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Chapter 1 

 



THESIS STATEMENT : 

In light of the world situation in 2005 and in obedience to the will of God , interfaith 

understanding is a prerequisite to world peace. Within the activities of a one day 

interfaith experience, women of different faiths will learn information about other 

religions, recognize similarities and differences, acknowledge the divine presence in 

each other and carry the message of unity, tolerance and respect to others. 

They say “ a picture is worth a thousand words.” If this is true, then the images of 

the funeral of Pope John Paul Il convey a book about interreligious activities. Leaders 

from many world religions came together to honor a man of God. In the images of 

ethnic clothing, bowed heads and prayer-poses, the hope for unity for the religious 

people of the world was visualized. 

This event illustrates the growth in interreligious activity in the last forty years. In 

the 60’s and 70’s through the work of the Second Vatican Council, a new era of 

interreligious relationship for the Roman Catholic church began. During this time the 

Council published eleven documents on ecumenical and interreligious issues. In 1964, 

the “Decree on Ecumenism ” (Unitatis Redintegratio ) opened the door to the goal of 

unity among all Christian religions. Obedient to the great commandment of Jesus to 

love one another as God has loved us, the Church urged all Christian churches to come 

together in a unity modeled on the Holy Trinity. 

Pope John Paul was a leader of the modern ecumenical and interreligious 

movement which grew from the texts of the Second Vatican Council. In his 1995 

encyclical, “Ut Unum Sint”, he addresses the need for Christian unity. He states that 

“ the unity of all divided humanity is the will of God” (6). It is our duty to work together 

so that “all may be one” (John 17:21). He cautions against doctrinal unity being the 

only goal of Christian denominations coming together and suggests that the initial goal 

of inter-Christian community building is friendship, congeniality and understanding 

through the recognition of the divine connection of the other. In short, he acknowledges 

that putting our faith to work in dialogue with other faiths is in accordance with the will of 
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God. In this document Pope John Paul Il describes the role of dialogue as more than 

an exchange of ideas but “represents a mutual, reciprocal giving of oneself as a 

existential act.” ( Raiser p. 2) Working for ecumenical unity is a nonnegotiable divine 

command. 

The era started by the Vatican Council has proceeded somewhat slowly. With the 

first priority being unification of Christian religions, dialogue at the ecclesial levels has 

proceeded along a path strewn with doctrinal difficulties and misunderstandings of 

intent. Today, unity with the Eastern Church and several Protestant denominations has 

advanced, but its fullness is still a remote dream. In the spirit of Vatican 1l the work 

continues at all levels. 

The history of Catholic relations with non-Christian religions has also been bumpy 

but unique in its issues. In 1965 the Vatican Il document Nostra Aetate addressed 

relations of the Church with non-Christian religions. Through the gentle words of this 

text the Church urged her members to enter with prudence and charity into discussion 

and collaboration with members of other religions, mentioning Muslims and Jews in 

particular. Calling for “interreligious dialogue” that fosters unity, charity and friendship 

among all people, the Council writers remind us that “we cannot truly pray to God the 

Father of all if we treat other people in other than brotherly fashion, for all men are 

created in God’s image.” (p 742) 

Guidelines for Religious Relations with the Jews followed Nostra Aetate in 1974. It 

reflected on the nine years since the issuance of Nostra Aetate. During this time, the 

conditions under which a new relationship between Jews and Christians may be worked 

out were better defined. Probing the rich traditions of the other, while being careful not 

to give offense, is suggested. A clear absolution of the Jews of today and some of the 

Jews living at the time of Jesus is included in this document. 

A new era of relationships with Islam began with the events of September 11, 2001. 

As the whole world became aware of the violence stemming from the actions of a group 

of fundamentalist Muslims, it became imperative that improved understanding and 

dialogue with the Islamic world become a priority. Since that time, Church leaders have 
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made significant gestures towards Islam. As with the Jews, this work will be long and 

hard but certainly under the guidance of the Holy Spirit. 

The goal of interreligious understanding and unity as a byproduct of dialogue 

between faiths is steeped in cultural and social difficulties. An observation of the 

conflicts in our modern world that are fueled by religious intolerance underscores both 

the great need and the great barriers to unity. Pope John Paul Il acknowledges this in 

“Ut Unum Sint”, 

(we) “cannot underestimate the burden of long-standing misgivings 

inherited from the past and of mutual misunderstandings and 

prejudices. Complacency, indifference and insufficient knowledge 

of one another often makes the situation worse (2). 

Theologian Hans Kling adds his reflections on the tenuous religious situation of our 

time with the following : 

No peace among the nations without peace among religions 

No peace among religions without dialogue between religions 

No dialogue between the religions without the the investigation of the 

foundation of the religions. ( Judaism, fly sheet). 

Harun Yahya in People of the Book and the Muslims offers these thoughts on this 

issue: 

When Muslims, Christians and Jews rally to a common formula 

When they understand that they are friends not enemies 

When they see that the real enemy is atheism and paganism 

then the world will become a very different place. 

The fighting that has raged for ages, enmities, fears and terrorists attacks- will 

come to an end and a new civilization based on love, respect and peace will be 

established upon this “common formula.” ( p 3) 

While the work of understanding the cultural and social foundations of other religions 

is challenging , the stakes could not be higher than the survival of the people of God. 
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The current pontiff, Benedict XVI, like his predecessor, has made a commitment to 

interreligious unity. In 1999 he was a co-founder of a worldwide foundation dedicated to 

promoting relations among Jews, Christians and Muslims. In his “Vision for the 

Church”, he addressed the faithful of all religions and those still seeking an answer to 

the fundamental questions of life. Benedict assures them that “ the Church wants to 

continue to build an open and sincere dialogue with them, in a search for the true good 

of mankind and of society ” ( Benedict XVI, p 3). 

The three great monotheistic religions dominate the world scene. As religious 

descendants of Abraham, all three claim covenant with the one true God. At first blush 

it appears that this would be an easy starting place for all attempts at mutual 

understanding. But It is not that simple. In fact, Cardinal Walter Kasper cautions 

against “ handling sacred things with clumsy hands, finding simple solutions for complex 

problems” (p. 1) Addressing other faiths in liberty and respect must include holistic 

approaches to each. 

Unlike the mystical union and wisdom religions, the three monotheistic religions are 

“faith-based.” Believers understand God as a personal God working with us in the 

world. Human beings stand before their God and surrender completely to God’s power 

and will. Jewish, Christian and Muslim traditions all emphasize the primacy of God’s 

command to love and serve others and share a common ethic in the Ten 

Commandments. While cultural and social differences certainly exist, acknowledgment 

of the common belief in the “ Golden Rule” could lead to true harmony on both an 

individual and communal scale. 

Besides their common Semitic origin and language, these three faiths have many 

related beliefs. Some of these faith related issues are : 

“Belief that God has created the entire universe out of nothing and that he 

dominates all that exist with His omnipotence. 

Belief that God has created man and living things in a miraculous way and that 

man possess a soul granted him by God. 

Belief that besides Jesus, Moses, Muhammad, God sent many prophets such as 

Noah, Abraham, Isaac and Joseph and they love all these prophets. 
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Belief in resurrection, heaven and hell and angels, and that God has created our 

lives with a certain destiny.” ( Yahya, p.1) 

Finding essential elements in common serves a basic theological purpose. This 

exercise can foster a spirituality which leads all believers to connect with the presence 

of truth in other religions while not abandoning the essentials of their own. This 

“integral spirituality” could certainly create a worldwide movement which could 

ultimately bring about the true “Kingdom of God.” 

The path to religious unity is both vertical and horizontal. On this journey each 

individual and corporate group must first surrender to God’s loving plan for humanity. 

Faithful believers in all faiths must see that seeking right relationship with others is 

obeying God. Through the recognition of the human capacity to interact with the divine, 

grace to seek truth and serve the “other” is given in abundance. Indeed God is the 

author of our desire for unity. 

In the horizontal aspect , partners in interreligious dialogue take their connection with 

the divine and turn to each other in love. In the common struggle against evil and the 

collegial work for peace and justice, the human family witnesses to God’s love. In 

humans coming together for understanding, God’s power is exposed for all to see. 

Practicing new concepts of unity, the vision of what is possible for all human beings is 

enriched. 

Productive and authentic interreligious dialogue is a preventive measure against the 

violence and hatred in our world. We need to learn how to listen with empathy and love. 

Chiara Lubich a leader in the Focolare Movement describes this as “getting into other’s 

skins......understanding what it means for the other to be Buddhist, Muslim, Hindu.” 

This dialogue can be nothing less than “ a profound dialogue of reciprocal love.” 

( www.Focolare). 

Sensitivity and conversion must be exercised by all who seek to overcome doctrinal, 

pastoral, systematic and worship differences. Individual conversion is necessary. 

Anyone committed to interreligious understanding must engage in a deep examination 

of conscience for one’s acts which “sins are against unity.” Participants must approach 

interfaith communication in a spirit of brotherly generosity and take seriously the change 
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of heart and mind that is required for progress towards unity. 

There have been few interreligious initiatives rooted in the laity of each church. While 

our leaders pursue an interfaith agenda, the laity are often at best confused and at the 

worst ignorant of the role which religious understanding could play in promoting world 

peace. While some issues must be discussed at the scholarly level, pastorally there is 

much to be done person to person among the “rank and file” believers. The 

interreligious “trickle down effect” is a slow process in all three monotheistic traditions 

This project attempts to respond to the call to understanding and dialogue on a small 

scale. A one day event attended by Christian, Muslim and Jewish women was planned 

as a tiny but powerful “mustard seed” of love and peace. The priority goal was not for 

restoration or a conversion of beliefs, but a conversion of hearts. To achieve this the 

project entitled “One God -Shared Hope: A Day of Discovery” was carefully crafted 

with formal and informal activities addressing a variety of adult learning styles and 

correlating with the major goals of the project. The eighteen participants were invited to 

pray, listen and teach with reciprocity and mutual respect as common witnesses to the 

presence of God in our midst. The actual implementation was not an end in itself, but a 

step on the journey of rediscovered brotherhood which each participant could take back 

to their own faith communities. 

The proposal design includes facilitated activities between six women each from a 

Jewish congregations, Muslim mosques and a Christian churches. The participants will 

be selected by leaders in their faith communities based on their knowledge and love of 

their own religious tradition and openness to dialogue and new information. 

In this project report, “dialogue” will be broadly defined as more than shared verbal 

exchanges on the topic of faith traditions and attitudes but will include sharing 

ourselves, soul to soul. Walter Kasper describes this expanded definition of dialogue 

as “ communication in a comprehensive sense and means ultimately living with one 

another and for one another” ( p. 293). To enhance congeniality and in light of variable 

adult learning styles, in addition to formal and informal verbal dialogue, written 

reflections, joint creative activities and communal lunch will serve as vehicles of 

interfaith understanding. The verbal dialogue will take two forms: discussions among 
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those of the same faith who are listened to without comment by the others, and 

interfaith small groups. 

In the current world atmosphere of animosity and violence between world religions, 

women of different faiths coming together to explore our love for our own faith traditions 

and our willingness to learn from women of different faiths holds the hope for change. 

At the grass roots level, real tolerance and exponential growth can begin. 

But the hoped for outcomes do not happen by chance. Four goals were set for the 

project. They were as follows; 

A. Through dialogue, common prayer and information sharing, participants will gain 

knowledge of other religions. 

B. Through fellowship, respect and congeniality, participants will recognize the divine 

connection of the other. 

C. Through listening and sharing, participants will identify common elements among all 

three religions. 

D. Through reflection and understanding, participants will witness the vision of 

interreligious unity to their communities. 

Additionally, six objectives will be incorporated in the day’s events. 

A.. Each participant will relate aspects of their tradition that they wish others to know. 

B. Each participant will listen to others speak of their faith traditions and gain 

knowledge. 

C. Each participant will dialogue with others of faith about common elements among the 

three monotheistic religions. 

E.. Each participant will work with others of different faiths for a common purpose. 

F. Each participant will participate in an evaluation of the project. 

G. Each participant will bring their own understanding of interreligious unity to their own 

congregations.  



Activities were chosen to align with these goal and objectives and to support an 

atmosphere of acceptance, comfort, collegiality and safety. The participants were 

provided with a copy of the goals in a folder given to them upon entering. The goals 

were also included in a verbal orientation at the beginning of event. 

It is hoped that as a result of the “Day of Discovery” each participant will resonate in 

heart and mind with the Parliament of the World’s Religions’ affirmations of a global 

ethic: 

“We are women who have embraced the precepts and practices of the world’s 

religions: 

We affirm that a core of common values is found in the teachings of the religions 

and that these form the basis of a global ethic. 

We affirm that this truth is already known but yet to be lived in heart and action. 

We affirm that there is an irrevocable unconditional norm for all areas of life, for 

families and communities, for races, nations and religions. There already exists 

ancient guidelines for human behavior which are found in the teachings of the 

religions of the world and which are the condition for a sustainable world order” 

(Introduction). 

Its a big goal which will need worldwide conversion and God’s grace, but the first steps 

must be taken. There is no turning back. Our Creator demands it ! 

 



  

Chapter II 

 



“Moving back and forth from the dance floor of direct engagement to the 
balcony view of the system as system, asking what God is trying to do 
on each level.” 

Brian O. McDermott 

Previous to the implementation of this project, the leaders of the Jewish, Muslim and 

Christian groups met for a theological reflection based on the topic of interfaith 

experiences. These reflections guided the planning and implementation process. The 

leaders included Nancy Maxwell, a Jewish woman who holds a Master's Degree in 

Catholic Theology from Barry University and Razia Pullen, a Muslim woman who has 

served in a leadership role in her Mosque for five years. These reflective women of 

faith engaged in a three person conversation with the Christian facilitator and project 

director using the Kinast method. All of the women were ideally suited for excellent 

participation in a deep theological reflection due to their understanding of theology, life 

experiences and spiritual openness. 

Prior to the formal reflection, many informal conversations had been held between 

the leaders discussing the concept of a joint interfaith activity and making decisions 

about its implementation. While these were necessary in delineating the responsibilities 

of each leader, they did not serve as an inspirational vehicle for finding God’s presence 

in our work together. To meet this need, a deliberate process of theological reflection 

was undertaken. Sharing our reflections regarding the theological basis of interfaith 

experiences was chosen to focus our energies on the spiritual aspect of our “ Day of 

Discovery.” 

Razia told several stories of interfaith experiences. Upon coming to the United 

States from her native country of Tanzania, she was unable to find a mosque and 

decided to attended a United Methodist church for a while. She reported a positive 

interfaith experience as she found the church members offered her great hospitality. 

She felt she benefited from their focus on finding God in their daily lives and told of 

gaining comfort by silently replacing the name of Jesus with Muhammad in the worship 

services. 

Nancy related an intrafaith experience of leaving a synagogue because she was 
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unhappy with the leadership of the rabbi. She shared that she continues to question 

the wisdom of leaving a community in which she and her husband were happy because 

of her dissatisfaction with the leader. She was open to exploring deeper levels of this 

lingering concern. 

The experience which was chosen for the reflection was one which took place in a 

Catholic Church. The project facilitator presented an unresolved concern with both an 

interfaith and intrafaith aspect. While attending a Catholic Mass, she observed the 

presider discontinue giving communion and follow a communicant down the aisle and 

loudly asking her if she was Catholic. The young woman appeared shocked and 

answered, ‘Yes” in a quiet voice. 

The feelings of the storyteller associated with these event were confusion over the 

importance of administration of the exclusionary rules for reception of the Eucharist 

versus the Christian command to love thy neighbor along with anger at the priest and 

embarrassment for the young lady. The presenter was eager to hear similar stories 

from the other faith traditions and to examine this incident from different perspectives. 

The search for suitable scripture in each tradition to shed light on the situation 

revealed an important distinction between the use of scripture in each faith. The story 

of Jesus reprimanding his disciples when they complained that others were casting out 

devils in his name was presented from the Christian Scriptures. Razia shared a 

traditional Muslim story of Muhammad’s kindness to a woman who was annoying him 

with the result that eventually she responded to his kindness and understood his love. In 

searching the Jewish scriptures, Nancy could not recall a distinct passage but used her 

innate religious knowledge to express the need to extend mercy to the priest due to his 

youth and his lack of the life experiences that assist in gaining maturity in judgment. 

During this exercise it appeared that using scripture for developing insight into a 

situation may be more familiar to Christians but finding God in our life experiences 

proved to be a strong component in each faith. The Jewish and Muslim women while 

making connections to her own core values and experiences as we delved deeper into 

our reflection, struggled to find an appropriate image from the Hebrew Scriptures or the 
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Koran. This appeared to be true, not from a rich depth of teachings in either holy book, 

but from the way each faith uses its scripture. 

There was a tendency at first to see the story as one which needed a solution. 

Ideas were presented in this regard but we soon moved to deeper issues such as 

understanding the value of exclusionary practices inherent in each faith. For example, 

when the Torah is brought in to the congregation as a symbol of belief and unity, only 

Jews can touch it. In the Muslim liturgy, non-Muslims cannot pray with the community 

as it is felt that through prayer all Muslims are unified. 

With this insight, we sought to reflect on the place of belonging within a religion and 

its communities. Our human need to be affirmed and acknowledged as the people of 

God in our worship experiences is fulfilled in some of the rituals in each faith as is our 

sense of belonging to each other. This need is surely placed there by God. While the 

use of symbols and gestures of belonging does reflect the covenant among believers 

and God, it also poses a barrier to hospitality, kindness and understanding which are 

esteemed virtues in all faiths. Our consensus was that while it is a common practice to 

have exclusionary worship rituals in most religions, it is not moral to use them to injure 

others. 

While the impulsive acts of the priest provided the main action in the story , our 

theological reflection led us to a deeper question: Where is God in the exclusionary 

practices of religious organizations? Does the need for community overshadow the call 

to hospitality to the stranger? No definitive answers were evident. The knowledge that 

all religions contain these practices was a revelation which created a paradigm shift for 

the presenter allowing for an openness to forgiveness. She received not only a change 

of attitude but also positive suggestions for actions to bring closure to the confusion. 

As the reflection process developed it appeared that the lack of familiarity with the 

process before being asked to supply a story may have been difficult for Razia and 

Nancy. In addition, it might have been helpful to ask them to search for an experience 

which evoked negative feelings. Another strategy which would have helped comes 

from Abigail Johnson in Reflecting with God. She suggests a method of theological 
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reflection in which one person prepares a presentation on a life experience in which 

they would like some group insight . As another alternative, the use of the tripolar 

method with its opportunity to include cultural information along with personal 

experience and sacred sources may have provided a more appropriate format. In 

retrospect, based on the spiritual and intellectual giftedness of the Jewish and Muslim 

leaders, changes in the method used would have enhanced the depth of the reflections. 

Understanding that there is more to a situation than what we observe directly, makes 

reflecting on our life experiences and connecting them with our faith essential for mature 

spirituality. All participants met the basic outcome of theological reflection: God is 

revealed in one’s experiences. 

The results of the theological reflection also impacted our interfaith activity. 

Understanding that each person comes to the experience with a God-given joy in 

belonging to a religious community can allow for understanding both the fear and the 

delight in exploring the faith of others. It is easy to see that all aspects of the “Day of 

Discovery” need to reflect respect for each faith tradition, a lack of any call to conversion 

and activities which will not only give knowledge but will not reflect a religious 

superiority. Together we placed our day in the hands of a God who calls us all to love. 

The process of theological reflection was very well received by all the participants. It 

renewed our understanding of God’s presence in our venture and moved us from the 

organizational and social aspects to the pastoral. The Jewish and Muslim leaders 

enthusiastically commented on its grace and meaningfulness. They mentioned the 

need for such a vehicle within their own congregations. As a result of the positive 

response, the agenda of the “Day of Discovery” was changed to include an opportunity 

to teach and use this technique for connecting faith and daily life. 

 



Chapter lll 

 



God, weave your web of change 
Bring the world to peace again 

Let us all be kin together 
So may it be. 

Interfaith Prayer 

On September 17, 2005, through the activities of an interfaith workshop, my “course” 

in interfaith ministry began. My eighteen instructors came together on this day with 

gracious spirits and open minds to participate in the “Day of Discovery.” 

The following is a summary of the activities and the knowledge | gained through 

the diverse aspects of this event. 

At the beginning of the day, the facilitator ( myself) provided an orientation to our day 

together. Each woman was provided with an agenda and a folder of information 

outlining our goals for the day. A quote from Albert Einstein and a clever bumper 

sticker written on a poster added to the understanding of our task. Einstein explained 

the “ you cannot solve problems with the same thinking that created them.” A current 

bumper sticker added a one word slogan - “Go e % i s ¥ “( peacemonger.org). 

Both items resonated with the participants and set an thoughtful climate. Each person 

was asked to listen with an open heart, striving for knowledge and understanding. 

Opening Activities- These included a lighthearted survey along with 

composing and sharing an individual thank you note to a spiritual mentor. 

As the participants arrived they were given “post-it” notes to place on eight sheets 

of chart paper posted around the room. If the topic on the chart paper applied to them, 

they were to place one of their “post-it” notes on it. This activity not only helped fill the 

awkward moments before the formal activities began but also gave an immediate visual 

display of our commonalities. It was enlightening to see many common threads 

emerge in our first activity.  



From the results of our survey we discovered that the majority of the women had 

lived in the local area more than 15 years, were married with children, work outside the 

home and were born into their faith. Only two women were converts, one to Judaism 

and one to Christianity. Eleven of the eighteen women were born in the USA 

with the others born in Africa and India. 

An interesting result came from a question regarding birth order. The women were 

split almost evenly as to first, middle and last children in their family of origin. 

Surprisingly, no one was an only child. Although this was a miniscule survey we 

speculated that we may learn ways to negotiate differences and allow for understanding 

from our close interaction with siblings. For adults interested in interfaith harmony the 

ability to recognize differences but still act in love seems essential. 

In the second activity, each woman chose a note card and composed a thank you 

note to a spiritual mentor. Sharing these notes served as both an introduction and an 

opportunity to share an aspect of one’s spiritual journey. The notes were remarkably 

touching. It was in this activity that it became clear that this group of women was 

extremely articulate and inspiring. The notes were written to religious figures ( rabbis 

and imams, religious women), teachers, husbands, parents, youth group leaders, 

grandmothers and older sisters. All the notes told a story of gratitude to those who had 

helped form us as women who would give up a Saturday to learn about other faiths and 

to engage with others in planting a small seed of peace. 

As a pastoral minister | have knowledge of the fundamental gift we all receive from 

spiritual mentors and the joy felt in acknowledging our debt. This was a successful 

activity. For the future, an alternate activity with a similar outcome might be an 

acknowledgment of those in our lives whom “we bring with us today in spirit.” In either 

case, honoring the vertical connection to those who are in our faith stories along with 

seeking the horizontal connection between a group is useful. 

 



Intrafaith Discussions- Each faith group of six sat in an inner circle surrounded 

by an outer circle of the other participants. The individual group dialogued 

among themselves on a series of questions ( cf., Appendix) for 20 minutes. The 

observers were asked to listen without comment. The groups started with the 

Jewish women, followed by the Christian women and then the Muslim 

participants. 

This activity proved to contain a great deal of new information. Using the prepared 

questions each group shared openly. They were asked to articulate the essential truths 

by which they define themselves in light of their religious experience, cultural milieu and 

sacred scriptures. 

The Jewish women stated that they did not think of their religion in terms of a “faith” 

or a creed. They felt that Judaism is not a choice for them but their basic identity. For 

this reason the group had trouble relating to a question of “what keeps you in your 

faith.” 

Elaborating on the topic of being a member of an ethnic and religious group with a 

long history of persecution, the Jewish circle agreed that they have been taught by their 

family to always be alert for the signs that they may be expelled from this land. This 

anxiety seemed to be passed down to each generation as a traditional precept of being 

Jewish. 

One of the Jewish women commented that because they are a minority in a 

Christian country they know much more about Christianity than Christians know about 

Judaism. Viewing the religious make-up of the USA from the perspective of a member 

of a minority group revealed how comfortable it is to be a Christian in a Christian nation. 

As a result it seems imperative that American Christians see the reality of our 

increasingly pluralistic country. There is no turning back. The Christians in our country 

must recognize the innate privilege of being in the religious majority and use this to 

advocate for the rights and understanding of minority religions. 

The second group was the six Christian women. This group was half Catholic and 

half Protestant. All were very knowledgeable about the Christian tradition but because 
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of the fact that the group did not belong to the same denominations, there was some 

degree of tension about Christian beliefs. This helped to illustrate the great diversity 

within Christianity and hopefully gave the listeners a broader understanding. 

The Muslim women came well prepared with answers to the questions which had 

been sent by their facilitator before the “Day of Discovery.” Realizing that the majority of 

the participants would lack knowledge of Islam, they chose to give a thorough 

presentation touching upon the important aspects of their faith . That they did. Their 

concise and thorough answers provided much foundational information. 

Many topics were presented as essential to understanding Islam as a monotheistic 

faith in relationship to Judaism and Christianity. Among these was a common heritage 

through Abraham, the acceptance of both Moses and Jesus as holy men and major 

prophets, the development and content of the Koran and the reverence for the Virgin 

Mary. The women explained the concept of God in the Koran and particularly 

elaborated on the Islamic belief of God’s presence in all things and the holiness of 

gaining knowledge. Muhammad, like Jesus, commanded his followers to “Go and 

learn.” 

In light of the situation in our world today, these women openly expressed their fear 

of living in a society that often does not discriminate between American Muslims and 

fundamentalist Islamic terrorists. They were adamant that Arab Muslims do not speak 

for all Muslims. Hearing the prejudice that the women face daily in our country provided 

a real opportunity for compassion from the other participants. Additionally the women 

mentioned their coherence with the Jewish women in feeling anxiety about their status 

in America. 

The sense of vulnerability expressed by both the Jewish and Muslim women 

provided an important insight for me. After our interfaith dialogues, | was discussing this 

with one of the African-American Christian participants and she shared that their fear of 

prejudice and anxiety resonated with her also. What a revelation, only four of the 

nineteen participants could claim an experience of comfort and trust in the society in 

which we all live. The insight offered by the Muslim, Jewish and women of color must 
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be learned by others through compassionate listening as the experience of a white 

Christian woman in America cannot teach this. 

Connecting to the theological reflection of the leaders, the sense of belonging is a 

basic human need that can be used for both good and evil. For me, It is an important 

pastoral insight knowing that others, while similar in many ways, live with a basic 

mistrust in the goodness of our society . The human suffering within the minority 

communities of our country is a call to the members of the majority for mercy and 

support. Interfaith activities such as the “Day of Discovery” can serve as a vehicle to 

relieve this emotional suffering, offer solidarity within all faiths and create a more just 

society 

The questions asked of each group were composed by the project facilitator, a 

Catholic woman. Despite extensive reading , it proved to be impossible to compose 

appropriate and revealing questions free of one’s own religious perspective. As a result 

the questions seemed most appropriate for Christians and some proved to be difficult 

for the others. In the future, | will be cognizant of this and ask for input from the others 

to develop questions which will evoke the most information 

Afterwards everyone expressed thankfulness to the Muslim women for their 

preparation. Several participants expressed the wish that they too had received the 

questions beforehand to be better prepared. This is a double-edged sword. While 

prepared information is an effective teaching strategy, it also seems that spontaneity 

may lead to true dialogue. In the future, there may be activities which will address both 

needs. 

Lunch - A buffet lunch provided an opportunity for informal discussions. 

This time, while informal,was a Eucharistic experience. The participants shared the 

meal and chose to spontaneously sit in diverse groups and respond to the dialogue 

shared in the interfaith groups. God’s presence in the loving and brave interactions of 

all of the women was apparent. We were being fed, and feeding each other. It was at 

this time that | sensed by body language and conversations the movement of the group 
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toward an enthusiastic and enjoyable experience. In our eating and talking together, It 

appeared we became connected by our common bonds and began to see each other 

as people not as symbols of religious groups. Every participant appeared to fulfill the 

call of Pope John Paul Il in Nostra Aetate for dialogue which “presupposes that each 

side wishes to know the other, and wishes to increase and deepen its knowledge of the 

other” (p. 744). While it is surprising that this could happen in such a short time , it 

provides a very valuable lesson in trusting the process. 

During this session, one of the participants asked if we were going to meet again. | 

responded that while certainly open to continue our dialogue, we did not want to commit 

anyone to additional meetings just because they came today. The group responded 

enthusiastically to the idea of further meetings with a variety of suggestions. These 

included meeting regularly to learn more about each other, meeting at our places of 

worship and attending liturgies together, printing t-shirts to advertise our unity and our 

biggest idea- journeying together to our common Holy land, Israel ! These ideas had 

much support. In fact, some women offered their talents such as grant writing and 

researching to make this happen. The spirit of God was alive and well as we 

acknowledged our interest in forming a group that would spread the message of 

interfaith unity. 

A poster illustrating the teaching of the “Golden Rule” in many world religions was 

posted in our meeting area.( cf., Appendix ) During the lunch dialogue, many comments 

were made regarding this as a basic tenet of so many religions. This seemed to be new 

information for most of the participants and served as an excellent vehicle to observe 

not only our monotheistic connections but our close relationship to all the major 

religions of the world. Surely God was at work in the forming the consciousness of most 

religions. Today the fact of the coherence of the fundamental ethic of the world 

religions regarding the treatment of other human beings is a ‘best kept secret.” This 

revelation can be the cornerstone of a pastoral effort to bring about world peace. While 

this seems simplistic, we can be inspired by Jesus’ story of the tiny mustard seed which 

grows into the largest bush.  



Prayer also had a place in our Day of Discovery. During the morning session, each 

faith group led a prayer. After hearing the Muslim praying in Arabic, the Jewish 

women recognized the same cadence in Hebrew prayers. They commented on the 

similarity in the word for charity in both Hebrew and Arabic: tzedekah (Hebrew) and 

zakat ( Arabic). Unexpected similarities like this served to reveal connections that go 

beyond the theological. The day was filled with such blessed moments of unity. 

Doll making- Each participant used a pattern to make and decorate a small doll 

( cf., Appendix) of card stock. These were used for the closing liturgy. 

After lunch and the whole-group dialogue, a decision was made regarding the 

agenda for the afternoon. Due to a late start, we did not have time for both small group 

theological reflections and the doll making activity. Since there was only an hour left, | 

chose to postpone the theological reflection to another meeting and implement the doll 

making activity. This decision was based on the lack of time to explain the principles of 

theological reflections and to allow adequate time for the process to develop 

successfully. 

The doll making was a very female, right-brained, hands-on activity. Simple card 

stock dolls were decorated with yarn, beads, crayons, makers etc. The activity offered 

an opportunity for conversation in a low stress activity. It served to assist in our goal of 

recognizing the “divine” in each other. The women gathered informally in small 

diverse groups, talked and laughed as they made the dolls that would serve as a 

symbol of our unity at the closing liturgy. 

While the women seemed to thoroughly enjoy the doll making activity, this part of the 

day may have been too casual for the level of intelligence and interest of these 

participants. As the group jelled so quickly, an opportunity for more interfaith dialogue 

in charity and truth may have been more effective. As a pastoral leader in the future, | 

believe this experience has taught me to be prepared to respond to the energy of the 

group and be flexible in the activities. 
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Chapter IV 

 



The closing liturgy- The participants gathered around a table with a lighted candle 

and placed their dolls in a circle while voicing their personal wish for the world. 

(cf., Appendix) 

; . : : : a 
The women circled around a lighted candle with their "unity ” dolls. Each women 

was asked to place her doll around the candle while expressing her wish for the world. 

Besides the prayers by each faith group, this was the main liturgy for the “Day of 

Discovery.” Ending with a prayerful atmosphere and an opportunity for individual 

expression of our hopes for unity and world peace seemed appropriate. Having an 

opportunity to bring our day to a close with recognition of the reason we came together 

was essential. The diverse dolls with open arms placed in circle visualized our hope for 

the future. 

In retrospect, the depth of the day’s activities called for a more complex final liturgy. 

Expanding it to include scripted prayers, poems and songs for interfaith understanding, 

world peace and each other would have emphasized our common love of God and the 

grace we received in the “Day of Discovery.” As the Muslim women had stated earlier 

in the day, we come close to the Light when we pray together. The use of rituals and 

symbols which reflect the spiritual tone of the activity will become a basic component of 

my further pastoral activities . 

Written in large print in the front of our room 

“We do not seek a conversion of faith but a conversion of hearts.” 

We did not seek in vain on the “Day of Discovery.” 

Importantly the next chapter will detail the evaluation of the day in the words of the 

participants themselves. My instructors will speak. 

 



“Research on adult learning styles shows that the combination of 

hands-on experience and reflection can transform the way we think and behave.” 

Women of Faith Transforming Conflict Training Manual 

The evaluation document ( cf., Appendix ) consists of seven questions with areas for 

comments and an optional signature. The questions were aligned with the goals and 

objectives of the project in order to evaluate the level of achievement of the stated 

goals. The project goals are as follows: 

A. Through dialogue, common prayer and information sharing, participants will gain 

knowledge of other religions. 

B. Through fellowship, respect and congeniality, participants will recognize the divine 

connection of the other. 

C. Through listening and sharing, participants will identify common elements among all 

three religions. 

D. Through reflection and understanding, participants will witness the vision of 

interreligious unity to their communities. 

At the conclusion of the “Day of Discovery the two page evaluation was given to 

each participant along with a self-addressed stamped envelope. The importance of 

returning them promptly was stressed. In an effort to maintain the integrity and honesty 

of the comments, participants could choose to remain anonymous. To encourage a 

high level of returns, a follow-up reminder e-mail was sent to all participants one month 

after the event. 

 



The percentage of returns was 12 out of 18 equaling 66%. This included the 

following breakdown by faiths: 

Jewish (5) - 83% 

Christian (4)- 80% 

Muslim(1)- 17% 

Unsigned - 2 

The Muslim response was particularly disappointing. The one evaluation from a 

Muslim woman was signed and was very positive. Through a process of elimination, it 

is possible that one of the unsigned evaluations was also from a Muslim woman. 

Speculating on reasons for the low Muslim response is fraught with questions. All 

of the Muslim women participated enthusiastically during the day. They were articulate 

and educated. With this in mind, low levels of literacy in English would be an unlikely 

reason for the poor response. Perhaps the response level was due to busy schedules, 

but because of the high level of response in equally busy Jewish and Christian women, 

that, too, does not seem likely. 

It may be possible that a subtle cultural reason for not completing the evaluation 

was in play here. During the interfaith dialogues, the Muslim women expressed 

concern about the consequences of being misunderstood in the American culture due to 

the presence of media driven negative attitudes. It may be possible that they were 

reluctant to commit anything to writing that may be misconstrued. This basic lack of 

trust may have informed their decision to respond to the evaluation. Without 

interviewing the women, a conclusive reason cannot be obtained. As this project was 

based on volunteer participation in a pressure free situation, it was decided not to 

pursue the women individually. 

A100% return of the evaluations was hoped for. Without a doubt the Muslim 

women’s low response levels affected the results of the project evaluation. The twelve 

responses submitted must basically be considered representative of the Jewish and 

Christian women. While it is frustrating not to have a broader base, it is felt that the 

results are a valid evaluation of the project. 
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Question #1- What was the most effective part of the day? 

One half of the responders chose the intrafaith circles of dialogue as most effective. 

Other answers were food, doll making, gaining knowledge, learning about Islam, 

meeting with others dedicated to their faith and sharing knowledge of one’s own 

religion. Addressing goals A, B and C , these responses indicated more than one 

activity was effective in meeting the need for information and interpersonal interactions. 

The intrafaith dialogues provided an excellent opportunity to learn about other faiths 

in the words of their faithful believers. On an informal basis, there were many positive 

comments upon the conclusion of this activity. The atmosphere in the room was 

changed. It became more energized. Everyone seemed to relax and enjoy 

themselves. 

The intrafaith dialogues were included in the agenda to provide a non-stressful 

activity which would present foundational information on each faith. As congeniality was 

thought to play a positive role in accomplishing the project goals, this activity set the 

tone for pleasant and friendly interactions. As an additional result, the information 

stated in these intrafaith circles provided the topics for the many informal interfaith 

discussions that followed. 

As a result of the data from this question, future interfaith activities will recognize the 

hunger of those interested in interfaith dialogues for information and connection by 

including extended time for structured conversations both intrafaith and interfaith. 

Question # 2- What seemed to be the least effective? 

The answers to this question, like the previous one, had one outstanding response. 

Five participants indicated that the doll making activity was the least effective. The 

comments concerning this activity mentioned that it was not faith focused, somewhat 

“off-track” and it was too “left brained”. One responder stated that it was both a good 

and bad exercise. While out of sync with the religious tone of the day, it did provide a 

relaxed time for fruitful conversation. 
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Other least effective activities specified included the closing liturgy, length of 

introductions (thank you notes), all groups not receiving the questions before the 

interfaith dialogues and the lack of time to finish some activities. Two evaluations did 

not answer this question and one stated they did not think anything was least effective. 

The doll making activity was chosen as a very female change of pace which would 

further goals A, B and C. Pastoral in nature it was hoped that the playful aspect would 

encourage relaxed interactions and a priceless opportunity to promote the movement of 

each person from stranger to friend. 

While the variety of activities during the “Day of Discovery” were designed to 

appeal to a wide variety of learning styles, a 50% negative response to doll making is 

too high to ignore. While maintaining a commitment to diverse, interesting and 

interactive activities, in the future a “hands-on”, creative activity with more of a religious 

focus might bridge the gap between direct interfaith dialogues and informal but 

purposeful encounters. Perhaps designing an individual or group mandala or weaving 

a interfaith wall hanging might be a more successful relaxed, interactive and enjoyable 

activity. 

Question #3- How would you rate the knowledge you gained? 

a. Lots b. Some c. Little 

Goal A, the gaining of knowledge of other religions, and goal C , becoming aware of 

common elements, were addressed by this question. In their evaluations six 

participants circled “lots” while five said “some.” One Jewish participant responded with 

a rating between “lots “ and “some.” Of the signed evaluations, four Christian women 

and two Jewish women said “lots.” “Some” was indicated by three Jewish women and 

one Muslim woman. With 100% of the participants indicating that they gained 

knowledge, this attests to the achievement of the elements of goals A and C. 

Many evaluators added comments to their response. Several mentioned the 

uniqueness of each person’s journey and the many similarities in all our beliefs 

especially involving the “Golden Rule.” “ It is amazing how similar the religions are ” 
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was stated by one woman. Others wrote about losing the fear of the unknown as they 

learned about the basic beliefs of each faith. “There is much to learn and share.” 

Beginning to understand concepts previously just heard about was mentioned as 

another positive outcome. The connection between Jewish faith and Jewish identity 

was also rated as useful information in understanding Judaism and our Jewish 

neighbors. 

More specific comments pointed out the diversity evidenced in the Jewish and 

Christian women’s beliefs and the cohesiveness of the Muslim women's information. It 

was suggested that this may be due to the variety of congregation memberships among 

the Christian and Jewish women while the Muslim women belonged to the same 

Mosque and sect of Islam. 

Knowledge regarding the Jewish and Muslim women’s anxiety about their place in 

American culture was enlightening to women of all three faiths. One respondent 

suggested that an interfaith group could help each other through this pain. Several 

suggestions wanting additional time together was a very positive measurement of the 

accomplishments of the day. 

Question #4 

A. Before today what was your attitude toward the value of interfaith activities? 

a. highly valuable b. valuable c. somewhat valuable d. not valuable e. not sure 

B. After the day has your attitude changed.? 

a. yes b. no 

This question particularly addressed goals B and D and was included to give 

guidance about initial positions and the results of the project’s activities in changing 

attitudes. Nine women answered “valuable” and “highly valuable” as their stance before 

coming to the “Day of Discovery. One circled "somewhat valuable” and two 

respondents circled “unsure.” 
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The high number of women with very positive attitudes about interfaith activities is 

not surprising. All of these women were open-minded and interested enough to devote 

a Saturday to this event. 

The three responders who indicated their attitude about interfaith activities was 

“somewhat valuable” or “unsure” answered part B with a “yes”. Three of the women 

who marked “valuable” also indicated their attitude has changed for the better. 

One woman wrote in her comments: 

“I anticipated interfaith activities would be highly valuable and kept that attitude. 

Participation in the ‘Day of Discovery’ strengthened that feeling and made me 

think that the United Nations should be sending you around the world to stage 

these events. Itis clear that it is necessary for us to get to know one another as 

people in order to go beyond stereotypes and prejudices.” 

Another added “ | felt love for every person in the group for wanting to be there to 

make a difference in today’s chaotic world. None of us were obliged to, but each one of 

us felt a need to do something to make this a better world.” 

Question #5- Did you gain information or experiences that you will share with 

others? 

Rate each group- Faith Community, Clergy, Friends , Family with ‘yes,” “no” or 

“maybe.” 

The evaluations gave a strong “yes” response to the participants spreading the news 

that interfaith dialogues are necessary and interesting . 

Faith community- 11 “yes” and 1 “maybe” 

Clergy- 10 “yes” and 2 “maybe” 

Friends- 12 “yes” 

Family - 12 “yes” 

Since this was planned as a one day event, the respondent’s commitment to speak 

to others was the hoped-for outcome. While the day was informative and enjoyable, 

without these answers its effectiveness would have ended at the conclusion of the day. 
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It is gratifying to know that the effort in planning and implementing this pastoral event 

will continue to send ripples like a rock hitting the pond. It is easy to see God’s hand at 

work in the spread of understanding among religions. 

One of the Jewish women commented that her clergy were already very active in 

the interfaith movement. A Christian woman reflected that in light of the current world 

situation she would particularly share the information on Islam and the excellent Muslim 

women of faith whom she met that day. 

Question #6 

A. Do you think interfaith activities are important to your faith community? 

a. yes b. somewhat c. minimally d. no 

B. Do you think your faith tradition should put more emphasis on interfaith 

understanding ? 

a. yes b. maybe 

This question provided data for evaluating the achievement of goal D. In both the 

respondents are asked to evaluate the knowledge and commitment of their church, 

synagogue or mosque to reach out to other faiths. In effect we are sampling in a small 

way the degree to which the South Florida religious community seeks to know each 

other. Much of the research in interfaith activities in individual churches reveals that few 

congregations see interfaith activities as a direct benefit to their stated goals. Our 

results were more positive. Nine women answered “yes” the first part of the question. 

Two felt their communities were “somewhat” interested. One responded “minimally.” 

For the second part of the question, eleven of twelve participants thought their faith 

tradition should definitely put more emphasis on interfaith. This included the respondent 

who had answered “ minimally “ to part A. The participant who had answered 

“somewhat” to part A revealed a degree of uncertainty concerning the role of interfaith 

activities in her faith community by answering “maybe” to part B . 
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Question #6 generated many valuable comments which helped illuminate the results. 

Some of these are written below : 

“ Our Synagogue does interfaith activities but needs more.” 

“ Good start in the Catholic church but fear that the large population might never have 

heard this.’ 

“ Maybe we should expose ourselves to new information but still be true to our own 

tradition without overt evangelization” 

“ Would not want more structured activities in my congregation but would encourage 

growth in knowledge.” 

“ The model of the “Day of Discovery” could happen in Catholic parishes.” 

“ Difficult juncture in the world calls for understanding and knowledge of our similarities.” 

“ Tolerance, understanding is important. 

“ Too often people judge a faith by actions of their leaders who are seeking power. One 

on one interfaith communication helps to dispel this. 

Question # 7- Are you interested in another gathering of our “Day of 

Discovery” participants ? 

Eleven women answered “yes” and added comments like “enthusiastically” and “will 

help plan.” One answered “maybe but just a few times”. In general, based on the 

written evaluations and comments during the day, the participants were anxious to 

continue our dialogue. 

Comprehensively, the data collected from the evaluations indicated that the goals 

were met. In addition to this, the answers and comments are considered useful 

feedback for future interfaith endeavors. 

 



Chapter V 

 



Give thanks to the Lord with the lyre. 

Sing praises to him with a harp of 10 strings. 

Sing to Him a new song; 

Play skillfully with a shout of joy. (Ps 33.2-3) 

“Sing to Him a new song .” Now is the time for that “new song” to be one of 

interreligious understanding. Let the notes of God’s human creations building together 

a world of love and peace sound out. As two hands on a piano make lovely music , 

may all religions recognize the beauty of a song sung in unison. May the sons and 

daughters of Abraham, the Jewish,Christian and Muslim faithful, form a unified chorus 

proclaiming the path to peace. Hear the voice of God in the call to embrace the 

stranger. Listen to God in Elijah’s soft breeze and awake to the primary task of the third 

millennium: to learn to coexist with our brothers and sisters of other faiths in a way that 

enhances each faith. Play the “new song” not as a solo but as a symphony. May our 

“new song” be a prayer that invites all faiths to live in the Kingdom of God. 

This was our “Day of Discovery”. A prelude to the “new song” or maybe just the 

first note. A day devoted to horizontal and vertical connections with God’s presence in 

our lives and recognition of the divine in each other. The promise was fulfilled: “Where 

two gather in my name, | am there ”. God was there in the open hearts and minds of 

the eighteen women who attended. God was there in the respectful listening, the 

enthusiastic sharing, the female gentleness and the happy laughter. 

This was a pastoral project. It was all about people. Without real people seeking 

spiritual nourishment it would have been as Paul says “ a clanging symbol.” The image 

of the Unity dolls is symbolic of what we sought on the “Day of Discovery”. Each doll so 

different, none in the same image but each with arms outstretched to the other. 

The Christian image of the Trinity strikes a strong theological theme in the foundation 

of this project. As the Trinity is three persons in one God, it is possible to consider the 

three Abrahamic faiths as united in worship of the same one God. Following the 

description of the dogma of the Holy Trinity in the Catechism of the Catholic Church, we 

can expand the analogy. The catechism speaks of each person in the Trinity as a 

distinct person (254). It is indisputable that Christianity, Judaism and Islam are 
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separate religious organizations with distinct creeds and liturgies but like the Trinity, 

they have the most basic component in common: They worship the same divine 

presence. They belong together. They are descendants of the same Father. To work 

toward the realization of this brotherhood is surely holy work. 

Section 255 of the Catechism explains the concept of the relationships of the three 

persons of the Trinity. The Father, Son and Spirit are an undivided unity. They are 

distinct from one another but united through their mutual relationships. Similarly, the 

ideal of Christians, Jews and Muslims in unity can flower through the establishment of 

relationships. These relationships , like the Trinitarian model, flow seamlessly through 

the people of each faith. This is truly the ideal fulfilled in the music of the “new song.” 

Through the gift of world wide communication which is evident in our times, God has 

provided the tools for the dream of unity to become a reality. We cannot solely pray to 

God to bring us together because God has already provided us with technology, 

knowledge and the grace to achieve this through our own efforts. 

This was a project of hope. In a world of dissension, one small note sung by 

eighteen women in Deerfield Beach, Florida, USA can reverberate far and wide. Like 

the parable of the tiny mustard seed, hope for the future gained in the “Day of 

Discovery” can grow exponentially through the actions of the participants. 

While many differences exist, one can choose to emphasize the discords or 

search to find our common principles. Those who see the breach between religions in 

the modern world as a sign of hopelessness may be reminded to look to the holy 

scriptures of each tradition to find assurance of God’s plan. The Hebrew Scriptures, the 

New Testament and the Koran guide those who would seek to find hope. 

Those who hope in the Lord will renew their strength. They will soar on wings 

like eagles, they will run and not grow weary, they will walk and not be faint. 

Isaiah 40:31 

If you have faith as small as a mustard seed you can say to the mountain,” Move 

from here to there,” and it will move. Nothing will be impossible for you 

Matthew 17:20  



Obey God and His Messenger and fall into no disputes, lest you lose heart and 

your power depart, and be patient and persevering: for God is with those who 

patiently persevere. 

Koran 8:46 

With such guidance contained in the word of God, how can a true disciple of 

Abraham look toward the hope of unity with despair? We are promised strength to do 

the impossible through faith, hope, patience and perseverance. 

In recent years, Pope John Paul ll presented an analogy based on the Rosary to 

illustrate the history and hope of God’s people. He related this history to the mysteries 

of the Rosary. The first 1000 years were liken to the Joyful mysteries. In this time God 

completed revelation in the birth of Jesus. Through the work of the Holy Spirit, Jesus’ 

followers took his message to all nations. Christianity spread everywhere. The light of 

God was bright. 

The events of the 2nd millennium point to the images of the Sorrowful mysteries. 

During this time, God’s people warred against each other and the hope of unity died. 

Much suffering has come in the name of all religions. Like the women of Jerusalem, the 

world weeps at the loss of hope and peace. The light dimmed. 

Today we embrace the third millennium. The Pope reflected that now we must 

bring to fruition the Glorious mysteries. Now is the time for resurrection, the victory over 

death that Jesus modeled. Together the faithful Christians, Jews and Muslims can 

bring about a new era of hope. This must start somewhere in some place with some 

people. Let it start in Deerfield Beach, Florida at Our Lady of Mercy Catholic Church 

with eighteen women singing a new song. 

This was a project of peace. Rephrasing the words of Hans Kiting, there is no hope 

for peace in our world today without peace between religions. When | started to plan 

this project, | saw it as an interfaith experience with the essential purpose of building 

relationships between women of different faiths. After reading and researching 

interfaith topics, my small project became a timely and essential beginning of a path to 

peace. 
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Has there ever been true peace among religions? Even the primitive Christian 

church found dissension and conflict among the disciples taught by the “Prince of 

Peace.” Today the very survival of our planet depends on the efforts of people of faith 

to find ways to live together in peace. This is a joint responsibility. 

One woman at the “Day of Discovery said it plainly, “If we can get along why can’t 

everyone?” Indeed, why can’t everyone ? Surely it is not for lack of God’s grace 

through the ages. Nor is it for want of guidance offered through the written word of God. 

Maybe peace must begin with “me.” Maybe it must begin not with the powerful and 

the learned but with humble women of faith who choose to accept the challenge of 

becoming workers for peace. Maybe bringing peace through religious understanding 

requires a change of heart not a change of doctrine. A recent issue of the “National 

Catholic Reporter” reflecting on a Christian ecumenical conference in England found 

hope in the work of those struggling quietly to keep the ecumenical dream alive. 

“This is how the waves that produce sea changes in the church always 

gather force, pushed along by people of energy and imagination, 

who labor without fanfare in the belief that toil on behalf of a just cause is never 

wasted.” ( NCR- January 27, 2006) 

Jump on the ‘Peace Train” all those blessed peacemakers who will be called the 

children of God ( Matthew 5:9). Our new song is a song of peace and love. Our cause 

is just and our time is never wasted in the service to humanity. 

When | started my studies at Saint-Mary-of-the-Woods, | was often asked what | 

was going to do with a Pastoral Theology degree. Surely my inquisitors were 

disappointed with my response. | really didn’t know where it would lead but felt that 

through the work of the Holy Spirit | would know eventually. Like the old adage, when 

the student is ready, the teacher appears. 

Now, | see myself called to a peace and justice ministry through the vehicle of 

religious understanding. | truly wish to be engaged in the sacred task of joining others 

of diverse faiths in bringing about our mutual desire: a world filled with understanding for 

others and informed by the Golden Rule. My pastoral project, the “Day of Discovery” 
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has set me on a journey which will surely have many struggles and disappointments. 

For me, itis a blessed journey. The student is ready. 

Several years ago, | had the privilege of being at a Papal audience in Rome. As 

Pope John Paul Il recognized the members of the audience a group of Polish 

seminarians sang this song of vocation to the Pontiff in his native language. 

Lord , when you came to the seashore 

You weren't seeking the wise and the wealthy 

But only asking that | may follow 

O, Lord in my eyes you were gazing 

Kindly smiling, my name you were saying 

All | treasured, | have left on the sand there 

Close to you, | will find other seas. 

This is my new song, my song of vocation; sung with others as together we seek the 

shores of unity, understanding and peace. 
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September 17, 3005 

10 amv to 3 porn 

Our Lady of Wleroy Church 

5301 Wldstary Trail 
Pompano Beach, 71. 33064 

 



One God...Shawed Hope 

“A Day of Discovery” 

Agenda 

Thanking our Faithe Mentors 

Prayer 

“old, T tl » 

Faith Group Dialogues 

Prayer 

Lunch 

Interfaith Discussions 

Unity Dolls 

Theological Reflections 

Closing Liturgy  



The Golden Rule 
Across the World's Religions 

Native Spirituality 
We are as much alive as we keep the earth alive. Chief Dan George 

Baha'i Faith 
Lay not on any soul a load that you would not wish to be laid upon you, 

and desire not for anyone the things you would not desire for yourself. 

Baha'u'llah, Gleanings 

Buddhism 
Treat not others in ways that you yourself would find hurtful. 

The Buddha, Udana-Varga 5.18 

Christianity 
In everything, do to others as you would have them do to you; 
for this 1s the law and the pronhets. Jesus, Matthew 7:12 

Confucianism 
One word which sums up the basis of all good conduct: loving-kindness. Do not 
do to others what you do not want done to yourself. Confucius, Analects 15.23 

Hinduism 
This is the sum of duty: do not do to others what would cause pain 

if done to you. Mahabharata 5:1517 

Islam 
Not one of you truly believes until you wish for others what you wish 

for yourself. The Prophet Muhammad, 13th of the 40 Hadiths of Nawawi 

Jainism 
One should treat all creatures in the world as one would like to be treated. 

Mahavira, Sutrakritanga   

  

 



Judaism 
What is hateful to you, do not do to your neighbor. This 1s the whole Torah; 

all the rest is commentary. Go and learn it. Hillel, Talmud, Shabbath 31a 

Sikhism 
I am a stranger to no one; and no one is a stranger to me. 

Indeed, I am a friend to all. Guru Granth Sahib, pg. 1299 

Taoism 
Regard your neighbor's gain as your own gain and your neighbor's loss 

as your own loss. Lao T’zu, T'ai Shang Kan Ying P'ien, 213-218 

Unitarianism 
We affirm and promote respect for the interdependent web of all existence 

of which we are a part. Unitarian principle 

Zoroastrianism 7) i Si 
Do not do to others whatever is injurious to yourself. Shayast-na-Shayast 13.29 

  

“If we take the world’s enduring religions at their best 
we discover the distilled wisdom of the human race.” —Huston Smith 

  

Beem in 

Regarding the Golden Rule: 

"This ancient precept is found and has persisted in many religious 
and ethical traditions of humankind for thousands of years. . . 

[and] should be the irrevocable, unconditional norm for all areas of 

life, for families and communities, for races, nations, and religions.... 

[and] 
“We are interdependent. Each of us depends on the well-being of the 

whole, and so we have respect for the community of living beings. . . . 

We must treat others as we wish others to treat us. We make a 

commitment to respect life and dignity, individuality and diversity, 

so that every person is treated humanely, without exception.” 

--Towards a Global Ethic - An Initial Declaration, signed by many members of 

the world’s religions at the 1993 Parliament of the World’s Religions 
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The Golden Rule Poster 
Educators are encouraged to reproduce these pages for use with the Golden Rule poster. Produced by Paul McKenna and 

Scarboro Missions, this striking four-color poster displays 13 versions of the Golden Rule along with symbols of each 
religion. It is being used in schools, homes, hospitals, prisons, universities, workplaces, and congregations. In addition, a 

14-page booklet of “Guidelines for Creating & Facilitating a Workshop or Group Discussion on the Golden Rule 
Across the World’s Religions” can be downloaded free from www.conexuspress.com 

To learn more about the poster or place credit card orders, visit: www.conexuspress.com Or call toll-free: 1-877-784-7779. 

The cost is US $9.95 each, plus $4 S&H, for unfolded posters (22” x 29”) rolled in a mailing tube. Send orders to CoNexus 

Multifaith Media, P.O. Box 39218, Solon, OH 44139 USA; FAX: 440-349-0485; email: info@conexuspress.com  



 
 

 
 

 



Facilitator Questions 

Tell about our religious founders and the history of our faith 

What does our faith teach about God? How do each of you see God? 

What are the basic tenets of our faith? 

Are there common misconceptions you have encounted about our faith? 
What ?, Why? 

What are some major holidays? How are they celebrated? 

How does our faith look at other traditions? 

Why do you remain a ? 

What do you want others to know about our faith? 

 



September 17, 2005 

Dear Day of Discovery Participant, 

Once again | want you to know how grateful | am for your participation in our Day of 
Discovery. Your openness of heart and mind is a gift not only to our small group but 
also lights the path for peace among the world’s religions. 

| am required to evaluate the process and the results of this event and will need your 
input to compose a credible and thoughtful report on our interfaith activity. | hope the 
following few questions will not take a lot of time. Your name is optional. 

Thanks so much. 

1. What was the most effective part of the day? 

2. What seemed to be the least effective? 

3. How would you rate the degree of knowledge you gained? 

Lots Some Little 

Comments 

4. 
a. Before the day what was your attitude toward the value of interfaith activities? 

Highly valuable valuable somewhat valuable not valuable not sure 

b. After the day has your attitude changed ? 

yes no 

Comments  



5. Did you gain information or experiences that you will share with others? 

Faith community? yes maybe no 

Clergy yes maybe 

Friends maybe 

Family maybe 

omments 

6 
a. Do you think interfaith activities are important to your faith community? 

Yes somewhat minimally no 

b. Do you think your faith tradition should put more emphasis on interfaith 
understanding? 

yes maybe no 

ment 

7. Are you interested in another gathering of our Day of Discovery participants? 

Yes maybe no 

Comments 

Genera men 

Name (optional) 
   



 


