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Introduction to Pastoral Project 

The impression has been given, until fairly recently, that 

Christian faith is a private affair. Therefore, the Christian agenda 

has been for the most part primarily concerned with individual 

salvation and the traditional moral issues of lying, cheating, 

stealing, sexual activity outside of marriage, etc. The relevance of 

theology is diminished by ignoring the reality of the social network 

of human relationships in which Christians live: faith community, 

family, friends, country. Today, many people of faith are coming 

to the realization that the individual is never merely an 

individual. "The indvidual," as Dermot Lane notes, "is radically 

social" (p. l,Foundations ror a Social Theology) 

Individual faith, therefore, needs to be discussed in terms of 

its relationship to the community of faith, and personal sin in 

terms of its relationship to social sin. In contemporary theology, a 

close relationship is perceived to exist between religion and politics, 

God and society, social analysis and theology, liberation and 

salvation, faith and praxis, Eucharist and justice. This 

understanding of the contemporary situation is articulated in the 

document entitled Justice in the World which was one of the 

documents of the 1971 Synod of Bishops, and in which the bishops 

state: "Action on behalf of justice and participation in the  



transformation of the world appear to us as a constitutive 

dimension of the preaching of the Gospel, or, in other words, of the 

Church's mission for the human race and its liberation from every 

oppressive situation." A few years earlier, at Vatican II, the Council 

Fathers made it clear that faith was much more than a private 

enterprise: "This split between the faith which many profess and 

their daily lives deserves to be counted among the more serious 

errors of our age... Therefore, let there be no false opposition 

between professional and social activities on the one part and 

religious life on the other hand" (#¥ 43). The American bishops said 

essentially the same thing in their pastoral letter Economic Justice 

for A/l' "Our faith is not just a weekend obligation, a mystery to be 

celebrated around the altar on Sunday. It is a pervasive reality to 

be practiced every day in homes, offices, factories, schools, and 

businesses... We cannot separate what we believe from how we act 

in the marketplace and the broader community...." (¥ 25, Econornic 

Justice ror Al). 

From the times of Leo XIII to our day under the pontificate of 

John Paul II, the Magisterium of the Church has shown increasing 

concern for issues of social justice. The documents produced by the 

various popes, Vatican Council II, Synod of Bishops and our 

American bishops (especially Zhe Challenge of Peace and Economic 

Justice ror Al) have been efforts to awaken the consciences of  



Christians and move them to become effectively involved in the 

struggle for justice in the world. The duty of Christians to work 

for justice is no longer viewed from the standpoint of a moral code 

that is the exclusive product of human reasoning, but primarily in 

the light of evangelic revelation, as is noted in the 1971 document 

Justice in the World: "The mission of preaching the Gospel dictates 

at the present time that we should dedicate ourselves to the 

liberation of man even in his present existence in this world...The 

Church has received from Christ the mission of preaching the Gospel 

message, which contains a call to man to turn away form sin to 

the love of the Father, universal brotherhood and a consequent 

demand for justice in the world. This is the reason why the 

Church has the right, indeed the duty, to proclaim justice on the 

social, national and international level, and to denounce instances 

of injustice, when the fundamental rights of man and his very 

salvation demand it. The Church, indeed, is not alone responsible 

for justice in the world; however, she has a proper and specific 

responsibility which is identified with her mission of giving witness 

before the world of the need for love and justice contained in the 

Gospel Message..." (pp.5,6,14) 

This understanding of the Church's mission and of the 

Christian's responsibility is in a large part due to the theology of 

the Church set forth in the Jogmatic Constitution on the Church  



(Vatican Council II). In this document, we see the Church defined 

more in terms of biblical images and in its relationship to the 

Kingdom of God. The Church is at the service of the Kingdom of 

God, and it is, therefore, a Church that is a "servant to humanity 

in its struggle for peace, justice, and development" (p. 40, O'Brien 

and Shannon, Renewing the Earth). 

In addition to the theology of the Church that is found in the 

Dogmatic Constitution on the Church the theme of "liberation" has 

also made a significant contribtuion to the thought of modern 

theologians, and has made its way into Church documents. This 

theme is prominent in the Pentateuch, and the Kingdom of God 

proclaimed in the Gospels is manifested by Jesus' liberating 

activity: "The Spirit of the Lord is upon me, because he has 

anointed me to preach good news to the poor. He has sent me to 

proclaim release to the captives, and recovery of sight to the blind, 

to set at liberty those who are oppressed...." (Lk. 4:18) Therefore, 

the Church's concern for justice is very strongly related to the 

biblical themes of Kingdom of God and liberation. 

What appears to be needed for the formation of adult 

Catholics is a more comprehensive presentation regarding the 

primordial importance that justice is accorded in the Hebrew and 

Christian Scriptures, and an understanding of how this biblical idea 

has been utilized by the Church, especially since Vatican II onward,  



in praxis-oriented theology. Without such an understanding, people 

of faith may mistakenly perceive statements that touch upon 

political issues that have moral dimensions (which probably all 

political issues do) as no more than liberal, conservative, or 

moderate political statements. An example of this misuderstanding 

appeared on the editorial page of the S?¢ Louis Post-Dispatch The 

article entitled "Liberalism Corrupts Science, Law, Clergy" was 

written by William Rusher, a syndicated columnist, and said in 

part: "Finally, consider the mainline clergy. It can't be much fun 

to be committed to the service of God in a secular age...One solution 

is to interpret His teaching as paralleling various popular political 

slogans of the day. So we see solemn assemblages of mitred 

bishops endorsing such nostrums as no first use of nuclear weapons 

and massive welfare increases...." (01-16-88, St Louis Post-Dispatch) 

However, the American bishops make it clear in 7he Challenge of 

Peace that they are approaching the issue of peace from a faith 

persepective and not from a partisan political perspective: 

“Peacemaking is not an optional commitment. It is a requirement 

of our faith. We are called to be peacemanker, not by some 

movement of the moment, but by our Lord Jesus" (# 60). 

What I propose to do is to create a resource document, 

accompanied by a bibliography, which provides an outline and 

summary of Catholic social teaching, and which can be used by  



those who work with adult groups: RCIA programs, adult religious 

education, justice and peace committes. Of course, the material can 

be utilized by other adult groups in the parish or the diocese and 

by individuals who are suffficiently self-disciplined to study on 

their own. The ultimate goal of the presentation is to assist adult 

members of the Catholic Church in perceiving the relationship 

between religion and politics, liberation and salvation, faith and 

praxis, liturgy and justice. To accomplish what I consider the 

ultimate goal, reading what follows will not satisfy anyone wanting 

more than a superficial understanding of the subject, reading the 

actual Church documents that present the Church's social doctrine 

is a "conditio sine qua non" for those who hunger for the "bread" 

that will satisfy. If what is presented in the following encourages 

people to read the actual documents then [ will consider myself 

sufficiently rewarded for my efforts. What Fr. Raymond Schroth, 

S.J. said in the "Introduction" to his book entitled Hooks ror 

Believers is applicable to the documents that provide a basis for 

and set forth the Church's social doctrine: "To read a book is both 

the most private and the most public of experiencs....Public in that 

books change us, and sometimes change the world, radically" (p. 1). 

The presentation to follow will cover the biblical concern for 

Justice and the concern for justice expressed throughout the history 

of the Church and in the various Church documents (papal and  



of Life.” 

Another area with a moral dimension not frequently 

recognized is the economy, as the recent document of the American 

bishops, Economic Justice ror Al, makes clear. With respect to 

attitudes about the economy that impress me as being inconsistent 

with Gospel values and in need of being addressed is the expressed 

as well as the unexpressed idea that "people are for the economy 

instead of the economy being for people." This idea was recently 

articulated by former labor secretary William E. Brock: "The 

leaning-down of American business over the last six years has been 

very substantial. Ther are an awful lot of companies that were 

very fat, and this has been good for them. Tough on people, but 

we have more competitive companies as a result" (p. Al8, Feb. 1], 

1988, Washington Post). 1 find it offensive that people can be 

referred to as "fat" to be excised, in order that the "god of 

competition" can receive sufficient "incense," and I belive this 

attitude is inconsistent with the moral vision of Jesus. However, I 

am convinced that Mr. Brock is not the only adherrent to this 

belief. Unfortunately, I have heard the same belief expressed by 

graduates of Catholic colleges and universities. 

The presentation to follow will present Catholic social teaching 

as based upon: 1) Sacred Scripture, 2) the development of moral 

doctrine in light of Scripture, 3) the Church's tradition of social  



episcopal) pertaining to social justice that have been issued from 

the time of Leo XIII (May, 1891- Rerum MNovarwr) to John Paul II 

(December, 1987-Solicitudo Rel Socialis. Also, by what follows, | hope 

to correct the common impression that the Church's focus on ethics 

is primarily a concern with sexual morality. The poighancy of this 

issue was recently brought to the attention of American Catholics 

by Richard McBrien, in one of his sydicated columns. McBrien 

noted that there seems to be a Catholic double standard, and he 

asks the following question: "What is there about us that makes us 

hesitant even to question the use of deadly force (whether directly 

in Grenada and Libya or indirectly through support of Nicaraguan 

Contras, for example), yet quickly to condemn anything that 

carries even a hint of laxity on sex-related rules (the U.S. Catholic 

bishops' recent statement on AIDS and condoms)?... When the 

debate is about a sex-related matter (abortion, contraception, 

homosexuality), the distinction between morality and law is 

completely collapsed....On the other hand, when the issue is not 

sex-related (for example, capital punishment or the use of military 

force), Catholics are granted all kinds of room for disagreement over 

‘legalities’ " (McBrien, January 15, 1988, 7he Aessenger-- Catholic 

newspaper for the Diocese of Belleville, I1.). I believe it has been 

this similar concern that has prompted Cardinal Bernardin, church 

leaders, and moral theologians to speak out for "A Consistent Ethic  



r at] ¢ Catholic docial’ Tekh 

Sharing the Light of Fart the National Catholic Directory for 

Catholics of the United States, opens the section pertaining to the 

Church's social doctrine with these words: "Catholic social teaching is 

based upon scripture, upon the development of moral doctrine in 

light of scripture, upon the centuries-old tradition of social teaching 

and practice, and upon efforts to work out the relationship of social 

ministry to the Church's overall mission" (art. 150). In this same 

section, the Directory gives credit to philosophers, some of whom 

predate Christianity, for enriching the Church's social teaching. This 

is apparently a reference to the contribution that a "natural law" 

methodology has contributed to the Church's social doctrine. 

However, as Charles Curran has noted, "The earlier papal social 

encyclicals ...employed a natural law methodology, which discussed 

how Christians are to act on the basis of the laws governing 

human relationships, which God the creator has written in human 

nature. The earlier approach saw all of social, political, and 

economic life in the light of the natural law and did not appeal 

directly and explicitly to the gospel, redemption, grace or Jesus 

Christ" (p. 43, Curran, "Relating Religious-Ethical Inquiry to 

Economic Policy" in 7he Catholic Challenge to the American 

conomi). 

With Vatican Council II, the emphasis on the "natural law”  



methodology as it related to the Church's social teaching was 

significantly diminished. This diminishment of the "natural law" 

approach is apparent in the work of some contemporary praxis- 

oriented theologians as well as papal and episcopal documents 

issued in the aftermath of Vatican II, especially in Paul VI's 

Populorum Progressio Octogesiina Advenilens Evangelll Nunitiandi 

the 1971 Synod of Bishops document Justice in the World and the 

social encyclicals of John Paul Il, namely Laborer Exercens and 

Sollicitudo Ker Sociralls In Sharing the Light orf Farts no mention is 

made regarding the contribtuion of the praxis-oriented theology, 

the foundations of which were laid at Vatican Council II and the 

implications of which are being worked out in liberation theology 

and political theology; however, the National Catechetical Directory 

does take note of the biblical themes that touch upon the liberating 

activity of God in history. These themes will be very important in 

the following sections, when attention will be given to Exodus, 

Covenant, and Kingdom of God, which was the "master-symbol 

summarizing the purpose and goal of the mission of Jesus" (p. 123; 

Foundations for a Social Theology; Dermot Lane). 

Since the publication of this document (Sharing the Light of 

Faith) in November, 1977, there have been efforts by some 

theologians to provide a foundation for a social theology. These 

efforts do not negate the introductory comments in the National 
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Catechetical Directory, but take note of the fact that, since Vatican 

Council II, theology is becoming less concerned with theoretical 

issues, and faith is seen to be much more than "intellectual assent 

to a body of truths handed down from one generation to the next 

generation" (p.7; Foundations ror a Social Theology, Lane). For 

people of faith, orthopraxis has become as important as orthodoxy; 

the right actions are understood to be as important, if not more 

important, than the right words. In his earlier work, 7he 

Experience or god , Dermot Lane views the content of faith in 

terms of orthodoxy, orthoporesis and orthopraxis (creed, code and 

cult). "The creed, or orthodoxy, embraces the doctrinal content of 

faith.... Orthopoiesis is about moral deportment and it is usually 

summed up in terms of commandments.... Orthopraxis embraces a 

transforming activity in the world, such as action for justice, in 

the name of the Kingdom of God as well as the transforming 

activity of prayer and worship....Is it not true that the whole 

thrust of the Judaeo-Christian prophetic tradition is a plea for 

relating liturgy and justice? Worship without praxis of justice is 

the object of critical protest in the Bible (Am. 5:21-25; Is. 1:13ff; 

58:61ff, Mt. 9:13; 5:23-25)" [p.77]. 

This emphasis on orthopraxisis for some contemporary 

theologians a recapturing of the spirit of Jesus and the early 

Church: "We know...that for Christ and for the primitive church,  



the essential thing did not consist in the reduction of the message 

of Christ to systematic categories of intellectual comprehension, but 

in creating new habits of acting and living in the world" (p. 47; L. 

Boff, Jesus Christ Liberator). According to Dermot Lane, "This turn 

fo praxis...is a corrective to the apparent theoretical one-sidedness 

of much Christian theology and its seeming social innocence and 

public ineffectiveness" (p. 8; Foundations for a Socal Theology). 

Perhaps Charles Curran best expressed contemporary thought on 

the matter: "One can have magnificent liturgy, great preaching, 

and a marvelous internal community life, but without a social 

mission, one does not have church or the Gospel" (p. 43, Relating 

Religious-Ethical Inquiry to Economic Policy" in Zhe Catholic 

Challenge to the American Economy). 

That much of the theology being done since Vatican II has 

concentrated on orthopraxis rather than orthodoxy is evident in 

the work of liberation theologians, especially in the field of 

Christology. Thomas Hart captures the thought of these theologians 

in the following comment: "Liberation Christology puts the accent 

on true living rather than true believing. It says simply that 

what you do is more important than what you say you believe, 

your orthopraxis is a much more authentic test of your 

Christianity than your orthodoxy. What is important is not the 

doing of Christology but the following of Christ" (pp. 122-123; 7v 
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Know and Follow Jesus). This concentration on praxis has been in 

large part due to the call of Vatican II to scrutinize the signs of the 

times and interpret them in light of the Gospel (art. 4, Gaudiuum et 

Spes). What contemporary theologians are apparently saying is 

that historical experience, community experience, and our own 

experience of life are important in doing theology, and it is Sacred 

Scripture that can illuminate and help us reflect creatively on 

these experiences. Creative action inspired by critical reflection is at 

the heart of praxis, and Sacred Scripture is an important 

dimension in this process. 

This new direction in theology is found in the political theology 

of J.B. Metz and in the theology of liberation theologians such as 

Leonardo and Clodovis Boff, G. Gutierrez, J. Segundo, and J. 

Sobrino, to name a few. According to Metz, "the so-called historical 

crisis of identity of Christianity is not a crisis of the contents of 

faith, but rather a crisis...of the practical meaning of those 

contents, the imitation of Christ" (p. 165, Farsth in History and 

Socrlety). Dermot Lane, relying upon the politcal theology of Metz, 

notes that: “The Christian concept of God is a highly practical one. 

The God of Jesus Christ is a God who stirs up and encroaches on 

the practical interest of the person who is trying to think of Him. 

The reality of God is one that disarms yet enlivens, haunts, yet 

heals, disturbs and vet enables. The practical realities of 

13  



conversion and exodus are intrinsic to the experience of God....It is 

only when people begin to imitate Christ in praxis that they know 

who it is to whom they have given their allegiance" (pp.13-14, 

Foundations ror a Social Theology). The importance of experience 

and the Bible for doing theology in our time has also been realized 

by those liberation theologians who encourage people to “look at the 

Bible as in a mirror to see their own reality" (p. 60, Berryman, 

Liberation Theology). 

The so-called liberation theologians are obviously not the only 

theologians that appreciate the importance of Sacred Scripture in 

doing theology and in helping us interpret reality in the light of 

faith. Monica Hellwig, a theologian at Georgetown University, notes 

that “the Bible is unique in the ‘library' of the Church. There is a 

polarity or tension between the text set down in the beginning on 

the one hand and the understanding of the text by the living 

Church on the other. The text is dependent on the Church for 

interpretation, but it also confronts and challenges the Church in 

all its failures of faith and understanding" (p. 6, Understanding 

Catholicisim)." Therefore, at this time, a review of some important 

biblical themes that illuminate and give meaning to our 

experiences is appropriate. Particular attention will be paid to 

creation, the liberating and covenant-making God of the 

Pentateuch, the Judaeo-Christian prophetic tradition, the Kingdom- 

14  



centered mission of Jesus, the Paschal mystery of Jesus, the 

nature of Christian salvation, and the social dimension of sin. 

The Hebrew Scriptures and Creation 

The two creation accounts in Genesis (1:1-2:4a and 2:4b-25) 

provide us with poetic accounts about God's relationship to the 

world and human beings. One item that is stressed is the goodness 

of creation. The traditional dualism of matter and spirit is not to 

be found in these accounts, regardless of what Catholic catechisms 

of the recent past seemed to say about the issue. Human persons 

are understood to be the very image and likeness of God, therefore, 

human persons are a path to the knowledge of God. Modern 

theologians might say that the human person mediates God. Of 

course, this is not to say that only the human person mediates 

God. 

Another important message from the the first chapters of 

Genesis is that the gift of life is not an idle gift but is a task for the 

receiver, persons are in charge of creation. They have 

responsibility for the world; and this responsibility is obviously not 

reserved for an elite few. The dominion over God's creation called 

for in Genesis provides a basis for creating culture and 

transforming the earth. This dominion also provides a basis for 

15  



asserting that all have a right to the earth's fruits, and this theme 

of "all having a right to the earth's fruits" is a recurrent theme in 

Catholic social teaching. 

The first eleven (ll) chapters of Genesis give an account of 

sinful transgressions and the social dimensions of rupturing the 

relationship with God and others. In the light of the Genesis stories, 

we can see that sin is viewed as an active force bringing 

disharmony and alienation into the world; an environment of 

sinfulness began to exist, and no one escapes from being influenced 

by this environment. The poetry of Genesis teaches that sin 

shatters the universe, destroying the unity God has created, 

alienating people not only from God but from themselves and 

others, as well as from the whole of creation. Sin, the sacred 

authors teach, is like a stone thrown into the pond of the universe; 

it causes ripples spread outward forever. 

A few years ago the Catholic bishops of the United States took 

note of the shattering effects of sin in their pastoral letter entitled 

To Live in Christ Jesus. They note that sin's effects are 

everywhere visible “in exploitative relationships, in loveless 

families, in unjust social structures and policies, in crimes by and 

against individuals and against God's creation" (p. 5). In his 

discussion of liberation theology, Phillip Berryman calls attention to 

the Latin American bishops' observation regarding the personal as 

16  



well as the social dimensions of sin: "The prototype of sin is Cain's 

murder of Abel....sin is treated not only as an individual 

transgression or failure but as a reality that affects social 

structures. Thus the bishops at Medellin spoke of a 'situation of 

sin,’ and at Puebla they several times noted that sin has 'personal 

and social dimensions.’ This reading is similar to what other 

contemporary theologians describe as the 'sin of the the world, 

which deeply penetrates human history and culture" (p. 48, 

Liberation Theology). 

The Hebrew Scriptures and the Exodus Event 

(Liberation from Oppression and the Covenant) 

Perhaps a good place to start is with what Gerhard von Rad 

identifies as "out and out a confession of faith" ( p.122; o/@ 

Testament Theology, Vol. 1). He is referring to the Credo found in 

Deuteronomy 26:5-9. "A wandering Aramean was my father; he 

went down with a few people into Egypt and there he became a 

nation, great, mighty, and populous. But the Egyptians treated us 

harshly, they afflicted us, and laid hard toil upon us. Then we 

cried to Yahweh, the God of our Fathers, and Yahweh heard us, 

and saw our affliction, our toil, and oppression. And Yahweh 

brought us out of Egypt with a mighty hand and an out-stretched 

17  



arm, with great terror, with signs and wonders, and brought us to 

this place and gave us this land, a land flowing with milk and 

honey." 

The Hebrew Creed depicts a God who hears the cry of suffering 

people, delivers from oppression, ends slavery, and brings freedom. 

Yahweh reveals himself as God in the liberation of an oppressed 

people; and it is through this liberating activity that God 

inaugurates the history of salvation: "And Yahweh said: 'l have 

seen the miserable state of my people in Egypt. | have heard their 

appeal to be free of their slave-drivers...] mean to deliver them out 

of the hands of the Egyptians... And now the cry of the sons of 

Israel has come to me, and I have witnessed the way in which the 

Egyptians oppress them..." That day, Yahweh rescued Israel from 

the Egyptians...and the people venerated Yahweh..." (Ex. 3:7-31) 

Yahweh is a compassionate God, active in history, liberating from 

oppression. 

The prayers of the people settled in Israel reinforce this image 

of a compassionate God who reveals himself in the liberation of his 

oppressed people. After ceasing to be a nomad people and with 

roots established in Jerusalem, the liturgical celebrations of Israel 

continued to be centered on the Exodus event: the liberation from 

the oppression of Egypt and the Covenant. "However," as Jesuit 

theologian Juan Alfaro has noted, "it is not only in liberation of the 

18  



people of Israel that Yahweh reveals Himself as true God, but also 

within the body of Israel itself by his action in favor of all who 

were victims of injustice and of oppression" (p. 13, 7heologyv or 

Justice in the World. This theme is frequently expressed in the 

Psalms: "Yahweh, who does what is right, is always on the side of 

the oppressed" (Ps. 103:6). "May Yahweh be a stronghold for the 

oppressed; he does not ignore the cry of the wretched" (Ps. 9:10). "He 

will free the poor man who calls to him... He will have pity on the 

poor and feeble...He will redeem their lives from exploitation and 

outrage" (Ps. 72:12-14). This same theme is articulated by the 

prophet Ezekiel: "And men will know that | am Yahweh when I 

break their yokestraps and release them from their captors" (Ezk. 

34:27). Juan Alfaro, a professor of theology at the Gregorian 

University in Rome, makes the following observation in his 

commentary on the Synod of Bishops' document Justice in the 

World : "In the Old Testament, we find...the modern language of 

‘oppression’ and of 'injustice' and above all, the concept of God as 

‘liberator of the oppressed." Yahweh revealed his divinity in the 

liberation of Israel and in the defence of the oppressed. The 

omnipotent God, faithful to his promises, is the God who does 

Justice to those who are the victims of injustice. In his Covenant, 

he demands that Israel recognize him as the one and only true God 

and that it fulfill its duties of justice toward men" (p. 15, Zheology 
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ar Justice in the World). 

The Covenant and Justice 

Yahweh's covenant (the reference here is primarily to the 

Sinai Covenant, not the covenants with Noah and Abraham) with 

Israel has the dimensions of promise and mission. The covenant 

was due to the free initiative of God, and, according to James 

Plastaras, "it meant that on the day of Sinai, Israel freely accepted 

Yahweh as her King and promised to serve him with undivided 

allegiance....The covenant which God offered to his people was a call 

to sonship, not a contract by which God hired mercenaries into his 

service" (pp.215,226, The God of Exodus). Specific to this service or 

mission on the part of leaders of the people was the exercise of 

Justice, especially in defense of the afflicted, the poor, and the 

oppressed. The prophets, defenders of the covenant and referred to 

by Vincentian Scripture scholar Bruce Vawter as the "Consicience of 

Israel," through their protests left no doubt as to the responsibility 

of the leaders of the people: 

"Your princes are...accomplices of thieves. They show no 

Justice to the orphan, the cause of the widow is never heard" (Is. 

1:23). 

“Yahweh calls to judgement the elders and the princes of the 
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people: You...conceal what you have stolen from the poor. By what 

right do you crush my people and grind the faces of the poor?" (Is. 

3:14-15), 

"Woe to legislators of infamous laws, to those who issue 

tyrannical decrees, who refuse justice to the unfortunate and cheat 

the poor among my people of their rights, who make widows their 

prey and rob the orphan" (Is. 10:1-2). 

“House of David! Yahweh says this: 'Each morning give 

sound judgement, rescue the man who has been wronged from the 

hands of his oppressor’ “ (Jer. 21:12). 

“Yahweh says this: ‘Practice honesty and integrity, rescue the 

man who has been wronged from the hands of his oppressor...Doom 

for the man who founds his palace on anything but integrity....who 

makes his fellow man work for nothing, without paying him his 

wages... You have eyes and heart for nothing but your own 

interests, for shedding innocent blood and perpetrating violence and 

oppression...To examine the cases of the poor and needy, is not that 

what it means to know me?" " (Jer. 22: 3, 13, 16, 17). 

The prayer of Israel also reflected the covenant concern for 

liberation and justice, and made clear that oppression and injustice 

were no more tolerable in Israel than they had been in Egypt: "No 

more mockery of justice..Let the weak and the orphan have justice; 

be fair to the wretched and the destitute; rescue the weak and 
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needy, save them from the clutches of the wicked" (Ps. 82:2-4). 

The marginal groups of society (the poor, the widows, the 

orphans) become the scale on which the justice of the society is 

weighed. As the U.S. Bishops note in their pastoral Econornic 

Justice ror All. "Central to the biblical presentation of justice is 

that the justice of a community is measured by its treatment of 

the powerless in society, most often described as the widow, the 

orphan, the poor, and the stranger (non-Israelite) in the land" (art. 

38). A few words about the justice expected of all Israelites--not 

only the leaders of the people--toward the non-Israelite (foreigners) 

as well as their compatriots is perhaps appropriate at this time. 

The liberation by Yahweh from oppression in Egypt became a 

paradigm for the people of Israel, and justice was expected to be 

exercised not only among the people of Israel themselves, but also 

in respect to foreigners living within the land of Israel: 

“You must not ...oppress the stranger, for you lived as 

strangers in the land of Egypt" (Ex. 22:20). 

"He (Yahweh) executes justice for the fatherless and the 

widow, and loves the sojourner, giving him food and clothing. Love 

the sojourner, therefore, for you were sojourners in the land of 

Egypt" (Dt. 10:18-19). 

“You shall not oppress a hired servant who is poor and needy, 

whether he is one of your brethern or one of the sojourners..." (Dt. 
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24:14), 

“You shall not oppress your neighbor....You shall do no 

injustice in judgment....You shall love your neighbor as yourself... 

When a stranger sojourns with you in your land, you shall not do 

him wrong. The stranger who sojourns with you shall be to you 

as the native among vou, and you shall love him as yourself; for 

you were strangers in the land of Egypt..." (Lev. 19: 13, 15, 18, 33,34). 

Isaiah makes clear the authentic worship that is acceptable to 

Yahweh, and pious practices without liberation and justice are 

clearly unacceptable: "Is not this the fast that I choose: to loose the 

bonds of wickedness, to undo the thongs of the yoke, to let the 

oppressed go free, and break every yoke? Is it not to share your 

bread with the hungry, and bring the homeless poor into your 

house, when you see the naked, to cover him... Then you shall call, 

and the Lord will answer.." (Is. 58: 6-9). 

“The God of the Covenant," notes Juan Alfaro, "rejects all 

religious worship that precludes the observance of justice. Yahweh 

does not seek ‘sacrifices,’ but love and justice towards one's 

neighbor.... Anyone who particpates in ritual worship, while 

robbing his neighbor of his rights does not really 'know' God" (p. 18, 

Theology of Justice in the World). Hosea, Jeremiah, Isaiah, Amos, 

and Micah--prophetic spokesmen for Israel--support Alfaro's position 

(cf. Hosea 4:1-2; 6:4-6; 10:12; Jeremiah 7:4-7; 9:23; 22:13-16; Isaiah 11, 1- 
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5; 58:2-10; Amos 5, 7-17,21-27; Micah 6:2-12). The Synod of Bishops 

recapitulates the message of liberation and justice found in the 

Hebrew Scriptures in the following wavy: "In the Old Testament, God 

reveals himself to us as the liberator of the oppressed and the 

defender of the poor, demanding from man faith in him and 

Justice towards man's neighbor. It is only in the observance of the 

duties of justice that God is truly recognized as the liberator of the 

oppressed" (p. 13, Justice in the World. The Hebrew Scriptures 

leave little doubt that there is a moral dimension to society and 

moral laws cannot be broken without serious consequences. This 

point is clearly made in the Nathan and David story in II Samuel 

12, and the Ahab and Naboth story in I Kings 21. This biblical 

understanding regarding the moral dimensions of society that must 

be respected if we expect to live in peace was reflected in a speech 

made by Pope John Paul II in Paris, in 1980: "The world designed by 

God is a world of justice... The relationship between people must be 

based on Jjustice...." 

dom God and Justice 

In the above, attention was focused on the biblical 

understanding of justice: "Central to the biblical understanding of 

Justice is that the justice of a community is measured by its 
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treatment of the powerless in society, most often described as the 

widow, the orphan, the poor, and the stranger (non-Israeclinte) in 

the land" (par. 38, Economic Justice ror AX). This idea of justice is 

an essential aspect of the Kingdom of God, which was, as J. 

Jeremias notes, “the central theme fo the public proclamation of 

Jesus" (p. 96, New Testament Theology). Jeremias, in discussing 

the meaning of the concept "Kingdom of God," notes that "the reign 

of God is neither a spatial nor a static concept; it is a dvnanuc 

concept. It denotes the reign of God in action...Its characteristic is 

that God is realizing the ideal of the king of righteousness... From 

earliest times, the oriental conception of kingly righteousness... was 

not primarily one of dispassionate adjudication, but of the 

protection which the king extends to the helpless, the weak, and 

the poor, widows and orphans" (p. 98, New Testament Theology). 

The helpless and the poor (which would include widows and 

orphans, for they had no one to provide for them) represent the 

group of unfortunate people who are to be beneficiaries of Jesus’ 

liberating activty that announced the coming of the Kingdom of 

God. That these unfortunate people are to be the primary 

beneficiaries of Jesus' liberating ministry is apparent in Luke's 

account of the synagogue scene in Nazareth, when Jesus reads 

from the prophet Isaiah and applies the text to himself: "The Spirit 

of the Lord is upon me, because he has anointed me to preach good 
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news to the poor. He has sent me to proclaim release to the 

captives and recovering of sight to the blind, to set at liberty those 

who are oppressed..." (Luke 4:18). In the Beatitudes, as Alfaro notes, 

“The poor are proclaimed happy because they are to be the 

beneficiaries of the liberating intervention of God--because God is 

about to inaugurate his Kingdom, in which they will be 

privileged...Jesus makes his own the 0ld Testament vision of God as 

defender of the poor and of the oppressed. He presents the 

Kingdom of God, about to be realized in his own person, as the 

fulfillment of God's justice for the helpless. He is the Messiah, 

through whom God will free the oppressed." (p.24-25, Theology of 

Justice in the World). However, his work is to continue in the 

Church, as is evident when he commissions the Twelve to heal the 

sick, raise the dead, and cast out demons (Mt. 10:7-9). 

This theme of liberation is not restricted to the Synoptic 

Gospels but is also present in the theology of John's Gospel, 

although the term "Kingdom of God" is not used by John. Jesus as 

the liberating revealer of God is expressed in the image of "Lamb of 

God," which we find on the lips of John the Baptist (John 1:29,36). 

This title may have several meanings, but the most obvious one 

pertains to the paschal lamb. As Robert Kysar notes, "The lamb 

had special affiliations with the Passover celebration and would 

evoke images of the liberation of the people from bondage... What 
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the evangelist wants us to understand, then, by the claim that 

Jesus is the Lamb of God is, I believe, that this is the agent of God 

whose life and death results in liberation...The Lamb of God is the 

liberating revealer of God. His freeing function occurs not strictly 

in his suffering and death, but in his very person" (pp.31-32, Join, 

The Maverick Gospel). 

The compassionate and liberating God of Exodus, who hears 

the cry of the oppressed, continues to address us in the person of 

Jesus. His address to us is summarized by Thomas Hart in the 

following way: “Jesus calls us not to be religious, but to follow him. 

He calls us not to say Lord, Lord, but to love our neighbor. He 

enlists our energies not for processions and cultic ceremonies, but 

for the task of rebuilding human society in such a way that the 

oppressed are freed and suffering helped, so that all can have life 

and have it abundantly" (p. 122, 70 Know and Follow Jesus. Jesus' 

consuming passion was the Kingdom of God, and his proclaiming of 

the Kingdom of God presents us with some fundamental choices. 

Knowing the right words will not suffice, as Matthew makes clear: 

“Not every one who says to me, 'Lord, Lord,’ shall enter the 

kingdom of heaven but he who does the will of my Father who is 

in heaven" (Mt. 7:21). There are obstacles to the Kingdom, and it is 

these obstacles that | want to consider at this time.  



Obstacles to the Kingdom 

In this section I would like to discuss some obvious obstacles to 

the Kingdom of God that we find in the Gospel accounts. Therefore, 

the items for discussion will include the following: the Kingdom of 

God and money, the Kingdom of God and prestige, the Kingdom of 

God and power, and the Kingdom of God and solidarity. In closing 

this section, I want to discuss the Kingdom of God and authentic 

discipleship. The following is not an effort to exhaust the subject, 

but to touch upon some of the more obvious obstacles that the 

contemporaries of the historical Jesus faced with respect to 

“entering” the Kingdom. These obstacles are also meaningful for all 

who are faced with the fundamental option to follow Jesus or not 

to follow him in the twentieth century. Therefore, the following is 

not simply an attempt to discuss the opposition Jesus faced in 

inaugurating the Kingdom of God; rather, it is an attempt to 

review some of the major scriptural motifs that will, in my 

opinion, allow us to look at the Bible as in a mirror to see our own 

true situation with respect to the Kingdom of God proclaimed by 

Jesus. 

One of the obstacles to the Kingdom of God is money. "No one 

can be a slave to two masters..You cannot be the slave of both God 

and money" (Mt. 6:24). Money as an obstacle is expressed in the 
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parable of the sower: “Then there are others who receive the seed 

in thorns... These have heard the word, but the worries of this 

world, the lure of riches...come in to choke the word..." (MK. 4:18). 

Also, Mark reports Jesus saying: "How hard it is for those who 

have riches to enter the Kingdom of God" (Mark 10:24). 

Riches as an obstacle to the Kingdom is a prominent theme in 

Luke's Gospel. This theme was taken up by Pope John Paul II 

when he visited the United States in 1979. In his homily at Yankee 

Stadium, John Paul II referred to the parable of the "Rich Man and 

Lazarus" (Lk. 16:19 f.). He said, "The parable of the Rich Man and 

Lazarus must always be present in our memory. It must form 

our conscience. We cannot stand idly by when thousands of 

human beings are dying of hunger. We cannont stand idly by if in 

any place the Lazarus of the twentieth century stands at our door. 

Riches and freedom create a special obligation... Nowhere does Christ 

condemn the mere possession of material goods. But his harshest 

words are for those who use their possessions in a selfish way 

without caring about their neighbor..." (October 2, 1979; Yankee 

Stadium). 

The liberating influence of Jesus and his spirit with respect to 

possessions is attested to in the Acils or the Apostles Luke tells us 

that: “And all who believed were together and had all things in 

common, and they sold their possessions and goods and distributed 
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them to all, as any had need" (Acts 2:44-45). We likewise see this 

liberating influence in the story of Zacchaeus, described by Luke as 

a "senior tax collector and a wealthy man" (Lk. 19:2). In his 

encounter with Jesus, Zacchaeus, known as a "sinner," obviously 

undergoes a conversion: "And Zacchaeus stood and said to the Lord, 

‘Behold, Lord, the half of my goods I give to the poor....And Jesus 

said to him, 'Today, salvation has come to this house..' " (Lk. 19:8-9) 

Possessions and money have obviously ceased to be an obstacle to 

the Kingdom for the Jerusalem community described in Acts and 

for Zacchaus. 

Another obstacle to the Kingdom of God is prestige. To the 

question as to who is the greatest in the Kingdom of God, Jesus 

responded, "Unless you change and become like little children, you 

will never enter the kingdom" (It. 18:14). The child is a symbol of 

those who have the lowest place in society--the poor, the oppressed, 

the beggars, the tax-collectors--the people whom Jesus often called 

the “little ones" or “the least." They are the opposite of the learned 

and the wise. Living for prestige and status was the reason for 

Jesus' criticism of the scribes and the pharisees: "They do all their 

deeds to be seen by men; for they make their phylacteries broad 

and their fringes long, and they love the place of honor at feasts 

and the best seats in the synagogue...." (Mt. 23:5-6). In the 

Kingdom of God, those who cannot live without feeling superior to 
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at least some people will not feel at home. 

A third obstacle to the Kingdom is the abuse of power and 

authority. The power that is a value of the Kingdom is the power 

to serve, not dominate: "You know that among the pagans their so- 

called rulers lord it over them, and their great men make their 

authority felt. This is not to happen among you... Anyone who 

wants to be first among vou must be the slave to all.. The Son of 

Man did not come to be served but to serve..." (MK. 10:42-45). 

Jesus was very critical of those who used their authority to 

dominate and oppress. The scribes and Pharisees came in for 

criticisim because they made the law into a burden instead of 

allowing the law to be at the service of people: "They tie up heavy 

burdens and lay them on men's shoulders, but will they lift a 

finger to move them? Not they!" (Mt. 23:4) In Mark's Gospel, we 

read a similar criticism of those who make the sabbath observance 

oppressive: "The sabbath was made for man, not man for the 

sabbath" (IVKk.2:27). The law was to be the servant of the people 

not the master. As Albert Nolan has observed in his book Jesus 

berore Christianity; "By quibbling about trivialities, 'the weightier 

matters’ or purposes of the law, namely 'justice, mercy and good 

faith, were neglected (Mt. 23:23)....the purpose of the law is service, 

compassion, love. God wants mercy not sacrifice {Hosea 6:6; Mt. 

9:13; 12.7; see also MK. 12:33}" (p. 71, Nolan). Domination and 
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oppression are obstacles to the Kingdom; service and freedom are 

the ways of Jesus, and are to be the ways of his disicples, whether 

they be first century or twentieth century followers. 

Exclusive and selfish solidarity of some groups is the final 

obstacle to the Kingdom of God that I want to mention. Group 

solidarity based upon loving those who love us is not considered a 

virtue by Jesus: "If you love those who love you, what thanks can 

you expect? Even sinners love those who love them" (Lk. 6:32). 

Brotherhood toward some which involves enmity toward others is 

not acceptable as a value of the Kingdom: "You have heard that it 

was said, 'You shall love your neighbor and hate your enemy.’ 

But I say to you, 'Love your enemies and pray for those who 

persecute you, so that you may be sons of your Father who is in 

heaven..." (Mt. 5:44-45). In Luke's Gospel we read a similar 

instruction: "Do good to those who hate you, bless those who curse 

you, pray for those who treat you badly" (Lk. 6:27-28). The parable 

of the Good Samaritan provides an explanation of the solidarity 

that is a value of the Kingdom. It is a solidarity that prompts the 

followers of Jesus to be a neighbor to all without distinction (Lk. 

10:25-37). Nolan observes that the usual solidarity of the family did 

not meet the criteria of solidarity that was acceptable to Jesus: 

"Jesus himself abandoned the usual solidarity of the family in 

order to make 'those around him' into his 'brothers, sisters and 
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mothers’ (Mk. 3:31-35), so that whoever welcomed one of them, 

welcomed him (Mt. 10:40; compare Mk. 9:37 parr), and whatever 

was done to the least of them was done to him (Mt. 25:40,45)" 

(p.63, Jesus Before Christianity). Pope John Paul Il recently 

commented on the importance of solidarity in the following wavy: 

"Solidarity is undoubtedly a Christian virtue....In the light of faith, 

solidarity seeks to go beyond itself, to take on the specifically 

Christian dimensions of total gratuity, forgiveness and 

reconciliation...One's neighbor must therefore be loved, even if an 

enemy, with the same love with which the Lord loves him or her; 

and for that person's sake one must be ready for sacrifice, even 

the ultimate one: to lay down one's life for the brethern (cf. 1Jn. 

3:16)" ( par. 39,40, Sollicitudo Rei Socialis). 

Entrance into the Kingdom of God is possible only for those 

whose lives are marked by authentic discipleship. In the "last 

Judgment" account given by Matthew in Chapter 25 (verses 31-46), 

salvation or damnation depends upon the right actions toward the 

poor and destitute. Whoever gives effective help to these 

"brothers" of Jesus belongs to his Kingdom, whoever leaves them in 

their misery excludes himself or herself from the Kingdom. To the 

surprise of both those who gain entrance to the Kingdom and those 

who lose the Kingdom, it is Christ whom we encounter in the 

person of everyone who suffers misery and oppresssion. In terms 
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of this bond of solidarity, everyone who is forsaken and poor is the 

brother or sister of Jesus. As Bruce Vawter has observed: "Jesus is 

not merely reiterating the venerable prophetic doctrine that 

religious people find it so hard to learn and so perplexing to them, 

that God is less impressed by what they do for him than by what 

they do for one another (cf. Is. 58:3-7). He not only singles out the 

poor and the wretched as objects of his special solicitude, he 

identifies himself with them....The Church has, not as an avocation 

but as its highest and most essential calling, the duty to serve 

people in their needs...and to fight all the ancient enemies-- 

ignorance, poverty, disease, injustice, bigotrvy....It is the wise virgin, 

the profitable servant, who makes the Church's vocation her or his 

own" (p. 322, The Four Gospels: An ntroduction). Those who do not 

practice the authentic discipleship of the "wise virgin" and the 

"profitable servant,” will fail to become sons and daughters of the 

Father and lose the inheritance promised. 

God as Freedom-Giver ile-End Life-Give 

In the preceeding paragraphs, the God revealed (unveiled) in 

the Hebrew and Christian Scriptures, his saving actions and his 

Kingdom have been discussed. At this time, I would like to 

summarize what 1 believe to be the path faithful people are asked 
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to follow. It is a path determined by the kind of God we are called 

to follow. The God of the Hebrew Scriptures is the God of the 

Christian Scriptures; there is only one God manifesting himself: "In 

many and various ways God spoke of old to our fathers by the 

prophets; but in these last days he has spoken to us by a Son..." 

(Heb. 1:1) Also, John's Gospel wants us to understand that Jesus 

and the Father are identified in word and work: "He who sees me 

sees the Father" (Jn. 14:9). The God revealed is a freedom-giver, 

exile-ender (or home-bringer), and a life-giver. This understanding 

of God has important implications for the Church's social doctrine, 

and at this time [I would like to explore those implications. 

In his book 7he Bible Makes Sense the Scripture scholar 

Walter Brueggemann notes that: "The Bible is the memory book for 

Jews and Christians. It preserves for us the peculiar memories 

which identify us and largely shape how we will experience the 

present. But the Bible is never a closed book of past events. When 

it is understood as a finished record only to be recited and 

recollected, it is betrayed and its dynamic is lost...The Bible is a 

book about the future...Our central data about the future...is about 

who God is and how he acts" (pp.79,80) Brueggemann continues by 

suggesting that there are three such shapes for God's future acts 

which come out of his history with his people. According to 

Brueggemann, God will act in the future as he did in the past: i.e. 
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as freedom-giver, exile-ender, and life-giver. 

The Exodus event has already been mentioned; however, this 

event is not only the most decisive action of God in Israel's past, 

but the prototype or model by which future generations can 

discern the saving actions of God in their lives and in their history. 

Brueggemann comments on this liberating event in the following 

way: "It did not seem possible, because in all the history of nations 

and empires there has never been a God like this one, powerful 

enough to overcome a brick-making empire, compassionate enough 

to hear the groan of the wretched to whom he owed nothing, 

concerned enough to intervene to terminate a history of hopeless 

oppression....It is...his most characteristic way of acting..." (p. 81, 7A¢ 

Bible Makes Sense) The consequences for all of us who claim 

allegiance to Yahweh is summarized by Brueggemann in the 

following manner: "As we are made in God's image, we are called 

to be freedom-givers... We are called to be "practitioners of 

liberation” .... When we do that, we do the work of God's caring 

power" (p. 82, 7he Bible Makes Sensd. In the Gospel accounts, we 

read of Jesus being a freedom-giver when he liberates the demon- 

possessed, guilt-ridden sinners, and those poor people afflicted with 

disabilities and hopelessness: the lame, blind, deaf, the poor to 

whom the good news is proclaimed. 

With respect to exile-ending or home-bringing, in the Hebrew 
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Scriptures this action of God is most clearly manifested when 

Yahweh brings his people home from exile in Babylon in the sixth 

(6th) century B.C.E. This action can be interpreted in terms of 

God's opposition to alienation and displacement. Brueggemann 

notes that: "He (God) is not only the shepherd who seeks out the 

lost (Isaiah 40:11), he is also the powerful warrior who will defeat 

the exiling agent (Babylon) in order to permit his people to go home 

(Isaiah 40:10)...The faith of Israel is that exile is not a permanent 

condition. God wills his people to be settled safely in a world where 

they are at home..." (p. 84, 7he Bible Alakes Sensed. This work of 

ending exiles is apparent in Jesus' ministry when he restored 

lepers to life in the community and enjoyed table fellowship with 

tax collectors and prostitutes. 

In the liberating activities noted above, people were being 

reconciled and brought home, experiencing the Kingdom in their 

midst which was being proclaimed by Jesus in word and deed. 

We, likewise, are called to bring to an end all that alienates and 

cause people to experience estrangement and brokenness instead of 

a sense of belonging to a caring community. This activity of 

reconciliation and home-bringing is closely related to life-giving. 

Life means relatedness, according to Scripture scholar Walter 

Brueggemann: "Whereas we think of /Zrfe as the continuing 

functioning of the individual organism and death as the cessation of 
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such functioning, the Bible understands life and death in covenantal 

categories. Life means to be significantly involved in a community 

of caring, meaning, and action. DJeatzhk means to be excluded from 

such a community or denied access to its caring, meaning, and 

action” (p. 109; 7he Bible Makes Sensd. Thus when people experience 

the breaking of a significant relationship or are prevented from 

entering into significant relationships--which happens when people 

become unemployed because of layoff, or when people are rejected 

because of age, sex, race or religion--then death is experienced. 

The stories of creation disclose a God intent on bringing order 

to chaos, light to empty darkness, and life to a lifeless world. 

Monika Hellwig comments on the creation accounts with the 

following observation: "First of all, life is a gift, and the image of 

the garden in the valley of delight suggests that it is a good gift, an 

abundant gift, the gift of one who takes pleasure in bestowing 

happiness" (p.31, Understanding Catholicisrr). The Hebrew Scriptures 

tell of a God that not only brings to life but sustains the life of his 

people who are on journey to a land of "milk and honey." God is 

one who offers life to those who turn to him and seek him: "Seek 

me and live...Seek the Lord and live..." (Amos 5: 4f.) In the 

Christian Scriptures, life-giving is not only apparent in the 

dramatic moment of Easter but in the healing and life-giving 

ministry of Jesus. However, resurrection makes clear that the 
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forces of death will not have the last word, and that the last 

chapter of the story is not death but life; the powers of sin and 

death overstep themselves when they attack the incarnate life- 

giver. The resurrection of Jesus operates on several levels of 

significance (it validates all that Jesus said and did, Jesus becomes 

fully himself, Jesus takes up a new mode of existence in the 

Church through the Spirit), however, resurrection has "permanent 

significance as a paradigm or model of life coming out of death. 

The resurrection becomes the basis of our hope as we face the 

many kinds of death we have to die, not only that final 

frightening death of our bodies, but all those lesser deaths that 

come to us in the course of our lives through failure, loss, 

frustration, and other forms of diminishment" (p.117, Hart, 70 £now 

and Follow Jesus). 

From the Hebrew and Christian Scriptures we come to know a 

God who wills freedom, at-homeness, and life. God is actively 

involved in ending oppression and slavery, exile and death. This is 

the work of those who enjoy covenant relationship with him. 

Although the Bible holds a central place in our tradition, the 

Hebrew and Christian Scriptures do not exhaust our "library" of 

texts that crystallize Christian doctrine and provide a basis for our 

action on behalf of justice. As Charles Curran recently observed, 

“Catholic theology has rightly insisted that scripture is not the only 
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source of ethical wisdom and knowledge for the Christian" (p. 49; 

The Catholic Challenge to the American Economy, edited by T.M. 

Gannon, S.J.). We also have for our guidance the Fathers of the 

Church, Church councils, encyclical letters, and the continuing 

teaching of the bishops as leaders and guides of the Church when 

not meeting in council. Although every source available to us 

cannot be discussed at this time, a few comments about the Church 

Fathers seems to be appropriate at this time. 

Patristic Social Consciousness 

The age of the Fathers was a time when Christianity, which 

was originally perceived to be a Jewish sect, spread throughout the 

Roman world. In his book entitled Christian Socialism, John Cort 

notes that the Fathers of the Church is "a name given by the 

Christian Church to the writers who established Christian doctrine 

before the eighth century" (p. 42). He notes that eight of the 

Fathers were also desighated Doctors of the Church--four from the 

East and four from the West. Our interest in the Church Fathers 

at this time is in respect to the Church's social teaching. Although 

the thought of all the Church Fathers will not be discussed, the 

thinking of a representative few will be noted, in order to provide 

some understanding as to how these early theologians understood 
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the social dimensions of the Gospel; and it is evident from the 

writings of these noted Doctors of the Church that they understood 

the Gospel to have social dimensions. Two very important points 

the Church Fathers made pertained to the "vice of avarice and the 

virtue of almsgiving" (p. 146; 7he Faith That Does Justice. 

The Dlidache thought to have been written at the end of the 

first century, notes that people are confronted with two options: 

they can choose the way of life or death. This, of course, is a 

scriptural teaching. According to William Walsh and John Langan, 

“In practice, this means that if one has material possessions, one 

must freely give to those who are in need. 'Give to anyone that 

asks, without looking for any repayment, for it is the Father's 

pleasure that we should share his gracious bounty with all men'" 

(p. 114; quoted in Zhe Faith that Does Justice). In a work of the 

second century, 7he Shepherd or Hermas Christian priorities are 

set forth in the following way: "Instead of fields, then, buy souls 

that are in trouble....Look after widows and orphans and do not 

neglect them. Spend your riches and all your establishments you 

have received on this kind of field and houses" (p. 115; quoted by 

Walsh and Langan in 7he Faith that Does Justice). 

The message of Matthew 25: 31-46 was not missed by the 

learned Patristic theologians. St. Basil the Great (c. 330-379) was 

very critical of profiteers and the indifferent rich. One of his most 
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famous sermons that has come down to us is the sermon on 7A 

Rich Fool which certainly gives little comfort to any of our 

contemporaries who uncritically except the excesses of capitalism: 

“The bread in your hoard belongs to the hungry; the cloak in you 

wardrobe belongs to the naked....the money in your vaults belongs 

to the destitute. All you might help and do not--to all these you 

are doing wrong" (pp. 43-44; quoted by Cort). St. Ambrose (¢c. 340- 

397), one of the Church Fathers from the West, articulated almost 

the same thought: “It is the bread of the poor which you are 

holding back; it is the clothes of the naked which you are hoarding; 

it is the relief and liberation of the wretched which you are 

thwarting by burying you money away" (p. 46; quoted by Cort). 

St. John Chrysostom (¢.349-407), one of the Eastern Fathers of the 

Church, provides little support to those who believe themselves to 

be deserving of all they have worked to accumulate: "The rich are 

in possession of the goods of the poor, even if they have acquired 

them honestly or inherited them legally" (p. 45; quoted by Cort). 

Then there is St. Leo the Great (c. 400-461, pope from 440-461), 

whose comments appear to be as appropriate for twentieth century 

believers as they were to those in the fifth century, since he 

speaks to those who misunderstand faith, failing to see that faith is 

intimately connected with charity. He certainly provides support 

for those who view orthopraxis as more important than orthodoxy: 
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“But perhaps there are some rich men who without assisting the 

Church's poor by alms nevertheless keep other commandments of 

God, they have merits of faith and rectitude ...and think it a venial 

matter that one virtue should be wanting. Ah, but this virtue is 

such that without it their other virtues...can be of no avail...for 

what will praise be given to those on the right hand (Mt. 25:31-46)? 

Only for the works of kindness and deeds of charity, which Jesus 

Christ will hold to be spent on himself..." (p. 51; quoted by Cort). 

The social doctrine of the Patristic era is reflected in Vatican 

I's Gaudium et Spes: “...(T)he right to have a share of earthly 

goods sufficient to oneself and one's family belongs to everyone. 

The Fathers and Doctors of the Church held this view, teaching that 

men are obliged to come to the relief of the poor, and to do so not 

merely out of their superfluous goods. If a person is in extreme 

necessity, he has the right to take from the riches of others what 

he himself needs. Since there are so many people in this world 

afflicted with hunger 

you have not fed him you have killed him' " (art. 69). 

Although the thought of each of the Fathers of the Church 

was not discussed, some conclusions can be drawn from the 

thinking of some of these first theologians of the Church and the 

life of the early Church. The first reflections of this group on the 

implications of the Gospel began when Christians formed a minority 
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community in the Roman Empire. In their article in Zhe Faith 

That Does Justice Willlam Walsh and John Langan offer the 

following conclusions from their survey of the Patristic period: 

1) Christianity calls on human persons to renounce wealth and 

power as ultimate values and to find their happiness in the love of 

God and of their fellow human beings. 

2) The problem for Christians is not the use or possession of 

material goods, but excessive desire for them (avarice) and selfish 

use of them (exploitation, greed, and waste). 

3) Material things are good because they are created by God, 

and they are to be used to meet the basic needs of all human 

beings. 

4) The poor are identified with Christ in a special way, and 

this give Christians a special motive for generosity in meeting their 

needs. 

5) Love and generosity born of Christian faith are to make of 

the Church a new people with transformed values and purified 

desires, a true community of sharing and support. 

6) The Christian sense of community, as expressed both in the 

teachings of the Fathers and in the life of the Church, played an 

important part in drawing the ancient world to an acceptance of 

Christian belief. 

7) The social teaching of the Fathers provides certain elements 
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that should continue to shape the social teaching of the 

Church... Among these elements are the principle that material 

goods are to be used to meet basic needs of all human persons, the 

insistence on the need for conversion of heart and the purification 

of our desires, the importance of considering issues of distribution 

and need within the context provided by a community of concern, 

and the doctrine of the special identity of Christ with the poor. (p. 

146; The Farth That Does Justice. 

The Middle Ages and Thomas Aquinas 

The history of the Church provides us with examples of holy 

men and women who echo the warning of Sacred Scripture 

regarding the dangers of riches, and the Middle Ages was no 

exception. We can perceive the continuity of these prophetic voices 

with those of the Patristic era. One of the first significant voices 

from this period is that of St. Ambrose Autpert (d. 778). St. 

Ambrose Autpert was at one time the tutor of Charlemagne, later 

entering a Benedictine abbey. One of his comments to those who 

are rich and afflict the poor was as follows: "Listen, you who are 

rich, whom greed has blinded, who judge perversely--if you scorn 

the poor man prostrate beneath your feet, have you no fear of his 

lord and yours, rising in wrath against you~...... hear the words 
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that God has for you....... 'Do not rob the poor because he is poor, 

or crush the afflicted at the gate; for the Lord will plead their 

cause and despoil of life those who despoil them' "[Prov.22:22-23] (p. 

53; quoted by John Cort in Christian Socralisird). 

Another voice from the Middle Ages was that of St. Bernard 

of Clarivaux (1090-1153), the founder of some ninety Cistercian 

monasteries and a Doctor of the Church. Bernard goes to the heart 

of the matter with the following comment: "Clothe the naked, feed 

the poor, visit the sick, lest it befall you to hear the hard saving, 

the word of bitterness, the evil tidings: 'Depart from me, you 

cursed, into the eternal fire prepared for the devil and his angels' " 

(p. 54; quoted by John Cort in Christian Socialist). 

With St. Thomas Aquinas (1225-1274), we see the influence of 

Aristotle and natural law on Catholic social teaching. An important 

contribution by Thomas, which he borrowed from Aristotle, was 

the principle concerning the "community of goods." For Aristotle, 

“Property should be in a certain sense common, but as a general 

rule private" ( Book II, 5, 1263a 22-27; Politics Quoted by Cort, p. 55). 

Thomas Aquinas adds, "Community of goods is...part of the natural 

law" which he defines as "the participation of the eternal law in 

rational creatures” (p. 55, quoted by Cort). Although Thomas holds 

that this law implies that since God is the creator of the universe 

and, therefore, all that is in it is for the use of all people, he also  



maintained that: “The distribution of property is a matter not for 

natural law but, rather, human agreement.....The individual 

holding of possessions is not, therefore, contrary to the natural law; 

it is what rational beings conclude as an addition to the natural 

law" (p. 55; quoted by Cort). Thomas sees this addition to the 

natural law as a practical matter, since it requires individual 

responsibility, which is more efficient than having everyone 

responsible, therefore requiring no one to be responsible. Aquinas 

also believed that conflict arises when everything is held in 

common without distinction (p. 55, Cort). 

Although Thomas did not believe that things should be held in 

common without distinction, in his view, anyone taking the 

property of another because of extreme necessity should not be 

considered, in the strict meaning of the word, a thief. Along this 

line of thought, Aquinas notes, "A man's needs must therefore still 

be met out of the world's goods, even though a certain division and 

apportionment of them is determined by law. And this is why 

according to natural law goods that are held in superabundance by 

some people should be used for the maintenance of the poor. This 

is the principle enunciated by Ambrose... 'It is the bread of the 

poor that you are holding back....by burying yvour money away' " 

(p. 55; quoted by Cort). One of the best known commentators on 

the works of St. Thomas, Cardinal Cajetan (1469-1534), makes the 
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following observations regarding possessions: "Now what a ruler can 

do in virtue of his office, so that justice may be served in the 

matter of riches, is to take from someone who is unwilling to 

dispense from what is superfluous for life or state, and to 

distribute it to the poor....For according to the teaching of the 

saints, the riches that are superfluous do not belong to the rich 

man as his own, but rather to the one appointed by God as 

dispenser..." (p. 57; quoted by Cort). 

From Leo XIII (Rerum Novarum) to the Second Vatican Council 

In this section of the paper I will review the encyclical letters 

of Leo XIII, Pius XI, and John XXIII. These letters are entitled 

Rerum Novarum (The Condition of Labor by Leo XIII), Quadragesimo 

Anno (The Reconstruction of the Social Order by Pius Xl), Mater et 

Magistra (Christianity and Social Progress by John XXIII), and 

Pacemn In Terris (Peace on Farth by John XXIII). These are the first 

four major documents of the Catholic Church's modern social 

tradition, and span the period from 1891 to 1963. My intention is to 

focus on some of the major concerns expressed by these three 

popes. To discuss every document in great detail is beyond the 

scope of this presentation, and would require volumes of writing 

that I am not prepared to do. However, I will try to cover each 
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document in sufficient detail, in order that the reader can become 

familiar with the key points of each encyclical letter. 

The Church's social teaching in the modern era began with 

Leo XIlI's encyclical letter entitled Rerum MNovarwum (The Condition 

of Labor, which was issued in 1891. In this encyclical letter, Leo XIII 

spoke out against the conditions afflicting the poor and working 

people in industrial societies. The major concerns discussed in the 

letter are care for the poor, rights of workers, private property, 

duties of workers and employers, the role of the Church in speaking 

out on social matters and educating for justice, and the role of 

public authority and law in society. Leo XIII recognized in this 

document that the three key factors underlying economic life are 

workers, productive property and the state, "and their just and 

equitable intrerrelationship is the crucial issue of Catholic social 

teaching" (p. 11, Our Best Kept Secred). 

The historical situation that prompted the encyclical, as is 

indicated in the above, was the exploitation and poverty of 

European and North American workers at the end of the 19th 

century. As William Herr notes: "It had been obvious to most 

people for many years that the industrial revolution had brought 

into existence totally new kinds of social forces and relationships, 

and that it had created problems to which no satisfactory solutions 

had yet been found... literally millions of people had migrated into 
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urban slums... Those lucky enough to find work toiled up to fifteen 

hours a davy...for which they were paid barely enough to keep 

themselves alive" (p. 290, 7hAls Qur Church) 

Before discussing in further detail the key ideas of the 

document, a few additioinal words about Leo XIII and the times are 

in order. According to historian E.E.Y. Hales, Leo XIII was an 

intellectual, and "he sought first to combat false social philosophies 

by a return to the reassessment of St. Augustine and St. Thomas 

Aquinas... He believed that if men were well grounded in a sound 

philosophy of the State (Aquinas, deriving from Aristotle) they 

would not so easily be misled" (p. 193, 7he Catholic Church in 

Modern World. In the theology of Aquinas, our first end is the 

worship of God and our salvation. The Church is to minister to 

that end. The State has a necessary but subrodinate place in 

assisting people attain their end. Leo XIII expressed the point in this 

way. "Nature did not fashion society with the intent that man 

should seek in it his last end, but that in it and through it he 

would find suitable aids whereby to attain to his own perfection” 

(p. 193; quoted by Hales). This is the framework in which Leo XIII 

(1878-1903) viewed the social question. But as William Herr has 

observed. "The most noteworthy thing about Rerum Novarumn, 

however, was not any of the specific ideas it set forth but simply 

the fact that it attempted to analyze social problems from a 
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Christian point of view. It insisted that these problems are 

matters of conscience, and that Christians have a moral obligation 

not to allow lives of other human beings to be totally dominated 

by impersonal economic forces" (p. 291, 7his Qur Church). 

The influence of Thomas Aquinas is apparent in the encyclical, 

especially his thinking regarding natural law. The significance of 

"natural law" is clearly evident in the following passage: "Laws are 

to be obeyed only in so far as they conform with right reason and 

the eternal law of God" (# 72). Reason is understood to be a part of 

human nature; and the importance of humans ruling themselves 

by reason is clearly stated (#'s 11, 12). Other guiding principles are: 

1) The common good is the end of civil society and all have the 

right to participate in society (# 71). 2) All have the right to own 

private property, but private property must serve the common 

good (#'s 2, 9, 10, 15, 23, 36, 55). 3) Just ownership is distinct from 

Just use of porperty (¥ 35). 4) People have the right to the fruits of 

their labor and should use them to benefit all (# 14). 5) People 

have the right to work, just wages, join worker associations (#'s 5, 

9, 48, 62, 63, 69). 6) Employers have the duty of respecting the 

dignity of workers, paying a just wage, permitting workers to 

attend to their religious and family obligations, and giving to the 

poor (#'s 31-32). 7) Public authority and law in society have the 

responsibility of defending the right of families, supporting the 
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common good, upholding the rights of associations and religious 

rights of people, and upholding rights of private property (#'s 4, 21, 

51, 52, 54, 55, 69). 8) The Church has the role of speaking out 

regarding social matters that have moral dimensions, reconciling 

and unifying classes, and educating people for justice (#'s 24, 25, 33, 

40, 41, 42). 

The above enumeration does not exhaust items discussed by 

Leo XIII in the document that has frequently been referred to as 

the Magna Carita for a more just economic and social order. Forty 

years after the publication of Rerum Novarwum, Pope Pius XI (1922- 

1939) issued the second, major social encyclical, and it is to this 

document that [ now wish to turn. 

Quadragesimo Anno (The Reconstruction of the Social Order) 

This second, major social encyclical of the modern era prior to 

Vatican Council Il is Quadragesitmo Anno ( The Reconstruction of the 

Socral Order), which was issued in 1931 during the period of world- 

wide economic depression. The major areas of concern of this 

document is the role of the Church in promoting the reconstruction 

of the social order, responsible ownership, labor and capital, public 

authority, just social order, and capitalism and socialism. 

In this encyclical issued forty vears after Rerum Novarum, 

52  



Pius XI notes the impact of Leo Xlll's letter on the Church, civil 

authorities, unions, and association of employers (¥#'s 19, 20, 21, 23, 

24, 25, 26, 28, 31, 33, 38). Next, in the second part, he concentrates 

on the role of the Church, noting that the Church is responsible for 

evaluating the moral dimensions of social and economic issues 

(# 41). In regard to property rights, Pius XI notes that the right of 

ownership is not absolute (# 49). There are two dimensions to 

ownership: individual and social, and a balance between 

individualism and collectivism needs to be realized (#'s 45, 46). 

Government, according to Pius XI, has the responsibility of defining 

what is "licit and what is illicit for property owners" (# 49). In 

regard to superflous income (defined as "that portion of his income 

which he does not need in order to live"), there are the 

responsibilities of charity and creating employment (#'s 50, 51). 

In the section on capital and labor, Pius XI quotes from Leo 

XIII. Referring to Rerum MNovarumy he observes that it is through 

the labor of workers that the state grows rich, and there is a 

solidarity between labor and capital (# 53). He calls for balance 

between capital's claims to all the products and the profits, and the 

similar claims from workers (#'s 54, 55). In the following 

paragraphs, quoting again from Leo XIII, he calls for the 

distribution of wealth to serve the common good, noting: "The 

earth, even though apportioned amongst private owners, ceases not 
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thereby to minister to the needs of all" (#'s 56, 57). 

In paragraphs 59 to 74 the encyclical speaks of "the uplifiting 

of the proletariat.” Among the topics discussed are the depressed 

conditions of rural workers, the rights of workers to be sufficiently 

supplied with the fruits of production, wages adequate for acquiring 

a "moderate ownership”, a just wage, wages sufficient to support 

the worker and his family, protection of children and women, and 

the responsibilities of public authorities in helping businesses pay a 

Just wage (#'s 60, 61, 63, 71, 73, 74). In the section regarding 

women (# 71), "gainful occupations outside the domestic walls" 

because of the "insufficiency of the father's salary" is opposed; 

work in the home seems to be the only work that is acceptable. 1 

doubt if Pius XI would find much support among modern women, 

but it is deplorable that in our time so many women are required 

to work in jobs that are unrewarding and unfulfilling because this 

is the only way "to make ends meet." 

In speaking of reforming the social order, Pius XI sees this as 

primarily the responsibility of the state (# 78). Abolishing conflict, 

promoting harmony between classes, and intervening in labor- 

management disputes are responsibilities of the state and public 

authority (#'s 81, 93). It is in this section that the "principle of 

subsidiarity" is introduced (#'s 79, 80):".....(Dt is an injustice, a grave 

evil and a disturbance of right order for a larger and higher 
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organization to arrogate to itself functions which can be performed 

efficiently by smaller and lower bodies" (# 79). Another important 

point made by Pius XI in this section is that: "Free competition, 

however, though within certain limits just and productive of good 

results, cannot be the ruling principle of the economic world" (# 88). 

The principles that can provide direction in economic and social life 

are, according to this pope, "social justice and social charity" (# 88). 

In the final paragraphs of Pius XlI's encyclical, Communism 

and Socialism come in for some bad press. However, Pius XI does 

acknowledge that there is a moderate element among the Socialist, 

and certain aspects of their programs "strikingly approach the just 

demands of Christian social reformers" (¥# 113). Historian E.E.Y. Hales 

observes: "It is clear...that many of the objectives of Socialist 

parties met with papal approval" (p. 209, Zhe Catholic Church in 

the Modern World). Nevertheless, he clearly affirms that 

"Christian socialism" is a contradiction in terms, and states, "No one 

can be at the same time a sincere Catholic and a true Socialist" 

(par. 120). He bemoans the fact that some Christians have become 

Socialists because the Church "favors the rich and neglects the 

workingmen" (# 124). However, he strongly denies that this 

assertion is valid, but acknowledges that there are some in the 

Church "who out of greed for gain do not shame to oppress the 

workingman" (# 125). He assures the reader that such unjust 
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behavior will always be censured (# 125). 

In the concluding paragraphs he asserts that: "Economic life 

must be inspired by Christian principles (and) there can be no 

other remedy than a frank and sincere return to the teaching of 

the Gospel" (# 136). He goes on to insist that charity must reinforce 

Justice: "For justice alone, even though most faithfully observed, 

can remove indeed the cause of social strife, it can never bring 

about a union of hearts and mind" (# 137). Change will come when 

"all sections of society have the intimate conviction that they are 

members of a single family and children of the same Heavenly 

Father...and are 'one body in Christ and everyone members one of 

another’ " (# 137). 

Mater et Magistra (Christianity and Social Progress) 

The third major social encyclical of the modern era is AZater 

et Magistra (Christianity and Social Progress issued by John XXIII 

in 1961. Major areas of conern discussed in this document are a 

Just remuneration for work, subsidiarity, agriculture, economic 

development, role of the Church, international cooperation, and 

socialization. This document was written seventy (70) years after 

Rerum Novarum and thirty (30) years after Quadragesirmo Anna 

and it is these two documents that are reviewed in the first part 
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of the encyclical. Private initiative, just remuneration for work, 

and the social dimensions of private ownership--all items of 

concern in the previous social encyclicals-- are former papal 

teachings discussed and confirmed by John XXIII. John notes that 

there are new developments that touch upon the economic, 

scientific, social and political dimensions of life, and these new 

developments call for evaluation (#'s 47,48,49). The world that 

Pope John faced at time the encyclical was written was "a world 

sorely divided and deeply troubled, in which proletarian 

Communism threatened Western countries which had modified the 

liberal capitalism condemned by Leo XIII but had not become fully 

socialistic" (p. 45, Renewing the Earth edited by David O'Brien and 

Thomas Shannon). 

In the next section of the encyclical, Pope John discusses 

private initiative, susidiariy, intervention of public authorities to 

reduce economic imbalances, socialization, just remuneration for 

work, inordinate amounts of money spent on national prestige and 

armaments, economic development that corresponds to social 

development, just distribution of goods, worker participation in the 

management of companies, creating employment, care for the 

poor, family-type ownership, alleviating imbalances in society, 

working for the common good, rights of private porperty, the social 

responsibility connected with ownership of private property, state 
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ownership of the means of production and the importance of 

subsidiarity when this is the case (#'s 51-119). Most of the above 

mentioned topics will be discussed in various detail in papal, 

conciliar, and episcopal documents that were witten at a later 

date, and will appear later in this paper. 

Perhaps the most controversial section of the encyclical was 

in regard to the process of socialization. This process is discussed in 

paragraphs 59-67, and refers to the many interdependent social 

relationships that are a sign of the times: "One of the principal 

characteristics of our time is the multiplication of social 

relationships... a daily more complex interdependence of citizens ... 

This tendency seemingly stems from a number of factors operative 

in the present era, among which are technical and scientific 

progress, greater productive efficiency..." (# 59). John goes on to 

note: "These developments in social living are at once both a 

symptom and cause of the growing intervention of public 

authorities in matters which....pertain to the more intimate 

aspects of personal life..." (# 60). He sees this development as 

being natural, since "men are impelled voluntarily to enter into 

association in order to attain objectives which each one desires, but 

which exceed the capacity of single individuals" (# 60). 

In the third part of the encyclical, Pope John discusses new 

aspects of the social question that neither Leo XIII nor Pius XI 
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explored. His discussion touches upon agriculture and the industrial 

sector of the economy, the need for services for rural areas, price 

protection for farmers, aid to less developed nations, dangers to 

peace because of persistent imbalances between nations, the duties 

of wealthier nations to assist poorer countries, development of 

effective programs of emergency assistance, respect for the cultures 

of developing countries, offering aid without the intention to 

manipulate and dominate less developed countries, the role of 

Christians to advance civil institutions and human dignity and 

unity among peoples, inappropriate population control, the need for 

international cooperation, and the squandering of our energies in 

developing the means to destroy rather than build up the human 

family" (#'s 103-211). 

In the final section of the encyclical, Pope John discusses the 

reconstruction of social relationships. He discusses the inadequacies 

of philosophies that do not properly appreciate the entire human 

person and fail to respect the dignity of people, the folly of trying 

to construct a social order by neglecting God as the foundation for 

all social reconstruction and order, the individual as the reason for 

and end of all social institutions, the importance of teaching 

Catholic social doctrine to the young and adults alike, fortitude 

needed in applying Catholic social teaching to daily life, the practical 

application of Catholic social teachings by observing and judging and 
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then acting, the dangers of industrial life in deforming values and 

ignoring human dignity, and the need for the Church to serve the 

Kingdom with eyes on the present world (#'s 212-263). 

Pecem in Terris (Peace on Earth) 

The last social encyclical of John XXIII was issued during the 

first year of Vatican Council II, and came approximately two years 

after Pope John's Pacem In Terris (Peace on Earth). This second 

social encyclical was issued by Pope John XXIII in 1963. In this 

encyclical, John concerns himself with rights and duties, the role of 

public authorities, common good, world order, international 

relations, disarmament, and peace that needs to be based on an 

order “founded on truth, built according to justice, vivified and 

integrated by charity, and put into practice in freedom" (# 167). 

This document was issued shortly after the Cuban Missile Crisis in 

1962 and the erection of the Berlin Wall. The possiblility of nuclear 

war perhaps seemed more real than ever before. 

In the first section of the document, John concentrates on the 

rights and duties of people, and discuses the "signs of the times": 

the gains of the working classes, women participating in public life, 

and the independence of nations (#'s 1-42). Perhaps what most 

impressed both Catholics and non-Catholics was the emphasis on 

60  



the various rights people have: rights to life and a worthy 

standard of living (¥# 11); rights to proper development and basic 

security, freedom to express opinions, freedom of information, right 

to an education (#'s 12,13); rights of religion and conscience (# 14); 

right to choose one's state in life, to establish a family and pursue 

a religious vocation (#'s 15-16); rights of meeting and association, and 

to emigrate and immigrate (#'s 23-25); political rights that include 

the right to participate in public affairs and juridical protection of 

rights (#'s 26-27). A major contribuion of John XXIII was his 

emphasis on social and economic rights, and not just on legal and 

political rights. Among the economic rights are the right to work 

and the right to a just wage; these economic rights are reaffirmed 

in the U.S. Bishops' Economic Justice ror AJ. With rights come 

duties, which include respecting the rights of others, acting 

responsibly for others, and promoting and preserving life (#'s 30- 

42), 

In the next section, Pope John discusses the relations between 

individuals and public authority, characteristics of the common 

good, and civil authority (#'s 46-77). John notes that authority is 

necessary for the proper functioning of society and derives its force 

from the moral order that has God as its author and end (#'s 

46,47). However, he notes that the authority of the state is not 

absolute, and certain means to attain the common good are not 
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acceptable. For example, he makes it clear that a state attempting 

to promote the common good primarily through punishments and 

rewards cannot effectively do so (# 48). Also, when the state 

interferes in matters of conscience and commands something 

contrary to God's will, then the state has gone beyond its authority 

(#'s 49-50). With respect to the comon good, Pope John points out 

that "the whole reason for the existence of civil authorities is the 

realization of the common good" (# 54). The common good pertains 

to the good of the individual human person and all members of the 

state share in the it; and at times less fortunate members of 

society require more attention (#'s 55, 56). The state has the 

responsibility of promoting the material as well as the spiritual 

welfare of people (# 57). 

Civil authorities are responsible for ensuring the common 

good, and facilitating the exercise of rights and duties (#'s 59,60). In 

this section, the division of powers into legislative, executive, and 

Judicial is recommended by the Pope (¥# 68). When discussing the 

requisites of good government, he views as a first requisite a 

charter of human rights, and then a written constitution; and as a 

last requisite, he recommends setting forth rights and duties, the 

promoting of which is the "paramount task of government officials" 

(¥'s 75-77). 

In the section dealing with the relations between states (Part 
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III), John concerns himself with issues of truth, justice, solidarity, 

and liberty (# 80-129). It is in this section of the letter that he calls 

into question the arms race: "Justice, then, right reason and 

consideration for human dignity and life urgently demand that the 

arms race should cease, that the stockpiles which exist in various 

countries should be reduced...that nuclear weapons should be 

banned, and finally that all come to an agreement on a fitting 

program of disarmament..." (¥ 112) Peace can only be built on 

mutual trust, not on "equality of arms" (# 113). Truth, justice, and 

active and sincere cooperation is the basis for good relations 

between states as well as individuals (# 114). 

The fourth section of the document discusses the relationship 

between political communities with the world community (#'s 130- 

145). Here, Pope John calls for the United Nations Organization to 

‘become ever more equal to the magnitude and nobility of its 

tasks" (¥# 145). There is a recognition that national governments 

are inadequate for promoting the universal common good, and it is 

inappropriate for individual countries to seek their own interests in 

light of the modern condition of interdependence (#'s 131, 136). 

There is the need for public authority to operate in an effective 

manner on a world-wide basis (¥ 136). 

The document concludes with pastoral exhortations (Part V). 

John calls for people to take an active role in public life and  



organizations and to influence them from inside (#-147). People are 

challenged to integrate their lives in such way that moral values 

permeate all aspects of life, and seek unity between faith and 

action (¥#150-153). "Peace will be but an empty sounding word 

unless it is founded on the order which the present document has 

outlined in confident hope: an order founded on truth,m built 

according to justice, vivified and integrated by charity, and put 

into practice in freedom" (¥ 167). 

Summary Comments 

The above provides an outline of the social teachings of the 

Church from Leo Xlll's Rerum Novarum ( The Condition of Labo) to 

the Second Vatican Council. Reading the outline should not be a 

substitute for reading the text of each document. My intent in 

providing an outline was to help famaliarize the reader with the 

content of each of the encyclical letters, hoping that the reader 

would then be moved to read the texts of the documents, or read 

at least some of the important sections of each document. I have 

no illusion that others can provide a better outline. At this time, I 

want to conclude the first section on the social teaching of the 

Church by trying to summarize an evolving social message. Of 

course, I do this at the risk of omitting some important aspects, 

but with the hope that others will utilize what is presented to 
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develop a more faithful and coherent summary for those 

committed to learning the Church's social doctrine. My hope is 

that the knowlege gained will be utilized in effectively participating 

in the transformation of the world, "the Church's mission for the 

redemption of the human race and its liberation from every 

oppressive situation" (# 6, Justice in the World. 

The first document ( 7Ae Condition or Labor by Leo XII) 

discussed was written in 1891, and the background was the 

inhuman working conditions in industrial societies. The key 

elements in Leo XIII's analysis of economic life were the workers, 

productive property, and the state. According to the teaching of 

the Church set forth by Leo, the relationship of workers, productive 

property, and the state must be characterized by justice and 

equity. "Because of the principles which he set forth to guide in 

the formation of a just society, this document has become known 

as the Adagna Carta for a humane economic and social order" (p. 11, 

Our Best Kept Secred. 

The second document ( 7he Reconstruction of the Social Order) 

discussed was written by Pius XI and issued in 1931, during a world- 

wide economic depression. Addressed in this document were the 

issues of social injustice and the need for reconstructing the social 

order along the lines envisioned by Leo XIII in his social encyclical 

written forty (40) years earlier. The Church, according to Pius XI, 
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has both the right and the duty to address social issues, since they 

have moral dimensions. Communism was condemned for its 

fostering of class struggle, but capitalism and its fostering of 

unregulated competition was likewise severely criticized. This 

document took note of the social responsibilities of private property. 

The rights of workers to a job, a just wage, and to organize to 

secure their rights were recognized. Pius XI envisioned government 

as having a positive role in promoting economic justice, and 

affirmed that the principal laws of social life were justice and 

charity. 

After Pius XI, the next social encyclical was issued by Pope 

John XXIII. This encyclical entitled Christianity and Social Progress 

(Mater et Magistra), was issued in 1961, some thirty (30) years after 

Pius Xl's Reconstruction of the Social Order. He called upon 

Christians and "all people of good will" to work for justice and 

peace. He saw the world as a world community, marked by 

interdependence among nations and in need of an effective world 

government to promote the universal common good. A second 

social encyclical by John XXIII came in 1963, entitled Peace on Earth 

(Pacem et Terrsd. Commentators have considered his emphasis on 

social and economic rights and not only on legal and political rights 

as a major contribution to the Church's social doctrine. The right to 

work and the right to a just wage were among the economics 
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rights enumerated by Pope John. 

With John XXIII came the Second Vatican Council in October, 

1962. Some commentators see Vatican II as the end of one era and 

the beginning of a new era: "The enthusiasm and energies of the 

Age of Enlightenment had been spent. This philosophical 

movement of the 18th century, marked by a rejection of 

traditional social, religious and political ideas and an emphasis on 

rationalism, had culminated in the holocaust in Europe and in a 

world sharply divided" (p. 13, Qur Best Kept Secred. 

Vatican Council II to the Present 

From Vatican II to the present (1988), documents that present 

the Church's social teaching will be discussed in the following pages 

are. Gaudium et Spes (The Church in the Modern World Council 

Fathers at Vatican 11,1965), Populorum Progressio ( The Development 

of Peoples Pope Paul VI, 1967), Octogesima Adveniens (4 Call to 

Action Pope Paul VI, 1971), Justice in the World (Statement of the 

Synod of Bishops, 1971), Evangelli Nuntiandi (Evangelization in the 

Nodern World Pope Paul VI, 1975), Laborem Exercens (On Human 

Work, Pope John Paul II, 1981), and Sollicitude Rei Socialis ( The Social 

Concerns of the Church Pope John Paul II, 1987). Two other  



documents that articulate Catholic social teaching, and which are 

especially applicable to Catholics of the United States, are two 

recent pastoral letters issued by the National Conference of Catholic 

Bishops: 7he Challenge of Peace’ God's Promise and Our Response 

(1983) and Ervonomuic Justice ror All: Catholic Social Teaching and the 

LS. Economy (1986). These two documents will also call for 

discussion. Although all the above mentioned documents will be 

reviewed in a manner similar to the four previous documents, not 

every document will be given equal attention. I will try to discuss 

in additional detail Gaudium et Spes from Vatican II and the two 

recent statements of the American Bishops. Emphasis will also be 

given to those features in post-Vatican II documents that appear to 

"break new ground" for Catholic social teaching. Reading the 

outline and summary that will follow is, as has been previously 

noted, no substitute for reading the documents. My hope is that 

the following will help familiarize the reader with those economic, 

social, and political issues that have moral dimensions, and are, 

therefore, of concern to the Church. 

Gaudium et Spes 

Considered by many to be the most important document in 

the Church's social tradition is Vatican I's Gaudium et Spes ( The 
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church in the Modern World, which was issued in December, 1965. 

The major areas of concern discussed in this document are the 

Church's duty to scrutinize the "signs of the times," human dignity, 

human community, marriage and family, development of culture, 

social and economic development, justice, political responsibility, and 

peace. This conciliar document announces the responsibility of the 

Church (all the People of God) to scrutinize the "signs of the times" 

in light of the Gospel, and it makes it clear that the "joys and 

hopes, sorrows and anxieties" of the people of the world are the 

concerns of the people of God (#'s 1,4). It notes that change is a 

dominate characteristic of our world, and the social and 

technological changes that characterize our world can provide both 

opportunities as well as difficulties in incarnating the Gospel in our 

world. The promotion of human dignity and the common good is 

clearly a dimension of proclaiming the Gospel according to this 

document. 

The authors of Our Best Kept Secret: the Rich Heritage of 

Catholic Social Teaching note: "In many respects, Vatican II 

represented the end of one era and the beginning of a new era. 

The enthusiasm and energies of the Age of Enlightenment had been 

spent” (p. 13; Schultheis, DeBerri, and Henriot). In the time prior to 

Vatican II, the Church had seemed to turn inward, and religion had 

often been viewed as a private affair. Church leaders firmly  



rejected this marginal role at Vatican II, seeing such a role as 

inconsistent with the Church's mission in serving the Kingdom of 

God. The Church was to continue the liberating, reconciling and 

life-giving work of Christ, and this called for a Church that believed 

the world's "joys and hopes...griefs and ...anxieties....especially those 

who are poor or....afflicted...are the joys and hopes...griefs and 

anxieties of the followers of Christ" (# |, Gaudium et Spes). 

The Introduction to Gauwdium et Spes takes a look at the "signs 

of the times," and notes that technological changes have caused 

social changes that affect individuals, communities, families, and 

nations. These changes introduce a certain amount of ambiguity 

into the situation, since both good and bad results have occurred 

(#'s 1-9). Part I discusses human nature, Christianity and Atheism, 

human community and the Church in the modern world (#'s 12- 

45). In this section, it is noted that humans are created in God's 

image with freedom and intelligence, but, also, are marked by a 

split within themselves, having an inclination toward both good 

and evil. Human beings are social, and have dignity, which 

depends on the freedom to obey one's conscience (#' 12-16). Atheism 

is viewed as an impediment to liberation, although this is the 

criticism that atheists level against Christians. Belief in God does 

not diminish human dignity, but, instead, moves people to do the 

works of justice and love, contributing to the making of a better 
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world (#'s 19-21). With resepect to the human community, 

technology has created a situation of interdependence, but this 

situation has fostered interpersonal relations. Working for the 

common good is the task of all, and the goal must be to provide all 

that is necessary for a truly human life. Authentic human 

community is possible when we realize that we are all God's 

children and take seriously the call to actively love our neighbor. 

No one is to be content with a merely individualistic morality (#'s 

23-32). The role of the Church is to mediate the life of God to 

people, therefore, making life and history more human. The 

Church is concerned with the here and now as well as the future, 

however, the Church is not bound to any particular culture, 

political, economic or social system (#'s 40-42). In this section, the 

Council Fathers point out that a split between faith and daily life is 

an error, urging that “there be no false opposition between 

professional and social activities on the one part and religious life 

on the other. This split between the faith which many profess and 

their daily lives deserves to be counted among the more serious 

errors of our age" (¥ 43). Faith clearly calls for more than 

participation in liturgies; the significance of orthopraxis although a 

word not used in this document, is expressed in the paragraph #43, 

Part II, which deals with some special areas of concern, 

perhaps deserves attention in excess of what was given to Part I, 
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since the items in this last section will be topics discussed by 

subsequent papal and episcopal letters. In part II of Gaudium et 

Spes the Council Fathers deal with no less than five (5) items they 

consider to be of urgent concern for the present age: Fostering the 

Nobility of Marriage and the Family, Proper Development of 

Culture, Economic and Social Life, Life of the Political Community, 

Fostering of Peace and the Promotion of a Community of Nations. 

At the very beginning of Part II, the Church is called to 

scrutinize the signs of the times and to interpret them in the light 

of the Gospel: "There are a number of particularly urgent needs 

characterizing the present age...To a consideration of these in the 

light of the gospel and of human experience, the Council would now 

direct the attention of all" (¥ 46). By issuing this challenge to the 

Church, Vatican Council II was proposing a particular way of doing 

theology. As Dermot Lane observes, "In effect, the Council was 

suggesting that theology grows out of the historical experiences of 

men and women living in the world...It was the application of this 

directive in the post-conciliar period that enabled the development 

of praxis-oriented political and liberation theologies" (p.110, 

Foundations ror a Social Theology). Prior to the Council there was 

tendency in theology and Sunday sermons to contrast the Church 

with the world, describing the Church as a perfect society that 

exists over and against the world. However, Gaudium et Spes 
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leaves us with little doubt that the world is the place of the 

Church's activity, and there should be no dichotomy between 

Christian commitment and responsibility for the world. The 

Church's mission, the Council Fathers point out, includes a practical 

commitment to the renewal of the temporal sphere. the creation of 

a better world, the promotion of justice, the development of 

peoples, and the defense of human rights (#'s 55, 72, 73, and 85). 

This understanding of the Church's mission and of the 

Christian's responsibility is in a large part due to the theology of 

the Church set forth in Vatican II's Dogmatic Constitution on the 

church In this document, we see the Church defined more in 

terms of biblical images and in its relationship to the Kingdom of 

God. The Church is at the service of the Kingdom of God, and it is 

therefore a Church that is a "servant to humanity in its struggle 

for peace, justice, and development" (p. 40, O'Brien and Shannon; 

Renewing the Earth). 

The first concern mentioned in Part II pertains to marriage 

and the family. This section of the document appeared prior to 

Paul VI's Aumanae Vitae, and refers to the birth control issue in 

the following general terms: "...(S)ons of the church may not 

undertake methods of regulating procreation which are found 

blameworth by the teaching authority of the Church in its 

unfolding of divine law" (#¥ 51). However, this section does  



emphasize the centrality of conjugal love and the covenant 

relationship of the married couple; and it notes that marriage does 

not exist solely for procreation but as a whole manner and 

communion of life (¥ 50). Also, this section notes that with respect 

to transmitting life (which carries with it the responsibility of 

education), couples are to make their decisions by common counsel, 

considering their personal and social circumstances (# 50). 

Procreation is viewed as a personal decision and not a "duty." The 

whole section is written very much in personalist terms rather 

than juridical and legal terminology. There is no mention of 

marriage as a contract; instead, we hear of intimate partnership, 

conjugal covenant, compact of conjugal love, intimate union of 

persons, mutual gift of two persons, many-faceted love, and 

mutual self-bestowal (# 48). In regard to the family, the state is 

“to favor the prosperity of domestic life" (# 52). 

The second item of concern mentioned by the Council Fathers 

in Part II is the proper development of culture. The Council 

Fathers note that this new age of human history is marked by 

critical judgment developed by the exact sciences, psychological 

explanations of human activity, appreciation of change in history, 

industrialization, urbanization, mass-culture, new uses of leisure, 

and a more universal human culture (# 54). People in different 

parts of the world are becoming conscious that "they themselves 
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are the authors and artisans of the culture of their community" 

(# 55). Thus an awareness of autonomy as well as responsibility is 

seen to be developing, and "we are witnesses of the birth of a new 

humanism, one in which man is defined first of all by his 

responsibility to his brothers and to history" (# 55). Culture should 

evolve so as to foster the development of the whole person (# 56). 

The divine plan is that men and women perfect creation and 

develop themselves (¥ 57). By acting in conformity with this plan, 

people are simultaneously obeying the Christian commandment to 

place themselves at the service of others. However, faith can be 

unfortunately denigrated when the scientific emphasis on 

observable data is considered "as the supreme rule for discovering 

the whole truth" (# 57). The Gospel is to enrich every culture, and 

culture is to be subordinated to the perfection of the human 

person, the good of the community and of the whole society. 

“Therefore, the human spirit must be cultivated in such a way 

that there results a growth in its ability to wonder, to understand, 

to contemplate, to make personal judgments, and to develop a 

religious, moral, and social sense" (# 59). 

Christians have some urgent duties in regard to culture. It is 

now possible to free most of humanity from the misery of 

ignorance; it is the duty, especially of Christians, to work for the 

economic and political decisions, national and international, which 
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will bring culture into conformity with human dignity and to all 

without discrimination (¥ 60). Here we have the important themes 

of liberation, protecting human dignity, and promoting human 

rights, which are to be the concerns of all Christians. Ignorance 

and human underdevelopment diminish people and are, therefore, 

not to be tolerated by Christians. Pope Paul VI develops these ideas 

in his writings after Vatican II, and more will be said about Paul 

VI's contribution later. The norm is that culture is to serve human 

perfection, and the development of the whole person is to be 

fostered (# 61) 

To the theologians and those who enjoy competence in various 

matters, the last article of this section extends some challenges: 

“...(T)heologians are invited to seek continually for more suitable 

ways of communicating doctrine to the men of their times. For 

the deposit of faith or revealed truths are one thing, the manner 

in which they are formulated without violence to their meaning 

and significance is another....let it be recognized that all the 

faithful, clerical and lay, possess a lawful freedom of inquiry and of 

thought, and the freedom to express their minds humbly and 

courageously about those matters in which they enjoy competence" 

(*# 62), 

The third major concern addressed by the Council Fathers in 

Part II is that of economic and social life. They begin this section  



by setting forth a principle that he U.S. bishops have used in their 

statements pertaining to economic justice, especially their most 

recent document--£Zconomic Justice for All. Human beings are "the 

source, the center, and the purpose of all socio-economic life" (# 63). 

Economic progress has made the economy an instrument capable of 

better meeting the intensified needs of the human family. 

However, there are reasons for anxiety: many people seem to be 

ruled by economics; economic life is often made to embitter 

inequalities; extravagance and wretchedness exist side by side, and 

multitudes live and work in sub-human conditions (# 63). In brief, 

there are many imbalances. In light of the many imbalances, the 

Council sets forth some guidelines for justice in economic matters. 

In regard to economic development, the Council Fathers view 

technical progress and production in terms of service to humanity 

(# 64). Economic power should not be in the hands of a few, but in 

the hands of as many as possible (# 65). Justice demands the 

removal of the immense economic inequalities which now exist 

(# 66). Farmers, migrants, those displaced by automation, and 

those in "difficult circumstances" because of illness and old age need 

special attention and help (¥ 66). 

In discussing work and the worker, the Council Fathers affirm 

that human labor is superior to the other elements of economic 

life, which are tools: "It is ordinarily by his labor that a man 
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supports himself and his family, is joined to this fellow men and 

serves them, and is enabled to exercise genuine charity and be a 

pariner in the work of bringing God's creation to perfection...(B)y 

offering his labor to God a man becomes associated with the 

redemptive work itself of Jesus Christ..." (# 67). Other points that 

are implicit or made explicit in this section are that every person 

has the duty to work and the right to work; society is responsible 

for helping people find sufficient work; and pay and working 

conditions should be adequate, allowing people to cultivate and 

provide for their own and their children's "material, social, 

cultural, and spiritual life worthily..." (# 67). Profit-sharing for the 

workers is to be promoted, as well as active sharing of 

administration and decision-making (¥ 68). The Council Fathers also 

support the right to organize: "Among the basic rights of the 

human person must be counted the right of freely founding labor 

unions" (# 68). For the most part, the material in this section that 

pertains to work and the worker appears to be a restatement of 

important principles of traditional Catholic teaching which can be 

found in the social encyclicals mentioned earlier. 

With regard to property, the Council affirms that property 

should be used for the good of all: "If a person is in extreme 

necessity, he has the right to take from the riches of others what 

he himself needs" (# 68). The next paragraph challenges nations as 
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well as individuals who do not believe they have any social 

responsibilities: “Since there are so many people in this world 

afflicted with hunger, this Council urges all...to remember the 

saying of the Fathers: 'Feed the man dying of hunger, because if 

you have not fed him you have killed him' " (# 69). This is a 

sobering statement for developed and underdeveloped nations who 

have money for weapons but no money to invest in remedying 

problems of hunger. Also, it is a sobering statement for individuals 

who are only concerned with their own selfish projects, as well as 

parishes whose only or primary concern is keeping the "parish 

plant" going and neglect the social mission of the Church. Paul VI 

states forcefully and expands the theology of this section in his 

encyclical Populorumm FProgressio . "private property does not 

constitute an unconditional and absolute right for any one," "no 

one has the right to keep the superfluous for his own exclusive use 

when others are in need;" "the right to own property must never 

be exerted at the expense of the common good;" "the earth was 

given to all and not only to the rich" (# 23). 

The last three articles (70,71, and 72) of the section on socio- 

economic life in Part II discuss the distribution of goods (which 

“should be directed toward providing employment"), safeguarding 

private ownership, land reform, and the working for justice that 

brings peace. Following the defense of the right to private 
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property, the Council Fathers make the following comment: 

“Depending on circumstances, therefore, reforms must be instituted 

if income is to grow...Indeed, insufficiently cultivated estates should 

be distribtued to those who can make these lands fruitful" (¥ 71). 

Pope Paul VI follows up on this idea in his encvlical Populoriim 

Progressio . "If certain landed estates impede the general prosperity 

because they are extensive, unused or poorly used, or because they 

bring hardship to peoples or are detrimental to the interests of the 

country, the common good sometimes demands their expropriation” 

(# 24). The last article (¥ 72) of this section in Part II of Gaudin ei 

Spes ties peace to justice. Paul VI develops this connection in 

Populorum Progressio. "Excessive economic, social and cultural 

inequalities....are a danger to peace....Peace cannot be limited to a 

mere absence of war...No, peace is something that is built up day 

after day, in the pursuit of an order intended by God, which 

implies a more perfect form of justice among men" (# 76). This 

same theme is again pursued in Gaudium et Spes articles 78 and 

83. 

The fourth major concern expressed by the Council Fathers 

pertains to "the life of the Political Community." According to the 

Council, "The political community exists..for the sake of the 

common good, in which it finds its full justification and significance, 

and the source of its inherent legitimacy. Indeed the common good 
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embraces the sum of those conditions of the social life whereby 

men, families and associations more adequately and readily attain 

their own perfection" (# 74). In this section many basic notions of 

democracy are included: universal suffrage, an independent 

Judiciary to protect the rights of individuals against excesses of 

government or other individuals, a government of limited powers, 

the encouragement of pluralistic society and protection of minority 

points of view. Also, separation of Church and State is favored: "In 

their proper spheres, the political community and the Church are 

mutually independent and self-governing. Yet, by a different title, 

each serves the personal and social vocation of the same human 

beings" (¥# 76). However, the Council makes it clear that there are 

political matters that have moral dimensions, and the Church has 

a responsibility to speak out on these political/moral issues: "She 

also has the right to pass moral jugments, even on matters 

touching the political order..." (# 76). 

The section entitled "The Fostering of Peace and the Promotion 

of a Community of Nations" begins with the observation that we 

face an hour of crisis and that a more human world is possible 

only if each person devotes himself or herself to the cause of peace 

(# 77). Peace must be based on justice (it is an enterprise of justice) 

and charity; and peace is not the mere absence of war, nor the 

balance of power between enemies, not is it brought about by 
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dictatorship (¥# 78). "Peace results from that harmony built into 

human society by it divine Founder, and actualized by men as 

they thirst after ever greater justice" (# 78). 

Curbing the savergy of war is an expressed concern of the 

Council found in article # 79. Current weapons make the savagery 

of war more likely, and in light of this deplorable state of affairs, 

the Council calls attention to the principles of natural law and 

conscience that should guide human behavior. Blind obedience is no 

excuse, and the courage of those who resist commands, especially to 

the horrendous crime of genocide, is praiseworthy. Legitimate 

defense is approved. "But it is one thing to undertake military 

action for the just defense of the people, and something else again 

to seek the subjugation of other nations. Nor does the possession of 

war potential make every military or political use of it lawful. 

Neither does the mere fact that war has unhappily begun mean 

that all is fair between the warring parties" (# 79). 

Indiscriminate acts of war are condemned by the Council 

Fathers: "Any act of war aimed indiscriminatedly at the 

destruction of entire cities or extensive areas along with their 

population is a crime against God and man himself. It merits 

unequivocal and unhesitating condemnation" (¥# 80). The Council 

calls for an “entirely new attitude" in evaluating war. 

Government officials and military leaders are reminded of their 
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awesome responsibility (¥# 80). In this section, the bishops appear to 

be speaking with some passion. 

The arms race is viewed by the Council as a "treacherous trap 

for humanity and one that injures the poor to an intolerable 

degree" (¥ 81). Also, the arms race is not viewed as a "safe way to 

preserve a steady peace. Nor is the so-called balance resulting 

from this race a sure and authentic peace" (# 81). What we have 

is a "peace of sort" (¥ 81). The Council lets us know in this section 

that we are on an “evil road" (involved in social sin?). 

The complete outlawing of war by international consent is 

called for by the Council. This section supports the idea of a United 

Nations organization: "This goal (outlawing war)...requires the 

establishment of some universal public authority acknowledged as 

such by all, and endowed with effective power to safeguard 

security, ...justice, and respect for rights" (# 82). Here the Council 

sets forth a principle that is to guide nations to authentic peace: 

"Peace must be born of mutual trust between nations rather than 

imposed on them through fear of one another's weapons" (# 82). 

The next article (i.e. # 83) names the causes of war and 

recommends cures: "If peace is to be established, the primary 

requisite is to eradicate the causes of dissension... Wars thrive on 

these, especially on injustice. Many of these causes stem from 

excessive economic inequalities and from excessive slowness in 
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applying the needed remedies. Other causes spring from a quest 

for power and from contempt for personal rights" (# 83). 

The last section of this document concerns itself with the 

community of nations and the need for international cooperation to 

provide the necessities of life and for economc development. Greater 

international cooperation is called for the establishment of an 

international organization corresponding to modern obligations for 

promoting freedom from excessive inequalities (#'s 84,85) Perhaps 

the most important section pertains to the norms set forth in 

article # 86: a) Developing nations should seek total human 

fulfillment for their citizens, utilizing their own resources and 

valuing their own cultures. b) The advanced nations have a duty 

to help the developing nations develop themselves, making spiritual 

and material read justments on the home front when necessary. 

¢) The international community must promote development with 

as much equity as possible. d) There is a need to reorganize 

economic and social structures, but not with solutions that provide 

material convenience that are contrary to the spiritual nature of 

people. 

The council makes it clear that Christians should cooperate in 

establishing international order. A top priority is ending the 

scandal that results when countries where the majority are 

Christians have abundant wealth while others lack necessities. The  



collection and distribution of aid should be carried on in dioceses, 

nations and the world, Catholics doing this where possible in union 

with other Christians (# 88). 

The last article (i.e. # 93) of Part II leaves no doubt that the 

Church is called to be a servant Church: "Christians cannot yearn 

for anything more ardently than to serve the men of the modern 

world ever more geneously and effectively." Again, we see that 

Church at the service of the Kingdom of God. 

Before closing this section on Gaudium et Spes ( The Pastoral 

Constitution on the Church in the Aodern World, the consideration 

of a few of Fr. Avery Dulles' thoughts on the "servant Church" 

theme may be appropriate. In his section on "The Church as 

Servant," Fr. Dulles, a theologian who has written extensively on 

the Church, says, "The Pastoral Constitution on the Church in the 

Modern World, the most novel and distinctive contribution of 

Vatican II, outlines a completely new understanding of the 

relationship between the Church and the world of our day" (p. 97, 

Models of the Church). Some unique features of the document that 

denote a break with the past, according to Fr. Dulles, are the 

recognition of the "legitimate autonomy" of human culture, the call 

to the Church to update itself, and respect for what he calls 

“accomplishments of the world" from which the Church can learn 

something (p.97, Aodels. The previous models discussed in his book 
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(Church as Institution, Mystical Communion, Sacrament, Hearld) 

‘give a primary or privileged position to the Church with respect to 

the world" (p.95). In these models the Church teaches, rules, and 

sanctifies with the authority of Christ, proclaims a divine message 

to which the world must humbly listen; visibly manifests the grace 

of Christ in human community; forms the Body of Christ that is 

growing into the final perfection of the Kingdom (p. 95). However, 

in articles #3 and #92 of Gaudium et Spes the Church is identified 

as the "Servant Church," and is called to "enter into conversation 

with all men (and) just as Christ came into the world not to be 

served but to serve, so the Church, carrying on the mission of 

Christ, seeks to serve the world by fostering the brotherhood of all 

men" (p. 98). This change in perspective will be reflected in 

subsequent papal documents, synod documents, and episcopal 

conference documents, and it is to these subsequent documents 

that I now want to turn. 

Populoru P 

Populorum Progression ( The Development of Peoples) was 

issued by Pope Paul VI in 1967. The major areas of concern are the 

nature of poverty, human aspirations, structural injustice, Church 

and development, hew humanism, common good, economic 
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planning, aid for the poor, equity in trade relations, and 

development as the new name for peace. In this document, he 

looks at the “signs of the times" and then sketches a Christian 

vision of development. The economic sources of war are explored, 

and Paul VI explicitly criticizes some of the basic tenets of 

capitalism (the profit motive and the unrestricted right of private 

property). To promote development, he advocates economic 

planning and aid to the world's poor. Economic justice is seen as 

the basis for peace. Some of these ideas have already been noted 

when discussing Gaudium et Spes. The following will be a 

summary of what the document says. 

Fr. Jean-Yves Calez observes that: "This encyclical as well as 

the council's statements rest on the conviction that the most 

pressing issue of the day was the plight of the many poor nations 

that lagged dramatically behind modern standards of development- 

-'The poor nations remain ever poor while the rich ones become 

still richer' " [(# 57) and (p. 20, The Catholic Challenge to the 

American Economy)]. Paul VI begins the encyclical by taking note 

of previous efforts of his predecessors to shed "the light of the 

Gospel on the social questions of their time" and takes note that in 

our time the questions have a world-wide significance (#'s 2,3). In 

the first sections of the document, Paul VI observes that human 

aspirations include being free from misery, assurance of finding 
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subsistence, responsibility without oppression, and better education 

(# 6). The social conflicts of the modern world have a world-wide 

dimension and the political, social, and economic structures 

currently in place have not adapted theselves to the new conditions 

(#*'s 7,9,10). 

In this document, we see the Church as a "Servant Church" 

responding to the teaching of Jesus by fostering human progress 

and a servant of the Kingdom of God (#'s 12,13). Full human 

development is a concern of the Church, and cannot be limited to 

economic growth (#'s 14). Every person is called upon to develop 

and fulfill himself or herself, and this development can be 

promoted or hindered by teachers and those with whom we live; 

however, each one is the principal agent of his or her own success 

or failure (¥ 15), The fullest possible development of the human 

person occurs when one orients himself or herself to God, which 

allows the person to attain a transcendental humanism (# 16). 

Development must take into consideration the social dimensions of 

life, the importance of work, the destructiveness of greed and 

avarice, and the new humanism which embraces higher values of 

love, friendship, praver, and contemplation (#'s 17-20). 

Action is to be undertaken for development of people, and this 

calls for the recognition of certain principles and rights. There is 

universal purpose to all created things, for God intends the earth 
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and its goods for use by everyone; thus all other rights people 

claim must be subordinated to this principle (# 22). Referring to 

the teaching of St. Ambrose ("You are not making a gift of your 

possessions to the poor person. You are handing over to him what 

is his. For what has been given in common for the use of all, you 

have arrogated to yourself. The world is given to all, and not only 

to the rich."), Paul VI notes that private property is not an 

absolute and unconditional right: "No one is justified in keeping for 

his exclusive use what he does not need, when others lack 

necessities (# 23). Public authorities are responsible for ensuring 

this use of property for the common good, and the common good 

sometimes requires expropriation (# 24). 

Paul VI acknowledges that economic growth and progress 

cannot be accomplished without industrialization; however, he sees 

the tenets and structures of capitalism (profit, competition, and 

absolute private ownership) that have accompanied 

industrialization to be unfortunate: "But it is unfortunate that on 

these new conditions of society a system has been constructed 

which considers profit as the key motive for economic progress, 

competition as the supreme law of economics, and private 

ownership of the means of production as an absolute right that has 

no limits and carries no corrsponding social obligation" (# 26) 

Paul VI takes note of the suffering in the world, the disparity 
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between rich and poor, the situations of injustice that tempt people 

to resolve them through violent means, and the dangers of 

revolution (#'s 29-32). Programs and planning are needed, and 

individual initiative and free competition are inadequate measures 

for the task at hand; public programs will be required (# 33). 

Economic growth depends on social progress, and programs for 

development call for basic education and the elimination of 

illiteracy (# 35). The aim of the action to be taken for development 

is "complete humanism" and Paul VI notes, "There is no true 

humanism but that which is open to the Absolute....Far from being 

the ultimate measure of all things, man can only realize himself 

by reaching beyond himself" (# 43). Doctrines based on 

materialistic and atheistic philosophies are inadequate for authentic 

development (# 39). 

The last half of Populorum Progressio calls for devolopment in 

solidarity with the poor (# 43-83). The major issues discussed are 

aid for the poor, equity in trade relations, universal charity, 

development as the name for peace. Each of the topics will be 

summarized, beginning with aid for the poor (# 43-55). 

Paul VI begins Part II by emphasizing the importance of 

solidarity, which is simply recalling that: "Man must meet man, 

nation meet nation, as brothers and sisters, as children of God" 

(¥# 43). Recalling the words of St. James ("If a brother or a sister be  



naked, if they lack their daily nourishment, and one says to them: 

‘Go In peace, be warmed and filled' without giving them what is 

necessary for the body, what good does it do?' "), Paul notes that 

hunger and malnutrition are major problems, for these evils are 

impediments to physical and mental development (¥ 45). The Pope 

makes pointed recommendations to remedy the situation: the rich 

are called upon to practice a solidarity that costs them, advanced 

countries should offer financial and educational assistance, existing 

organizations that are trying to feed a hunger world are to be 

supported, money spent on armaments should be used to establish 

a World Fund to feed the hungry (#'s 46-54). An "intolerable 

scandal" is the public and private squandering of wealth: "When so 

many people are hungry, when so many families suffer from 

destitution, when so many remain steeped in ignorance, when so 

many schools, hospitals and homes worthy of the name remain to 

be built, all public or private squandering of wealth, all 

expenditures prompted by motives of national or personal 

ostentation, every exhausting armaments race, becomes an 

intolerable scandal" (# 53) 

Articles 59-65 deal with equity in trade relations. In this 

section Paul VI analyzes the poverty and weak bargaining power of 

the developing nations; however, he also speaks to the developing 

nations dependency even after attaining political independence. 
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The current system of international economic relations is criticized 

by the Pope: "In other words, the rule of free trade, taken by itself, 

is no longer able to govern international relations....One must 

recognize that it is the fundamental principle of liberalism, as the 

rule for commercial exchange, which is questioned here" (# 58). He 

Is not calling for entirely eliminating competition, but of working 

toward an authentic equality of opportunity: "Without abolishing 

the competitive market, it should be kept within the limits which 

make it just and moral, and therefore human. In trade between 

developed and underdeveloped economies, conditions are too 

disparate and the degree of genuine freedom available are too 

unequal. In order that international trade be human and moral, 

social justice requires that it restore to the participants a certain 

equality of opportunity" (# 61). A fundamental aspect of the 

problem of development, according to Paul VI, is the need to allow 

poorer or weaker nations “to become the artisans of their destiny" 

(# 65). 

The final two sections of the document addresses the need for 

universal charity and speaks of development as being the new 

name for peace (¥'s 66-83). The illness afflicting the world is the 

lack of concern for others (¥ 66). Those assisting developing nations 

need to bring more than technical competence to the task; 

“authentic signs of disinterested love" are also needed (# 72). Sincere 
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dialogue and affection are ingredients needed in order to "build a 

civilization founded on world solidarity" (¥# 73). The major 

ingredient for building peace is justice, pursuing the order intended 

by God; peace is more than the mere absence of war (# 76). The 

ma jor obstacles to peace are economic, social and cultural 

inequalities (# 76). Those who want to hold the Communists 

responsible for the tensions in underdeveloped nations will find no 

support from the Church in this document. 

Octogesima Adveniens (A Call to Action) 

Octogesima Adveniens(A4 Call to Action) is an Apostolic Letter 

of Pope Paul VI which was issued in 1971. This letter was addressed 

to Cardinal Maurice Roy, president of the Pontifical Commission on 

Justice and Peace, to commemorate the 80th anniversary of Leo 

XM's Rerum Novarum (The Condition of Labor). The major areas of 

concern of this letter are new social problems resulting from 

urbanization, local church responsibility to respond to specific 

situations of injustice, duties of individual Christians in building up 

the temporal order and working for justice, political activity for a 

democratic society, alienation caused by both Marxist and liberal 

ideologies, and the worldwide dimensions of justice. 

Paul VI begins by calling for greater efforts for justice and 
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calling upon each local church to act: “It is up to the Christian 

Communities to analyze with objectivity the situation which is 

proper to their own country, to shed on it the light of the Gospel's 

unalterable words and to draw principles of reflection, norms of 

Judgment and directives for action from the social teaching of the 

Church" (# 4). The American bishops have subsequently made 

effort to follow this directive, as is evident in their various national 

and local pastoral letters: e.g. 7o Live in Christ Jesus This Land Is 

Home to Me Economic Justice ror All The Challenge of Peace: God's 

Promise and our Response. 

In discussing new social problems, the Pope takes note of the 

problems that have resulted from urbanization: loneliness and the 

possibility of people becoming slaves to the objects made (#'s 9.10). 

The city also does not favor "fraternal encounter and mutual aid," 

but instead “fosters discrimination and ...indifference. It lends itself 

to new forms of exploitation and of domination..." (# 10). This 

section of the letter also deals with the problems afflicting youth, 

women, workers, the “New Poor"--the handicapped, elderly, 

marginalized (#'s 13,14,15). Discrimination, emigration, need to 

create employment, media responsibility and the responsibility to 

protect the environment are all concerns discussed by Paul VI in 

reviewing the new social problems (#'s 17,18,20, 21). 

The section beginning with article #22 addresses the 
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‘Fundamental Aspirations and Currents of Ideas." In this section 

the Pope speaks of the need for equality and participation, 

inadequacy of legislation for justice, need for authentic love that 

sparks action for the poor, preferential respect due to the poor, 

alienation caused by both Marxist and liberal ideologies, the need to 

discern the positive elements in historical movements, the positive 

and negative dimensions of socialism and liberalism, the 

totalitarianism and violence that has accompanied Marxism, the 

power of "utopias" to enliven the imagination and promote activity 

for a better world, the inadequacy of science to grasp humanity in 

its totality, the ambiguity of progress, and the danger of measuring 

progress solely in terms of the quantity of goods produced rather 

than "the quality and truth of human relations" (# 22-41). 

The third major section pertains to "Christians Face to Face 

With These New Problems." Paul VI begins by asking: "If today the 

problems seem original in their breadth and their urgency, is man 

without the means of solving them?" (# 42). Paul responds by 

saying, "It is with all its dynamism that the social teaching of the 

Church accompanies men in their search.... It develops through 

reflection applied to the changing situations of this world, under 

the driving force of the Gospel as the source of renewal when its 

message is accepted in its totality and with all its demands" (# 42). 

In addition to calling for the application of Gospel principles to the 
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changing situation of the world, Paul VI points out the need for 

nations to revise their relationships in order to work for greater 

Justice, the need for changing attitudes and structures, the task of 

Christians to create conditions for the complete good of humanity, 

the Christian meaning of political activity, and sharing in the 

responsibility in building human solidarity which is an end of 

freedom (#'s 42-47). 

The final section of Paul VI's apostolic letter is a call to action, 

and he begins the section by commenting on the Church's social 

mission: "In the social sphere, the Church has always wished to 

assume a double function: first to enlighten minds in order to assist 

them to discover the truth and to find the right path to follow 

amid the different teachings that call for their attention; and 

secondly to take part in action and to spread, with a real care for 

service and effectiveness, the energies of the Gospel" (# 48). He goes 

on to note: "It is not enough to recall principles, state intentions, 

point to crying injustices, and utter prophetic denunciations; these 

words will lack real weight unless they are accompanied for each 

individual by effective action" (¥ 48). Hope and confidence in action 

for justice comes from the fact that "the Lord is working with us 

in the world..." (¥ 48). Paul notes that a pluralism of options for 

action exist, and the "same Christian faith can lead to different 

commitments" (#¥ 50). Therefore, the need for mutual  



understanding of the other's position is obvious. In the last two 

paragraphs, the Pope calls for collective action by Christians in 

promoting the “concrete demands of the Christian faith for a just, 

and consequently necessary, transformation of society" (#'s 51-52). 

Justice in the World 

The document Justice in the World was produced by the 

Synod of Bishops in 1971. Major areas of concern articulated in this 

document are action on behalf of justice as a constitutive 

dimension of preaching the Gospel, oppressive structural injustices, 

liberation from "every oppressive situation,” development as a basic 

human right, the inseparability of Christian love of neighbor and 

Justice, the credibility of the Church's witness for justice through 

its own lifestyle, education for justice, ecumenical collaboration, and 

international action for social and economic development. Some 

commentators see this document as an example of the powerful 

influence of the African, Asian, and Latin American Churches; also, 

commentators usually cite this document as a major example of 

episcopal collegiality. 

In the introductory section, the bishops take note of the 

structural injustices that oppress people, the power of the Gospel 
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and the hopes of people, and connect the work of justice with 

proclaiming the Gospel in what is perhaps one of the most quoted 

sections of the document: "Action on behalf of justice and 

participation in the transformation of the world full appear to us 

as a constitutive dimension of the preaching of the Gospel, or in 

other words, of the Church's mission for the redemption of the 

human race and its liberation from every oppressive situation" 

(¥ 6). 

In the next section (Chapter I), the bishops observe that we 

have a paradox in that there are present in the world forces for 

achieving human dignity side by side with the forces fostering 

conflict (economic injustice and the arms race), affirm that 

development is a basic human right, call for personalizatioon and a 

culturally-sensitive modernization, and call upon the Church to be 

an advocate for the many voiceless who suffer injustice (#'s 7-20). 

The bishops continue this section of the document by enumerating 

the many injustices that afflict and oppress humanity: 

discrimination against migrants and refugees, religious persecution, 

human rights violations, torture, political imprisonment, anti-life 

activity, war, dishonest media, and anti-family activity (#'s 21-26). 

Chapter II discusses the Gospel message and the mission of 

Christ. In this section the bishops consider both the Hebrew and 

Christian Scriptures and conclude that God is the "liberator of the  



oppressed and the defender of the poor" (#'s 29-33). They also note 

that: "Christian love of neighbor and justice cannot be separated" (# 

34). Proclaiming the Gospel requires Christians to be dedicated "to 

the liberation of man (woman) even in his (her) present existence 

in this world (#¥ 35). The role of the Church is "to proclaim justice 

on the social, national and international level, and to denounce 

instances of injustice, when the fundamental rights of man and his 

very salvation demand it..... Her mission involves defending and 

promoting the dignity and fundamental rights of the human 

person" (#'s 36,37). 

In Chapter III the bishops dwell upon the need for the Church 

to witness to justice by practicing what she preaches and educating 

for justice. In regard to justice within the Church, specific 

attention is paid to being respectful of the rights of all, especially 

women, the right to a decent wage, security, freedom of thought 

and expression, proper judicial procedures, and participation in the 

decision-making processes (#'s 40-46). Important in the witness of 

the Church for justice is the lifestyle of the institutional Church 

and its members, if the Church is to effectively preach the good 

news to the poor (¥ 48). The paragraphs commenting on the 

education for justice note that: "Christians' specific contribution to 

Justice is the day-to-day life of the individual believer acting like 

the leaven of the Gospel in his (her) family, his (her) school, his 
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(her) work and his (her) social and civic life" (# 51). The principles 

by which the influence of the Gospel has made itself felt in 

contemporary social life can be found in the social encyclicals of the 

Church; and, according to the bishops, "The word of God should be 

present in the center of human situations" (#'s 56, 57). The liturgy 

and Sacraments of the Church (especially preparation for Baptism, 

the practice of penance, and the Eucharist) can serve education for 

Justice through formation of the Christian conscience, placing 

emphasis on the social dimensions of sin, forming community and 

placing it at the service of humanity (# 58). 

The last sections of the document pertaining to the practice of 

Justice call for the cooperation between churches in rich and poor 

nations, ecumenical collaboration for justice, ratification by all 

nations of the United Nations' Declaration of Human Rights, halting 

of the arms race and weapons trade, peaceful resolution of conflicts, 

fair prices for raw materials, funding for development, and change 

of lifestyle for wealthy nations by becoming less materialistic and 

consuming less (#'s 59-71). 

Evangelii Nuntiandi (Evangelization in the Modern World) 

Evangelll Nuntiandi ( Evangelization in the Modern World is 

an Apostolic Exhortation of Paul VI written in 1975, and it was 
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written to commemorate the 10th anniversary of the Second 

Vatican Council. In this document, Paul VI exhorts Chirstians to 

oppose injustice and proclaim liberation, which are considered to be 

essential elements of evangelization. The major areas of concern 

are the radical conversion called for by Christ, the elements of 

evangelization, the content of evangelization, the methods of 

evangelization, the beneficiaries of evangelization, and those 

responsible for evangelization. 

Paul VI is concerned with making the Church of the twentieth 

century better prepared or fitted for proclaiming the Gospel, 

presenting the faith in the most persuasive and understandable 

ways (¥'s 2,3). In the first section Paul speaks of the ministry of 

Jesus and how Jesus went from village to village proclaiming the 

Kingdom of God in word and deed, announcing a salvation which 

includes liberation from all oppression and calling for radical 

conversion (¥#'s 6-12). Evangelizing is the vocation of the Church, 

and begins by evangelizing itself. (#'s 14,15). 

The second section of the document discusses the elements of 

evangelization. The purpose of evangelization is to bring the Gospel 

“into all strata of humanity," with the goal of transforming society 

from within, renewing the world, and affecting all areas of our 

lives: judgments, values, interests, thoughts, ways of life, culture 

(#'s 18-20). The primary message is God's love of the world and the 
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salvation available through Jesus, the most perfect revelation of 

God's love and concern for the world (#'s 26-27). There is both a 

personal and social dimension to evangelization; therefore, human 

rights, peace, justice, development, and liberation pertain to 

evangelization (#'s 29-31). Evangelization includes both a religious 

as well as a temporal task, and the spiritual dimension of 

liberation is considered to be primary (# 35). The changes called for 

In evangelization include structural changes in society, but personal 

conversion is essential for such changes, which excludes change 

brought about by violence (#'s 36,37). 

Following the discussion of the content of evangelization, Paul 

VI then discusses its methods and beneficiaries. Indispensible 

elements for facilitating evangelization and making it effective are 

preaching, the witness of an authentic Christian life, catechetical 

Instructions, the mass media, personal contact, sacraments, and 

popular piety (¥'s 41-48). The Pope notes that the Good News is for 

everyone: non-Christians, non-practicing Christians, Christians in 

our increasingly de-Christianized world, athiests, and secular 

humanists (#'s 49-56). 

The final section of the document addresses those who do the 

work of evangelization, noting that evangelization is the mission of 

universal Church as well as individual Churches (#'s 60-63). Paul VI 

notes that evangelization needs to consider the concrete lives of  



people and that the faith can be expressed in diverse ways as long 

as its content 1s not impaired (#'s 63-65). All members of the 

Church are responsible for the Church's mission of evangelization: 

pope, bishops, priests, laity, young people, and families have 

important roles, providing diverse services in unity (#'s 66-72). 

Laborem Exercens (On Human Work) 

Laborem Exercens (On Human Work), released in 1981, was 

written by Pope John Paul Il to mark the 90th anniversary of Pope 

Leo Xlll's The Condition or Labor (Rerum Novarurmd). He reaffirms 

what his predecessor said and expands on the Church's social 

doctrine. A main thrust of the document is the emphasis on labor 

taking priority over things. The major areas of concern discussed in 

the encyclical are dignity of work, failures of both socialism and 

capitalism, conflict between labor and capital, nature of work and 

the rights of workers, property, unions, employment, and the 

spirituality of work. 

The “Introduction” to the document begins by noting the 

dignity derived from work, the changes in the realm of work due 

to automation, changes due to increases in the price of energy and 

raw materials, environmental awareness and respect, and the role 

of the Church in condemning the violations of human dignity (¥# 1). 
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The key to the "social question," according to John Paul II is work: 

“And if the solution--or rather the gradual solution--of the social 

question, which keeps coming up and becomes ever more complex, 

must be sought In the direction of 'making life more human,’ then 

the key, namely human work, acquires fundamental and decisive 

importance" (# 3), 

The second section deals with work and the human person, 

beginning by providing a perspective on work, and observing that 

it is through work that people fulfill the Genesis command to 

subdue the earth (¥ 4). Technology which is used in subduing the 

earth has both positive and negative dimensions. On the positive 

side, technology facilitates work; while on the negative side, it can 

supplant or control humans (¥ 5). However, work is to serve the 

individual's humanity: "Man has to subdue the earth and 

dominate it, because as the 'image of God' he is a person, that is to 

say, a subjective being capable of acting in a planned and rational 

way, capable of deciding about himself and with a tendency to self- 

realization. As a person, man is therefore the subject of work...he 

performs various actions belonging to the work process; 

independently of their objective content, these actions must all 

serve to realize his humanity, to fulfill the calling to be a person 

that is his by reason of his very humanity (# 6). The dignity of 

the worker is threatened by materialistic thought that treats 
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humans as instruments of production, as merchandise, rather than 

as subjects of work: "It should be recognized that the error of early 

capitalism can be repeated wherever man is in a way treated on 

the same level as the whole complex of the material means of 

production..." (¥ 7). Solidarity, says the Pope, is the way to social 

Justice: “This solidarity must be present whenever it is called for 

by the social degrading of the subject of work, by exploitation of 

the workers... The Church is firmly committed to this cause..." (# 8). 

The concluding paragraphs of the second section pertain to the 

nature of work, pointing out that work is the wavy people achieve 

dominion over the earth, fulfill themselves as human beings, 

provide for their families and make family life possible, and 

increases the common good of the human family (#'s 9, 10). 

Section three of the encyclical discusses the conflict between 

labor and capital. The Pope notes that the conflict has changed 

from one between capital and labor to an ideological struggle and 

political struggle that is apparent in the adversarial relationship 

that exists between those countries that adhere to the ideology of 

capitalism and those that adhere to the ideology of Marxism (# 11). 

The fundamental principle set forth by John Paul II is "the 

principle of the priority of labor over capital," the primacy of 

people over things (# 12). In regard to property, Catholic social 

teaching differs from both the collectivism of Marxism and the  



individualism of capitalism (#¥ 13). Christian tradition has held that: 

“The right to private property is subordinated to right to common 

use, to the fact that goods are meant for everyone" (# 14), 

However, the Pope also reaffirms the Church's position regarding 

the right to private property, but goes on to say that "rigid 

capitalism continues to be unacceptable, namely the position that 

defends the exclusive right to private ownership of the means of 

production as an untouchable 'dogma’' of economic life (# 14). In 

another part of this section the Pope states, "Furthermore, in the 

Church's teaching, ownership has never been understood in a wav 

that could constitute grounds for social conflict in labor.... property 

Is acquired first of all through work in order that it may serve 

labor (# 14). The position favored by the Church is a joint- 

ownership of means of production (¥# 14). 

The fourth and final section of the document speaks of the 

rights of workers, discussing indirect employers, suitable 

employment, just remuneration of workers, the right to form 

unions, the right to emigrate in search of better conditions, and the 

spirituality of worked founded upon sharing in the activity of God 

and in the Cross and Resurrection of Jesus (#'s 16-27). When 

discussing wages and other social benefits for workers, the Pope 

calls for not only a wage sufficient to support a family, but for 

social benefits, which include health care, right to leisure, pension 
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and accident insurance, and a decent work environment (# 19). 

John Paul II considers unions for workers to be an indispensable 

element of social life and that strikes are legitimate but 

extraordinary (# 20). In the concluding paragraphs of the 

document, the Pope relates work to the Kingdom of God proclaimed 

by Jesus: "For here grows the body of a new human family, a 

body which even now is able to give some kind of foreshadowing of 

the new age. Earthly progress must be carefully distinguished 

from the growth of Christ's kingdom. Nevertheless, to the extent 

that the former can contribute to the better ordering of human 

society, it is of vital concern to the Kingdom of God" (# 27). 

Sollicitudo Rei Sociali 

Sollicitudo Rel Socialis ( The Social Concern of the Church) was 

dated December 30, 1987, however, the encyclical was not issued by 

Pope John Paul II until February 19, 1988. This document marks 

the 20th anniversary of Paul VI's social encyclical Populoriun 

Frogresssio. The major areas of concern are the widening gap 

between the world's rich and poor, the moral dimensions of 

interdependence, development that is not merely economic, the 

need for a fuller and more nuanced concept of development, the 

structures of sin that impede development, the effects of the arms 

race and the arms trade, private property and the "social mortage" 
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under which it exists, idolatrous thirst for power and desire for 

profit, the need for solidarity, Church wealth in the midst of 

poverty. 

John Paul II begins his "Introduction" by observing that the 

Church's social concern is "directed toward an authentic 

development of man and society which would respect and promote 

all the dimensions of the human person..." (¥ 1). In the second 

section he talks of the originality of the encyclical Populiorin 

Progression, pointing out that the 1967 encyclical by Pope Paul VI is 

a document “which applies the teaching of the council," responding 

to the council's appeal with which the constitution Gaudium et Spes 

begins: "The joys and the hopes, the griefs and anxieties of the 

people of this age especially those who are poor or in any way 

afflicted, these too are the joys and hopes, the griefs and anxieties 

of the followers of Christ" (¥# 6). The Pope then says, "These words 

express the fundamental motive inspiring the great document of 

the council, which begins by noting the situation of poverty and of 

underdevelopment in which millions of human beings live. This 

poverty and underdevelopment are, under another name, the 

‘griefs and the anxieties' of today, of 'especially those who are poor’ 

ni{® 5) 

The above comments preface the situation that John Paul II 

intends to address in this document, which is the problem of the 
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development and underdevelopment of peoples. Before adding his 

own thought to the issues discussed by his predecessor in 

Populorum Progressio, he takes some time to highlight the 

originality of Paul VI's contribution. He draws particular attention 

to Paul VI's use of the term "development," which may appear to 

be concerned solely with the economic and social development of 

people. However, Paul VI's document emphasized the "ethical and 

cultural character of the problems connected with development, 

and ...legitimacy and necessity of the Church's intervention in this 

field" (¥# 8). The originality of the document also was marked by its 

global outlook and its call for global solidarity. A third feature that 

was original in the document was summarized in the following 

way: "Development is the new name for peace" (# 10). John Paul II 

goes on to add: "If ‘development’ is the new name for peace,’ war 

and military preparations are the major enemy of the integral 

development of peoples" (# 10). 

In section three of the document, John Paul II provides a 

survey of the contemporary world, calling "attention to a number 

of general indicators" pertaining to development that "offer a 

rather negative impression" (¥ 13). First, he points to the 

multitude of people suffering from the intolerable burden of 

poverty, and reminds us that in regard to this tragedy, it is the 

Lord Jesus himself who comes to question us (cf. Mt. 25:31-46)" 
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(# 13). He continues by calling attention to the "widening gap 

between the areas of the so-called developed North and the 

developing South" (# 14). Specific signs of underdevelopment are 

illiteracy, the inability to share in the building of one's own nation, 

discrimination, lack of housing, and unemployment (# 15-18). 

Section III also devotes some time to criticizing both liberal 

capitalism and Marxist collectivism, pointing out that these 

“antagonistic systems" have give rise to "two blocs of armed forces, 

each suspicious and fearful of the other's domination" (¥# 20). He 

goes on to note that: “The present division of the world is a direct 

obstacle to real transformation of the conditions of 

underdevelopment in the developing and less advanced 

countries....the resources and investments devoted to arms 

production ought to be used to alleviate the misery of impoverished 

peoples makes more urgent the appeal to overcome the opposition 

between the two blocs" (¥#'s 22,23). In addition to criticizing arms 

production, he goes on to criticize the arms trade, deploring the 

fact that “capital lent by the developed world has been used in the 

underdeveloped world to buy weapons" (# 24). 

On the positive side, the Pope notes that: "Today, perhaps 

more than in the past, people are realizing that they are linked 

together by a common destiny which is to constructed together if 

catastrophe for all is to be avoided," and there is an awareness  



that "peace is indivisible. It is either for all or for none" (# 26). 

Section VI discusses authentic human development, noting 

that development is more than economic and social development: 

“This then is the picture: There are some people--the few who 

posess much--who do not really succeed in 'being' because, through 

a reversal of the hierarchy of values, they are hindered by the 

cult of ‘having’; and there are others--the many who have little or 

nothing--who do not succeed in realizing their basic human 

vocation because they are deprived of essential goods" (# 28). John 

Paul II sees authentic development as possible when humans are 

seen in their totality, taking cognizance of the "interior dimension" 

(¥ 29). The goods and resources at our disposal are to be properly 

used in light of the vocation arising from having been made in the 

image of God and the mandate to subdue the earth (through labor) 

in accordance with the divine plan: "For what will it profit a man 

if he gains the whole world and forfeits his life? (Mt. 16:20)" 

{#'s 29.20,32). 

In this section IV, John Paul also calls attention to the poor of 

the world sharing the plight of Lazarus (Lk. 16:21), and challenges us 

to review our priorities: "Faced by cases of need, one cannot ignore 

them in favor of superfluous church ornaments and costly 

furnishings for divine worship; on the contrary it could be 

obligatory to sell these goods in order to provide food, drink, 
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clothing and shelter for those who lack these things" (# 32). In 

concluding the section on authentic human development, the Pope 

takes note of moral dimensions of the world that require 

acknowledgement and an appropriate response: "We are subject not 

only to biological laws but also to moral ones, which cannot be 

violated with impunity" (# 34). 

In section V, John Paul II provides "A Theological Reading of 

Modern Problems". “Precisely because of the essentially moral 

character of development, it is clear that the obstacles to 

development likewise have a moral character" (# 35). In this 

section the Pope observes that we have a world subject to the 

“structures of sin." The structures of sin "are rooted in personal 

sin and thus always linked to the concrete acts of individuals who 

introduce these structures, consolidate them and make them 

difficult to remove. And thus they grow stronger, spread and 

become the source of other sins, and so influence people's behavior" 

(# 36). In discussing the Ten Commandments (cf. Ex. 20:12-17; Dt. 5: 

16-21), the Pope notes that failure to observe them introduces into 

the world "influences and obstacles which go far beyond the actions 

and the brief lifespan of an individual" (# 36). 

Offered for special consideration with respect to actions and 

attitudes opposed to the will of God, the good of the neighbor and 

the ‘structures’ created by them are "on the one hand, the all- 
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consuming desire for profit, and on the other, the thirst for power, 

with the intention of imposing one's will upon others...(and) one can 

add the expression: 'at any price'.... (therefore) we are faced with 

the absolutizing of human attitudes with all its possible 

consequences” (¥ 37). This all-consuming desire for profit and the 

thirst for power, which can be expressed in individual behavior as 

well as the behavior of nations and blocs, are "apparently inspired 

only by economics or politics" and, therefore, can be considered 

‘real forms of idolatry: of money, ideology, class, technology" (# 37). 

This situation calls for conversion: "a change of behavior or 

mentality or mode of existence" (¥# 38). The desire for profit and 

thirst for power mentality does not adequatedly consider the 

interdependence of individuals and nations, and, therefore, this 

destructive mentality needs to be replaced by a commitment to 

“solidarity.” Solidarity is discussed by the Pope in the following 

manner: "It is a firm and persevering determination to commit 

oneself to the common good; that is to say, to the good of all and of 

each individual because we are all really responsible for all. This 

determination is based on the solid conviction that what is 

hindering full development is that desire for profit and that thirst 

for power already mentioned" (¥ 38). What must be recognized, 

according to John Paul II, is that the "goods of creation are meant 

for all" (# 39). Other people and nations are to be viewed as our  



‘neighbor" and "helper" to be "made a sharer on a par with 

ourselves in the banquet of life to which all are equally invited by 

God" (¥# 39). 

The Pope continues his discussion of solidarity by focusing on 

the issue of peace. He notes that Pope Paul VI said that 

development is “the new name for peace," and that Pius XII 

observed that peace is the fruit of justice, then he adds, "Today one 

could say, with the same exactness and same power of biblical 

inspiration (cf. Is. 32:17; Jas 3:18). Opus solidaritatis pax’ peace as the 

fruit of solidarity" (# 39). Solidarity has many points of contact 

with charity, and is characterized by "total gratuity, forgiveness, 

and reconciliation" (#¥ 40). Two witnesses of the solidarity that is a 

Chirstian virtue are St. Peter Claver and St. Maximilian Kolbe: the 

first for his service to slaves and the second for offering his life in 

place of a prisoner in a concentration camp. 

Section VI offers some particular guidelines, "although the 

Church does not have technical solutions to offer" (# 41). But 

‘whatever affects the dignity of individuals and peoples, such as 

authentic development, cannot be reduced to a 'technical’ problem" 

(¥ 41). John Paul notes that the social doctrine of the Church does 

not offer a "third wavy" between liberal capitalism and Marxist 

collectivism, but "constitutes a category of its own" (# 41). What is 

expressed in this document was articulated following "careful  



reflections on the complex realities of human experience, in society 

and in the international order, in the light of faith and of the 

Church's tradition" (# 41). The Pope leaves no doubt that teaching 

the Church's social doctrine is a part of the Church's evangelizing 

mission and an aspect of the Church's prophetic mission (# 41). In 

this section he emphasizes that "option or love of preference for the 

poor” requires an “international outlook," and he states again the 

following principle, elaborating on it as follows: "The goods of this 

world are originally meant for all. The right to private property is 

valid and necessary, but it does not nullify the value of this 

principle. Private property, in fact, is under a 'social mortage, 

which means that it has an intrinsically social function based upon 

and justified precisely by the principle of the universal destination 

of goods" (# 42). 

opeciific reforms called for in this document are: "the reform 

of the international trade system, which is mortgaged to 

protectionism and increasing bilateralism; the reform of the world 

monetary and financial system, today recognized as inadequate; 

the question of technological exchanges and their proper use; the 

need for a review of the structure of the existing international 

organizations, in the framework of an international juridical order" 

(#¥ 43). Each of the items noted above receive additional comment 

in article # 43. Other specific recommendations pertain to a free 
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flow of information, promotion of literacy, basic education, and 

political reforms (¥ 44). With regard to political reforms, John Paul 

says, "Other nations need to reform certain unjust structures and 

In particular their political institutions, in order to replace corrupt, 

dictatorial and authoritarian forms of government by democratic 

and participatory ones" (# 44). 

The conclusion (section VII) of the encyclical clearly states that 

the major obstacle to development is sin and the structures of sin: 

“The principal obstacle to be overcome on the way to authentic 

liberation is sin and the structures produced by sin as it multiplies 

and spreads" (# 46). The Pope calls upon all to consider the 

“seriousness of the present moment" and "each one's individual 

responsibility" in implementing the changes required and inspired 

by “solidarity and love of preference for the poor" (# 47). The 

program to follow is the one announced by Jesus: "..to preach good 

news to the poor...to set at liberty those who are oppressed...(Lk.4: 

18-19)" (¥ 47). 

Catholic Social Teaching and the U.S. Catholic Experience 

In this last section, I would like to discuss how the Church in 

the United States has responded to Catholic social teaching and 

made its own contribution. My comments will primarily be 
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limited to the statements issued by the United States bishops, and 

does not intend to exhaust the subject. My intent is to bring to 

the attention of the reader how Catholic social teaching has been 

understood to touch upon the political order, calling us to political 

responsibility. This obviously will make some people uncomfortable, 

because some will perceive such an attempt to speak about the 

moral dimensions of political issues as violating the distinction 

between Church and State. The question has and will be asked: 

Why are the bishops interfering in the political order by making 

statements about respect for human life, disarmament, arms 

control, the economy, unemployment, homeless people, capital 

punishment, human rights, etc. ? The question is perhaps best 

answered by the Administrative Board of the United States Catholic 

Conference's Political Responsibility. Choices for the Future 

(September, 1987), and it is to this document that I wish to turn. 

In the document referred to above, note is made of the moral 

dimensions of the issues that face us as a nation: "From medical 

technology to military technology, from economic policy to foreign 

policy, the choices before the country are laden with moral content. 

The moral dimension arises from the human significance of these 

choices, the possibility of either enhancing human dignity or 

eroding it by the policies we pursue as a people" (p.2). The 

Administrative Board continues their commentary regarding the 
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issue of political responsibility by doing some theological reflection, 

observing that: "Christians believe that Jesus' commandment to 

love one's neighbor should extend beyond individual relationships to 

infuse and transform all human relations from the family to the 

entire human community. Jesus came to 'bring glad tidings to the 

poor...to proclaim liberty to captives and recovery of sight to the 

blind...and to let the oppressed go free...' (Lk. 4:18). He called us to 

feed the hungry, clothe the naked, care for the sick and afflicted, 

and comfort the victims of injustice (cf. Mt. 25:31-46)" (p.3). These 

reflections are essentially no different than what has been said in 

the most recent social encyclicals (cf. John Paul II's Selicitude Rer 

Socialis). Although Jesus' example and words "requires individual 

acts of charity and concern from each of us....they also require 

understanding and action on a broader scale in pursuit of peace 

and in opposition to poverty, hunger, and injustice. Such action 

necessarily involves the institutions and structures of society, the 

economy, and politics" (p.3). The 1971 World Synod of Bishops 

provided a strong foundation for taking such a position when they 

said: "Action on behalf of justice and participation in the 

transformation of the world fully appear to us as a constitutive 

dimension of the preaching of the Gospel, or in other words, of the 

Church's mission for the redemption of the human race and its 

liberation from every oppressive situation" (# 6, Justice in the 

118  



World). Also, Pope John Paul II has declared that the Church 

‘must be aware of the threats to (humanity) and of all that seems 

to oppose the endeavor 'to make life ever more human' and make 

every element of life correspond to humanity's true dignity--in a 

word, (the Church) must be opposed to all that is opposed to that 

process" (# 14, Redemptor Horinis. 

In light of the view of the Church articulated by the pope and 

the bishops in the documents cited above, the Administrative Board 

says, "This view of the Church's ministry and mission requires it to 

relate positively to the political order, since social injustice and the 

denial of human rights can often be remedied only through 

governmental action....It is the Church's role as a community of 

faith to call attention to the moral and religious dimension of 

secular issues, to keep alive the values of the Gospel as a norm for 

social and political life, and to point out the demands of the 

Christian faith for a just transformation of society" (p.4, Political 

Responsibility). 

The distinct role of the Church in the political order, according 

to the Administrative Board of the United States Catholic 

Conference, includes the following items: 1) education regarding the 

teaching of the Church and the responsibilities of the faith; 

2) analysis of issues for their social and moral dimensions; 

3) measuring public policy against Gospel values; 4) participating  



with other concerned parties in debate over public policy; and 

5) speaking out with courage, skill, and concern on public issues 

involving human rights, social justice, and the life of the Church in 

Society (p. 6). 

Efforts of the U.S. bishops in the areas noted above have been 

misunderstood as a threat to the political process and genuine 

pluralism. The Administrative Board responds to this 

misunderstanding by referring to Vatican Il's Gaudium et Spes (The 

Church In the Modern World) . "By preaching the truth of the 

gospel and shedding light on all areas of human activity through 

her teaching and the example of the faithful, she (the Church) 

shows respect for the political freedom and responsibility of citizens 

and fosters these values.....She also has the right to pass moral 

Judgments, even on matters touching the political order, whenever 

basic personal rights or the salvation of souls make such judgments 

necessary" (#¥ 76). The role of the Church in the political order was 

also set forth by John XXIII: "It must not be forgotten that the 

Church has the right and duty not only to safeguard the principles 

of ethics and religion, but also to intervene authoritatively with 

her children in the temporal sphere when there is a question of 

Judging the application of these principles to concrete cases" (# 160, 

Pacem in Terris). 

Although the "application of Gospel values to real situations is 

120  



an essential work of the Christian community" and "Christians 

believe the Gospel is the measure or human realities," the U.S. 

bishops note that “specific political proposals do not in themselves 

constitute the Gospel" (pp.7,8). They go on to say: "We bishops 

specifically do not seek the formation of a religious voting bloc; nor 

do we wish to instruct persons on how they should vote by 

endorsing or opposing candidates....As bishops, we seek to promote a 

greater understanding of the important link between faith and 

politics and to express our belief that our nation is enriched when 

its citizens and social groups approach public affairs from positions 

founded in moral conviction and religious belief" (p. 8). 

Some of the political issues that have moral dimensions and 

have prompted the U.S. bishops to express themselves in various 

ways, including pastoral letters, are: abortion, arms control and 

disarmament, capital punishment, civil rights, the economy, 

education, family life, food and agricultural policy, health, housing, 

immigration and refugee policy, mass media, protection of the land 

and the environment, regional conflict in the world, and welfare 

reform (pp.10-24). A few words about some of these issues and 

where additional information regarding the issues can be found is 

perhaps appropriate at this time. The issues will be taken in 

alphabetical order, but they will not be given equal space, and the 

ordering is not intended to imply that one issue is more important 
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than the other. However, the two recent pastoral letters about 

war and peace and the economy will be given additional attention, 

since the two documents were produced after a lengthy process of 

consultation and have generated considerable public debate 

regarding the important link between faith and politics. First, 

however, I want to provide a summary statement regarding the 

bishops’ positions on issues that are "laden with moral content.” 

The summary statements are taken from Political Responsibility: 

Choices ror the Future 

Abortion: “The right to life is the most basic human right, and 

it demands the protection of law... {Documentation on the Right to 

Lire and Abortion 1974, 1976, 1981, Pastoral Plan for Pro-Life 

Activities: A Realfirmation 1985}" (pp. 10, 11). 

Arms Control and Disarmament. "The pastoral letter 7he 

Challenge of Peace: God's Promise and Our Response (1983) gave 

‘strictly conditional moral acceptance’ to the policy of nuclear 

deterrence. The strict conditions include: (1) a condemnation of 

counter-city or counter-population uses of nuclear weapons, 

(2) support for a policy of 'no first-use' of nuclear weapons, and 

(3) an endorsement of a series of arms control measures.....{ 7Ahe 

Challenge of Peace 1983)" (p. 11). 

Capital Punishment: "In view of our commitment to the value 

and dignity of human life, we oppose the use of capital 
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punishment... { Community and Crime Statement of Bishops’ 

Committee on Social Development and World Peace, 1978; U.S. 

Bishops' Statement on Capital Punishment 1980} (pp.11,12). 

Civil Rights: “Such discrimination (based on sex, race, 

ethnicity, or age) constitutes a grave injustice and an affront to 

human dignity. It must be aggressively resisted....and rooted out 

of every social institution and structure... { Brothers and Sisters to 

Us: U.S. Bishops’ Pastoral Letter on Racism in our Day, 1979, The 

Hispanic Presence: Challenge and Commitment 1983)" (p.12). 

The Economy: "Every economic decision and institution should 

be judged in light of whether it protects or undermines the dignity 

of the human person. The economy must be at the service of all 

people, especially the poor. Human rights are the minimum 

conditions for life in community. All people have a right to life, 

food, clothing, shelter, rest, medical care, education, and 

employment. The most urgent priority for domestic economic policy 

is to create jobs with adequate pay and decent working 

conditions....{ Zconomic Justice ror Al] 1986}" (pp. 13,14). 

Education: "All persons of whatever race, sex, condition, or 

age, by virtue of their dignity as human beings, have an 

inalienable right to education... { 70 Zeach as Jesus Did A Pastoral 

Message on Catholic Education, 1972; Sharing the Light or Faith: 

National Catechelical Directory ror Catholics or the United  



States 1979} (pp. 14, 15). 

Family Life: "The well-being of society is intimately linked to 

the health and vitality of family life....The nation's institutions, 

laws, and policies must support and positively defend the rights 

and duties of the family. All programs, policies, and services must 

be evaluated in light of their impact on the life and stability of the 

family... {Charter orf the Rights or the Family, presented by the 

Holy See, 1983), Plan of Pastoral Action ror Family Ministry, and 

Familiaris Consoriiro, Apostolic Exhortation of Pope John Paul II, 

19813" (p...15). 

Food and Agriculture Policy: "The right to eat flows directly 

from the right to life. We support a national policy aimed at 

securing the right to eat for all the world's people....Domestically, 

nutrition programs should help meet the needs of hungry and 

malnourished Americans, especially children, the poor, the 

unemployed, and the elderly....Internationally, U.S. food aid should 

be given to the poorest countries and neediest people without 

regard to political considerations, principally in emergency 

situations to combat global hunger and malnutrition... { Food Policy 

and the church: Specific Proposals Statement of the USCC 

Administrative Board, 1975; Economic Justice for All’ Pastoral Letter 

on Catholic Social Teaching and the U.S. Economy, 1986}" (pp. 15,16). 

Health: “Adequate health care is a basic human right. Access 
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to appropriate health care must be guaranteed for all people 

without regard to economic, social, or legal status. Special efforts 

should be made to remove barriers to prompt personalized and 

comprehensive care for the poor. Government also has a 

responsibility to remove or alleviate environmental, social, and 

economic conditions that cause much ill health and suffering for its 

citizens... {Health and Health care: A Pastoral Letter or the Americar. 

Catholic Bishops 19813" (p. 17). 

Housing: "Decent housing is a basic human right. A greater 

commitment of will and resources is required to meet our national 

housing goal of a decent home for every American family....{ 7he 

Right to a Decent Home: A Pastoral Response to the (Crisis in 

Housing 1975} (p.17,18). 

Human Rights: "Human dignity requires the defense and 

promotion of human rights in global and domestic affairs...Threfore, 

we support U.S. ratification of the International Covenants on Civil 

and Political Rights and on Economic, Social, and Cultural Rights. 

Further, we support a policy that gives greater weight to the 

protection of human rights in the conduct of U.S. affairs... {5 

Foreign Policy: A Critique rrom Catholic Tradition Congressional 

Testimony, January, 1976}" (pp. 18,19). 

Immigration and Refugee Policy: "A number of unresolved 

issues remain in the immigration policy area. They include the 
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fate of the residual population of undocumented aliens who did not 

qualify under the ongoing legalization program and the matter of 

indiscriminate firings and discrimination in hiring decisions 

resulting from employer sanctions. Another area of fundamental 

concern is improving the working and living conditions for all 

workers in the migrant-labor stream and discouraging agricultural 

employers from continuing to rely on temporary foreign 

agricultural labor...{Bishops' Resolution of November 1985; Policy 

Statements by the USCC General Secretary and Testimony on 

behalf of the USCC on all of the above concerns} (pp.19,20). 

Mass Media: “The philosophy of marketplace economics... .has 

led to the relaxation or elimination of policies that protect the 

public's access to modern means of sending and receiving messages 

and exchanging ideas..... We urge legislative initiatives in the 

Congress which restore the public accountability of broadcasters, 

cable operators, and others who use the public resource of 

airwaves. Specifically, we support passage of legislation to require 

broadcasters to cover controversial issues and to provide balance in 

such discussions.....to prohbit the rapid buying and selling of 

broadcast stations....to require the Federal Cormmunications 

Commission to hold broadcast licensees strictly accountable under 

the public interest standard....{Statements and Testimony by the 

USCC Department of Communication before the Congress and the 
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Federal Communications Commission}" (pp.20,21). 

Regional Conflict in the World: "Central America has for some 

time been the most visible focus of our attention to regional 

conflicts. Our position concerning the indigenous roots of the 

conflicts, the imperative need for fundamental social change, the 

futility and immorality of proposed military solutions has been 

stated often...Direct military intervention by any outside power, 

including the United States, and military aid to irregular forces in 

the area connot be justified under any foreseeable circumstances. 

We express continued concern over the violation of human 

rights; the inadequate judicial systems; and the wrenching tragedy 

of countless refugees and displaced persons....{USCC Testimony on 

Central America, 1983,1984, and 1985}" (p.22). 

The above statements do not exhaust the concern of the U.S. 

bishops regarding social issues, but perhaps the issues discussed and 

the comments made do provide an insight as to how Gospel values 

and the Church's social doctrine touch upon those issues that, as 

John Paul II has noted, "can leave nobody indifferent." Also, 

another obvious matter should be noted: the above comments do 

not exhaust what the U.S. bishops have said about the moral 

dimensions of political issues. References have been given regarding 

the sources from which the bishops' teaching have been excerpted, 

and the reader is encouraged to read the complete texts of these 
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episcopal documents. The above summaries only touch upon the 

key ideas, and provide little insight into the bishops' theological 

reflections. Two documents that definitely deserve a closer reading 

are The Challenge of Peace God's Promise and our Response (1983) 

and Economic Justice ror AH (1986), and it is to these two episcopal 

documents that I want to discuss in some additional detail. 

The Challenge of Peace: God's Promise and Our Response 

Perhaps the challenge of peace was best expressed by Pope 

John Paul II when he visited Hiroshima, one of the sites of 

America's nuclear bombing of the Japanese prior to the end of 

World War II. "From now on it is only through a conscious choice 

and through a deliberate policy that humanity can survive" 

("Address to Scientists and Scholars," # 4, Origirzs 10, 1981). In 1983, 

the U.S. bishops address the challenge in a document that is over 

100 pages long, discussing what the Bible tells us about 

peacemaking, conscientious objection, legitimate defence, application 

of the just-war theory in the nuclear age, the unacceptability of 

the rhetoric of "winnable" nuclear war, the imperative of 

preventing nuclear war, deterrence, promotion of peace, and 

elements of a pastoral response to the challenge. This pastoral 

letter is a well-documented statement (127 footnotes), relying 

heavily on recent papal statements, especially the statements of 
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Pope John Paul II, that touch upon the issue of peace. The following 

will be an attempt to highlight some of the important sections of 

the document. I will attempt to spend some extra time on the 

section pertaining to deterrence, since this section prompted 

considerable debate. The following summary is obviously no 

substitute for reading the document. 

In the first section, the bishops refer to the call of the Pastora. 

Constitution of Vatican II to bring the light of the Gospel to bear 

upon "the signs of the times." The note that three signs of the 

times have particularly influenced the writing of the letter: "The 

first, to quote Pope John Paul Il....is that 'the world wants peace, 

the world needs peace’ (special message to the United Nations, 1982). 

The second is the judgment of Vatican II about the arms race: 'The 

arms race is one of the greatest curses on the human race and the 

harm it inflicts upon the poor is more than can be endured' (¥ 81, 

Fastoral Constitution). The third is the way in which the unique 

dangers and dynamics of the nuclear arms race present 

qualitatively new problems which must be addressed by fresh 

applications of traditional moral principles" (# 13). 

The next section (#'s 27-109) discusses what the Bible and our 

tradition tell us about peace, emphasizing that peace is a gift from 

God, a special characteristic of the Covenant, and the work of Jesus. 

Special attention is given to Jesus' proclamation of the Kingdom of 
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God, his teaching on forgiveness, the need for reconciliation, and the 

call to live according to his vision of the Kingdom: "As disciples and 

as children of God, it is our task to seek for ways in which to make 

the forgiveness, justice and mercy and love of God visible in a 

world where violence and enmity are too often the norm" (# 55). 

However, the Bible does "not provide us with detailed answers to 

the specifics of the questions we face today....nuclear war or 

nuclear weapons... were beyond the imagination of the communities 

in which the scriptures were formed...The sacred texts do, however, 

provide us with urgent direction when we look at today's concrete 

realities” (# 55). With regard to our Catholic tradition, the bishops 

say: "Peace is both a gift of God and a human work. It must be 

constructed on the basis of central human values: truth, justice, 

freedom, and love. The Pastoral Constitution (¥ 78) states the 

traditional concept of peace: 'Peace is not merely the absence of 

war. Nor can it be reduced solely to the maintenance of a balance 

of power between enemies....Peace results from the harmony built 

into human society by its divine founder and actualized by men as 

they thirst after ever greater justice' " (# 68). The bishops go on to 

note that: "The Church's teaching on war and peace establishes a 

strong presumption against war which is binding on all; it then 

examines when this presumption may be overriden, precisely in 

the name of preserving the kind of peace which protects human 
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dignity and human rights" (# 70). This last comment leads to what 

has been traditionally referred to as the "just-war" theory, which 

is intended to limit war, and it is to the criteria for a just war 

that I want to turn. 

The bishops begin the section on the "just-war criteria" by 

saying: "The moral theory of the 'just-war' or ‘'limited-war' 

doctrine begins with the presumption which binds all Christians: we 

should do no harm to our neightbors; how we treat our enemy is 

the Key test of whether we love our neighbor; and the possiblility 

of taking even one human life is a prospect we should consider in 

fear and trembling" (¥ 80). The conditions for a just war are as 

follows: 

1) Just Cause: "War is permissible only to confront 'a real and 

certain danger,’ i.e. , to protect innocent life, to preserve conditions 

necessary for decent human existence and to secure basic human 

rights" (# 86). 

2) Competent Authority: "In the Catholic tradition the right to 

use force has always been joined to the common good; war must be 

declared by those with responsibility for public order, not by 

private groups or individuals" (# 87). 

3) Comparative Justice: "In essence: Which side is sufficiently 

‘right' in a dispute, and are the values at stake critical enough to 

override the presumption against war? The question in its most 
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basic form is this: Do the rights and values involved justify 

Far from legitimizing a crusade mentality, comparative 

Justice is designed to relativize absolute claims and to restrain the 

use of force even in a 'justified' conflict" ( #'s 92,93) 

4) Right Intention: "Right intention is related to just cause-- 

war can be legitimately intended only for the reasons set forth 

above as a just cause. During the conflict, right intention means 

pursuit of peace and reconciliation, including avoiding unnecessarily 

destructive acts or imposing unreasonable conditions (e.g. 

unconditional surrender)" (# 95). 

5) Last Resort: "For resort to war to be justified, all peaceful 

alternatives must have been exhausted" (# 96). 

6) Probability of Success: "This is a difficult criterion to apply, 

but its purpose is to prevent irrational resort to force or hopeless 

resisitance when the outcome of either will clearly be 

disproportionate or futile" (# 98). 

7) Proportionality: “In terms of the Jus ad bellum criteria, 

proportionality means that the damage to be inflicted and the costs 

incurred by war must be proportionate to the good expected by 

taking up arms.... In today's interdependent world even a local 

conflict can affect people everywhere.....Hence a nation cannot 

Justly go to war today without considering the effect of its action 

on others and on the international community" (# 99). At Vatican 
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Council II the bishops made the following observation: "Indeed, if the 

Kind of weapons now stocked in the arsenals of the great powers 

were to be employed to the fullest, the result would be the almost 

complete reciprocal slaughter of one side by the other, not to speak 

of the widespread devastation that would follow in the world and 

the deadly after-effects resulting from the use of such weapons" 

(#* 80, Pastoral Constitution). 

Could nuclear war ever satisfy the "proportionality" and 

“discrimination” criteria? The bishops note: "Moreover, the lives of 

innocent persons may never be taken directly, regardless of the 

purpose alleged for doing so. To wage truly 'total' war is by 

definition to take huge numbers of innocent lives. Just response to 

aggression must be discriminate; it must be directed against unjust 

aggressors, not against innocent people caught up in a war not of 

their making" (# 104). The U. S. bishops' position rests upon what 

was said at Vatican II. "Any act of war aimed indiscriminately at 

the destruction of entire cities or of extensive areas along with 

their population is a crime against God and man himself. It merits 

unequivocal and unhesitating condemnation" (# 80, Pastoral 

Constitution). 

In section II, which discusses "War and Peace in the Modern 

World: Problems and Principles”, the bishops begin by calling for a 

‘fresh appraisal of war" and criticize the idea of a "winnable" 
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nuclear war: "Today the possibilities for placing political and moral 

limits on nuclear war are so minimal that the moral task, like the 

medical, is prevention: as a people, we must refuse to legitimate 

the idea of nuclear war" (# 131). Then moving to moral principles 

and policy choices, the bishops make the following applications to 

the use of nuclear weapons: 

1) Counterpopulation Warfare: "Under no circumstances may 

nuclear weapons or other instruments of mass slaughter be used 

for the purpose of destroying population centers or other 

predominantly civilian targets...Retaliatory action which would 

indiscriminately take many wholly innocent lives.... must be 

condemned.... No Christian can rightfully carry out orders or 

policies deliberately aimed at killing non-combatants" (#'s 147,148). 

2) Initiation of Nuclear War: "We do not perceive any situation 

in which the deliberate initiation of nuclear warfare, on however a 

restricted scale, can be morally justified" (# 150). 

3) Limited Nuclear War: "It would be possible to agree with 

our first two conclusions and still not be sure about retaliatory use 

of nuclear weapons in what is called a 'limited exchange.’ The 

issue at stake is the rea/as opposed to the theoretical possibility of 

a ‘limited nuclear exchange.'.....One of the criteria of the just-war 

tradition is a reasonable hope of success in bringing about justice 

and peace. We must ask whether such a reasonable hope can exist 

134  



once nuclear weapons have been exchanged. The burden of proof 

remains on those who assert that meaningful limitation is possible" 

(#'s 157, 159) 

In light of what has been said above, can the strategy of 

deterrence be justified? An initial argument regarding the validity 

of deterrence goes something like this: The strategy of deterrence 

has proved effective for over forty years (since 1945) because the 

United States and other nations have held sufficient nuclear 

weapons to discourage anyone from ever launching a nuclear 

attack (# 169). Pope John Paul II made reference to the possible 

effectiveness of deterrence in his message to the U.N. in June 1982, 

and conditionally judged it to be a policy that is morally acceptable. 

An observation that appeared in a Pax Christi publication stated 

the concern with deterrence in the following way: "Deterrence is 

like the person who fell off the 70th floor of the skyscraper. As he 

passed the 38th floor, he shouted, 'I'm doing all right so far.’ " (p. 

32, Rerlection Guide on the Challenge or Peace Pax Christi USA). 

Another point made in opposition to the strategy of deterrence is 

that during the time in which this strategy has been in effect 

significant proliferation has occured; more and more nations have 

developed or begun to develop their own nuclear weapons (# 174). 

Thus the world daily becomes a more dangerous place. 

Although Vatican Council II and John Paul II both expressed 
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grave concern about deterrence, neither judged the strategy 

immoral. In his June, 1982 message to the United Nations, John 

Paul II gave the following assessment of the morality of deterrence: 

“In current conditions deterrence based on balance, certainly not as 

an end in itself, but as a step on the way toward a progressive 

disarmament, may still be judged morally acceptable." The U. S. 

bishops were obviously very much influenced by what the Pope 

said in his message to the United Nations. Even though there were 

‘many strong voices within our own episcopal ranks" who 

expressed support for a stronger criticism of deterrence, the U.S. 

bishops as a group did not move in that direction (# 197). They 

adopted an approach which places severe limitations upon the 

strategy of deterrence; however, they did not judge the strategy 

itself immoral. In the pastoral, the bishops express their basic 

teaching on the question as a "strictly conditioned moral acceptance 

of deterrence" (# 186). 

The meaning of "acceptance" is that the bishops accept as 

legitimate the temporary possession of nuclear weapons as a means 

of dissuading the enemy from launching a nuclear attack. 

Deterrence, according to the U.S. bishops, may only be followed on 

a temporary basis and is to be coupled with serious efforts toward 

disarmament (#' 175, 188,189). Also, deterrence is not to violate the 

Just-war criteria, especially those of discrimination and 
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proportionality (#'s 178-187). Since the principle of discrimination 

rules out direct attacks on noncombatants, weapons systems and 

policies should not be maintained or developed if they are oriented 

toward a direct attack on the enemy's population centers. 

Similarly, the principle of proportionality would be violated by 

policies targeting so many military targets within a country that 

almost the same number of civilian deaths would result as if 

population centers had been directly attacked. 

The “strictly conditioned moral acceptance of deterrence" 

opposes nuclear weapons and policies for "prevailing in" or 

‘winning" a nuclear war, (¥ 188). Such weapons and policies are 

opposed on the grounds that they are not consistent with the real 

meaning deterrence. What is required for deterrence is to have 

sufficient retaliatory nuclear weapons so that the enemy will not 

want to risk beginning a nuclear war. This position of the U.S. 

bishops puts the bishops in opposition to "fist strike" nuclear 

weapons specifically designed for a preemptive strike. The bishops 

are opposed to these weapons because they have the potential for 

creating a highly unstable situation that would undermine 

deterrence (# 190). 

The U.S. bishops' middle course with respect to deterrence 

essentially leads to at least three conclusions: 1) If deterrence exists 

only to prevent the use of nuclear weapons, any proposals which 

137  



go beyond this are to be rejected; 2) the rejection of the concept of 

nuclear superiority and its replacement with that of "sufficiency", 

and 3) the understanding that deterrence must be used only as a 

step toward a more general disarmament. "These conclusions,” as 

Thomas Nairn notes, "are consistent with the just war tradition 

insofar as they endeavor to acknowledge both legitimate defense 

and the real danger of the possession of nuclear weapons" (p. 116, 

“The Peace Pastoral. A Product of the Just War Tradition", Fiblical 

and Theological Rerlections on the Challenge of Peace). 

Following the discussion on deterrence with emphasis on 

the concept of “sufficiency” as an adequate deterrent, and "in light 

of the present size and composition of both U.S. and Soviet strategic 

arsenals” the bishops make some specific recommendations, which 

are: 

1) "Support for immediate, bilateral, verifiable agreements to 

halt the testing, production and deployment of new nuclear 

weapons systems" (# 191). 

2) "Support for negotiated bilateral deep cuts in the arsenals 

of both superpowers, particularly those weapons systems which 

have destabilizing characteristics (¥# 191). 

3) "Support for early and successful conclusion of negotiations 

of a comprehensive test ban treaty (# 191). 

In section III of the pastoral, the bishops discuss proposals and 
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policies for the promotion of peace (#'s 200-273). This section 

includes specific steps to reduce the danger of war, such as 

accelerated work for arms control and disarmament, efforts to 

minimize the risk of war, the relationship of nuclear and 

conventional defenses, efforts to develop non-violent means of 

conflict resolution, and the importance of conscience (# 200-233). In 

regard to conscience, the bishops note that: "Catholic teaching does 

not question the right in principle of a government to require 

military service of its citizens provided the government shows it is 

necessary At the same time, no state may demand blind 

obedience. Our 1980 statement....reiterated our support for 

conscientious objection in general and for selective conscientious 

objection in a particular war, either because of the ends being 

pursued or the means being used. We continue to insist upon 

respect for legislative protection of the rights of both classes of 

conscientious objectors" (#'s 232,233). 

The last part of section III discusses world order in Catholic 

teaching, the superpowers in a disordered world, and the 

significance of interdependence (#'s 234-273). According to the 

bishops, "The fundamental premise of world order in Catholic 

teaching is a theological truth: the unity of the human family-- 

rooted in common creation, destined for the kingdom, and united 

by moral bonds of rights and duties. This basic truth about the  



unity of the human family pervades the entire teaching on war 

and peace: for the pacifist position it is one of the reasons why life 

cannot be taken, while for the just-war position, even in a justified 

conflict, bonds of responsibility remain in spite of the conflict” 

(# 236). In discussing global interdependence, the bishops 

acknowledge the need for global systems of governance to manage 

conflicts and ensure common security (#'s 259-273). 

The final section of the pastoral letter discusses the pastoral 

challenge and response, calling for educational programs and 

formation of conscience, reverence for life, prayer, and penance 

(#'s 274-300). When discussing reverence for life, the bishops 

deplore the acceptance of violence: "When we accept violence, war 

itself can be taken for granted. Violence has many faces: 

oppression of the poor, deprivation of basic human rights, economic 

exploitation, sexual exploitation and pornography, neglect or abuse 

of the aged and the helpless, and innumberable other acts of 

inhumanity. Abortion in particular blunts a sense of sacredness of 

human life.... Nothing....can justify direct attack on innocent 

human life, in or out of warfare" (#'s 285,286). In the final 

paragraphs of section IV, various groups are addressed regarding 

the challenge of peace: priests, deacons, religious and pastoral 

ministers, educators, parents, youth, men and women in military 

service, men and women in defense industries, men and women of 
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science, men and women of the media, public officials, and Catholics 

as citizens (#'s 301-329). With respect to the responsibilities of 

Catholics as citizens, the bishops refer to the "duty of the governed 

to analyze responsibly the concrete issues of public policy" and in 

fulfilling this role, "the Church helps to create a community of 

conscience in the wider civil community" (# 328). 

Paragraphs 330-339 conclude the document by asking two 

questions (Why do we address these matters fraught with such 

complexity, controversy and passion? What are we saying?) and 

responding to the questions. As to "Why do we address these 

matters?”, the bishops say, "We are the first generation since 

Genesis with the power to virtually destroy God's creation. We 

cannot remain silent in the face of such dangers... We are simply 

trying to live up to the call of Jesus to be peacemakers in our own 

time and situation" (# 331). In response to the question of "What 

are we saying?" the bishops answer in the following way: "The 

decisions about nuclear weapons are among the most pressing 

moral questions of our age. While these decisions have obvious 

military and political aspects, they involve fundamental moral 

choices. In simple terms, we are saying that good ends (defending 

one's country, protecting freedom, etc.) cannot justify immoral 

means (the use of weapons which kill indiscriminately and threaten 

whole societies)" (¥ 332). The bishops continue by noting that 
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peacemaking is neither a peripheral matter of faith nor a plank in 

a (political) party platform: "Peacemaking is not an optional 

commitment. It is a requirement of our faith. We are called to be 

peacmakers, not by some movement of the moment, but by our 

Lord Jesus. The content and context of our peacemaking is set, not 

by some political agenda or ideological program, but by the 

teaching of his Church" (# 333). 

Economic Justice for All: 

Catholic Social Teaching and the U.S. Economy 

The basic moral principles set forth in the introductory section 

of the letter are as follows: 

1) "Every economic decision and institution must be judged in 

light of whether it protects or undermines the dignity of the 

human person... We judge any economic system by what it does 

Jor and fo people and by how it permits all to participate in 

fen (#12), 

2) "Human dignity can be realized and protected only in 

community.....The obligation to 'love our neighbor' has an 

individual dimension, but it also requires a broader social 

commitment to the common good....Does economic life enhance or 

threaten our life together as a community?" (# 14) 

3) "All people have a right to participate in the economic life  



of society....People who are both able and willing to work, but 

cannot get a job, are deprived of the participation that is so vital 

to human development" (# 15). 

4) "All members of society have a special obligation to the 

poor and vulnerable. From the Scriptures and church teaching we 

learn that the justice of a society is tested by the treatment of the 

poor. The justice that was a sign of God's covenant with Israel was 

measured by how the poor and unprotected--the widow, the 

orphan and stranger--were treated. The Kingdom that Jesus 

proclaimed excludes no one" (# 16). 

5) "Human rights are the minimum conditions for life in 

community. In Catholic teaching, human rights include not only 

civil and political rights, but also economic rights. As Pope John 

XXIII declared, all people have a right to life, food, clothing, shelter, 

rest, medical care, education and employment. This means that 

when people are without a chance to earn a living and must go 

hungry and homeless, they are being denied basic rights" (¥# 17) 

6) "Society as a whole, acting through public and private 

institutions, has the moral responsibility to enhance human dignity 

and protect human rights" (# 18). 

The bishops not only set forth basic moral principles, they also 

attempt to "spell out some specific application of Catholic moral 

principles” (# 19). Measures called for in the letter are a new 
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national commitment to full employment, concerted efforts to 

eradicate poverty, economic policies that foster the life and stability 

of the family, efforts to halt the loss of family farms and the 

concentration in the ownership of agricultural resources, and 

assistance in the development of poor nations (# 19). The bishops’ 

specific application of moral principles also includes a reaffirmation 

of "Church teaching on the rights of workers, collective bargaining, 

private property, subsidiarity and equal opportunity" (# 19). As to 

why the bishops write and economic pastoral, they say, "We write, 

then, first of all to provide guidance to members of our own 

Church as they seek to form their consciences about economic 

matters. No one may claim the name Christian and be 

comfortable in the face of the hunger, homelessness, insecurity, and 

injustice found in this country and the world. At the same time, 

we want to add our voice to the public debate about the directions 

in which the U.S. economy should be moving" (# 27). 

The Christian vision of economic life is set forth in Chapter 2 

(#'s 28-52). In this section, the bishops discuss the contribution of 

the Hebrew and Christian Scriptures to the Christian vision of the 

economy. Biblical themes of creation, covenant, and community 

are reviewed and judged to provide a foundation for reflection on 

issues of economic and social justice: "Every human person is 

created as an image of God, and the denial of dignity to a person is  



a blot on this image. Creation is a gift to all men and women, not 

to be appropriated for the benefit of a few....The same God who 

came to the aid of an oppressed people and formed them into a 

covenant community continues to hear the cries of the oppressed 

and to create communities which are responsive to God's word" (# 

40). 

Taking note of Jesus' entry into human history proclaiming 

the kingdom of God in word and deed, the bishops call to our 

attention the meaning of the dual commandment to love God and 

neighbor. What is called for is a love made real through effective 

action, an example of which we find in the "parable of the 

Samaritan who interrupts his journey to come to the aid of a 

dying man (Lk. 10:29-37)" (# 43). The vivid picture of the last 

Judgment (Mt. 25:31-46) reminds us that entry into God's kingdom 

is possible for those who take effective action to feed the hungry, 

give drink to the thirsty, welcome the stranger, clothe the naked, 

and visit the sick and imprisoned, for Jesus "is hidden in those 

most in need; to reject them is to reject God made manifest in 

history" (# 44). Jesus' ministry to the sinners, outcasts, blind, 

lame, deaf, and the poor to whom he proclaimed good news, 

provides a basis for making what today is called the "preferential 

option for the poor" (# 52). 

The bishops note that Jesus' example of taking the side of 
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those most in need poses a number of challenges to the 

contemporary church: "It imposes a prophetic mandate to speak for 

those who have no one to speak for them, to be a defender of the 

defenseless, who in biblical terms are the poor. It also demands a 

compassionate vision that enables the church to see things from 

the side of the poor and powerless, and to assess lifestyle, policies 

and social institutions in terms of their impact on the poor" (¥ 52). 

In addition to the importance of the biblical vision of the 

kingdom and discipleship for providing a perspective on the 

economy, the reflection of the bishops on the economy has also 

been "shaped by rich and complex tradition of Catholic life and 

thought" (# 56). During the first centuries, almsgiving was the 

chief manner in which Christians cared for one another. In the 

patristic period, the Church fathers stressed that the goods of the 

earth were created by God for the benefit of all and all have 

“special duties toward those in need" (#¥ 57). The middle ages 

witnessed the importance of the monastic centers of praver, 

learning, and education: “They contributed greatly to the cultural 

and economic life of the towns and cities that sprang up around 

them" (# 57). The religious communities that built the monasteries 

also produced theologians "who synthesized the call of Christ with 

philosophical learning of Greek, Roman, Jewish and Arab worlds" (# 

58). One of the most important of these theologians was Thomas 
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Aquinas; he and other scholastic theologians "devoted rigorous 

intellectual energy to clarifying the meaning of both personal 

virtue and justice in society" (¥# 58) Then, in more recent centuries, 

Chrisitian collaborated in the building of hospitals, orphanges, and 

schools to serve the poor and society. In modern times, namely 

from the time of Pope Leo XIII to Pope John Paul II, we see the 

social ills of society addressed in a more systematic way through a 

series of social encyclicals (# 58). 

From the rich tradition outlined above, the bishops "propose 

an ethical framework that can guide economic life today in ways 

that are both faithful to the Gospel and shaped by human 

experience and reason" (¥ 61). The bishops' approach emphasizes 

auiles all people have to each other and corresponding Auwinan 

rights of every person. These duties and rights are understood to 

‘entail several priorities that should guide the economic choices of 

individuals, communities and the nation...." (¥ 62). 

With regard to dulies the bishops emphasize the 

responsibility of social living, calling to our attention the 

importance of love and solidarity: "The commandments to love God 

with all one's heart and to love one's neighbor as oneself are the 

heart and soul of Christian morality Only active love of God and 

neighbor makes the fullness of community happen..... Human beings 

achieve self-realization not in isolation, but in interaction with 
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others" (# 64). In addition to emphasizing love commandments, the 

bishops state: "Biblical justice is the goal we strive for. This rich 

biblical understanding portrays a just society as one marked by the 

fullness of love, compassion, holiness and peace" (# 68). The bishops 

become more specific about justice by distinguishing three 

dimensions of basic justice: 

1) "Commutative justice calls for fundamental fairness in all 

agreements and exchanges between individuals or private social 

groups" (# 69). 

2) "Distributive justice requires that the allocation of income, 

wealth and power in society be evaluated in light of its effects on 

persons whose basic material needs are unmet" (# 70). 

3) "Social justice implies that persons have an obligation to be 

active and productive participants in the life of society and that 

society has a duty to enable them to participate in this way" (# 71). 

When discussing Auman rights the bishops note that these 

rights constitute the "minimum conditions for life in community" 

(#¥ 79). In addition to civil and political rights to freedom of speech, 

worship and assembly, the bishops emphasize those rights that are 

of a specifically economic nature: rights to life, food, clothing, 

shelter, rest, medical care, basic education, remunerative 

employment, security in the event of sickness or unemployment 

and old age (¥ 80)  



With respect to priorities the bishops state: "The common 

good demands justice for all, the protection of the human rights of 

all....The obligation to provide justice for all means that the poor 

have the single most urgent economic claim on the conscience of 

the nation....As individuals and as a nation, therefore, we are called 

to make a fundamental ‘option for the poor' " (#'s 85,86). The 

bishops continue by pointing out that this "option" is not intended 

to create class conflict: "Rather it states that the deprivation and 

powerlessness of the poor wounds the whole community. The 

extent of their suffering is a measure of how far we are from 

being a true community of persons" (# 88). 

When the bishops turn to selected economic policy issues, they 

discuss employment, poverty, food and agriculture, and the U.S. 

economy and the developing nations (#'s 127-294). Since all these 

issues are important and deserve attention and reflection, I 

encourage the reader to read paragraphs 127-294. All I can do at 

this time is provide some summary comments and trust the 

reader to have sufficient intellectual curiosity to read the entire 

text. 

In regard to employment, the bishops in an earlier section 

(¥ 96,97) refer to the thought of Pope John Paul II about the 

importance of work, noting that human work is the key to the 

whole social question: "All work has a threefold moral significance. 
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First, it is a principal way that people exercise the distinctive 

human capacity for self-expression and self-realization. Second, it is 

the ordinary way for human beings to fulfill their material needs. 

Finally, work enables people to contribute to the well-being of the 

larger community. Work is not only for oneself. It is for one's 

family, for the nation and for the benefit of the entire human 

family" (# 97). According to the bishops, the foundation of a just 

economy is full employment, and employment is considered to be a 

basic right (¥ 136). This obviously makes sense in light of what 

Pope John Paul II has said about work, for it is primarily through 

employment that people attain self-realization, fulfill their material 

needs, and foster the common good. Unemployment of able-bodied 

persons brings with it unbearable economic costs, social dislocation, 

and human tragedy that the nation cannot afford (# 143). 

When discussing poverty, the bishops make some specific 

recommendations they consider to be essential for a national 

strategy to deal with poverty: 

1) "The first line of attack against poverty must be to build 

and sustain a healthy economy that provides employment 

opportunities at just wages for all adults who are able to work 

(# 196). 

2) "Vigorous action should be undertaken to remove barriers 

to full and equal employment for women and minorities" (# 199). 
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3) "Self-help efforts among the poor should be fostered" (# 200) 

4) "The tax system should be continually evaluated in terms 

of its impact on the poor" (# 202). 

5) “All of society should make a much stronger commitment 

to education for the poor. We pledge to continue the effort to 

make Catholic schools models of education for the poor" (# 203). 

6) "Policies and programs at all levels should support the 

strength and stability of families, especially those adversely affected 

by the economy" (¥ 206). 

7) "A thorough reform of the nation's welfare and income- 

support programs should be undertaken" (# 210). 

Food and agriculture are also concerns of the bishops. They 

note that the "U.S. food systen is an integral part of the larger 

economy of the nation and the world," calling for the cooperation of 

rural and urban interests (¥ 250). They continue by warning that: 

“The food necessary for life, the land and water resources needed to 

produce that food and the way of life of the people who make the 

land productive are at risk" (# 250). The United States has a 

responsibility in meeting global food needs, and we have a 

responsibility to protect and enhance the natural environment for 

future generations. To the farmers and farm workers, the bishops 

pledge their solidarity. (# 250). 

The last selected economic policy issue discussed by the bishops 
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is the U.S. economy and the developing nations. Emphasized in 

this section is the dignity of each human person, the unity of the 

human family, the need to pursue the international common good, 

the importance of distributive justice, the preferential option for 

the poor, reducing conflict and inequity through human solidarity, 

the moral obligation to reduce poverty in the third world, and the 

urgency of the world food problem (# 251-294). 

In chapter 5 the bishops are emphatic that concern for 

economic issues is not a peripheral issue to the Christian vocation 

in the world today: “The Gospel confers on each Christian the 

vocation to love God and neighbor in ways that bear fruit in the 

life of society" (# 327). The call for conversion, "action on behalf of 

Justice and participation in the transformation of the world", 

deeper awareness of the integral connection between worship and 

the world of work, bringing the light of the Gospel to economic 

affairs, simpler lifestyles, closer identification with the poor, and 

harmonizing work and leisure (# 's 328-338), 

The final paragraphs of the pastoral challenge the Church to 

be a model of justice, observing that the Church employs many 

people, has investments, and has extensive properties for worship 

and mission. The Church, therefore, has an opportunity to be a 

responsible employer, making certain that those employed are 

sufficiently compensated by way of salary and social benefits. 
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Referring to the 1971 document Justice in the World the bishops 

find the challenge to the Church most aptly worded: "While the 

Church is bound to give witness to justice, she recognizes that 

anyone who ventures to speak to people about justice must first be 

Just in their eyes. Hence we must undertake an examination of 

the modes of acting and of the possessions and lifestyle found 

within herself" (# 347). 

The commitment called for in this letter is a commitment to 

a "Kingdom of love and justice," which calls us to have a global 

perspective: "Communion with God, sharing God's life, involves 

mutual bonding with all on the globe..... We have to move from our 

devotion to independence, through an understanding of 

interdependence, to a commitment to human solidarity" (# 365). 

concluding Remarks 

Concluding the above summaries of papal and episcopal 

documents with remarks about the U.S. bishops two most recent 

pastorals on peace and economics provides an opportunity to look 

specifically at the traditional roots of these documents as well as 

the sources of the Church's social teaching. When studying 7%e 

Challenge ro Peace’ God's Promise and Our Response , we can see the 

influence of Pope John XXII (Peace on Earth 1963) and Vatican II 

(The Church in the Modern World 1965). Likewise, when studying 
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Economic Justice ror All: Catholic Social Teaching and the U.S 

Economy, we can see the influence of the social teachings from Leo 

XIII to John Paul II, as well as Vatican Council II and the 1971 World 

Synbod of Bishops (Justice in the World. However, it is also 

apparent that these documents are rooted in biblical insights, the 

reflections of the Church Fathers, the theology of St. Thomas 

Adquinas and the scholastics, theological reflections of modern 

theologians, and the human experience of people of faith struggling 

to do the works of justice and mercy. Also, after reviewing the 

various documents from Leo XIII to John Paul II, we can see 

development of the social doctrine tradition and a shift in the 

methodology. First of all, a few words about the tradition and then 

some comments about methodology. 

Leo Xlll's 7he Condition of Labor (Rerum MNovarumn) in 1891 

marks the beginning of the Church's social teaching in the modern 

era, and, according to Donal Dorr, "the first major step by the 

Vatican towards putting the Church on the side of the poor and 

working class" (p. 253, Option ror the Foor). Leo spoke out regarding 

the inhuman conditions afflicting industrial workers, addressing 

himself to the major factor affecting economic life: workers, 

productive property and the state. He called for major social 

changes intended to bring about an equitable relationship between 

workers, productive property and the state, but these changes 
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were to be brought about without a threat to the social order. 

Leo XIII was followed by Pope Pius X and Pope Benedict XV, 

both of whom provided little advance in the Church's social 

doctrine. However, with Pope Pius XI, another social encyclical was 

issued, providing support for what Leo XIII said 40 years earlier. In 

his encyclical 7he Reconstruction of the Social Order (Quadragesiimo 

Anno 1931), Pius XI was addressing a world suffering from a world- 

wide economic depression. He called for the reconstruction of the 

social order in a manner similar to what was called for by Leo XIII. 

However, according to Donal Doar, Pius XI "challenged the capitalist 

model of society much more strongly and more specifically than 

Leo's encyclical had done" (p. 254, Option ror the Poop. | 

Nevertheless, Communism was also condemned, for it promoted 

class struggle. According to Pius XI, private property carried with 

it social responsibilities, working people have a right to a job and a 

Just wage, the government has the responsibility for promoting the 

common good, and justice and charity are the principals upon 

which social life is to be built. In a later encyclical entitled 

Frrrnussirnus issued in 1938, we see "a break with the political 

theology of Leo XIII on the vital question of loyalty to an unjust 

regime; it is suggested that, in an extreme situation, resistance and 

rebellion could be justified" (p. 254, Dorr). 

Following Pius XI in the papacy was Pius XII. He did not issue 
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any major encyclicals, but he did make a contribution to the 

Church's social doctrine: "During World War II, Pope Pius XII 

delivered several important ‘Christmas messages' in which he 

outlined the just international order necessary for global peace. He 

encouraged the cooperation which resulted in the institution of the 

United Nations. His vision accounts for the long-standing 

commitment of strong support given to the United Nations by the 

Church's social teaching" (p. 12, Our Best Kept Secred. Also, another 

contribution, according to Dorr, was "his insistence that the right of 

private property is subordinate to the general right of all people to 

the goods of the earth..." (p. 225, Option ror the Poor). 

Following Pius XII was Pope John XXIII, the author of 

Christianity and Soclal Progress (Mater et AMaglstra 1961) and Peace 

on Earth (Pacem et Terris 1963). A major contribution of this man 

frequently referred to as "Good Pope John" was his emphasis "on 

social and economic rights and not just on legal and political rights" 

(p. 12, our Best Kept Secre?). Among the economic rights 

enumerated by John are the right to work and the right to a just 

wage, which are rights reaffirmed in the U.S. bishops' Zcvornornc 

Justice ror AJ Also, his influence, as was previously noted, can be 

seen in the U.S. bishops' Challenge of Feace. Perhaps John XXIII 

ma jor contribution, according to Donal Dorr, was that his Adater et 

Magistra "stands as a turning point in Catholic social teaching--the 
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beginning of a process in which the Church came to have new allies 

and new opponents. This is a process that could eventually lead to 

a change as profound as that which took place when the Emperor 

Constantine made Christianity the religion of the Roman Empire" 

(p. 263, Option ror the Poop). 

It was John XXIII who called for Vatican Council II, a council 

that produced documents still profoundly influencing the Church, 

especially 7he Church in the Modern World (Gaudiiun et Spes 1965). 

This document made several contributions to the development of 

the Church's social doctrine. Doan Dorr enumerates Vatican II's 

contributions in the following way: 

1) "It presented Justiceas central both to the issue of poverty 

and to that of peace" (p. 256). 

2) "It stressed the right of the poor of the earth to their share 

of its goods--and insisted that this imposed on the rich more than 

the obligation of giving alms from their superfluous goods" (p. 256). 

3) "It envisaged a new international economic order in which 

the poorer countries would have more equal share not merely of 

goods but also of power" (p. 256). 

4) "It accepted that some huge land-holdings might have to be 

expropriated and given to the poor" (p. 256). 

5) "However, the most significant contribution of Vatican II to 

social teaching was perhaps the fact that it committed the Church  



to a relinquishment of privileges where that is required to make 

its witness sincere and effective.....For it is only when the Church is 

prepared to renounce the patronage and privileges which the State 

can offer, that it is in a position to take a prophetic stand...” 

(pp.256-257). 

John XXIII died before Vatican II concluded and Paul VI 

succeeded John as the Pope. Two years after the conclusion of 

Vatican II, Paul VI issued the encyclical Zhe Developrment of Peoples 

(Populorum Progressio 1967), which addressed the structural 

dimensions of global injustice, calling for the integral human 

development of each person and all peoples. 

In 1968, at Medellin, the Latin American bishops called for 

solidarity with the poor and marginalized (option for the poor), 

favoring a process of "conscientisation" of the poor (educating the 

poor to an awareness of the basic causes of their condition). This 

was a call for liberation from all that oppresses and keeps people 

from development. Redemption is seen to have here and now 

dimensions. 

Some commentators see Paul V's 4 Call to Action (Octogesima 

Adveniens 1971) as a response to Latin American bishops conference 

at Medellin. “In effect, Paul VI insisted that God calls Christians 

and communities to be both hearers and doers of the word" (p. 14, 

our Best Kept Secre?). Paul VI says, "It is up to the Christian 
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communities to analyze with objectivity the situation which is 

proper to their own country, to shed on it the light of the Gospel's 

unalterable words and to draw principles of reflection, norms of 

Judgment and directives for action from the social teaching of the 

Church" (¥# 4). In this document there is the recognition that 

economic problems call for political solutions. 

In the same year (1971), the Synod of Bishops issued the 

document Justice in the World noting that working for justice is a 

“constitutive dimension" of proclaiming the Gospel. The biblical 

theme of liberation from oppression is emphasized and the 

preaching of the Gospel is understood to include liberation of 

humanity in this world. The Church has a prophetic role of 

speaking for the voiceless who suffer injustice. 

In 1975, Paul VI speaks up for the liberation of humanity in 

this world in his Evangelization in the MAodern World (Evangelll 

Nuntiand). This liberating work pertaining to the here and now 

conditions of oppression is related to the liberating work of Christ. 

Liberation has both spiritual and temporal dimensions. According 

to Donal Dorr, "The pope made a particularly valuable contribution 

by his emphasis on the cultural aspects of liberation--the need for 

a change in the structures of thought as well as in economic and 

political structures" (p. 258, Option for the Poon). 

Pope John Paul II became pope in 1978, and one of the first  



challenges he faced in his pontificate was in regard to social justice. 

The Latin American bishops were meeting in Puebla in January 

1979, and the challenge facing John Paul II pertained to the Latin 

American bishops reaffirming the thrust of the Medellin conference 

in 1968. John Paul Il encouraged the Latin American bishops to 

continue taking a strong prophetic stand on questions of justice. 

However, he also criticized the understanding of Christ as a political 

revolutionary. He thus was reaffirming what the Latin American 

bishops said at Medellin and what Paul VI said in Evangeln 

Nuntiand). 

John Paul II's most important social teaching have come to us 

in his encyclicals On Human Work (Laborem Exercens 1981) and 7he 

Social Concern or the Church (Sollicitudo Rel Socialis 1988). In the 

first document, his emphasis on the "priority of labor over capital” 

is perhaps the most important social teaching of the document: 

Human beings are not mere instruments of production. With 

regard to the contribution of his second document, his emphasis on 

developrment being more than economic development, his analysis 

of the structures or sin that impede development, the socral 

mortage on private property, and the possibility of selling church 

possessions to provide for the poor may be the most important 

social teachings. Regardless of how the encyclicals of John Paul II 

are evaluated, it is apparent that he takes the teaching of his 
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predecessors and Vatican II and develops on what has been said, 

providing “fresh light upon new aspects of the social doctrine of the 

church" (# 1, Sollicitudo Rel Socialis. 

Although the messages of both Leo XIII and John Paul II are 

rooted in the same tradition, over the years shifts in attitude and 

methodology have occured (p. 17f., Our Best Kept Secred. A major 

shift has been a change of attitude toward the world. Charles 

Curran noted this change in an essay entitled "Relating Religious- 

Ethical Inquiry to Economic Policy": "Before Vatican II, Catholic 

theology generally accepted the basic goodness and importance of 

the natural realm involving life in this world, but saw this as the 

bottom floor of a two-story universe....There was a duality or even 

dichotomy between the supernatural, where grace and gospel 

primarily operated, and the natural, where reason and natural 

law pointed out how human beings should live" (p. 43, Zhe Catholic 

Challenge to the American Economy). However, Vatican II marked 

a change in the Church's attitude to the world: "This split between 

the faith which many profess and their daily lives deserves to be 

counted among the more serious errors of our age" (#¥ 43, Gaudiuum 

et Spe. This change of attitude has had consequences for social 

theology. Fathers Schultheis, DeBerri, and Henroit note that the 

consequences include an assault on political apathy, a commitment 

to the "humanization" of life, a commitment to world justice, and 
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a preferential option for the poor (pp. 17,18, Our Best Kept Secrel). 

They note that the privatization of religion had led to political 

apathy, religious people did not see themselves as being responsible 

for the world, sharing in the work of creation and cooperating in 

the building of the Kingdom. Therefore, working for justice was 

not perceived as a constitutive dimension of proclaiming the Gospel. 

In addition to this change of attitude, there has also been a shift in 

methodology in doing theology, including social theology. 

Methodological changes have accompanied the attitudinal 

changes noted above. Fathers Schultheis, DeBerri, and Henriot refer 

to five significant shifts: imaging the Church as the "People of God", 

reading the "signs of the times", movement away for a narrow 

adherence to natural law, the primacy of love, and the emphasis 

on orthopraxis (pp. 19,20, Our Best Kept Secre?. The changes touch 

on our understanding of Church, our understanding of the Kingdom 

of God as both a present and future reality, the sacramentality of 

the whole world, the importance of human experience in doing 

theology, and the right actions (erthopraxss being as important as 

the right words (orthodoxy). 

The ma jor emphases which characterize Catholic social 

teaching today are the relationship of faith to the social dimensions 

of life, the dignity of the human person, option for the poor, linking 

of love and justice, promotion of the common good, political 
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participation, economic justice, stewardship, global solidarity, and 

the promotion of peace (pp. 21,22; Our Best Kept Secre?). These 

emphases do, I believe, function to accomplish three things: 1) bring 

liberation from all that oppresses human persons and diminishes 

human existence and development; 2) make the world more 

hospitable, diminishing alienation; 3) foster life in a community of 

caring, meaning, and action. Participation in the work of 

liberation, ending eXiles, and fostering life is to really understand, 

as Thomas Groome notes, "Who is our God?" and "How God is for 

Us": " 'l brought vou up from the land of Egypt, and redeemed vou 

from the house of bondage’ (Mi 6:4). This is the kind of God that 

we have--a God who leads us out of slavery and brings us to 

freedom, a God who intervenes in history to bring us to fullness of 

life" (p. 53, 70 Act Justly, Love Tenderly, Walk Humbly). 

Liberation, ending exiles, and bringing life is also the agenda of 

Jesus, and it is to be our agenda, as the Pontifical Biblical 

Commission clearly notes: "Since Jesus has been sent to preach the 

gospel to the poor, to release captives, and to set at liberty those 

oppressed (Lk. 4:18-21), his disciples must be concerned to continue 

this task of liberation. Thus his Church prepares for the coming of 

Christ's definitive kKingdom.....That this goal may be attained, the 

Church as of now inserts itself in this world through its members. 

Far from ordering them to leave this world, it works through 

163  



them so that the spirit of the gospel may be able to penetrate into 

all its structures, familial, social, and political" (# 2.2.3.2, Scripture 

and Christology). 
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I. Introduction 

A notable characteristic in the 1980s has been the 

increasing visibility of religious questions and 

themes in the political life of the United States. 
Religion and politics, once thought to be topics 
never joined in polite conversation or public debate, 
have become part of our daily discourse at every 

level of society. 
In one sense, the role of religion in public life is 

neither new nor surprising. From the inaugural 
addresses of Washington and Lincoln, to the pub- 
lic opinion polls of the 1980s, Americans affirm, 
in diverse ways, that religious conviction is woven 
through our national history and heritage. In our 
Constitution, whose 200th anniversary we com- 
memorate this year, as well as in our courts and 
legislatures, we have set forth the disestablish- 

ment principle to govern relations between Church 
and state. The purpose of this principle has been 
to distinguish key elements in our heritage, not 5 
silence or suppress religious witness or influence. 
Indeed, such suppression of religion would violate 
an equally important element of our heritage—the 
free exercise of religion. These constitutional pre- 
cepts serve a useful function in keeping the reli- 
gious community free to speak and act without 
the need for government endorsement or the fear 

of retaliation. 
The role of religion in our public life has been 

visible and constant. But the 1980s have brought 
a new edge to this topic. Many reasons are offered 
to explain the role of religious themes. In our 
view, a primary feature is the centrality of moral 
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questions for a broad range of public policy choices 
which we face as a nation. From medical tech- 
nology to military technology, from economic pol- 

icy to foreign policy, the choices before the coun: 
“try are laden with moral content.’ The moral 
“dimension arises from the human significance of 
“these choices, the possibility of either enhancing 
“human dignity or. eroding it by the policies we 
pursue as a people. Precisely because the moral 
content of public choice is so central today, the 
religious communities are inevitably drawn more 
deeply into the public life of the nation. These 
communities possess long and systematically 
developed moral traditions which can serve as a 
crucial resource in shaping the moral vision needed 
for the future. 

II. The Church and the Political 

Order 

It is appropriate in this context to offer our own 
reflections on the role of the Church in the political 
order. Christians believe that Jesus’ cormand- 
ment to love one’s neighbor should extend beyond 
individual relationships to infuse and transform 
all human relations from the family to the entire 
human community. Jesus came to ‘bring glad tid- 
ings to the poor. . . . to proclaim liberty to cap- 
tives and recovery of sight to the blind, . . . and 
to let the oppressed go free . ..”” (Lk 4:18). He 
called us to feed the hungry, clothe the naked, 
care for the sick and afflicted, and comfort the 
victims of injustice (cf. Mt 25:35-41). His example 
and words require individual acts of charity and 
concern from each of us. Yet they also require 
understanding and action on a broader scale in 
pursuit of peace and in opposition to poverty, 
hunger, and injustice. Such action necessarily 
involves the institutions and structures of society, 
the economy, and politics. 

The Church, the People of God, is itself an 

expression of this love and is required by the Gos- 
pel and its long tradition to promote and defend 
human rights and human dignity." In his encyclical 
Redemptor Hominis, Pope John Paul II declares 
that the Church ‘‘must be aware of the threats to 
[humanity] and of all that seems to oppose the 
endeavor ‘to make human life ever more human’ 

"Human Rights and Reconciliation, 1974 Synod of Bishops. 
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and make every element of life correspond to 
humanity's true dignity—in a word, [the Church] 
must be aware of all that is opposed to that pro- 
cess.’’? This view of the Church’s ministry and 
mission requires it to relate positively to the polit- 
ical order, since social injustice and the denial of 
human rights can often be remedied only through 
governmental action. In today’s world,-concern 
for social justice and human development neces- 
sarily requires persons and organizations to par- 
ticipate in the political process in accordance with 
their own responsibilities and roles. 

Christian responsibility in the area of human 
rights includes two complementary pastoral 
actions: the affirmation and promotion of human 
rights and the denunciation and condemnation of 
violations of these rights. In addition, it is the 
Church’s role as a community of faith to call atten- 
tion to the moral and religious dimension of sec- 
ular issues, to keep alive the values of the Gospel 
as a norm for social and political life, and to point 
out the demands of the Christian faith for a just 
transformation of society. Such a ministry on the 
part of every individual as well as the organiza- 
tional Church inevitably involves political conse- 
quences and touches upon public affairs. 

The Responsibility of All Members 

of the Church 

The Church’s responsibility in this area falls on 
all its members. As citizens, we are all called to 

Redemptor Hominis, 14. 

become informed, active, and responsible partic- 
ipants in the political process. It is the laity who 
are primarily responsible for activity in political 
affairs, for it is they who have the major respon- 
sibility for renewal of the temporal order. In the 
words of the Second Vatican Council: 

. . . the laity, by their very vocation, seek the 
kingdom of God by engaging in temporal affairs 
and by ordering them according to the plan of 
God. . . . They live in the ordinary circumstances 
of family and social life, from which the very web 

of their existence is woven. 
They are called there by God so that by exercis- 

ing their proper function and being led by the spirit 
of the gospel, they can work for the sanctification 
of the world from within, in the manner of leaven.* 

The hierarchy also has a distinct and weighty 
responsibility in this area. As teachers and pas- 
tors, they must provide norms for the formation 
of conscience of the faithful, support efforts to 
gain greater peace and justice, and provide guid- 
ance and even leadership on occasions when human 
rights are in jeopardy. Drawing on their own expe- 
rience and exercising their distinctive roles within 
the Christian community, bishops, clergy, reli- 
gious, and laity should join together in common 
witness and effective action to bring about Pope 
John Paul II's vision of a well-ordered society 
based on truth, justice, charity, and freedom.* 

3Lumen Gentium, 31. 

‘Familiaris Consortio. 

 



The Distinct Role of the Church 

The Church’s role in the political order includes 
the following: 

® education regarding the teachings of the 
Church and the responsibilities of the faith- 
ful; 

® analysis of issues for their social and moral 
dimensions; 

® measuring public policy against gospel val- 
ues; 

® participating with other concerned parties in 
debate over public policy; and 

® speaking out with courage, skill, and concern 
on public issues involving human rights, social 
justice, and the life of the Church in society. 

Unfortunately, our efforts in this area are some- 
times misunderstood. The Church’s participation 
in public affairs is not a threat to the political 
process or to genuine pluralism, but an affirmation 
of their importance. The Church recognizes the 
legitimate autonomy of government and the right 
of all, including the Church itself, to be heard in 

the formulation of public policy. As Vatican II 
declared: 

By preaching the truth of the gospel and shedding 
light on all areas of human activity through her 
teaching and the example of the faithful, she [the 
Church] shows respect for the political freedom 
and responsibility of citizens and fosters these val- 
ues. 

. . . She also has the right to pass moral judg- 
ments, even on matters touching the political order, 
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whenever basic personal rights or the salvation of 
souls make such judgments necessary.’ 

A proper understanding of the role of the Church 
will not confuse its mission with that of govern- 
ment but, rather, see its ministry as advocating 
the critical values of human rights and social jus- 
tice. 

It is the role of Christian communities to ana- 
lyze the situation in their own country, to reflect 
upon the meaning of the Gospel, and to draw 
norms of judgment and plans of action from the 
teaching of the Church and their own experience.¢ 
In carrying out this pastoral activity in the social 
arena, we are confronted with complexity. As the 
1971 Synod of Bishops pointed out: ‘‘It does not 
belong to the Church, insofar as she is a religious 
and hierarchical community, to offer concrete 
solutions in the social, economic, and political 
spheres for justice in the world.”’” At the same 
time, it is essential to recall the words of Pope 
John XXIII: 

It must not be forgotten that the Church has the 
right and duty not only to safeguard the principles 
of ethics and religion, but also to intervene author- 
itatively with her children in the temporal sphere 
when there is a question of judging the application 
of these principles to concrete cases. 

The application of gospel values to real situa- 
tions is an essential work of the Christian com- 
munity. Christians believe the Gospel is the mea- 

‘Gaudium et Spes, 76. 

*A Call to Action, 4. 

Justice in the World, 37. 1971 Synod of Bishops. 
*Pacem in Terris, 160. 

 



sure of human realities. However, specific politi- 

cal proposals do not in themselves constitute the 

Gospel. Christians and Christian organizations 

must certainly participate in public debate over 

alternative policies and legislative proposals, yet 

it is critical that the nature of their participation 

not be misunderstood. 

We bishops specifically do not seek the forma- 

tion of a religious voting bloc; nor do we wish to 

instruct persons on how they should vote by 

endorsing or opposing candidates. We do, how- 

ever, have a right and a responsibility as teachers 

to analyze the moral dimensions of the major issues 

of our day. We urge citizens to avoid choosing 

candidates simply on the basis of narrow self- 

interest. We hope that voters will examine the 

positions of candidates on the full range of issues, 

as well as their personal integrity, philosophy, and 

performance. We are convinced that a consistent 

ethic of life should be the moral framework from 

which we address all issues in the political arena. 

In this consistent ethic, we address a spectrum of 

issues, seeking to protect human life and promote 

human dignity from the inception of life to its final 

moment. 

As bishops, we seek to promote a greater under- 

standing of the important link between faith and 

politics and to express our belief that our nation 

is enriched when its citizens and social groups 

approach public affairs from positions grounded 

in moral conviction and religious belief. Our view 

is expressed very well by Pope John Paul II when 

he said: 
Christians know from the Church’s luminous 

teachings that without any need to follow a one- 
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sided or partisan political formula, they ought to 
contribute to forming a more worthy society, one 
more respectful of the rights of man, based on the 
principles of justice and peace.’ 

As religious leaders and pastors, our intention 
is to reflect our concern that politics receive its 
rightful importance and attention and that it become 
an effective forum for the achievement of the com- 
mon good. For, in the words of John Paul II, 
“[Humanity’s] situation in the modern world seems 

indeed to be far removed from the objective 
demands of the moral order, from the require- 
ments of justice, and even more of social love. . . . 
We have before us here a great drama that can 
leave nobody indifferent.’ '° 

Pope John Paul II, ‘‘Papal Address in Spain’’ (Origins 

11:29, pp. 38911). 

'Ibid., 16. 

 



III. Issues 

Without reference to political candidates, parties, 
or platforms, we wish to offer a listing of some 
issues which we believe are important in the 
national debate during 1988. These brief summa- 
ries are not intended to indicate in any depth the 
details of our positions in these matters. We refer 
the reader to fuller discussions of our point of view 
in the documents listed in the summaries that appear 
below. We wish to point out that these issues are 
not the concerns of Catholics alone; in every case 
we have joined with others to advocate these posi- 
tions. They represent a broad range of topics on 
which the bishops of the United States have already 
expressed themselves and are recalled here in 
alphabetical order to emphasize their relevance in 
a period of national debate and decision. 

A. Abortion 

The right to life is the most basic human right, 
and it demands the protection of law. 

Abortion is the deliberate destruction of an 
unborn human being and therefore violates this 
right. We do not accept the concept that anyone 
has the right to choose an abortion. We reject the 
1973 Supreme Court decisions on abortion, which 
refuse appropriate legal protection to the unborn 
child. We support the passage of a constitutional 
amendment to restore the basic constitutional pro- 
tection of the right to life for the unborn child. We 
reject the public funding of abortion. (Documen- 
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tation on the Right to Life and Abortion, 1974, 
1976, 1981; Pastoral Plan for Pro-Life Activities: 
A Reaffirmation, 1985.) 

B. Arms Control and Disarmament 

The pastoral letter The Challenge: of Peace: 
God's Promise and Our Response (1983) gave 
“strictly conditional moral acceptance’’ to the 
policy of nuclear deterrence. The strict conditions 
include: (1) a condemnation of counter-city or 
counter-population uses of nuclear weapons; (2) 
support for a policy of ‘‘no first-use’’ of nuclear 
weapons; and (3) an endorsement of a series of 
arms control measures. The arms control provi- 
sions included support for a comprehensive test- 
ban treaty, support for ratification of the Thresh- 
old Test-Ban Treaty and the Treaty on Nuclear 
Explosions for Peaceful Purposes, and support for 
specific initiatives which the United States could 
take to restrain the quantitative and qualitative 
developments of the arms race. (The Challenge of 
Peace, 1983.) 

C. Capital Punishment 

In view of our commitment to the value and 
dignity of human life, we oppose the use of capital 
punishment. We believe that a return to the use 
of the death penalty is leading to—indeed, can 
only lead to—further erosion of respect for life in 
our society. We do not question society’s right to 
punish the offender, but we believe that there are 
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better approaches to protecting our people from 
violent crimes than resorting to executions. In its 
application, the death penalty has been discrimi- 
natory toward the poor, the indigent, and racial 
minorities. Our society should reject the death 
penalty and seek methods of dealing with violent 
crime that are more consistent with the gospel 
vision of respect for life and Christ's message of 
healing love. (Community and Crime, Statement 
of Bishops’ Committee on Social Development 
and World Peace, 1978; U.S. Bishops’ Statement 
on Capital Punishment, 1980.) 

D. Civil Rights 

Discrimination based on sex, race, ethnicity, or 
age continues to exist in our nation. Such discrim- 
ination constitutes a grave injustice and an affront 
to human dignity. It must be aggressively resisted 
by every individual and rooted out of every social 
institution and structure. 

Racism is a particularly serious form of discrim- 
ination. Despite significant strides in eliminating 
racial prejudices in our country, there remains an 
urgent need for continued reconciliation in this 
area. Racism is not merely one sin among many; 
it is a radical evil dividing the human family. The 
struggle against it demands an equally radical 
transformation in our own minds and hearts as 
well as in the structures of our society. (Brothers 
and Sisters to Us: U.S. Bishops’ Pastoral Letter 
on Racism in Qur Day, 1979; The Hispanic Pres- 
ence: Challenge and Commitment, 1983.) 
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E. The Economy 

The pastoral letter Economic J ustice for All pre- sents the basic moral principles that should guide economic life. For example: 

® Every economic decision and institution 
should be judged in light of whether it pro- 
tects or undermines the dignity of the human 
person. The economy must be at the service 
of all people, especially the poor. 
Human dignity can be realized and protected 
only in community. 
Human rights are the minimum conditions for 
life in community. All people have a right to 
life, food, clothing, shelter, rest, medical care, 
education, and employment. Society as a 
whole, acting through private and govern- 
ment institutions, has the moral responsibil- 
ity to enhance human dignity and protect 
human rights. 

The most urgent priority for domestic economic policy is to create jobs with adequate pay and 
decent working conditions. High levels of unem- ployment and underemployment are morally unacceptable in a nation with our economic capac- ity. The minimum wage, which has not been adjusted since 1981, should be raised. We reaffirm the Church’s traditional teaching in support of the right of all workers to organize and bargain col- 
lectively. 

The fact that so many people are poor in a nation as wealthy as ours is a social and moral scandal that must not be ignored. Dealing with poverty is 
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not a luxury to which our nation can attend when 
it finds the time and resources. Rather, it is a moral 
imperative of the highest priority. 

In view of the increasing importance of U.S. 
international economic relations, especially rela- 
tions with the developing countries, it is essential 
that all aspects of international economic policy— 
trade, aid, finance, investment—reflect basic moral 

principles. America’s role in the international 
economy must be reevaluated and concern for the 
poor made a policy priority. We have a moral 
obligation to take the lead in helping to reduce 
poverty in the Third World. (Economic Justice for 
All, 1986.) 

F. Education 

All persons of whatever race, sex, condition, 
or age, by virtue of their dignity as human beings, 
have an inalienable right to education. We advo- 
cate: 

® sufficient public and private funding to make 
an adequate education available for all citi- 
zens and residents of the United States of 
America and to provide assistance for edu- 
cation in our nation’s program of foreign aid; 

governmental and voluntary action to reduce 

inequalities of educational opportunity by 
improving the opportunities available to eco- 
nomically disadvantaged persons; 

® orderly compliance with legal requirements 
for racially integrated schools; 
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® voluntary efforts to increase racial ethnic 
integration in public and nonpublic schools; 
and 

® cquitable tax support for the education of 
pupils in public and nonpublic schools to 
implement parental freedom in the education 
of their children. 

(To Teach as Jesus Did, A Pastoral Message on 
Catholic Education, 1972; Sharing the Light of 
Faith: National Catechetical Directory for Cath- 
olics of the United States, 1979.) 

G. Family Life 

The well-being of society is intimately linked to 
the health and vitality of family life. The family is 
the most basic unit of social organization and is 
instrumental in humanizing and personalizing 
society. This nation’s institutions, laws, and pol- 
icies must support and positively defend the rights 
and duties of the family, All programs, policies, 
and services must be evaluated in light of their 
impact on the life and stability of the family. 
(Charter of the Rights of the Family, presented 
by the Holy See, 1983; Plan of Pastoral Action 
for Family Ministry; and Familiaris Consortio, 
Apostolic Exhortation of Pope John Paul I1, 1981.) 

H. Food and Agricultural Policy 

The right to eat flows directly from the right to 
life. We support a national policy aimed at secur- 
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ing the right to eat for all the world’s people. This 
policy is promoted through our policies on agri- 
cultural production and domestic and interna- 
tional food assistance. 

The United States, through its income support 
programs, its credit and research programs, its 
tax and trade policies, its strategies for rural devel- 
opment, and its foreign aid, should support the 
maintenance of an agricultural system based on 
small and moderate-sized family farms both at 
home and abroad. The preservation and conser- 
vation of our natural resource base should also be 
a key element of U.S. national agricultural policy. 

We support legislation to protect the rights of 
farm workers, and we call for measures to improve 
the working conditions and the general welfare of 
farm-worker families. 

Domestically, nutrition programs should help 
meet the needs of hungry and malnourished Amer- 
icans, especially children, the poor, the unem- 
ployed, and the elderly. It is essential that the 
food stamp program, the school lunch and child 
nutrition programs be funded at adequate levels. 

Internationally, U.S. food aid should be given 
to the poorest countries and neediest people with- 
out regard to political considerations, principally 
in emergency situations to combat global hunger 
and malnutrition. Development assistance should 
emphasize equitable distribution of benefits and 
help other nations move towards food self-reli- 
ance. (Food Policy and the Church: Specific Pro- 
posals, Statement of the USCC Administrative 
Board, 1975; Economic Justice for All: Pastoral 
Letter on Catholic Social Teaching and the U.S. 
Economy, 1986.) 
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I. Health 

Adequate health care is a basic human right. 
Access to appropriate health care must be guar- 
anteed for all people without regard to economic, 
social, or legal status. Special efforts should be 
made to remove barriers to prompt personalized 
and comprehensive care for the poor. 
Government also has a responsibility to remove 

or alleviate environmental, social, and economic 
conditions that cause much ill health and suffering 
for its citizens. Greater emphasis is required on 
programs of health promotion and disease preven- 
tion. 

We support the adoption of a national health 
insurance program as the best means of ensuring 
access to high quality health care for all. Until a 
comprehensive and universal program can be 
enacted, we urge the following: 

® requiring employers to provide a minimum 
health insurance benefit to employees; 

® strengthening existing programs for the poor, 
the elderly, and disabled people; 
expanding Medicaid coverage to all people 
with poverty level incomes: and 

® special aid to hospitals that provide dispro- 
portionate amounts of charity care to the poor. 

(Health and Health Care: A Pastoral Letter of the 
American Catholic Bishops, 1981.) 

J. Housing 

Decent housing is a basic human right. A greater 
commitment of will and resources is required to 
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meet our national housing goal of a decent home 
for every American family. To meet this housing 
need, the government must continue to fund ade.- 
quately housing assistance programs that will assist 
people to obtain affordable housing. Continuation 
of housing production and preservation programs 
is vital to maintaining the stock of affordable hous- 
ing. Housing policy must better meet the needs of 
low- and middle-income families, the elderly, rural 
families, and minorities. It should also promote 
reinvestment in central cities and equal housing 
opportunity. Preservation of existing housing stock 
and a renewed concern for neighborhoods are 
required. (The Right to a Decent Home: A Pas- 
toral Response to the Crisis in Housing, 1975.) 

K. Human Rights 

Human dignity requires the defense and pro- 
motion of human rights in global and domestic 
affairs. With respect to international human rights, 
there is a pressing need for the United States to 
pursue a double task: (1) to strengthen and expand 
international mechanisms by which human rights 
can be protected and promoted: and (2) to take 
seriously the human rights dimensions of U.S. 
foreign policy. Therefore, we support U.S. ratifi- 
cation of the International Covenants on Civil and 
Political Rights and on Economic; Social, and Cul- 
tural Rights. Further, we support a policy that 
gives greater weight to the protection of human 
rights in the conduct of U.S affairs. The pervasive 
presence of U.S. power creates a responsibility 
to use that power in the service of human rights. 
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(U.S. Foreign Policy: A Critique from Catholic 
Tradition, Congressional Testimony, January 
1976.) 

L. Immigration and Refugee Policy 

~ #A number of unresolved issues remain in the 
immigration policy area. They include the fate of 
the residual population of undocumented aliens 
who did not qualify under the ongoing legalization 
program and the matter of indiscriminate firings 
and ‘discrimination in hiring decisions resulting 
from employer sanctions; Another area of funda- 
mental concern is improving the working and liv- 
ing conditions for all workers in the migrant-labor 
stream and discouraging agricultural employers 
from continuing to rely on temporary foreign agri- 
cultural labor. 

A third area of concern is the maintenance of 
the principle that has governed legal immigration 
to the United States for most of this century. That 
principle is rooted in the concept of family reuni- 
fication and recognizes that legal immigration is a 
source of cultural, social, and economic enrich- 
ment for the United States. A fourth area of con- 
cernis refugees. The 1980 Refugee Act considered 
50,000 refugees as the ‘‘normal flow.”” As we are 
approaching this figure, we must not forget that 
“‘special humanitarian concern’ implies a spirit 
of generosity belied by the constantly contracting 
size of refugee admissions to the United States. 
Our final concern is about people who are in tem- 
porary need of special consideration. A safe-haven 
policy would meet the immediate needs of foreign 
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nationals stranded here or fleeing to the United 
States from countries beset by civil strife, war, or 
natural calamity. (Bishops’ Resolution of Novem- 
ber 1985; Policy Statements by the USCC General 
Secretary and Testimony on behalf of the USCC 
on all of the above concerns.) 

M. Mass Media 

The philosophy of marketplace economics, as 
applied to telecommunications industries during 
the past decade, has led to the relaxation or elim- 
ination of policies that protect the public’s access 
to modern means of sending and receiving mes- 
sages and exchanging ideas. We are concerned 
that these changes are adversely affecting the free 
flow of information required in a democratic soci- 
ety and increasing the gap between the informa- 
tion rich and information poor in our society and 
the world. We urge legislative initiatives in the 
Congress which restore the public accountability 
of broadcasters, cable operators, and others who 
use the public resource of the airwaves. Specifi- 
cally, we support passage of legislation to require 
broadcasters to cover controversial issues and to 
provide balance in such discussions (the Federal 
Communications Commission policy known as the 
Fairness Doctrine); to prohibit the rapid buying 
and selling of broadcast stations (which amounts 
to speculating in a public resource): and to require 
the Federal Communications Commission to hold 
broadcast licensees strictly accountable under the 
public interest standard. 
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We support the concept of universal and afford- 
able telephone service for all Americans and the 
provision of so-called lifelines or subsidized tele- 
phone rates for the poor. 

We support reasonable and constitutionally 
acceptable regulations to limit the distribution of 
indecent, pornographic, or sexually explicit mate- 
rials through the electronic media, including the 
telephone, so that they are not accessible to minors. 

We oppose advertisements or public service 
announcements concerning contraceptives, since 
such presentations infringe on the right of parents 
to teach their children about responsible sexual- 
ity. (Statements and Testimony by the USCC 
Department of Communication before the Con- 
gress and the Federal Communications Commis- 
sion.) 

N. Regional Conflict in the World 

Three situations of regional conflict that are of 
significance for the whole international system, 
and where U.S. policy has a substantial, indeed a 
decisive influence, are Central America, the Mid- 
dle East, and Southern Africa. 

Central America has for some time been the 
most visible focus of our attention to regional con- 
flicts. Our position concerning the indigenous roots 
of the conflicts, the imperative need for funda- . 
mental social change, the futility and immorality 
of proposed military solutions has been stated often 
and is well known. As the dominant external actor, 
our government should join with our hemispheric 
allies to advance realistic proposals of dialogue, 

21 

  

S
E
 

pp
t 

 



leading to negotiated settlements and guaranteed 
processes of political and social reform. Direct 
military intervention by any outside power, 
including the United States, and military aid to 
irregular forces in the aréa cannot be justified under 
any foreseeable circumstances. Substantial and 
sustained levels of U.S. economic assistance to 
the region, rigidly monitored to assure maximum 
benefit to the people, especially the poorest, should 
replace the excessively high levels of military 
assistance. We express continued concern over 
the militarization of the region: the still present 
danger of a more generalized conflict; the viola- 
tions of human rights; the inadequate judicial sys- 
tems; and the wrenching tragedy of countless ref- 
ugees and displaced persons. We urge special con- 
sideration by our government for all Central 
American refugees living here who have fled the 
violence of their homelands. (USCC Testimony 
on Central America, 1983, 1984, and 1985.) 

In the Middle East, the quest for peace contin- 
ues and the relevant parties bear distinct yet inter- 
dependent responsibilities. First, the international 
community, especially its principal diplomatic 
actors, inevitably influences the future of the Mid- 
dle East. Second, the United Nations is a vital 
element in any Middle East negotiations, and its 
diplomatic and peacekeeping role will undoubt- 
edly be crucial to a long-term resolution of the 
conflict. Third, the regional parties, whose con- 
flicting claims of justice are the essence of the 
political and moral problem in the Middle East, 
are the key to peace. Finally, the religious com- 
munities with roots in the Middle East must reflect 
the best of our traditions in supporting the move- 

22 

ment for peace with justice for all the people of 
the region. We have a continuing concern for the 
protection of the basic rights; both civil and reli- 
gious, of the Christian minorities in the Middle 
East, and we encourage the local churches there 
to continue their steadfast witness to the faith. 
(Statement on the Middle East: The Pursuit of 
Peace with Justice, NCCB, 1978.) 

The position of South Africa has long been of 
grave moral concern to the world because of its 
internal racial policies and its occupation of 
Namibia/South West Africa. In recent years, it 
has become a threat to the entire area of Southern 
Africa because of its military incursions into the 
territories of several of its neighbors and its effort 
to destabilize them by economic pressure and the 
support of guerrilla movements. 

The bishops of South Africa and many others 
have repeatedly pointed out the path to justice 
and peace. U.S. foreign policy, corporate activity, 
and even private initiatives can influence what 
happens inside that country and South Africa’s 
relations with neighboring states. (Statement on 
South Africa, USCC Administrative Board, Sep- 
tember 11, 1985; and Divestment, Disinvestment, 
and South Africa: A Policy Statement, USCC 
Administrative Board, September 10, 1986.) 

  

This is not an exclusive listing of the issues that 
concern us. As Pope John Paul II has said, “The 
Church cannot remain insensible to whatever 
serves true human welfare any more than she can 
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Scripture 
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OLD TESTAMENT 
  

Gn. 4:9-10 

Ex. 3:1-20 

Ex. 6:2-13 

Ex. 22:20-24 

Ex. 22:25-27 

Ex. 23:9 

Lv. 19:9-15 

Lv. 19:23-24 

Lv. 25:23-38 

Dt. 10:16-20 

Dt. 15:4 

Dt. 24:17-22 

. 27:19 

. 30 

Am I my brother’s keeper? 

God reveals himself as liberator; sends 

Moses to free his people from 
economic and political oppression. 

God the liberator. 

Justice and mercy toward stranger, 
orphan, widow. 

Mercy and kindness toward neighbor. 

Don’t oppress strangers. 

Treat your neighbor with justice and 
mercy. 

Don’t oppress strangers. 

The land belongs to the Lord. You are 

strangers and guests. 

Don’t oppress strangers. 

Let there be no poor among you. 

Justice toward strangers, orphans, 
widows. 

Don’t oppress strangers. 

Choose life. A nation that chooses the 

Lord chooses life.  



1 Sm. 15:22 

Tb. 4:16-17 

Jb. 1:21 

Ps. 9:9 

Ps 

Ps 

Ps. 72 

Ps. 82 

Ps. 103 

Ps. 146:6-9 

Prv. 21:3 

Prv. 21:13 

Prv. 22:22-23 

Prv. 31:8-9 

Ecc. 4:1-3 

Sir. 3:30; 4:11 

Is. 1:10-28 

Is. 2:1-5 

Is. 3:13-15 

Is. 5:1-7 

. 5:89 

Excessive formalism vs. obedience to 

God. 

Treat others as you would be treated. 

“Naked I came from my mother’s 
womb, naked I shall return.” 

Strength for the oppressed; justice 

toward all. 

The Lord hears and protects the just. 

Regard for the lowly and the poor. 

God liberates and defends the poor and 

oppressed. Justice flourishes in his day. 

No more mockery of justice. 

“Yahweh is always on the side of the 

oppressed.” We should be, too. 

The Lord gives justice and liberty. 

Justice is more pleasing than sacrifice. 

Listen to the poor. 

Do not rob or injure the poor. 

Be an advocate for the voiceless. 

The power of oppressors and the weak. 

Charity toward the poor. 

Religious hypocrisy, its punishment and 
cure. 

Turn swords into ploughshares. 

Grinding the face of the poor. 

God’s people produce the bitter fruit of 

injustice. 

Woe to those who hoard riches.  



Is. 61:1-2 

Jer. 6:13-16 

Jer. 6:19-20 

Jer. 7:1-11 

Jer. 22:3 

Jer. 22:16 

Ez. 34 

Ez. 37 

Dn. 9:1-19 

Hos. 6:6 

Am. 2:6-7 

Am. 5:14-15 

Am. 5:21-24 

Bad legislators; denial of human rights. 

Change of heart requires more than lip 
service. 

Justice will bring peace. 

God doesn’t want empty worship or 
meaningless religious exercises. He 
wants conversion of heart that 
produces justice, love and mercy. 

Mission of Christ foretold, good news 
to the poor; liberation. 

They cry, “Peace!” but there is none. 

Worship is not acceptable without 
obedience. 

The temple is no haven for evildoers. 

Rescue the victim from the oppressor. 

To know the Lord is to act justly. 

Responsibilities of leaders and 
authorities — religious, civil, business, 

labor, etc. 

The “dry bones” of the church and our 
communities and nation can be 
renewed by the Holy Spirit. 

The nation is called to repent. 

Love, not empty worship. 

The unjust trample on the heads of 
ordinary people. 

Establish justice. 

God does not want empty, meaningless 
religious exercises, but rather worship 
that expresses true conversion and 
renewal that produces justice.  



Woe to the complacent and oppressive 
rich. 

The powerful trample on the poor and 
needy. 

Woe to the oppressor. 

Act justly. 

Dishonesty condemned. 

Trouble will come to those who 

exploit. 

Justice and mercy. 

  

EPISTLES AND ACTS 
  

Acts 1:4 

Acts 1:6-8 

Acts 2:43-47; 

5:12-16 

Acts 4:18-22 

Acts 4:32-35 

Acts 6:1-6 

Acts 10:34-35 

Acts 16:16-24; 
17:1-9 

Rom. 8:14-17 

Rom. 12:10-18 

The power we need to do Christ’s 
work. 

Our job is to be Christ’s witness. 

The first parish shared everything. 
No one was in need. 

Obey God rather than men. 

True Christian community. 

Deacons appointed for service. 

God shows no favoritism. 

At times, being Christian means 
disturbing the status quo. 

We have been given a spirit of freedom, 
not slavery. 

Make hospitality your special care; 
make friends with the poor.  



Rom. 13:8-10 

Rom. 14:17-19 

1 Cor. 12:7-11 

1 Cor. 12:24-26 

1Cor. 13 

2 Cor. 4:7 

2 Cor. 6:6 

2 Cor. 8:1-15 

Gal. 3:28 

Gal. 5:1 

Gal. 5:13-15 

Gal. 5:22-23 

Gal. 6:2 

Eph. 4:11-16 

Eph. 4:23-24 

Phil. 2:1-11 

Col. 3:10-12 

Col. 3:17 

1Thes. 5:12-18 

Our only debt is to love one another. 

The kingdom is justice, peace, and joy. 

The gifts of the Holy Spirit are tools for 
building Christian community. 

If one suffers, all suffer. 

Love as the Christian lifestyle. 

God’s power working in and through 

us. 

The qualities of a servant. 

On sharing with the needy; Christ 
became poor to enrich us. 

There are no distinctions. All are one in 

Christ. 

You have been called to live in 

freedom. 

Use your freedom to serve others. Love 
fulfills the law. 

The fruits of the Holy Spirit. 

Bear one another’s burdens. 

The base for ministry is the community. 
The individual alone is weak. The 
community has the power of Christ’s 
Spirit. 

Put aside old misdirected ways for a 
new, fresh way of thinking. 

Unity and service; be a servant like 
Christ. 

On racial discrimination. 

Do all in Christ’s name. 

The demands of community life.  



1 Tim. 6:7-10 

1 Tim. 6:17-19 

Heb. 10:24-25 

Jas. 1:22-27 

Jas. 2 

Jas. 3:13-18 

Jas. 5:1-6 

1 Pt. 4:7-11 

1Jn. 3:17 

1Jn. 4:19-21 

Love of money is the root of all evils. 

Tell the rich not to be proud. 

Concern in Christian community. 

Be doers, not only hearers of the word. 

We must practice what we believe and 
preach. 

Peacemakers follow true wisdom. 

Riches obtained unjustly bring misery. 

Put your gifts at the service of others. 

Selfishness precludes love. 

We can’t love God without loving 
neighbor. 

  

GOSPELS 
  

Mt. 5:23-25 

Mt. 5:38-48 

Mt. 6:19-21 

Mt. 6:25-34 

Mt. 7:21; 

LK. 6:46-49 

Mt. 8:20 

Mt. 10:37-39 

Mt. 11:2-6 

Forgiveness and reconciliation. 

Give your coat. Walk the extra mile. 

Your heart is where your treasure is. 

Set your hearts on his kingdom first. 

Combine prayer with action. 

Christ lived in poverty. 

Take up the cross daily; lose life to gain 
life. 

The signs for recognizing the Messiah 
and his followers today.  



Mt. 12:46-50 

Mt. 15:32 

Mt. 20:26-28 

Mt. 23:11 

Mt. 23:23-24 

Mt. 25:31-46 

Mk. 6:30-37 

MK. 9:35; 
10:41-45 

Mk. 10:17-31 

Lk. 1:52-53 

Lk. 3:10-18 

Lk. 4:16-30 

Lk. 6:20-26 

Lk. 6:27-35 

Lk. 10:25-37 

Do God’s will. 

Compassion and a sense of 

responsibility. 

Christians must be servants. 

Be a servant. 

Don’t neglect justice and mercy. 

Christ is identified with all people. 
Whatever we do to our neighbor, we 
do to Christ. 

“Give them something to eat 
yourselves.” 

To be first before God, be a 

servant. 

The rich young man refuses invitation 
to voluntary poverty. 

God exalts the poor and lowers the 
rich. 

Sharing is the Christian way. John the 
Baptist’s call to share extra clothing, 
food; for honesty in work (business, 

law enforcement). 

Jesus announces that his mission is to 

liberate people and gets expelled from 

his hometown. 

Beatitudes, condemnation of oppressive 

and complacent rich. 

Make peace through nonviolence and 
love of enemies. 

The Good Samaritan.  



Lk. 11:40-42 

Lk. 12:13-21 

Lk. 12:33 

Lk. 14:7-14 

Lk. 15:1-3 

Lk. 16:19-31 

Lk. 19:7-9 

Lk. 19:41 

. 22:24-27 

. 24:49 

. 6:5-13 

.10:1-18 

.13:1-15 

.13:34-35 

. 14:10-17 

. 14:12 

. 16:33 

Pharisaism. We need justice and love. 

A man’s worth is not determined by 
how much he owns. 

Sell and give alms. 

Humility and hospitality. 

Jesus associated with the outcasts of 

society. 

The story of Lazarus and the rich man. 

Conversion, repentance, and 

restitution. 

Jesus weeps over Jerusalem. Does he 
weep over our cities? 

Be a servant. 

Christ empowers us to continue his 
work. 

Christ feeds the hungry. 

Jesus is the Good Shepherd. He laid 
down his life for us and calls us to lay 
down our lives for one another. 

Jesus, the Suffering Servant, washes the 
feet of the Apostles. Invites us to do the 

same. 

Love: the distinctive characteristic of 

the Christian. 

You will do the same and ‘greater works 
through the power of the Holy Spirit. 

Christ empowers us to continue his 
mission. 

Christ has overcome the world; 

through him we shall overcome.  
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FOREWORD 

In these days when many people say, "I 

have no time to pray', Carlo Carretto 

supplies an ironic anecdote. One day a 

person on the way to church to make a 
retreat saw a thin young girl, poorly 
dressed, and trembling in the cold. 

"Why don't you cover yourself", the 
passerby asked. "I don't have anything 
more to wear," the girl said. The person 
went on into the chapel, knelt before 
the Blessed Sacrament and began to pray. 
"I couldn't go on," she later told 
Carretto, "I had to go out and find the 
girl and give her my sweater." She 
said, "Then, I was able to pray." 

According to Carretto, it is not pos- 
sible to pray to a personal God and 
remain indifferent to human suffering; 
to do otherwise is to pray ''to a pole, 
a shadow." But find the time fo pray 
we must. Achieving a balance between 
solitude and community is the constant 
challenge. 

For years, Thomas Merton struggled 
with the challenge. He finally resol- 
ved the dilemma, according to Henry 
Nouwen, writing in Pray to Live, when 
he became convinced by the severe dis- 
ruptions in the community at large, 
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such as Auschwitz, Hiroshima, Vietnam 
and Watts, that "contemplation is 
basically a social matter." "Whether 
I like it or not," Merton wrote, "I am 
deeply and personally involved in 
these events." 

The struggle between contemplation and 
action is perennial. The 0ld Testament 
prophets called for a bonding of relig- 
ious sentiments with social morality and 
justice (cf. Is 1:15-15; 58:5-6; Jer 7: 
4-7; Amos 5:23-24). St. Paul seems to 
have resolved the dilemma in that for 
him to act and to pray became one: "Seek 
the good for everyone. Rejoice always 
and never cease praying." (1 Th 5:15-17). 

Elizabeth Schussler Fiorenza traces a 
similar integration in the early church 
when she reminds us that the central 
focus "was not a holy book or a cultic 
rite, not mystic experience or magic 
invocation, but a set of relationships; 
the experience of God's presence among 
each other and through one another". 
According to Fiorenza, '"To embrace the 
Gospel means to enter into a community". 

Jesus points to this centrality of commu- 
nity when he warns that if our relation- 
ships are not right in the community (the 
family, the neighborhood, the city, the 
world?), we have to deal with them before 
we can present our gifts at the altar (cf. 
Mt 5.21-25), 

So, praying to God and building the commu- 
nity are inseparably linked, but each has 
its own dynamic. The dynamic in prayer, 
Michel Quoist says, is God, who is the 
initiator. It is God who speaks first; 
our task is to listen and then to keep 
on living, but differently. Quoist says 
that God uses two means through which the 
dialogue occurs, "God speaks in the Gospel 
and speaks also through life -- that new  



gospel to which we ourselves add a page 

each day." In building the community, the 

dynamic is the other, especially the one 

in need, who brings Jesus' presence in a 
unique way (cf. Mt 25:31ff). 

Prayer and service are equal dimensions 

of Christian life, writes Michael Crosby, 

both have their proper time and place. 

If either absorbs the other, an unbal- 

anced Biblical spirituality occurs. For 

Merton, action based on reflection on 

Sacred Scripture was crucial: "Today 

more than ever the Gospel commitment has 

political implications, because you can- 

not claim to be 'for Christ' and espouse 

a political cause that implies callous 

indifference to the needs of millions of 

human beings". 

The Justice Prayer Book is a collection 

of reflections by Pope John Paul II on 

selected Bible texts excerpted from 

speeches, many of them homilies. His 

message is not always comforting, nor 

is the message of the Bible. The collec- 

tion is arranged to highlight a Scrip- 

tural reading and the Pope's reflection 

on its theme as it applies to current 

reality.   - James R. Jennings 

 



  

INTRODUCTION 

I wish to express my love for America; 
for its dedication to a more just and 
human future; for its generous offer 
of shelter and freedom to those who 
have come to its shores; and for the 
human solidarity that impels Americans 
to collaborate with other nations to 
safeguard freedom and make human 
advancement possible. I greet you, 
America the beautiful! 1 
  

  

DEDICATION 

O Mother, strengthen the faith of 
our brothers and sisters so that in 
every field of social, professional, 
cultural and political life they may 
act in accordance with the truth and 
the law brought by your Son, in order 
to lead everyone to eternal salvation 
and at the same time, to make life on 
earth more human. Amen. 2 
     



  

  

Luke 1:51-53 '""He has shown might. 
with his arm." 

The world designed by God is a world 
of justice. The relationship between 
people must be based on justice. This 
order must be continually implanted 
in the world, since social systems 
are constantly changing and new pos- 
sibilities and necessities of the 
distribution of goods are developing. 

The words of Mary's canticle are pro- 
nounced in a beautiful outburst of 
gratitude towards God, who -- Mary 
proclaims -- has done great things 
for her. These words say that the 
world designed by God cannot be a 
world in which some hoard immoderate 
wealth in their hands, while others 
suffer from destitution and poverty, 
and die of hunger. Love must inspire 
justice and the struggle for justice. 3 
  

  

Mark 10:17-23 "What must I do...?" 

The Gospels preserve for us a striking 
account of a conversation Jesus had with 
a young man. "What must 1 do...?", the 
young man asks Jesus, and he received a 
penetrating answer. ''Jesus looked at 
him with love and told him... Come and 
follow me." But notice what happens: 
the young man, who had shown such inter- 
est in the fundamental question then, 
"went away sad, for he had many posses- 
sions". *He went away, and -- as can be 
deduced from the context -- he refused 
to accept Jesus' call. 

This deeply penetrating event, in its 
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concise eloquence, expresses a great 
lesson in a few words. It touches upon 
problems and questions that have in no 
way lost their relevance. Everywhere 
people are asking important questions 
about the meaning of life, on the right 
way to live, on the true scale of 
values. "What must I do...?" "What 
must I do to share in everlasting life?" 
This questioning tells the world that 
the questioner carries within him/herself 
openness to what is good and what is 
true. And in this openness to truth, to 
goodness and to beauty, persons find 
themselves; indeed, in this openness we 
can all experience what the young man in 
the Gospel experienced: "Jesus looked at 
him with love". 4 
  

  

Philippians 2:1-11 "...Took the form of 
a slave" 

From the beginning of his life, Jesus was 
homeless, for there was no place for him 
in the inn (cf. Lk 2:7). When his parents 
took him to Jerusalem for the first time, 
they were numbered among the poor and 
‘they offered the gift of the poor (cf. 
Lk 2:25). As a child he was a refugee, 
forced to flee the hatred that broke 
out in persecution, to leave his own 
land and live in exile (cf. Mt 2:13-23). 
As a boy, he was able to confound the 
learned teachers with his wisdom, but he 
still worked with his hands as a humble 
carpenter like his foster father, Joseph 
(cf Lk 2:46-47). 

After explaining the scriptures in the 
synagogue at Nazareth, "the carpenter's 
son" was rejected (Mt 1:55; cf Lk 4:29).  



  

Even one of the disciples chosen to 

follow him asked" ''Can anything good 

come out of Nazareth?" (Jn 1:46). He 

was also the victim of injustice and 

torture and was put to death without 

anyone coming to his defense. He was 

the brother of the poor; it was his 

mission -- for he was sent by God the 

Father and annointed by the Holy Spirit-- 

to proclaim the Gospel to the poor (cf. 

tk 4:8). 8 
  

  

Luke 7:18-22 "Are you the one?" 

Jesus gives us his Peace accompanied 

by his justice. He is Peace and Justice. 

He becomes our Peace and our Justice. 

We are bearers of the Justice and Peace 

of God! We are not builders of a jus- 

tive and peace that are merely human, 

always wearing out and always fragile. 

We are primarily the humble beneficiaries 

of the very life of God, who is Justice 
and Peace in the bond of Charity. 

God's Justice and Peace cry out to bear 

fruit in human works of justice and 

peace, in all spheres of actual life. 

The works inspired by the Gospel must 

always be sensitive toward those who 

are most in distress, those who are poor, 

those suffering from physical, mental and 

moral ills that afflict humanity, inclu- 

ding hunger, neglect, unemployment and 

despair. 6 
   



  

Luke 16:19-31 "There was a rich man..." 

Was the rich man condemned because he 
was rich, because he "dressed in purple 
and linen and feasted splendidly every 
day"? No. I would say that it was not 
for these reasons. The rich man was 
condemned because he ignored Lazarus, 
when all that he wanted was to eat the 
scraps that fall from the table. No- 
where does Christ condemn the mere 
possession of material good. But his 
harshest words are for those who use 
their possessions in a selfish way 
without caring about their neighbor 
who lacks life necessities. With those 
words Christ puts himself on the side 
of those whose dignity is not respected, 
on the side of the poor. 

So, blessed are those who know how to 
detach themselves from their possessions 
and their power so as to put them at. 
the service of the needy, to commit 
themselves to the search for a just social 
order, to promote those changes of atti- 
tudes that are necessary for those on 
society's margins to find a place at the 
human family's table. 

Christ demands an openness that is more 
than benign attention, more than token 
actions or half-hearted efforts that 
leave the poor as destitute as before. 7 
  

    Matthew 5:3 "Blessed are the poor in 
spivitc.” 

Do Christ's words about the poor in 
spirit make one forget about injustices? 
On the contrary, being poor in spirit 
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does not mean being unconcerned with the 
problems of the poor people who suffer 
injustices. By their very existence, 
the poor are evidence of the obligation 
of justice that confronts society and 
those who have economic, cultural or 
political power. The first Beatitude 
that indicates a path that every person 
must walk. It tells those who live in 
material poverty that their human dig- 
nity must be preserved, that their 
inviolable human rights must be cher- 
ished and protected. It also tells 
them that they themselves can achieve 
much if they are determined to pool 
their skills and talents to achieve 
their own progress and development. 

The first Beatitude tells those who 
enjoy material well-being that persons 
are great not by reason of what they 
possess, but by what they are -- not 
by what they have, but by what they 
share with others. Poor in spirit is 
the person whose heart is the person 
whose heart is not closed to others and 
who faces up to the intolerable situa- 
tions that perpetuate poverty and mis- 
ery for the many. 

Poor in spirit is the person who does 
not rest as long as brothers or sisters 
are entrapped in injustice and power- 
lessness. Poor in spirit is the person 
who holds political power and remembers 
that it is given for the common good 
only, and who never ceases to devise 
means to organize sectors of society 
according to the demands of the dignity 
and equality that are the birthright of 
every man, woman and child that God has 
called into existence. 8 
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John 14:8-12 "Show us the Father," 

The charitable works that the Church has 
created in the United States effectively 
mobilizes America's generosity to re- 
lieve the distress that arises both at 
home and elsewhere in the world. This 
sort of aid must always be respectful 
of the freedom and dignity of those be- 
ing helped, and it must be a means of 
forming the conscience of the givers. 

But this is not enough. In cooperation 
with other citizens, you will also want 
to seek out the structural reasons which 
cause the poverty in the world and in 
your own country, so that you can apply 
the proper remedies. Do not be intim- 
idated or discouraged by oversimplified 
explanations, which are more ideological 
than scientific and which try to account 
for a complex evil by some single 
cause. But do not recoil before the 
reforms -- even profound ones -- of 
attitudes and structures that are 
necessary to create over and 
over again the conditions needed by the 
disadvantaged if they are to have a 
fresh chance in the hard struggle of 
life. The poor of the United States 
and of the world are your brothers and 
sisters in Christ. Never be content 
to leave them just the crumbs of the 
feast. Take of your substance, and 
not just of your abundance, in order to 
help them. Treat them like guests at 
your family table. 9 
  

    Mark 10:35-45 "Grant our request." 

Economic or political power should never 
be used to protect the interests of one 
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group to the detriment of the others. 

The whole of society ought to be at one 

with all people and in the first place 

with the poor. Justice for the poor is 

a Christian option; it is also the 

option of a society that is concerned 

with the true common good. Those who 

exercise power must do so as a service 

of social justice. Power must be at the 

service of people, especially those who 

are the neediest. 
  

  

Matthew 6:24-31 ''You cannot serve 
two masters" 

I fear that many good intentions for 

building a just society swim in false- 

hood that are popped like a soap bub- 

ble because they lack any serious 

attempt at austerity and frugality. In 

other words, it is indispensable to know 

how to overcome the temptation of the con- 

sumer society, the ambition of having more 

rather than of trying to be more, the am- 

bition of having more while others have 

less. We cannot be slaves to things we 

produce, to material objects, to consum- 

erism, to economic systems. We cannot 

be slaves to anyone or to anything. 11 
  

  

Matthew 28:16-20 ''Teach them everything 
I have commanded you..." 

Evangelization is the Church's reason for 

being, and it is not complete unless it 

takes into account the relationships be- 

tween the Gospel message and peoples’ 

personal and social living, between the 

commandment to love one's needy neighbor 

and concrete situations where injustice 
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must be combatted and where justice and 
peace must be instilled. 

The Church has learned from the pages of 
the Gospel (cf. Lk 10:29ff; Mk 6:35-44; Mt 
25:31ff), that her evanglizing mission 
has as an essential part action for jus- 
tice and the tasks of human advancement. 12 
  

  

  
John 13:35 "This is how they will 

know you..." 

People should be able to say, ''See how 
much they love each other." Love each 
other, my brothers and sisters, love 
each other in Jesus Christ, for in doing 
so you will be true witnesses of Jesus, 
of his immense love for every human 
being. Jesus needs you. He needs you 
because his love will not reach the world 
without the witness of your Christian 
lives. Jesus cannot be fully present in 
your cities and towns, in your families 
and schools, in your factories or in the 
fields, unless you, the lay people bring 
him there, manifest him there by what you 
say and do, make him visible in your 
love for each other. 

Christian laity are called by God to be 
involved in the world in order to trans- 
form it according to the Gospel. The 
Christian faith does not provide ready 
made solutions to the complex problems 
affecting contemporary gociety. Bur it 
does give deep insights into human nature 
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and human needs, calling the laity to 
speak in truth in love, to take up res- 
ponsibilities as good citizens and to work 
with their neighbors to build up society. 
The duties of the Christian citizen in- 

volve more than shunning corruption, more 

than not exploiting others. Their duties 
include contributing to the establishment 
of just laws and structures that foster 
human values. If the Christian finds 
injustice or anything that militates 

against love, peace and unity, in society, 

he or she must ask: ''Where have I 
fallen short? What have I done wrong? 
What did I fail to do that the truth of 
my vocation called me to do? Did I sin 
by omission?" 13 
  

  

  
Matthew 26:47-56  ''Put up your sword" 

I offer a new and deeply relevant vision 
of the cause of peace, one that goes 
deep and is more radical. 1It is a 
vision that sees the cause of war in the 
complex forms resulting from injustice 
viewed in all its various aspects. This 
injustice first attacks human rights 
and thereby destroys the organic unity 
of the social order and it then affects 
the whole system of international rela- 
tions. 

I hope that the United Nations will 
ever remain the supreme forum of peace 
and justice, the authentic seat of 
freedom of peoples and individuals in 
their longing for a better future. M 
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Luke 4:14-21 '"Bring good news to the 

Just as the desire for freedom is a 
universal aspiration in the world today, 
so is the quest for justice. No insti- 
tution or organization can credibly 
stand for freedom today if it does not 
also support the quest for justice, for 
both are essential demands of the human 
spirit. 

And so I appeal to all who love freedom 

and justice to give the poor and the pow- 
erless a chance. Break open the hopeless 
cycles of poverty and ignorance that still 
trap too many of our brothers and sisters; 
the hopeless cycles of prejudices that 
linger; the cycles of despair in which 
people are imprisoned because they lack 
decent food, shelter or employment; the 
cycles of underdevelopment that are the 
consequence of international mechanisms 
that subordinate human existence to the 
domination of partially conceived econo- 
mic progress; and finally the inhuman 
cycles of war that spring from the vio- 
lation fundamental human rights and that 
produce still graver violations. 15 
  

    Matthew 5:13-16 ''You are the salt of 
the sarth. .." 

The Church founded by Christ shows us 
today the path to follow for building 
up the earthly city which is the pre- 
lude to the heavenly city, although it 
is not free of antipathies and con- 
tradictions.... It's task is to bring 
the leaven of the Gospel into all 
fields of human activity. 16 
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Mark 12:38-44 '"...The wealthy put in 
sizeable amounts.’ 

There are too many injustices in the 

world today. When some groups hold most 

of the wealth and power while large sec- 

tions of the population cannot decently 

provide for the livelihood of their 

families even through long hours of 

backbreaking labor in factories or in the 

fields, that's injustice. The present 

economic difficulties affecting nations 

must not become a pretext for giving in 

to the temptation to make the poor pay 

for the solution to the problems of the 

rich. VI 
  

  
  

Matthew 25:31-46 '"I was hungry..." 

In the faces of the poor I see the face 

of Christ. In the life of the poor 1 see 
veflected the 1ife of Christ. In turn, 
the poor and those discriminated 
against identify more easily with Christ, 
for in him they discover one of their 
own. 

Jesus said that in the final analysis 
he will identify himself with the 
disinherited -- the sick, the im- 
prisoned, the hungry, the lonely -- 
who have been given a helping hand. 

Keep Jesus Christ in your hearts and 
you will recognize his face in every 
human being. You will want to help 
him out in all his needs: the needs of 
your brothers and sisters. This is the 
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way we prepare ourselves to meet Jesus, 
when he will come again, on the last 
day, as the Judge of the living and the 
dead. 18 

  

Mark 1:14.15 ''This is the time..." 

We cry out once more: Respect every 
person. Each is made in the image of 
God. Evangelize so that this may be- 
come a reality; so that the Lord may 
transform hearts and humanize the pol- 
itical and economic systems, with 
each person's responsible commitment 
as the starting point. 19 
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A PRAYER FOR SOCIAL JUSTICE 

Almighty and eternal God, may your grace 
enkindle in all persons a love of the 
many unfortunate people whom poverty and 
misery reduce to a condition of life 
unworthy of human beings. 

Arouse in the hearts of those who call 
you Father a hunger and thirst for social 
justice and for fraternal charity in 
deeds and in truth. 

Grant, O Lord, peace in our days, peace 
to souls, peace to our community and 
peace among nations -- Amen. 

Pope Pius XII 
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INTRODUCTION 

One day, in the middle of a shopping cen- 

ter in Louisville, Thomas Merton had a 

startling revelation. His spirituality 

got a jolt. As he described it in Con- 

jectures Of A Guilty Bystander: "I was 
suddenly overwhelmed with the realization 

that I loved all those people, that they 

were mine and I, theirs. That we would 
not be alien to one another even though 

we were total strangers. It was like 

waking from a dream of separateness, of 

furious self-isolation in a special world, 
the world of renunciation and supposed 

holiness." 

  

According to Francis X. Meehan, in A Con- 
temporary Social Responsibility, Merton's 

discovery of the, social dimensions of 
spirituality is as old as Christianity. 

"Any reader of a history of spirituality,” 

writes Meehan, 'could point to similar 
themes of incarnation, of recognizing 
God's glory on human faces. But for our 
times, the accent is new." What's new, 

according to Meehan, is 'a sense of res- 

ponsibility and involvement in the world, 

and how these impinge on one's very 

interiority before the Lord." 

  

The Novena for Justice and Peace, respond- 
ing to this new accent, reflects two 

recent developments in the life of the  



church. The first is the emergence of 
justice and peace as vital issues in the 

1ife of the church. Christians are 

called upon now, with renewed urgency to 
engage actively in the pursuit of justice 

and the cause of peace. Regis Duffy, 
O.F.M., in The Real Presence, suggests 

that St. Paul's vision of the church's 

mission today would include collective 

efforts by the believing community to 

protect human rights such as lobbying for 

legislation that promotes social justice. 

  

Second, these novena prayers reflect the 

tone and spirit of the post-Vatican II 

church. Eugene LaVerdiere, S.S.S. notes 

that since the Council, the church 

emphasizes that all Christians are called 

to participate in the life and mission of 

the church. For example, he says, ''We 

see the Passion narratives as articulating 

our commitment. We don't just benefit 

from the Cross of Christ, we also take it 

on." We are not to be passive recipients 

of the wonderful things Jesus has done for 

us; rather, we are to become actively 

engaged with him in the work of redemption. 

In this mode, LaVerdiere offers a sample 
of what a prayer might be: "I thank you, 

Lord, for having invited me and enabled 
me to join you in offering my life for 
others." 

In substance and in style, then, these 

novena prayers are sensitive to the temper 

of the times. They offer praise and 

thanksgiving to our eternal God and specif- 

ic petitions for justice and peace in our 

days. 

John Kavanaugh, S.J., in developing what 
he calls "a spirituality of cultural resis- 
tance," says genuine prayer is a social and 
political act. The person deliberately 

places him/herself outside of the prevalent  



social forces and structures. All the gods 

that dominate our culture are pushed aside, 

like racism, nationalism, consumerism and 

prejudices, and the person stands open and 

free to receive the graces of the justice- 

loving God. In this way, Kavanaugh says, 

prayer becomes ''a dramatic and sustaining 

force for centering one's identity for 

authentic social action and for long-term 

social commitment". 

The prayer to Mary, Queen of Peace, se- 

lected for recitation on each of the 

nine days, is adapted from Pope John 

Paul II's homily given in the Cathedral 

in Mexico City in 1979. 

- James R. Jennings 

 



NOVENA PRAYER 

(To be recited on each of the nine days.) 

Mary, Queen of Peace, 

save us all, 

who have so much 

trust in you, 

from wars, hatred 

and oppression. 

Make us all 

learn to live in peace, and 
educate ourselves 

for peace, 
do what is 

demanded by justice and 

respect the rights 

of every person 

so that peace may be 

firmly established. 

Amen. 

Pope John Paul II 

 



DAY 
ONE 

Reading (psalm 8: 2, 4-10) 

O LORD, our Lord, 

how glorious is your name over all 

the earth! 

You have exalted your majesty 

above the heavens. 

When I behold your heavens, the 

work of your fingers, 
the moon and the stars which you 

set in place - 

What is man that you should be 

mindful of him, 

or the son of man that you should 

care for him? 

You have made him little less than 

the angels, 

and crowned him with glory and 

honor. 

You have given him rule over the 

works of your hands, 

putting all things under his feet: 

All sheep and oxen, 

yes, and the beasts of the field, 
The birds of the air, the fishes of the 

sea, 
and whatever swims the paths of  



the seas. 

O LORD, our Lord, 
how glorious is your name over all 

the earth! 

Reflection We join with the ancient 
psalmist in praising your 

name, O Lord. We too see your glory and 

majesty in all of creation. All that is 
good in the universe was created by your 

wondrous act of making it so. But so was 
your choice to dignify us with your gifts 

and to give us ''rule over the works of 

your hands'". We are called to work to- 
gether with others so that the human dig- 
nity of all reflects your glory and honor. 

It is here, on this incredible note, that 

we must pause and ask: How well are we 

doing, ruling over your works and sharing 

the dignity you have given us all? 

Prayer Let us. pray. . Lord, we believe 

that through the gift to us of 

your Son, our human nature shares in 

your divinity. Help us see that when 

persons suffer indignities - poverty, 

joblessness, injustice - all of us suf- 

fer too. Enlighten us to live and act 

so that through us those who suffer can 

come to know the dignity you intended 

for them. Amen. 

Recite the novena prayer 

 



DAY 
TWO 

Reading (Psalm 146: 2-10) 

Praise the LORD, O my soul; 

I will praise the LORD all my life; 

I will sing praise to my God while 

I live. 

Put not your trust in princes, 

in man, in whom there is no salvation. 

When his spirit departs he returns 

to his earth; 

on that day his plans perish. 

Happy he whose help is the God of 

Jacob, 

whose hope is in the LORD, his 
God, 

Who made heaven and earth, 

the sea and all that is in them; 

Who keeps faith forever, 

secures justice for the oppressed, 

gives food to the hungry. 

The LORD sets captives free; 

the LORD gives sight to the blind. 
The LORD raises up those that were 

bowed down; 

the LORD loves the just. 

The LORD protects strangers;  



the fatherless and the widow he 
sustains, 

but the way of the wicked he 
thwarts. 

The LORD shall reign forever; 

your God, O Zion, through all 

generations. Alleluia. 

Reflection We join in the hymn of praise 
to you, almighty and all pow- 

erful God. All that you created in the 
universe is the sign of your power. You 
created it all and you saw it was good. 
But everything in the world today is not 

good; much of human life is blighted by 

social injustices. These injustices are 

not the work of your hands; they bear the 

marks of human frailty. We know that hu- 

man nature is weak, and we ask: Are we 

among the just whom the Lord loves? What 

are we doing as People of God? Do we 

secure, give, free and protect those in 
need? 

Prayer Let us pray. Lord, we believe 
all that is good comes from you. 

You are the source of all help and hope. 

Help us know and do your will: to live 

Justly and thus be among those whom you 

love. Amen. 

Recite the novena prayer 

 



DAY 
THREE 

Reading (Isaiah 58:2-3, 6-8) 

The Lord said: 

"They seek me day after day, 
and desire to know my ways, 

Like a nation that has done what is 

just 

and not abandoned the law of 

their God; 

They ask me to declare what is due 

them, 
pleased to gain access to God. 

'Why do we fast, and you do not see 

it? 
afflict ourselves, and you take no 

note of it?! 

“This rather, is the Fasting that 1 

wish: 

releasing those bound unjustly, 

untying the thongs of the yoke; 

Setting free the oppressed, 

breaking every yoke; 

Sharing your bread with the hungry, 

sheltering the oppressed and the 

homeless; 

Clothing the naked when you see 

then,  



and not turning your back on your 

own . 

Then your light shall break forth like 

the dawn, 

and your wound shall quickly be 

healed." 

Reflection We, too, seek you, to be with 
you, and to know your ways. We 

debate in our nation's forums about 
prayer in public schools, Christmas creches 
in town squares, and mottos with your name 
on our coins. We want laws that make our 
children pray and that show the world we 
re believers. But we must ask: Are our 

actions those Isaiah says are pleasing to 
God? 

Prayer Let us pray. Lord, we, too, want 
to seek you daily and to obey 

your laws. Help us to see that our light 

will shine and our wounds will be healed 

when we do the kind of fasting that 

pleases you. Amen. 

Recite the novena prayer. 

 



DAY 
FOUR 

Reading (Paul's first letter to the Corinthians, 

Chapter 11: 17-22, 26-28) 

What I now have to say is not said in praise, 

because your meetings are not profitable but 

harmful. First of all, T hear that when you 

gather for a meeting there are divisions 

among you, and I am inclined to believe it. 
There may even have to be factions among you 

for the tried and true to stand out clearly. 
When you assemble it is not to eat the Lord's 

Supper, for everyone is in haste to eat his 

own supper. One person goes hungry while 

another gets drunk. Do you not have homes 

where you can eat and drink? Would you show 
contempt for the church of God, and embarrass 
those who have nothing? What can I say to 

you? 

Every time, then, you eat this bread and 

drink this cup, you proclaim the death of 

the Lord until he comes! This means that 

whoever eats the bread or drinks the cup of 

the Lord unworthily sins against the body 

and blood of the Lord. A man should examine 

himself first; only then should he eat of 
the bread and drink of the cup. 
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Reflection Paul accused the Christians of 
Corinth of using the signs of 

your presence in the fraternal meal and the 
Eucharistic celebration that followed to 
avoid your real presence in their midst. 
Paul's warning suggests that there is some- 
thing seriously missing if we participate in 
religious symbols that express a commitment 
to your vision of love and service, but our 
relationship with others remains unchanged. 
This is not to deny your continuing power in 

the sacrament but rather our refusal of it. 

We must ask: what might Paul say today about 
our Eucharistic celebrations? 

Prayer Let us pray. Lord, we come to- 
gether at the Eucharist to cele- 

brate your death and resurrection. Help us 

experience authentic worship. Help us grow 

in awareness of each person's dignity, and 

increase our sensitivity to injustices. 
Guide us to seek ways to redress them.* 
Amen. 

Recite the novena prayer 

From Pope John Paul II, "On the Mystery and 

Worship of the Holy Eucharist", 1980, n. 6. 
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DAY 
FIVE 

Reading (Matthew 5:23-24; 43-48) 

Jesus said to the disciples: 

"if you bring your gift to the altar and 

there recall that your brother has anything 

against you, leave your gift at the altar, 

go first to be reconciled with your brother, 

and then come and offer your gift. 

"You have heard the commandment, 'You shall 

love your countryman but hate your enemy'. 

My command to you is: love your enemies, 

pray for your persecutors. This will prove 

that you are sons of your heavenly Father, 

for his sun rises on the bad and the good, 
he rains on the just and the unjust. If 

you love those who love you, what merit is 

there in that? Do not tax collectors do as 

much? And if you greet your brothers only, 

what is so praiseworthy about that? Do not 

pagans do as much?" 

Reflection This excerpt is from the most 
challenging speech in history! 

Matthew tells us, O Jesus, that when you 
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finished speaking, your listeners were spell- 

bound. Indeed! It's all there: doing the 

just act, reconciling, peace-making. No more 

waiting for a miracle or for the other person 

to make the first move. You tell us to get 

up and take the initiative. Too often we 

screen out the just claim others have against 

us. Maybe it's easier to be spellbound by 

the eloquence of your sermon than to take its 

message to heart. What does it take to see 

ourselves as Christians by your definition? 

Prayer Let us pray. Lord, we seek to 
be reconciled with you and to be 

at peace within ourselves. Strengthen us 

in our work so we can seek reconciliation 

with others and peace even with our 

enemies. Amen. 

Recite the novena prayer 

 



DAY 
SIX 

Reading (From the Prayers of the Mass 
for the Progress of Peoples.) 

You have given all peoples 

one common origin, 

and your will 1s to gather 

them as one family 
in yourself. 

Pill the hearts of us all 

with the fire of your love 
and the desire to ensure 

Justice for all our 

brothers and sisters. 

By sharing the good things 

you gave us 
may we secure 

Justice and equality 

for everyone, 

an end To all divisions, 

and a human society 

built on love and peace. 

Reflection You, the Lord of all creation, 
gave us one common origin, but 

now your family is fragmented. How we long 

for an end to all divisions and for a human 
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society built on love and peace. But the sad 

reality is there are obstacles to such a so- 

ciety: so many poor people lack the minimum 

essentials of life; many are oppressed by 

abuses of power, exploitation of workers and 

by unfair business practices.* Responding 

to the fire of your love, we must ask our- 

selves: What are we doing about these ob- 

stacles? How are we working to bring about 

a peace based on justice? 

Prayer Let us pray. Lord, we believe 
every person was created in the 

image of God and each person possesses 

the right to justice and equality. Help 

us to transform our desire for peace into 

authentic actions to ensure justice and 

equality for all. Amen . 

Recite the novena prayer 

* 

From Pope Paul VI's, "On the Development of 

Peoples”, n. 21.  



DAY 
SEVEN 

Reading (Isaiah 32:15-18) 

The Lord said: 

"Then will the desert become an or- 

chard 

and the orchard be regarded as 

a forest. 

Right will dwell in the desert 

and justice abide in the orchard. 

Justice will bring about peace; 

right will produce calm and secu- 

rity. 

My people will live in peaceful coun- 

try, 
in secure dwellings and quiet rest- 

ing places.” 

Reflection We long for the time when we 
can live in calm and security: 

when we, your people, will live in a time 

filled with peace. But according to the 

prophet you say justice precedes peace. 

Pope John Paul adds, injustice precedes 
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war. He said the seeds of war are planted 

where human rights are violated. Hunger 

is a war seed; Jjoblessness is a war seed; 

homelessness is a war seed. If as the 

psalmist says, one day "justice and peace 

shall kiss” (Ps 85), what role do we have 

in bringing about the embrace? 

Prayer let Us pray. Ve profess that 
your Spirit is poured out on.us 

by the life, death and resurrection of 

Jesus. We believe that the Spirit em- 

powers us to root out the bad seeds of 

injustice that are planted by our sins of 

action or omission. We ask you to give 

us the courage and the strength to defend 

human rights and to promote justice and 

peace. Amen. 

Recite the novena prayer 

 



Reading (Revelation 21:1-4) 

Then I saw new heavens and a new earth. The 

former heavens and the former earth had 

passed away, and the sea was no longer. I 

also saw a new Jerusalem, the holy city, com- 

ing down out of heaven from God, beautiful 

as a bride prepared to meet her husband. I 

heard a loud voice from the throne cry out: 
"This is God's dwelling among men. He shall 
dwell with them and they shall be his 
people and he shall be their God who is 

always with them. He shall wipe every tear 

from their eyes, and there shall be no more 

death or mourning, crying out or pain, for 

the former world has passed away." 

Reflection We all seek such an incredible 
place - the kingdom of God 

with no tears, no pain, no death. We pray 

to you daily that this kingdom will come. 

And while reciting the prayer we know, 

according to the Gospel, that your king- 
Jom is at hand. It is both here and now, 
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and yet to comg. While we eagerly look 

forward to this new earth, we do not 

stand and wait. Rather we are stimulated 
by the expectation to cultivate this 
earth now. To work at transforming this 
earth, to make it more human and more 
just, is a vital concern to the kingdom 
of God.* 

Prayer Let us pray. Lord, we believe 
that the kingdom you have pre- 

pared is beyond our imagination. We also 
believe that when our actions are in res- 
ponse to your will, we participate in 
building your kingdom and we give glory 
to the reign of the justice-loving God. 
Give us insight and strength to know and 
do your. will. Amen. 

Recite the novena prayer 

x 
From Pope John Paul IZ, "On Human Labor”, ne 27.  



Reading (Matthew 5:13-16) 

Jesus said to the disciples: 

"You are the salt of the earth. But what 

if salt goes fiat? How can you resiore 

its flavor? Then it is good for nothing 

but to be thrown out and trampled under- 

foot. 

"You are the light of the world. A city 

set on a hill cannot be hidden. Men do 

not light a lamp and then put it under a 

bushel basket. They set it on a stand 

where it gives light to all in the house. 
In the same way, your light must shine 

before men so that they may see goodness 

in your acts and give praise to your 
heavenly Father." 

Reflection You tell us, Jesus, we are 
flavorful salt and a shining 

light. But you also give a gentle nudge 

when you suggest we might lose our flavor 

or hide our light. But if we do, not only 
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we suffer, but in the inexplicable wonder 
of your plan, great things will not get 

done. You assured us that if we believe 

in you, we will even do greater things than 

you did Jn 14:12), 

Prayer Let us pray. Lord, we believe 
that you invite us and enable 

us to do great things and so to give praise 

to our God in heaven. Give us what we need 

so that we may carry out all that is pleasing 
to you. Amen. 

Recite the novena prayer 
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INTRODUCTION 

The Rosary is one of the most 
treasured forms of prayer in Catholi- 
cism. Its roots go well back into the 
Middle Ages, with its origins in monas- 
teries where monks in prayer and contem- 
plation read the 150 psalms each day. 
The lay brothers, most of whom were 
illiterate, substituted other prayers 
since they were unable to read them. By 
the 15th century, the Rosary had evolved 
into a format that closely corresponds 
to its present form. 

The repetition of prayers - in 
the modern form, the "Our Father" and 
the "Hail Mary", is not 8 distraction 
for persons who wish to meditate on the 
events and implications of the fifteen 
Mysteries. Rather, as Fr. Frederick 
Jelly, O.P. noted, the repeated recita- 
tions become a "kind of melody, a divine 
rhythm...an orchestration for medita- 
tion.™ 

Juli Loesch, a founder of 
ProLifers for Survival, finds the rep- 
etitions of the Rosary are a kind of 
beneficial "white noise", which "forms a 
harmonious backdrop for the conscious 
part of prayer." She adds, "the Rosary 
is a peace prayer," that “should be 
found wherever people are standing 
against war and abortion, against commu- 
nist take-overs and capitalist make- 
overs."  



The Second Vatican Council 
noted that in treating the unique dig- 
nity of the Mother of God, care needs to 
be taken to "avoid the falsity of exag- 
geration on the one hand, and the excess 
of narrow-mindedness on the other." 
(Lumen Gentium, n. 67) In this regard, 
Fr. Jelly observes that Mary has errone- 
ously been portrayed as a '"go-between", 
in her role as mediator. To assume that 
we had to go to Mary in order to get to 
Christ "would be to miss the grandeur of 
Mary." When we pray to Mary, in Jelly's 
view, "it is not to ask her to act on 
Christ, but to ‘influence us to grow 
toward a deeper faith in Christ's re- 
deeming love." 

Proponents of the Rosary cut 
across the Catholic spectrum. In ad- 
dition to their commitment to Jesus 
Christ and his church, Pope John Paul 11 
and Fr. Dan Berrigan have a deep devo- 
tion to the Rosary, as did ‘the late 
Dorothy Day. While the Holy Father 
calls the Rosary "a simple prayer", for 
him it is "theologically rieh . in bib- 
lical references". "he Rosary,! Zor 
him, "is my favorite prayer.” Each 
first Saturday since the beginning of 
his pontificate, except for the period 
of his convalescence after the attempt 
on his life or when he is out of the 
city, John ‘Paul 11 recites the Rosary 
for worldwide broadcast by Vatican 
Radio. 

A recent biographer of Dorothy 
Day reported that she said, "Saying the 
fosary as 1 did so often, I: felt like 1 
was praying with the people of God, who 
held'“on ‘to the physical act of the 
Rosary as to a lifeline." The Rosary 
was her constant companion; she "said 
rosaries in picket lines and in prisons, 
in sickness and in health." 

For Fr. Berrigan, "The Rosary 

takes us along the way which the Book of  



Acts uses as another word for Chris- 
tianity itself. A series of 
mysteries. Movements in the life of 
that moving target, Jesus." Berrigan 
adds, "1 think we need that,” because, 
he said we need to re-affirm our hu- 
manity. Berrigan asks, "Can the Rosary 
help ns? and answers his own 
question: "There is no one nystery of 
the: fifteen that is not also a clue to 
who we are, to where we come from, to 
where we might go." 

This Seriptural Bosary Zor 
Justice and Peace is a contemporary 
version of the way the Rosary was prayed 
for centuries in Western Europe. The 
inclusion of the Scripture quotations is 
an adaptation of the ancient custom of 
reflecting on a different thought prior 
to reciting each Hail Mary bead. The 
Bible texts provide specific thought- 
inducing reflections that are consistent 
with Pope John Paul II's observation 
about the Rosary being "theologically 
rich in Biblical references. 

The content of the Scriptural 
Rosary highlights the themes of justice 
and peace. In this regard, 1t Keys off 
of the themes developed in the Catholic 
bishops' recent pastoral letter on war 
and peace, "The Challenge of Peace: 
God's Promise and Our Response". The 
pastoral notes that "In the kingdom of 
God peace and justice will be fully 
realized. Justice is always the founda- 
tion of peace." Furthermore the Scrip- 
tural Rosary is intended to assist Cath- 
olics in their response to the bishops’ 
appeal: 

"We beseech the risen Christ 
to. fill the world With his 
peace. We call upon Mary, the 
first disciple and Queen of 
Peace, to intercede for us and 
for the people of our time, 
that we may walk in the way of  



peace. In this: context, we 
encourage devotion to Our Lady 
of Peace." (From the pastoral 
letter on war and peace. "The 
Challenge of Peace: God's 
Promise and Our Response.") 

The division between the two 

parts of the Scripture quotations is 

marked by a slash (/), to denote that 

the first phase of the quotation can be 

read by one person and the second por- 

tion by another person or a groupe. 

The Epilogue contains an ex- 

cerpt from a model prayer, an "Act of 

Entrusting to Our Lady", composed by 

Pope John Paul II, and issued December 

8, 1983, the Feast of the Immaculate 
Conception. 

Note: The Scriptural Rosary for Jus- 

tice and Peace is indebted to the in- 

novative work in the Scriptural Rosary, 

published in 1961 by the Scriptural 

Rosary Center in Chicago, Illinois. 

  

— James R. Jennings 

 



FIRST JOYFUL MYSTERY: 
The Annunciation 

One day in a small village, in 
one of the colonies of the 
colossal Roman Empire, Mary 
learned that she was to have a 

chiid. 

Our Father... 

The angel Gabriel was sent from God to a 
virgin named Mary, / betrothed to a man 
named Joseph. Luke 1:26-27 

Hail Mary... 

"Rejoice, O highly favored daughter! 
The Lord is with you. / Blessed are you 
among women." Luke 1:28 

Hail Mary... 

"You have found favor with God. / You 
shall conceive and bear a son and give 

him the name Jesus." Luke 1:30-31 

Hail Mary... 

"He will be called Son of the Most High. 

/ The Lord God will give him the throne 
of David, his Father." uke 1:32 

Hail Mary... 

"He will rule over the house of Jacob 
forever / and his reign will be without 
end." Luke 1:32 

Hail Mary... 

Mary was steeped in the religious 

traditions of her family and her 

ancestors and she knew well the 

power and the promise of her God. 

"I, the Lord, am your God who brought 
you out of slavery. / You shall not have 

other gods besides me." Exodus 20:2-3 

Hail Mary...  



"Make justice your aim; / redress the 
wronged." Ieajiah 1:17 

Hail Mary... 

"Hear the orphan's plea, / defend the 
widow." Isaiah 1:17 

Hail Mary... 

"The Lord secures justice / and the 
rights of all the oppressed." 

Psalm 103:6 
Hail Mary... 

"When the spirit from on high is poured 
out on us, / then justice will bring 
about peace." Isaiah 32:15,17 

Hail Mary... 

Glory to the Father and to the Son and 
to the Holy Spirit, as it was in the 
beginning, is now, and will be forever. 
Amen. 

SECOND JOYFUL MYSTERY: 
The Visitation 

Mary hurried to tell her cousin, 
Elizabeth the good news. When 

Elizabeth heard what Mary said, 
she shouted with joy. 

Our Father... 

"Blest are you among women / and blest 
is the fruit of your womb." Luke 1:42 

Hail Mary... 

"My being proclaims the greatness of the 
Lord, / my spirit finds joy in God my 
savior." Luke 1:46-47 

Hail Mary... 

"For God has looked upon his servant in 
her lowliness;/ all ages to come shall 
call me blessed." Luke 1:48 

Hail Mary...  



"God has shown might; / and has confused 
the proud in their inmost thoughts." 

Luke 1:51 
Hail Mary... 

"God has given the hungry every good 
thing, / while the rich he has sent away 
empty." Luke 1:53 

Hail Mary... 

The themes of Mary's magnificent 
reply to Elizabeth echoes the 
great religious hymns of her 
people, from the Psalms to Isaiah. 

"God has clothed me with a robe of 
salvation, / and wrapped me in a mantle 
of justice. Isaiah 61:10 

Hail Mary... 

"God raises up the lowly from the dust; 
/ from the lunghill God lifts up the 
poor." Pealm 113:7 

Hail Mary... 

"The Lord is exalted, yet the lowly he 
sees / and the proud he knows from 
afar." Psalm 138:6 

Hail Mary... 

"The Lord has eyes for the just, / and 

ears for their cry." 
Psalm 34:16 (1 Peter 3:12) 
Hail Mary... 

"When the just cry ou , / the Lord hears 
them." Psalm 34:18 

Hail Ma cy... 

Glory to... 

 



THIRD JOYFUL MYSTERY: 
The Nativity 

Phe lronic twists of Cod's 
providence must surely have 
troubled Mary. She was told her 
child will be the Son of the Most 
High and will sit on the throne 
of David forever. But he was 
born in a small town, in a 
manger, and his first visitors 
were poor sheep-herders. A lowly 
beginning for a future king! 

Our Father... 

Joseph went from the town of Nazareth / 
to Bethlehem to register with Mary, who 
was with child. Luke 2:4-5 

Hail Mary... 

While they were there, the days of her 
confinement were completed. / She gave 
birth to her first-born son. 

Luke 2:6-7 

Hail Mary... 

She wrapped him in swaddling clothes and 
laid him in a manger, / because there 
was no room in the inn. Luke 2:7 

Hail Mary... 

The angel of the Lord appeared to the 
shepherds: / "A savior has been born, 
the Messiah and Lord." Luke 2:9, 11 

Hail Mary... 

The shepherds found Mary and Joseph and 
the baby, / and when they saw, they 
understood what had been told them 
concerning the child. Luke 2:16-17 

Hail Mary... 

The primitive beginnings for 
Mary's child were further com- 
plicated. Jesus lived his in- 
fancy as an alien and a refugee  



in a foreign country. While as 
an adult he associated with 
society's outcasts. 

At the news of Jesus' birth, Herod 

became greatly disturbed. / In his fear, 

he ordered the massacre of all the boys 

two years and under. Matthew 2:3, 16 

Hail Mary... 

Joseph was warned by an angel, / and he 

took the child and his mother and left 

for Egypt. Matthew 2:13-14 
Hail Mary... 

After Herod's death, the angel commanded 

Joseph: / "Take the child and his mother 

and set out for the land of Israel". 
Matthew 2:19-20 

Hail Mary... 

When Joseph heard that Herod's successor 

was king of Judea, / he was afraid to go 

back there. Matthew 2:22 

Hail Mary... 

The Pharisees and the scribes murmured / 

"This man welcomes sinners and eats with 

them." Toke 15:2 

Hail Mary... 

Glory to... 

FOURTH JOYFUL MYSTERY: 
The Presentation 

To comply with the law of Moses, 
Mary and Joseph took the child to 
the Temple in Jerusalem so that he 
could be presented to the Lord. 

Our Father... 

There was in Jerusalem a just and devout 

man named Simeon, / who was awaiting the 

consolation of Israel. Luke 2:25 
Hail Mary...  



It was revealed to him that he would not 
experience death / until he had seen the 
Annointed of the Lord. Luke 2:26 

Hail Mary... 

When the child was brought into the 
temple, / he took him in his arms and 
blessed God. Luke 2:27-28 

Hail Mary... 

"Now, Master, you can dismiss your 
servant in peace, / you have fulfilled 
your word." Luke 2:29 

Hail Mary... 

"My eyes have witnessed your saving 
deed. A revealing light to the 
Gentiles, / the glory of your people 
Israel.” Luke 2:30-32 

Hail Mary... 

Mary and Joseph marveled at what 
they heard, as traces of Isaiah's 
words about the Messiah were 
reflected in Simeon's prayer. 

"I will make you a light to the nations, 
/ that my salvation may reach to the ends 
of the earth." Isaiah 49:6 

Hail Mary... 

A child is born to us, a son is given 
us, / they name him Prince of Peace. 

Isaiah 9:5 
Hail Mary... 

A shoot shall sprout from the stump of 
Jesse./ Justice shall be the band 
around his waist. Isaiah 11:1, 5 

Hail Mary... 

"The Lord has sent me to bring glad tid- 
ings to the lowly, / to proclaim liberty 
to the captives and release to the 
prisoners." Isaiah 61:1 

Hail Mary... 

"Here is my servant, upon whom I have  



put my spirit; / he shall bring forth 
justice to the nations." Isaiah 42:1 

Hail Mary... 

Glory to... 

FIFTH JOYFUL MYSTERY: 
The Finding of Jesus 

Each year Mary and Joseph went to 
Jerusalem to celebrate the holy 
feast of the Passover. The year 
Jesus was twelve years old, they 
lost him for three days during 
the festivities. 

Our Father... 

Not finding him among their relatives 
and friends, / they returned to 
Jerusalem and found him in the Temple. 

Luke 2:44-46 

Hail Mary... 

He was sitting among the teachers, / who 
were amazed at his intelligence and his 
answers. Luke 2:46-47 

Hail Mary... 

Mary told him how worried she and Joseph 

were, / and she asked: "Why have you 
done this to us?" Luke 2:48 

Hail Mary... 

Jesus said to them: / "Why Vere Jou 

looking for me?" uke 2:49 
Hail Mary... 

"Did you not know / I had to be in my 
Father's house?" Luke 2:49 

Hail Mary... 

Mary and Joseph did not under- 
stand what he said to them. Mary 
was later to hear other words of  



Jesus that she did not clearly 
understand. 

While Jesus was speaking to a great 
crowd, / his mother and his brothers 
came to speak with him. Matthew 12:46 

Hail Mary... 

Someone said to him: / "Your mother and 
brothers wish to speak with you." 

Matthew 12:47 
Hail Mary... 

Jesus said: "Who is my mother? / Who are 
my brothers?" Matthew 12:48 

Hail Mary... 

"Whoever does the will of my heavenly 
Father, / is brother and sister and 
mother to me." Matthew 12:50 

Hail Mary... 

"As often as you did it for one of my 
least brothers and sisters, / you did it 
for me." Matthew 25:40 

Hail Mary... 

Glory to... 

 



FIRST SORROWFUL MYSTERY: 
Agony in the Garden 

The evening Jesus celebrated his 
last meal with his apostles, he 
and three of his followers went 
to pray in his favorite quiet 
place, the Garden of Gethsemani. 

Our Father... 

Then he began to be filled with fear and 
distress. / He said to them, "My heart 
is filled with sorrow to the point of 
death." Mark 14:34 

Hail Mary... 

"Abba, you have the power to do all 
things. Take this cup from me. / But 
let it be as you would have it, not as 
Tr. Mark 14:36 

Hail Mary... 

In his anguish he prayed with greater 
intensity, / and his sweat became like 
drops of blood falling to the ground. 

Luke 22:44 
Hail Mary... 

He returned to his friends who could not 

keep their eyes open, / nor did they 

know what to say to him. Mark 14:40 

Hail Mary... 

Jesus said: "Let us be on our way. 

See, my betrayer is here." Matthew 26:46 

Hail Mary... 

After Jesus had experienced the 

agony of facing death, he, the 

Son of God, the Prince of Peace, 

was now to suffer the further 

humiliation of being arrested as 

a common criminal.  



Jesus said to the guards, "Am I a brig- 
and, / that you come armed with swords 
and clubs to arrest me?" Matthew 26:55 

Hail Mary... 

One of Jesus' followers drew his sword / 
and slashed at the high priest's 
servant. Matthew 26:51 

Hail Mary... 

Jesus said: "Put back your sword. 
Those who use the sword are destroyed by 
it." Matthew 26:52 

Hail Mary... 

"In days to come they shall beat their 
swords into plowshares / and their 
spears into pruning hooks." 

Isaiah 2:4 (Micah 4:3) 
Hail Mary... 

"One nation shall not raise the sword 
against another, / nor shall they train 
for war again," Isaiah 2:4 

Hail Mary... 

Glory to... 

SECOND SORROWFUL MYSTERY: 
Scourging at the Pillar 

After his arrest, Jesus was 
brought before the two major 
courts of his time, the 
Sanhedrin, made up of the ruling 
parties of Israel, and Pontius 
Pilate, the Roman-appointed 
governor of the local colony. 

Our Father... 

The soldiers and guards arrested Jesus / 
and brought him before the high priest, 
Annas, who questioned him. John 18:12,19 

Hail Mary...  



"Why do you question me? / Question 
those who heard me when I spoke." 

John 18:21 
Hail Mary... 

Then they led Jesus off to the high 
priest, the elders and the scribes, / 
who were busy soliciting testimony that 
would lead to Jesus' death. 

Mark 14:53-55 
Hail Mary... 

At daybreak, the Sanhedrin reached a 
decision. / They bound Jesus and handed 
him over to Pilate. Mark 15:1 

Hail Mary... 

Pilate had him scourged / and then 
handed him over to be crucified. 

Matthew 27:26 

Hail Mary... 

Years before, when John the Bap- 
tist was in prison, he sent mes- 
sengers to question Jesus, "Are 
you the one who is to come?” 
Jesus told them to report to John 
what they had heard and seen. 

"Go, report to John what you have seen 
and heard. / The blind recover their 
sight and cripples walk." Luke 7:22 

Hail Mary... 

"Lepers are cured / and the deaf hear 
again." Luke 7:22 

Hail Mary... 

"The dead are raised to life, / and the 
poor have the good news preached to 

n - them. Hail Mary... Luke 7:22 

"What did you go out to see / - someone 
luxuriously dressed?" Luke 7:25 

Hail Mary... 

"Remember, those who dress in luxury and 
eat in splendor / are to be found in 
royal palaces." Luke 7:25 

Hail Mary... 

Glory to... 

11  



THIRD SORROWFUL MYSTERY: 
Crowning with Thorns 

Pilate did not find Jesus guilty 
of the charge of political sub- 
version (Lk 23:14), but when he 
realized that a riot was breaking 
out, (Mt 27:24), he ordered Jesus 
to be executed. 

Our Father... 

The soldiers stripped off Jesus' clothes 
/ and wrapped him in a scarlet military 
cloak. Matthew 27:28 

Hail Mary... 

They fixed a crown of thorns on his 
head, / and stuck a reed in his right 
hand. Matthew 27:29 

Hail Mary... 

They also spat at him; / they took the 
reed and kept striking him on the head. 

Matthew 27:30 

Hail Mary... 

When they finished making a fool of him, 
/ they led him off to crucifixion. 

Matthew 27:31 

Hail Mary... 

Pilate asked the chief priests, "Shall I 
crucify your king?" / They answered, "We 
have no king but Caesar." John 19:15 

Hail Mary... 

The ridicule and humiliation 
which Jesus suffered found traces 
in Isaiah's hymn about the 
Suffering Servant. 

"Through his suffering, / my servant 
shall justify many." Isaiah 53:11 

Hail Mary...  



"I.jke a lamb he was led to slaughter; / 
oppressed and condemned, he was taken 
away." Isaiah 53:7-8 

Hail Mary... 

"I gave my back to those who beat me. / 
My face I did not shield from buffets 
and spitting." Isaiah 50:6 

Hail Mary... 

"Hear me, you who know justice, / you 
who have my teaching at heart." 

Isajlah 51:7 
Hail Mary... 

"How beautiful upon the mountains are 
the feet of him who brings glad tidings, 

/announcing peace, and saying 'Your God 

is king!'" Zsaliah 52:7 
Hail Mary... 

Glory to... 

FOURTH SORROWFUL MYSTERY: 
Carrying the Cross 

In the Roman empire, crucifixion 
as a form of capital punishment 
was reserved for slaves and non- 
Romans guilty of serious crimes 
such as treason and rebellion. 

Our Father... 

Jesus was led away, / carrying the cross 

by himself. John 19:16-17 

Hail Mary... 

A great crowd of people followed him, / 
including women who lamented over him. 

Luke 23:27 

Hail Mary...  



On the way, they met a Cyrenian named 
Simon, / who was pressed into service to 
carry the cross. Matthew 27:32 

Hail Mary... 

They tried to give him drugged wine, / 
but Jesus would not take it. Mark 15:23 

Hail Mary... 

When they crucified him, / they divided 
his clothes among them by casting lots. 

Matthew 27:35 

Hail Mary... 

This terrible experience is a 
graphic display of the servant- 
role that Jesus exhibited at the 
Last Supper to his disciples. 

Jesus picked up a towel / and tied it 
around himself. John 13:4 

Hail Mary... 

Then he poured water into a basin / and 
began to wash and dry his disciples’ 
feet. John 13:5 

Hail Mary... 

"You may not realize now what I am 
doing, / but later you will understand." 

John 13:7 

Hail Mary... 

"If I washed your feet / - I who am 
Teacher and Lord -- John 13:14 

Hail Mary... 

"You must wash each other's feet. / As I 
have done, so you must do." 

John 13:14-15 

Hail Mary... 

Glory to...  



FIFTH SORROWFUL MYSTERY: 

The Crucifixion 
Ordinarily in a Roman crucifix- 
ion, the victim was left to die 
of hunger and thirst. IF 
necessary death was hastened by 
breaking the victim's legs with 

clubs. 

Our Father... 

When the soldiers crucified Jesus, / 
they sat down and kept watch over him. 

Matthew 27:35-36 

Hail Mary... 

Above his head they put the charge 
against him: / "Jesus, King of the 
Jews." Matthew 27:37 

Hail Mary... 

People going by kept insulting him, / 
"Come down off that cross if you are 
God's Son!" Matthew 27:39-40 

Hail Mary... 

The insurgents who had been crucified 
with him / kept taunting him in the same 
way as the others. Matthew 27:44 

Hail Mary... 

Then, Jesus uttered a loud cry / and 
breathed his last. Mark 15:37 

Hail Mary... 

Sometime before Jesus died, he 
cried out, "My God, my God, why 
have you forsaken me?" (Mt 
27:46). This lament is the 
opening refrain of Psalm 22. 

"My throat is dried up like baked clay, 
/ my tongue cleaves to my jaws." 

Psalms 22:16 

Hail Mary...  



"They have pierced my hands and my feet; 
/ I can count all my bones." 

Psalm 22:17-18 

Hail Mary... 

"They divide my garments among them, / 
and for my vesture they cast lots." 

Psalm 22:19 
Hail Mary... 

"0 Lord, be not far from me; / O my 
help, hasten to aid me." Psalm 22:20 

Hail Mary... 

"Let the coming generation be told of 
the Lord / that they may proclaim to a 
people yet to be born the justice he has 
shown." Psalm 22:31-32 

Hail Mary... 

Glory to... 

 



FIRST GLORIOUS MYSTERY: 
The Resurrection 

After Jesus' death, one of the 

members of the Sanhedrin who had 

not been associated with their 

plan against Jesus, asked Pilate 

for Jesus' body to bury it. 
(Luke 23:50-53). 

Our Father... 

Women came to the tomb / bringing spices 

they had prepared. Luke 24:1 

Hail Mary... 

They found the stone rolled back from 

the tomb; / but when they entered they 

did not find the body of the Lord Jesus. 
Luke 24:2-3 

Hail Mary... 

An angel said, "He is not here; / he has 

been raised up." Luke 24:6 

Hail Mary... 

They hurried away from the tomb, / half- 

overjoyed, half-fearful. Matthew 28:8 
Hail Mary... 

Suddenly, without warning, Jesus stood 
before them and said, "Peace!". / The 
women came up and embraced his feet. 

Matthew 28:9 
Hail Mary... 

After the disciples heard from 
the women what had happened, they 
locked themselves in a room for 
fear that the crowds might attack 
them. Jesus came in, stood be- 
fore them and said, "Peace be 
with you.” (John 20:13) The 
meaning of what he had said re-  



peatedly weeks before became 
clearer. 

"I am the resurrection / and the life." 
John 11:25 

Hail Mary... 

"Whoever believes in me / will never 
die." dohn.11:26 

Hail Mary... 

"I tell you all this / that in me you 
may find peace." John 16:33 

Hail Mary... 

"You will suffer in the world. / But 
take courage!" John 16:33 

Hail Mary... 

"I have overcome the world." John 16:33 
Hail Mary... 

Glory to... 

SECOND GLORIOUS MYSTERY: 
The Ascension 

After Jesus' resurrection from 
the dead, he appeared to his 
followers on several occasions 
(Jn 21:14). : Finally, after 
instructing them in Jerusalem, he 
gathered them on the outskirts of 
Bethany (Lk 24:47-50). 

Our Father... 

He led them out near Bethany, / and with 
his hands upraised, blessed them. 

Luke 24:50 
Hail Mary... 

"Full authority has been given to me / 
both in heaven and on earth." 

Matthew 28:18 
Hail Mary...  



"Go, therefore, / and make disciples of 
all the nations.” Matthew 28:19 

Hail Mary... 

"I am with you always, / until the end 
of the world." Matthew 28:20 

Hail Mary... 

Then, the Lord Jesus was taken up into 
heaven / and took his seat at God's 
right hand. Mark 16:19 

Hail Mary... 

The events of Jesus' life again 
sheds new light on Isaiah's hymn 
of the Suffering Servant. 

"My servant shall prosper, / and he 
shall be raised high and greatly 
exalted. Isaiah 52313 

Hail Mary... 

"So shall he startle many nations, / 
because of him kings shall stand 
speechless." Isaiah 52:15 

Hail Mary... 

"He shall see his descedants in a long 
life, / and the will of the Lord shall 
be accomplished through him." 

Isaiah 53:10 
Hail Mary... 

"Because of his affliction he shall see 
the light / in fullness of days." 

Isaiah 53:11 

Hail Mary... 

"He shall take away the sins of many, 
and win pardon for their offenses." 

Isaiah 53: 
Hail Mary... 

Glory to...  



THIRD GLORIOUS MYSTERY: 
The Descent of the Holy Spirit 

On the day Jesus' followers were 
gathered together in one place, 
their solitude was interrupted by 
a great sound. 

Our Father... 

Suddenly there came a noise like a 
strong, driving wind, / which was heard 
all through the house. Acteg 2:2 

Hail Mary... 

Tongues as of fire appeared to them, / 
and came to rest on each of them. 

Acts 2:3 
Hail Mary... 

And all of them were filled / with the 
Boly Spirit. Acts 2:4 

Hail Mary... 

And they began to make bold proclama- 
tions / as the Holy Spirit prompted 
them. Acts 2:4 

Hail Mary... 

"God freed Jesus from death's bitter 
pangs, / for it is impossible that death 
should keep its hold on him." Acts 2:24 

Hail Mary... 

Jesus' ministry and that of his 
followers takes on new meaning 

with the descent of God's Holy 
Spirit. 

"The spirit of the Lord is upon me; / 
therefore he has annointed me." 

Luke 4:18 

Hail Mary...  



"He has sent me to bring glad tidings to 

the poor, / to proclaim liberty to 
captives." Luke 4:18 

Hail Mary... 

"Recovery of sight to the blind / and 
release to prisoners.” Luke 4:18 

"Those who have faith in me, will do the 

works I do, / and greater far than 

these." John l4:12 
Hail Mary... 

"The Holy Spirit will instruct you in 

everything / and remind you of all that 

I told you." John 14:26 
Hail Mary... 

Glory to... 

FOURTH GLORIOUS MYSTERY: 
The Assumption 

One of the books in the 0ld Test- 

ament is the Book of Judith, the 

story of an heroic woman who 

foreshadowed Mary. Selections 

from these writings are included 

in the Church's liturgy celebrat- 

ing the Blessed Virgin Mary. 

Our Father... 

"Blessed are you, daughter, by the Most 

High God, / above all the women on 

earth." Judith 13:18 

Hail Mary... 

"Your deed of hope will never be forgot- 

ten / by those who tell of the might of 

God." Judith 13:19 
Hail Mary... 

"You risked your life / when your people 

were being oppressed.” Judith 12:20 
Hail Mary...  



"You are the glory of Jerusalem: / you 
are the splendid boast of our people." 

2 Judith 15:9 
Hail Mary... 

"God is pleased with what you have 
wrought. / May you be blessed by the 
Lord Almighty forever and ever." 

Judith 15:10 

Hail Mary... 

The special place in God's prov- 
idence for Mary is reflected in 
the selections from Psalms and 
Revelations used in the Church's 
liturgical celebrations. 

"All glorious is the king's daughter; / 
her raiment is threaded with spun gold." 

Psalm 45:14 

Hail Mary... 

"In embroidered apparel / she is borne 
in to the king." Psalm 45:15 

Hail Mary... 

"I will make your name memorable through 
all generations./ Therefore shall 
nations praise you forever and ever." 

Psalm 45:18 
Hail Mary... 

"Then God's temple in heaven opened, / 
and in the temple could be seen the ark 
of the covenant." Revelation 11:19 

Hail Mary... 

A great sign appeared in the sky, a wo- 
man clothed with the sun / with the moon 
under her feet, and on her head a crown 
of twelve stars. Revelation 12:1 

Hail Mary... 

Glory to...  



FIFTH GLORIOUS MYSTERY: 
The Coronation of Mary 

The hook of Sirach, written by a 

Jewish sage who lived two 

centuries before Jesus, contains 

passages in praise of Wisdom 

which are applied to the Blessed 

Virgin in the Church's liturgy. 

Our Father... 

"In the assembly of the Most High, / she 
opens her mouth and declares her worth." 

Sirach 24:2 

Hail Mary... 

"Come to me, all you who yearn for me, / 
and be filled with my fruits.” 

Sirach 24:18 
Hail Mary... 

"In the holy tent / I ministered before 
the Creator.” Sirach 24:10 

Hail Mary... 

"In the chosen city, / God has given me 
rest." Sirach 24:11 

Hail Mary... 

"In the highest heavens did I dwell, / 
my throne on a pillar of cloud.” 

Sirach 24:4 
Hail Mary... 

From the "highest heavens" the 
Book of Revelation tells us will 
come "new heavens and a new earth”, 
when everyone will be judged by 
their conduct. {Rev. 20:13) ‘Ip 

Jesus' description of that 
judgment day all the people will 
be separated into two groups. He  



will say to those on his right, 
"Come, inherit the kingdom." 

"When I was hungry, / you gave me food." 
Matthew 25:35 

Hail Mary... 

"When I was thirsty, / you gave me 
drink." Matthew 

Hail Mary... 

"I was a stranger and naked, / you 
welcomed and clothed me." 

Matthew 25:35-36 
Hail Mary... 

"IT was ill and in prison, / and you came 
to visit me." Matthew 25:36 

Hail Mary... 

Then the just will ask him: "Lord, when 
did we do this for you?" / The king will 
answer: As often as you did it for one 
of my least brothers and sisters, you 
did it for me." Matthew 25:37, 40 

Hail Mary... 

Glory to... 

 



LOGUE 

aculate Heart of Mary, help us conquer 

the power of evil. 

om famine and war, deliver us. 

om nuclear war, 

from every kind of war, deliver us. 

om sins against human life 
at its very beginning, deliver us. 

om hatred and from the demeaning 

of the dignity of the people of God, deliver us. 

om every kind of injustice, within nations 

and among nations, deliver us. 

en from Pope John Paul II's model prayer of 

hsecration to Mary, issued December 1983 on 

e Feast of the Immaculate Conception.) 

 



 



 



| trust and pray that ‘A Scriptural Rosary for Justice and Peace’ 
will develop an impetus to the daily recitation of the Rosary. 

John Joseph Cardinal Carberry 
Archbishop Emeritus of Saint Louis 
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