black 
spirituality with a special place in the liturgy with 
the ritual of allowing people to write down that suffering 
which needs healing and ritualize the letting go by burn- 
ing the papers 

-to exemplify Black spirituality as a communal 
celebration 

Action Plan: 

Part 1: "The Sacred Center of the Black Experience"  



Lecture: "The Effects of Language on Self-Esteem" 

Questions and Answers 

Lecture: "Community as the Sacred Center of Black 

Spirituality” 

Questions and Answers 

Video: Gospel Musical on the Life of Martin De Porres 

Pop/Popcorn 

"Celebrating Us" 

Community Liturgy - inclusive of the Black 
awareness and presence (planning committee) 

Ethnic Pot Luck Supper 

Evaluation of both sessions 

We've come this far by faith! 
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Black In White America 
ABC Distribution Co. (September, 1989) 
For Secondary students and adults (60 min.) 

Three African-American ABC-TV journalists introduce us 
to people that represent a great diversity in 
African-American life in the U. S. from children to the 
elderly. They tell of their ongoing struggle to be 
judged by the content of their character rather than 
the color of their skin. In 1968 the Kemer Commission 
Report concluded that the U.S. was moving toward two 
separate but equal societies, one white, one black. 
Today, 21 years later there are still two societies, 
those who have "made it" and those who "have not." 
This video deals with racism in a straightforward 
manner and gives us a glimpse of what it means for 
African-Americans to continue to carry the burden of 
color. 

Black Spirituality In "What We Have Seen and Heard" 
Rev. Cyprian Davis, 0.5.8B., Ph. D. 
St. Meinard Seminary 

Davis examines Black spirituality in its contemplative, 
wholistic and communitarian dimensions. {34 -min.). 

Coffee Lecture Series 
Human Rights Office, Archdiocese of St. Louis 
(Spring, 1985) 

For adults (3 75-minute tapes). 

The Coffee Lectures is a series of three talks 
organized for Black History Month by the Minority 
Concerns/Race relations Division of the Human Rights 
Office in cooperation with a 15-person advisory 
committee of St. Louis Black Catholics. Each lecture 
deals with the Black Catholic Bishops' Pastoral Letter 
on Evangelization "What We Have Seen and Heard." 

1... BISHOP J. TERRY STEIBR, S.V.D. / 
The Challenge to Black Catholics to take some 
responsibility for bringing their gifts into the 
Catholic Church. 

MR. IVAN JAMES, SR. CONSOLATA GIBSON, OSP, 
REV. MAURICE BLACKWELL 
A look backward to local Black History and to the 
concept of Black and Catholic and Catholic and 
Black. 

REV. HERBERT HARRISON 

Stresses the unique giftedness of Black Catholics to 
the Church. 

“Rd  
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Eyes On The Prize I - America's Civil Rights Years 1954-1965 
Blackside, Inc. (1987) 
For secondary students and adults (6-60 minute tapes) 

"Eyes on the Prize I" is a comprehensive history of the 
people, the stories, and the issues of the civil rights 
struggles in America. The series covers the sit-ins, 
freedom rides, voter registration drives, and marches 
that took place from 1954 to 1965, one of the most 
significant periods in our history. There is a guide 
that accompanies the series. 

Awakenings 1954-1956 
Fighting Back 1957-1962 
Ain't Scared of Your Jails 1960-1961 
No Easy Walk 1961-1963 
Mississippi - Is This America? 1962-1964 
Bridge to Freedom 1965 

Eves On The Prize II - America At the Racial Crossroads 
1965-1985 

Blackside, Inc. (1990) 

For secondary students and adults (8-60 minute tapes) 

This eight part PBC documentary series chronicles the 
civil rights movement from 1965 to the present. "Eyes 
On The Prize II" examines this new America: from 
community power in the schools to "Black Power" in the 
streets from police confrontations in neighborhoods and 
prisons to political confrontation in city government; 
from the growing awareness of black pride to the human 

alienation of urban poverty. The story of American 
civil rights movement becomes the story of 
transformation in America. 

The Time Has Come (1964-1966) 
Two Societies (1965-1968) 
Power! (1966-1968) 

The Promised Land (1967-1968) 
Ain't Gonna Shuffle No More (1964-1972) 
A Nation of Law (1968-1971) 
The Keys to the Kingdom (1974-1980) 
Back to the Movement (1979-mid 1980's) CO
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Here I Am Send Me An NCCB/USCC Response to Evangelization in 
African American Catholics 

Sr. Thea Bowman, Archbishop Marino, Bishop John Richard, 
Dr. Raboteau 

Catholic Television Network (June 27, 1989) 
For adults and secondary students (2 hours) 

Presentations to the U.S. bishops on evangelization in 
the African-American community with pastoral and 
scholarly talks along with a moving and informative 
address by Sr. Thea Bowman.  



Pastoring In Black Parishes 
(May 1990) 
Por adultes (1 hour each) 

A series of three video tapes of talks given at the 
Pastoring in Black Parishes Workshop III held in 
Atlanta, Georgia in May of 1990. 

1.) African American Consciousness and Manifestations 
Rev. Edward Braxton STD, Ph. D. 

2.) Preaching Styles That Would Be Effective Within 
African-American Parishes 
Dr. James A. Forbes 

3.) Sacred Worship and Sacred Rites 
Bishop Wilton Gregory, DSL 

Saint!! The Gospel Musical On The Life 
Of St. Martin De Porres 
The Black Catholic Televangelization Network (1989) 
For secondary students and adults (60 min.) 

This program is a story within a story. A group of 
students present a musical version of the life of 
St. Martin De Porres while attempting to deal with the 
effects of this production in their personal lives. 

Say It Loud! 

Volume 2 "What Is Church" 
Divine Word Missionaries and Josephite Pastoral Center 
(May 3, 1988) 
For secondary students and adults (25 minutes) 

"What is Church" explains that the Church is the 
assembly of the people of God. Through baptism 
we all have the responsibility and a role to play 
in the building of the kingdom. 

Search For A Black Christian Heritage 
The Black Catholic Televangelization Network and 
The Archdiocese of Detroit (1986) 
For secondary students and adults (4 - 28 min. tapes) 

This excellent four-part videocassette chronicles the 
contributions of Black people to the Judeo-Christian 
heritage. Rev. Clarence Williams, producer, has 
effectively used informative interviews with historians 
and Scripture scholars to uncover for a wide audience 
an important historical connection.  
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This connection has been too often ignored in our 
Church. Each segment of "Search," is approximately 
30 minutes long and includes transcripts and lesson 
plans. 

1.) Egypt: The Missing Hyphen of the Judeo-Christian 
Heritage 

The African Presence in the Bible 
Black Saints: The African Roots of the Church 
Black Roman Catholicism Today 

The Cypress Will Grow 
Usce (1989) 

Por adults (183 min.) 

This informative video traces the history, heritage, 
and expression of African-Americans within the Catholic 
Church in the U. 8S. Using compelling scenes from 
across the country, The Cypress Will Grow dramatically 
illustrates the opportunity to evangelize successfully 
African Americans. 

Theological Perspectives On "What We Have Seen and Heard" 
Rev. Fdward Braxton, Ph. D., S.7.D. 
University of Chicago 

A theological reflection on the Black Bishops' pastoral 
letter. Braxton sees the pastoral as a call to 
conversion. (54 min.) 

The Roots Of Black American Catholicism 
Maryknoll (1989) 
Por adults (28 min.) 

The president of the National Black Sisters’ Conference 
and a Kenyan priest witness to the important 
contributions made by Black Catholics throughout 
Church history. They look forward to further enriching 
the universal Church. 

The Sacramental Dimension Of The Black Bishops' Pastoral 
Sr. Teresita Weind, S.N.D., M.A. 
Archdiocese of Chicago 

As the pastoral tells us it presents a who we are and 
where we are going. It is a sacramental challenge to 
persons, to community, and to service.  
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The Spiritual and Prophetic Voice of Black Literature 
Rev. Joseph Brown, S.J., Ph. D. 

University of Virginia 

Brown reflects on Afro-American art and culture 

as prophecy. Examines the Black Christian Church in 
America as a revolutionary act and the singing of the 
song as prophecy. (54 min.) 

The Study Guide On The Black Bishops' Pastoral 

Miss Greer Gordon, M.A. 

Archdiocese of Washington D.C. 

This presentation on the Study Guide to the pastoral 
suggests ways to engage and motivate adults in the 
learning process. Considers Black learning styles, the 
difference between empowering people vs. enabling 
people and the many creative ways of using the Guide 
and the pastoral. {534 min.) 

What We Have Seen and Heard 

Ethnic Communications 

For secondary students and adults (40 min.) 

This presentation is a montage of sounds and images 
of the Black Catholic Leaders Symposium. Participants 
speak about the pastoral, "What We Have Seen and Heard," 
fellowship and worship. This program captures the 
excitement and spirit of this historic Symposium. 

FILMSTRIPS/TAPES 

Come and Go - Black Catholic Evangelization 

Josephite Pastoral Center (1983) 
For adults 

This program provides catechetical, instructional 
and motivational insight for evangelization in the 
Black community. These resources are designed to 
encourage us to witness to our faith, and invite other 
Black people into the Roman Catholic Church. The 
program includes study guides for the 5 filmstrips and 

tapes.  



These filmstrips/tapes include the following: 

The African Roots of Black Catholics (16 min.) 
The Black Catholic Experience (21 min.) 
A Call To Evangelization (13 min.) 
You Can Be A Witness (14 min.) 
Becoming A Catholic Today - RCIA (15 min.) 

AUDIO-CASSETTES 

Blood Is Thicker Than Water- Celebrating Black History 
Dr. Nathan Jones 

Ethnic Communications Outlet (1982) 
For secondary students and adults (17 min.) 

This teaching-learning guide is a series of reflections 
on the historical and contemporary realities facing 
African-Americans and the imperatives for Christian 
faith and action. The audio-cassette is a celebration 
of Black culture linkage through original music, drama, 
and story sharing for use with groups of all ages for 
personal enrichment. Includes pastoral-catechetical 
implementation and deliverance meal: cultural ritual. 

Turning Dreams Into Deeds: Dr. Martin Luther King Jr. 
Dr. Nathan Jones 

Ethnic Communications Outlet (1982) 
For secondary students and adults (30 min.) 

This study and action resource was designed to touch 
persons where they think, feel, and act. The voice and 
vision of Dr. Martin Luther King, Jr. sparked a 
national movement for social change. This resource 
draws on the story of Dr. King and seeks to inspire 
faith and dreams in youth and adults. 
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RECORDS 

Free at Last -- Dr. Martin Luther Bing Jr. 
Motown Record Corp. (1968) 

Side 1 --- Drum Major Instinct Sermon - Ebenezer 
Baptist Church, February 4, 1968 

Side 2 --- I've Been To The Mountain- Memphis, TN, 
April 3,1968. Excerpts from I Have A Dream 
Speech, including Free At Last 

The Great March To Freedom -- Rev. Martin Luther King, dr. 
Detroit, MI (June 23, 1963) 

Side 1 --- Introduction 

199 Years Later 
Segregation Is Wrong 
Sense of Dignity 
Urgency of the Moment 

Non-Violent Approach 
Love Your Enemy 

The Militant Negro 
Segregation In The North 
The Price of Freedom 
I Have A Dream 
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RESOURCE CENTERS 

AFRO-AM PUBLISHING CO, INC. 

819 S. Wabash Avenue, Suite 610 

Chicago, IL 605605 
{312) 922-1147 

AFRO-AMERICAN BOOK SOURCE 

P.O. Box 851-8. 

Boston, MA 02120 

(617) 442-3545 

ANTI-DEFAMATION LEAGUE OF B'NAIB'RITH 

315 Lexington Avenue 
New York, NY 10016 

(212) 490-2525 

ASSOCIATED PUBLISHING, INC. 

1401 Fourteenth Street, NW 

Washington, DC 20005 
(202) 265-144} 

BEACON FILMS 

P. O.-Box 575 

Norwood, MA 02062 

(617) 965-5100 

BLACK PEARL COLLECTION, LTD. 

P. 0. Box 2084 

New Haven, CT 06521-2084 

(203) 624-4941 

BLOODTIES: A Christian Education Resource Center 

for the Black Community 
7871 Hillside STreet 

Oakland, CA 94605 

(415) 568-3510 

BRIDGE BUILDING ICONS 

211 Park Street 
Burlington, VA 05401 
(802) 864-8346 

C & P TELEPHONE CO. 

725 13th STreet NW 
Washington, DC 20005 
(202) 392-3534 

CLAUDIA'S CARAVAN 
1918 Lafayette Street 
Alameda, CA 94501 

(415) 652-6990  
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FRANCISCAN COMMUNICATIONS 
1229 South Santee Street 
Los Angeles, CA 90015 
(213) 746-2016 

HIDDEN HERITAGE 

1142 West Indian School Road 
Phoenix, AR 85013-9962 
(800) 443-0100 

INSTRUCTIONAL MATERIALS 
& EQUIPMENT DISTRIBUTORS 
1520 Cotaner Avenue 
Los Angeles, CA 90025 
{213) 272~5260 

JOSEPHITE PASTORAL CENTER 
1200 Varnum Street, NE 
Washington, DC 20017 
(202)526-9270 

MARCUS BOOK CLUB 
1712 Fillmore Street 
San Francisco, CA 94115 
(415) 346-4222 

NATIONAL ASSOCIATION FOR THE 
EDUCATION OF YOUNG CHILDREN 
1834 Connecticut Avenue, NW 
Washington, DC 20009 
(202) 232.8777 

THE NATIONAL BLACK CATHOLIC CONGRESS OFFICE 
The Catholic Center 
320 Cathedral Stree 
Baltimore, MD 21201 
(301) 547-5330 

NATIONAL BLACK CHILD DEVELOPMENT INSTITUTE INC. 
1463 Rhode Island Avenue, NW 
Washington, DC 20005 
(202) 387-1281 

THE NATIONAL BLACK SISTERS' CONFERENCE 
3014 Lakeshore Avenue 
Oakland, CA 94610 

(415) 891-9292 

THE NATIONAL COUNCIL OF CHURCHES 
Black Christian Education Resource Center 
475 Riverside Drive, 7th Floor 
New York, NY 10027 
(212) 870-2511  



OUT OF AFRICA 
14630 Mitchell Avenue 

Cleveland, OH 44111 

(218) 251-7333 

PIERRE TOUSSAINT HAITIAN CATHOLIC CENTER 
110 N. E. 62nd Street 
Miami, FL 33138 
{305) 751-6289 

STEVENS-HADITHI CENTER 
3531 N. 19th Street 
Philadelphia, PA 19140 
(215) 223-8412 

SVD MEDIA PRODUCTION CENTER 
St. Augustine Seminary 
Ulman Avenue 
Bay St. Louis, MS 39520 
(601) 467-1097 

TIME-LIFE FILMS 

43 West 16th Street 

New York, NY 10011 

(212) 522-5040 

UCBHM, DIVISION OF PUBLICATIONS 
132 West 31st Street 
New York, NY 10001 

(212) 239-8700 

USCC, BLACK SECRETARIATE 
Ms. Beverly Carroll 
3211 4th Street NE 
Washington, DC 20017-1194 
(202) 541-3000 

USCC, CONSULTANT FOR MULTICULTURAL EDUCATION 
Ms. Armantina Palaez 

3211 4th Street, NE 

Washington, DC 20017-1194 
(202) 541-3000 

WINSTON-DEREK PUBLISHERS 

P. O. Box 90883 
Nashville, TN 37209-0833 
(615) 329-1310 

This list of organizations and centers offer a 
wide range of written and audio-visual resources 
for the education of Blacks. Write for catalogs.  


